st 7o e S T R S

“ PREPARE
- NOW-FOR
MAY 22

s

MAY 1966, VOL. IV, NO. 1

LR - Student Publication of The Religious Divisions

PYNIINEN

'y
Ty Y

YESHIVA UNIVERSITY, NEW YORK CITY.

IYAR 5726

Hamevaser - Direction, Dulty,

andthe challengeofpositivily

From the Editors Desk

-3 hen -two -students—décide to a¢-
ce{pf.[tl‘lc— editorship of  what has
been (if we may indulge in the
fine art of understatement) more
ot less a dormant voice on the Ye-
shiva campus they owe both their
~ fellow “students and the school ad-
ministration .an- explanation as to
both their motivation and their ex-
pectations. -
The history of HAMEVASER

vt

to dare call Yeshiva College 2 sec-
ond rate” school, we dedicate this
pubfication (and it ig,our hope that”
with your help it will be a monthly
publication) to 4 study and analysis
of the issues and decisions that face
Jewry today both those at our, col-
lege and university and those in the
world outside the daleat amot of
Danciger Campus.

Propriety of Purpose
The students of Yeshiva College
_are.the Heids of_a_unique tradition

Emotions Are Aroused, Memories Awakened

By Morton Bgmstein

"And jacob went out of B'er Sheva
and he went to Haran.” Rashi com-
ments; It was only necessary for
the Torah to inform us of Jacob's
desfination —— why does the Torah
specify his place of ‘departure as
well? The Torah does ahis to teach
us that when a fZadik leaves a
certain place, his departure. Jeaves
its mark.”

No other statement more_aptly

heritage which,*in some cases goes
to waste because, owing to the per-
son's tack of character and dcpth,
stagnation interrupts the' process of
creativity. The halacha tells us that
’s Torah-heritage must not

~As Rav Aaron Prepares To Depart In June

But, as ‘the ma'amar Chazal con-
tinues: mitzvab _lichtov meshelo.
To this goal Rav Aaron has dedi-
cited” his “life. His  Zalmidim,”
here, a5 well as in other Yeshivos,
feel deeply honored to be 2 portion
in.the Sefer Torah on which ke has
labored -so diligently. Rav Aaron
has given us far more than we re-
alize or can hope' to appreciate. His
bashkafa lectures have enabled us
to catch a glimpse, every Thursday

morning, even for a short while, of -

7 3

describes~the—eve —of—Rav—Aaron

promise quickly fading out as both
manpowei and financial problems
have swamped the brave one
of two who had jaunched the

. project for that year. The one great

factor-h _that ba

been miss-

the “tradition of Tlorah U Madah
upon which our institution has been
built. It was Rabbi Revels, zt'l,
dream that our Yeshiva would pro
duce the calibre of ben Torah that
- could cope with and solve the chal-

departure from our Yeshiva.

“Is Rav Aaron really leaving?”
All of us have either asked or heard
this question dozens of times this
year. The answer was usually an

Sddit the-Jong list-of vagu

- coming-year:—-

ing has been purpose—ijust what
were the édds and goals of the "Of-
ficial Publication of the Religious
Divisions”. With this in mind we
preempt space in the first page of
the first issue to explain just what
HAMEVASER hopes to be for the
We feel that the tone of student

publications bas _been ane_border-

Teniges of an erathatever Yt his
day was growing more complex.. It
is- high time that such goals were
echoed -in the pages of a student -
publication. :

With this_in mind HAMEVA-
SER dlearly does 'not plam to com-
pete with the COMMENTATOR
in the coverage of student news.
Qur purpose is to be a publication

-
speculations about his plans for the
forthconing year. T can remember
my Rebbi's remark. that .the talmi-
.dim seemed to know fore than he
about the future. The reason for
this constant awareness and some-
times annoying curiosity is not dif-
ficult to understand. :
Nachalat Avot

own personality. The fzelem E'lo-
kim in each one of us which must
be individually realized, as'he has
told us so many times, will bloom
and bear fruit becaise of his ex-

Rav -Aaron—Soloveitchik
serve. and suffice him, but he must
accept this heritage in order to
grapple in the milchamto shel Torab

ample.
P

Dedication to telmidim

Rav Aaron’s .brilliant bakachab
lectures “Have helped us appreciate
the strivings of a Gadol whh all
his intellectual faculties towards
amita thel Torah —= a man totally
enwrapped and involved in learn-
ing. Above all, he has shown sincere

ing on the negative; too much fiddle

" emphasizing feature articles, dis-

j1°H

id_even.cif —aperson.
i T

Wehave Tearned i San.
SRabbak

with his own intellectual and moral

& conoths

Toyalty afid dewotion 16 His Tal -
dim, takiog 4_personal interest_in

= aying a5 Ronme

T " Far from using ouf pages”

has been burning.

_The problems of World Jewry
today.do not all lie within the con-_
fines of the -Student Council meet-

Yeshiva College campus. However,
the leadesship and. training needed
to° solve those very problems -do
exist here in our.University.

 the -critics -of, Orthodoxy & chance

ings, nor within thé bordérs of the

give

arranatystsof-“the-fws
items that have become current
“topic due. to their ‘appearance on
the pages of the COMMENTATOR.-
or any other regular newspaper.

policy is well reflected in this st
issue put togethef by next year's
governing board—but we must éni-
phasize that we are open to sugges-
tions-snd help from the students,

_ (Continued.on page 5.column 3).

©.writé. one ‘of -his own.” -
" We feet that-this trew editorial——tAside from the obvious halachic

forefathers have left "him an ino-
heritance of a Sefer Torab, nonethe:
fess, it is incumbent upon him to

obligation of writing a-Sefer Torah,
there is, 1 belleve, a deeper mean-
L ing—herein contained. Often, not
only in the scholarly world, but in
society generally, we find certain in-

_ dividualy with e wealthrof personal —

~gen

Family of Gedolim

Aaron: "Henicho lo avosov Padani
Sefer Torah.” Rav: Aaron’s entire
family has given the world Gaonim

It can .be truly - said of Ray

thetr—wetfare;~whether—directly o1

_indiréctly connected with Yeshiva.-
‘These are a few of the many thifigs
which make it extremely difficult
for us-to part' with him, but at the

and Gedolim whose words have il salfie- tirie-cause- 15 to-express these

luminated the mind and heart of
Tarah Jewsy. They blazed a new

path in their unceasing efforts to ~

more deeply understand. the intri-
cncis-of the alachi. —— -

humble sentiments’ of hacarat tov.-

In conclusion, we. are reminded
of one particular ~hinr in which
Rav Aafon disagresd Wit hi g

fatherReb-Chalmo
+ s

5 blessed mesae

the Religious

The following is the-sohsrance —be happy

of the first interview granted by
Rav Isser Yehuda Unterman

. shlitah on his current visit to

;

A _For ope who has spent many

the United States. The editors
of Hamevaser are proud to pre-
sent this exclusive interview,
whick was granted to Chaim
“Feller and-Jeffrey Silver at the
Chlef Rabbis®  hotel suite on
Friday, April 22.~ ) .
Q. How does the Rav HaRoshei
feels about a higher education
which combines a Torah and
secular education?

years in learning, it would "be ac-
ceptable, should he then wish to

~ study the natural sciences to pursue

_this course of study at some insti-

tution of higher- education. First,
however, one should devote his time

" to learning Torah exclusively. Secu-"""""
T my. opinion, fowever, are

b o
combined  with a Yeshiva,
If one has gone to an American

" -college and has his B.A., 1 would

SOHE T
Yisroel and devote three years to
Torah >study. We would

to—hetp pace hi
Israeli Yeshiva. After this he can
study for an advanced. degree at
onie of your colleges. The oppertuniz
ties for 'a secular education

— versity T Jerusalepn There 15, ]

~ rabanut?

_ His Eminence, the Rav HaRoshei, Discusses Torah UMada, -

Situation in Israel, and the Future of the Galut

ory, on a certain point of balachab.
He immediately advised us that dis-

synonymous with disrespect, but, on
K

ever, no higher secular education in
our Yeshivot. Among our many in-

N f[=
of cendidates). This was intended
to sérve only as a temporary solu-

he contrary, a very high regad for -

~sitgleStte g chidushei Torah. He cited a

similar case in-which Toseforh RiD
had, disagreed with Rashi, and, upon

stiﬂ:tior}s vaefe_rhave one Kotlel frTT'el tion to be in effect through the receiving bitter criticism because of
Aviv' snd "afe opehing another in  elections. The rabbinical opinion'in’ "y the Toseforh R'iD explained that

Jerusalem, but here the students

Isarel backed this project complete-

he had the utmost respect for Rashi,

must participate in 2 full time pro- - ly, but unfortunately it failed. I ,nq that precisely because Rashi was
‘gram of studying Shas and Poskim. think that a religious government . guch a giant, if Ohe climbed upon

However, if one wishes. to_under:
take, the additional burden of secu-
lar studies, in exceptional cases he
may be permitted to.do so on-his
own time. But-no Kollel will offer
facilities for such a program.

Q. Is there a:place for YU mus-
‘machim in Teraeli chinuch and

A. Yes. We can cértaihly usiev‘them
in the educdtional fields and the
Rabbinate, but first

three years in the exclusive -study.

of Torah at one of our Yeshivot.” .’

is.

situatigh. The Gemora “says “Ain
Eliyabu ba ela . . . lekajev rechokim.
The prophet Elijah will come-onty-
for the purpose -of -bringing- near-
those\ far astray. It seems that only
Eliyahu can bring about the unity
of "the various' groups needed for a
religions majorify. - I affaid hat™
the first religious. state in the Holy

~Land will be brought about by the
is imperative._ Mashiach. : T
that they come to Israel and spend |

Q. To what extent is the Schul-
chan Aruch used by Israel courts

rabable. under.. the . present iy shoulders; one—eould—peshaps.

even-see a bit higher. In the same
! y, he explained, one should not
" Reb Chalfit in ofie’s pocket-but
should benefit from Reb Chaim by
standing upon his shoulders. We
Kknow that the world will one day
_recognize and appreciate Rav Aarén
a5 7 Torah giant in the true sense
of the completeness-that -the-title -
Gadol connotes. We wish and hoPe
for his batzlacha in every endeavor
and_in. every effort he will under-
take in his new capacity. We bete
“at_Yeshiva Univj,xsi,ty'gn ,gnly\be
thankful. that we have had thg op-.

agreement with-Reb Chaim..is not

Chief Rabbi Unterman
in the Holy Land are several. We
have the Bar Ilan University (which

religjous element), a new university
in Tel Aviv, and the Hebrew Uni-

Q. Does the Bay Ha Roshei be-

A Socalar Taw-is used_in the secu

1 - 1ot 13 o
eve that - Tmthetor o=

~~ture there will be a religious

government in the State of Is-
rael? :
i ast _election, an

lar courts at the present time: How-
ever,. the batei dinim of the Chief
Rabbinate are rui complétely in ac-
cordance with the Shulchan Aruch.

effort was made to form a chazit
datit (a plan by which the religious

1 : .
Tt taw—g =

portumty, if even for a shott while, N

to be close to him. We hope and
pray that som,e‘da,y we will be
worthy to climb upon his shoulders

and- to warm 6thers with the flame
hich Rav

“While;gov
(Continued on page 6 column 1)
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“Aaron has kindled within ouf hearts.
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TTough udﬂﬁttcdiy this 15 only a weak mani-
festatidn; yet it is a start, and we must cultivate it.
We, as brei Torah, must assume the responsibility
to lead the way to the eventual preeminence of
Torah centered Judaism.,

In coming editions of Hamevasser we shall.
present a series of symposiuns on this vital issue.

And Gemilut Chasadim

The various customs and _practices relating
to the sefira pegiod indicate a feeling of active in-
volvement in an event of 2,000 years ago. That
event was a-plague that strtiek dewn the students
of Rabbi Akiva, an occurcncé viewed not merely .
as.a.sad event of the past, tragic in-its-scope, yef €s-
sentially remote from our present existence, but
rather as one which has relevance to us today.
While the plague is far in the past, the underlying
cause of.this catastrophe lives on and continues to
darken onr history, for the gemorah tells us that the

- Lharts Path and Purpose for YU

. In commemoration of the 25th Yahrzeit_of Dr,
Revel, s, Hamevaser reprints a eulogy written by. "
;our Rosh

Volnme 1941) explicating the dréam and ideology of

Yeshiva College at its inception. This article remains

the best expréssion of the present-day philosophy of

Yeshiva University, and a I)mlut{'ful tribute to the

man who first conceived of our institution.. ... .

- St “Esther KA
. © 1966 Al rights reserved.
Printed by PERRY TYPESETTERS, N. Y. C,, AL 5-9280
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Torah: .

) The administration has assembled at Yeshiva
some’ df the finést Roshei” Yeshiva in the world,
headed by the Rav, Rabbi J. B. Soloveitchick, For
the past year they have been meeting on problems
concerning the Yeshiva. We lookto them for guid-
ance and-supervision, and for help in ending retigi-

Isrhek—Yitzchak Pogrow; AECOM—Larry Ciment; BGSS— students_of. Rabbi_ Akiva died because of sinat
- - ~——Michmet—fostraar BRGS—Michae] Halkin; SCW—Toyce Eei 7"?':'1_7"’ F £ micunderstandinge amope-them

Selves and distaust of oné another.

Each year as we observe sefira, we should
bear in mind the reason for our mourning, for sinat
chinam is very much evident on the Jewish scene
today. We at YU should especially feel the agony

of this period._for we-who-should -be moést-und

] pr. Revel

A year has passed since Doctor Revel, zt'l, left us.
We who worked with him and kept in daily contact with
him would liké to give a comptehensive appreciation of
Doctor Revel, the man. I for one would fail in such an

Dr. Belkin

Ha-Yeshiva Dr. Belkin (Eidenu-memeorial

standing are often guilty of misunderstanding. Our
student kody is composed ofimany different ele-
ments and is divided into three different religious
divisions. each with its own unique function. Just
as the students of Rabbi Akiva, a seemingly homo-
geneous group, were guilty of sinat chinam, so are
we often guilty of misunderstanding each other,
misunderstanding so deep that-it borders on mis:
trust.—Surely -the sefira_period is the fime to re-

him as an individual who revealed his personal * prob-
lems. If he was ever perplexed by such problems, ‘we
heard nothing of them. To us, Doctor Revel meant the
Yeshiva. He was not only the Rosh Ha-Yeshiva, the Pres-
ident, but the indivisible paft of his own creation—the .
unity of Yeshiva College. None of* us ever thought of
Doctor Revel as the man and the Yeshiva as the institu-
tion; they “were one and the sate.” Upon this’ ity he
poured out his whole soul and his_entire intellectual and

Goderstanding and T doubt whether any one of us knew ..

¥
3
.

SUS s s at-—Yeshi 1th—thei tlh A -
i HEF res-at—Yesatva-wit-heir-autnortative

opinions.- We also hope that the student-rebbi re-

solve to do away with sinat chinam, and to feplace

spiritual personality; the stamp of his personality and
EREintherE

if_wath_a feeling of co-operation—and—2a-sensé of

phitosaphy Wit —sturs

farionship Will §row claser as a tesult of their in.
creased involvement.” . -

- #,,Awdah e N R

It has been often said in articles, essays, and

. other sources that today’s Jewish youth are devoid

of Jewishness. They have disassociated themselves

~‘any form of Judaism. Their knowledge of Torah .

_Mitzvos. is slight; their. consciousness of G-d
;

common destiny among the studgnts. May the se-
fira period remind us-of our- obligation_ to con-"
tinue such”joint effforts and thus to eliminate sinat

"We Shall Not Forget ]
In out last issue, a well-documefnted report
appeared -on -the status of the 19th Human Rights

Genacide;Conventjon. - ~—- -

3 x
our great school of learning. -~

It was nevel Doctor Revel's ambition to ‘secularize’
. thé Yeshiva or to ‘adjist’ the Yeshiva to non-Yeshiva con-
cepts; nor was it his ambition to put any-stricares on the
College. ‘Doctor Revel looked upon the Yeshiva as the

Onty-through this Yeshivaand Yeshivoth in general was

|- there to be-any-hope left of perpetuating- the sacredpur-

pose of the Yeshiva; to prodlice both laymen who are
imbued with the spirit-of Torzh and Rabbiswho will serve

aot-trerely as-ministers,~but—asJewish scholars who will

historical link in the golden’chain. of Jewish traditions.

cx 13 ' P
&6 ever—ess—so;—and—ther—desirefor

"This treaty, recognizing genocide as a crime

TEACH dnd preach ivaccordance with the authority of the

Yiddishkeit n‘"_ In-—-sh :, Y'AA' Tleait hu
nificance whatsoever to these youths. We are told
thereforé, that there is no hope left for them within

RO—S1g

Jewish yonihs have severed their ties with Judaism.
However, the’ prognosis is false. The desire to as-
sociate and bé identified with their tradition is still
present. This is markedly demonstrated by the over-
whelming participation of J ewish youth in two
recent worthy- causes—Student Struggle for Soviet

Jewry and the saving of seforim at the Seminary.

Against aj-humanity has been tatified By 67 na-
tions, but it remains sadly dormant as long as the
United States refuses to agree to it. :

Forafr-and—ver—-wrrred tratitions.The College, with its
secular_education, supplements and complements the man
whose life is based upop, and guided by the piritual and

moral values of the Torah. This js how I understand Doc:

Fhe-1.S—Senate has kept this bill in commit- |
tee for 18 yong years where southern democrats
and midwestern conservatives have effectively
pigeonholed it. - )

We cannot help wondering why, with so many
clubs and groups available-on the Yeshiva College
campus, none has found the time or- interest to
make lobbying for this vital measure one of its

goals. , .. .%

Tof Revel's concept of the Yeshiva.

In 1935 Doctor Revel felt more 20d more the need
of establishing a Graduate School for Jewish studies. Young
men who graduated from the Yeshiva and Yeshiva College
were often forced to take courses in Jewish histery, Semi-
tic languages and correlated fields in institutions whose
approach to these subjects was not in~harmony, and often
—-contrary, to the teachings and religious philosophy‘ which

they received in the four walls of the Yeshiva. In 1936, 1
“f?{flﬂg‘ﬂad)f ‘honored by Dactor Revel _through his en- _
- trusting into my hands the task of -organizing the graduate
school with courses leading to the degree of Doctor of :
Hebrew-Literature; ‘along-the lirres he had conceived, Since
the day of its founding, over fifty Rabbis have availed
~themiselves of the courses given in Historical ‘fields from
the ]gwish, point of view. This year"the graduate school,\‘
which was recently named The Revel Graduate School, ‘will

"Litesature upon its graduates. .
Hence, it was Docter-Revel’s holy ambition that the

principal of Hie Yeshiva man, even Tong after he left the
Yeshiva. We, into whose hands the déjstiﬂy of the Yeshiva
~anid Yeshiivi College was entrusted, must be guided by the
- philosophy of its founder. Wé must be guided Ey the rab-
binic maxim ‘tzadikim b misoscm beriyinschain '

& 1
not-only
for the preseryation of the gréatest Jewish Center of Torab

-h:w‘/es on, as long as the unity of the institution as.an en-
“tirety continues to exist, so long can we hope to implant

-7~ -+ "Shouldn't this count foward Viet Nam. duty?'

7T

I

Tosab-in—Aemericwithatti
#r—Ameticawith altits Supplementary and comple-_

;m;nta:y eleraents, To this proposition we - dedicate. out-
- selves! :

- - confer,for-the-first-time;” the dégree ofTDﬁg’to;@T' Hebrew

a5’ tribite to the memory of our sainted leader, but-also

Yeshiva should be the central point, as well as the- g\giinLLL

and culture in America. As long as Doctor Revel’s ideology—
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Editors Note: The {ollowing article, by Dr.
Eliezer Berkovits of the Hebrew. Theological Col-
lege in Chicago, first appeared in the wintér jssue of
JUDAISM, the publication of the American Jewish
- Congress.

There was a phase in world history that may be called
the Christian era. It designates that period in which Chris-
tianity, including Christian civilization and culture—-all that
goes under the name of the West—was the dominant and
dominating force. We suggest that this phase-is now at an
end. We propose that Judaism ought to take adequate cog-
nizance of this important change in-the world situatien

__and develop its attitude and its religious policies accord-..
ingly. .

The Christian cra did not start with the birth of =
Jesus, Mt dates from the first. half of the fourth century,
commencing when Constantine the Great established Chris-
tianity, including Christian civilization and culture—lal that
tianity, Christianity did not captuse the Roman Empire by

- Literary —Supplement
" Of ihe last four centurics. What Las brought about this
wolte-face of the Church ¢ Nothiog but the fact that Chris-
tianity is no longer supreme in the world. When the Church
leiders speak of freedom of religion, they mean first of all
freedom for Christians to adhere to their faith in Com-
munist lands. Wheth they affirm freedom of conscience,
they mean primarily freedom for the Church to_propagate
Christianity in Asia and Africa among Moslems, Buddhists,
Hindus, and among the followers of all kinds of tribal
cults. Christianity is now on the side of tolerance because
this is the post-Christian age of world history, because in
this post-Christian cra the old policies of intolerance arc
00 Jonges viable.-Any policy of Chistian intolerance woukd
be self-defeating, for it would justify intolcrance on the
part of the non-Christian powers, civilizations and reli-
gions. It would ultimately boomerang onto the heads of
hundreds of millions of Christians the world over. Ecu-
menism or no ecumenism, tolerance and a mdcasure of
official friendliness toward other religions and philosb»

the power of a religious idea . but by the sword of the em-
A Ch i stabli ' 2

,,,,,, sk _

declared an odious heretic sect, and its propagatilbﬁwéé for:
bidden under the penalty of death.” All other religions were
com/pletely oppressed and actually exterminated. Christiani-
ty’s conquer march over ail of Burope began. It was a con-
- quest in the true sense of the word; Europe was Christian-
. _ized by the power. i i s,
. Franks andmany of the aborgina ltribes were placed before
. the choice: baptism or death. ULncounted numbers. chose
death. Cuius regio cdius religio, the principle by which faith
was determined in the religious wars that tore Europe apatt
after the Reformation, was also the principle by which, from
" the eatliest days of the established church, Christianity was
spread over the face of the carth. Even-the vast missionary
activities in Asia aad Africa were.possible only because the
Western colonizing powers which operied ‘up these new
lands were Christian. The preachers of the gospel marched

phics of life have today become matters of practical politics. ——
~for-the th{ﬂw*wn&—fﬂr*(hd tranitys mrmmmoin o
»

€ *

What should be the Jewish attitude, facing Christianity
in the post-Christian era of world history?
We must, above all, understand history—~that this is,

RN £ 1

THE -POST CHRISTIAN ERA

sion against the Jews and Juduism in the fourth century to
the holocaust in the twenticth. fn order to pacify the Chris-
tian conscience it s said that the Nazis were not Chris-
tians. But they were all he chBdren of Christians. They
jwere the fruit of nincteen centurics of Christianity—the
logical fruit of violence and militancy, oppression and in-
tolerance, hatred and perseeution, which dominated Euro-~
pean history for the sixteen centuries since Constantine

"7 the Great, Without the contempt and the hatred for the
Y jew planted by Chris

fanity in the hearts of the multitude
of its followers, Nazism's crime against the Jewidh people
could never have even been conceived, much ess exccuted.
What was started at the Councit of Nicca was duly com-
pleted in the concentration camps and the crematoria, This
has been a moral and spiritual collapse the like of which
the world has never witnessed before for contemptibility
and inhumanity. Judged dn the light of our own experience
and under the aspects pf the Messianic history of the am
olam, we are confronting a morally and spiritually bank-
rupt civilization and religion. This knowledge should de-
; itnde-- kit s-light onght we defme our post:
tion in rclationship to the various issues which have arisen
.in the wake of this new Jewish-Christian encounter in
freedom.

atf,

* %

—trr—fact, the post-Christiz efa We must underntand the
significance and the implications of this revolutionary
change. From now on Christianity will have to rely for its
propagation, as any decent religion should, on the methods
of persuasion. All the friendlier statements about Jews and
Judaism made in this new age by the Church and Chris-
tianity, must be comprehended in the light of the change
imposed by external historic developments upon Chris-
tianity. This certainly applics to the Vatican Council's
‘scherna “on' the Jews. Tt was forced on the Church by the
new._historicconstellation of course

There are, many

The schema on the Jews has now been officially pro-
mulgated by the Vatican Council. It has thought fit to de-
clare solemnly b(?(ore all the world that the Jews are not
toee considered -2 people accursed” by God; - the Jews
are not collectively guilty for the death of Jesus. We
cannot help wondering whether in the opinien of the
leaders of the Church these are stll the Middle Ages or

* almost the Middle Ages. For many centuries it was they
who have been doing the persecuting, they who per-
petuated abominable acts of inhumanity against the Jewish

"in the wake of the swift and terrible sword of Constantine.

. N
Thrs—erer

: 1 Lot .
% wriays petore-our

Christians who feel ashamed of the abominable crimes com-

people, but now they condescend to tell the world that we

rre~perhaps ot gutiyTror-to—beronsidered-secutsed-by

own eyes. It has reached its conclusion because the sword
of Consiantine has been passed on to nuierous other hands. -
The Soviets aré holding it mightily in their grip; Red
Ghina has taken possession of'it;. y
Affica ate acquiring it hundréds. of -millions .of -Moslerms,.
Buddhists_and Hindus have 165&43,2@1
tianity is no longer the decisive power of i
now on; world history witt be determined by
of many forces, many cultures
chiem son-Chistian, some of them anti-Christian-

the-interplay

x %

the dark millions of

nfuence. From

and civilizations, most of

1Y

ted by Christendom againstJudfem andthe Jewish
people. However, the uncharitable haggling in the Council
about the final version of the schema in itself proved that
the sense of shame in’ some Christian consciences alone
would never have sufficed to produce.even that extremely
“* guarded and political declaration. '
... An understanding . of the implications.
situation itself ought to help those Jews, who
tact with Church authorities and Christitn Jeaders
_they represent uJdaism and the Jewish people without a
mandate. At least let them speak with courage, self-as-
~suranice -and with il the dignity to which sixteen Centuries
Lleoat ih,

are in con-

ions_of the new clerics, _theologi:

“Often ~—~Over th¢ face of the ear

God.

Underneath such lack of sensitivity to historic truth
still lingers the barbarous concept that the fact that some-
one is perscucted and made to suffer by others is proof that
somethirg is weang with him. For mary centuries Christiafi -
had lost their homeland, were scattered

the fict that Jews

th, cverywhiére persecuted and held ~ T
in contempt, was in itself proof that they were an accursed
people, punished for the crime of having killed Jesus. In

- (047 this thesis could still be found in-history bagks
written for the enlightenment of Christian yduth (56€ The.

oL Jewish praptyrdor-in—€hrr

ihe world situation carriegd with
s for Christianity, which the
Roman Church, has net-been

This change in
it weighty consequence!
———Church; especiatty the

For the st time since the earty-tays of the-fourtrcentary;
there may be a confrontation bétween Judaism and Chris-

fanity in freedom. Let"it, indeed, take place in freedom!
. £ A

Eaot of Pride, Malcolm Hay, p. 23

“If it ever occurred to an isolated Christian that
the “proof” was perhaps not aliogether convincing,

THwas—me

1at volens the age of Christian
militaney is over: - baptism oF death™ 1§ gone forever:
The reason, as we noted, is that pow so many non-
Christians, too, have acquired the sword of Constan-
tine: They cgn wield-it no less effectively. than the
Christian powers did in the past; they are in the
majority, and now they, in turn, have the power to
be intolerant, to oppress and persecute no less crush-

. —sloW fo appr . Nol

ingly than did- Christianity through the lfang and )

hristian era.

dark centuries of the C
distribution of the balance of

__The pew. revolutionary

ian. ecumenism. - An interesting - illustration of

L
* “Hhis was- provided by the discussion.
which took place at the Vatican Council. It would seem
at, notwithstanding the arguments in the Coumedsabout
the theological niceties .of the final formula, the Churc}:n
now affirms the principle of freedom of religious worship
“and buban conscience. Following the discussion, we could,
not help:thinking of the old adage about the mills of God
which, thoughi they grind slowly, grind exceedingly fine.
‘We tecalled ‘that the freedoms of religion and_conscience

existed in the Roman. Empire ar the beginning of the. rule
of Constantine the Great, In fact, they were affirmed anew °
in Constaritine’s own Edict of Tolerance. But that was be-
fore he converted to Christianity. When Christianity be-
o igh empi olish-
proscribed, and freedom of con-
tate of affairs continued . through
the dark centuries that followed in the form of oppression,
persecution, auto-dafes, religious wais and massacres. But
aow things are changing. After sixteen centuries of Chris-

“ed, “fieedom of religion-

science eradicated. This sf

the ecumence s ultimately responsible’ for ‘the ™

A bumanfreedom -

*——Confr o—fr means—that-tire
of the confrontation must not be-reduced to the
provincial dimensions of J ewish-Christian understand-

"-ing in the United States. Its significance must not be

“falsified for. cheap considerations of public relations.
Jewish-Christian confrontation in freedont is confron-
tation in the wuigd-historic context of Israel’s own
Messianic history. In this new type of encounter with
Christianity, our generation must stand for all the
generations that ever lived and suffered in Christian
dands. It must stand for all the innumerable genera-
tions that never beheld the Tight-of day because those

“who were destined-to be their progenitors perished
before their time under the bloody yoke of Christian

- oppression. We must face Christianity as the children
of the am olam, the eternal people, viewing historic
developments: sub specie aeternitatis. 1 -have never

- sensed so acutely that we are indeed the am olam as
iri “thiese "days when we are able to survey the Chris:
tian performance from the begirning of the Christian -
era o its end. We have been there all the time; we '
alone know what it has- meant. ' .

It-is. our respbnsibility to sum up the meaning of that

_era, unimpressed by Chtistian - claims, guided exclusively
by our own expetience. In tetms of the Jewish experiénce
in the lands of Christendom, the final resulf of that-age is -

cope

and the-spititual bankruptcy of Christian religion. After
nineteen “centuries of . Ghristianity, the extermination of
six million Jews, among them one-and-a-half million- chil-
dren, carried out in cold blood in the véry heart of Chris-

i sméd-not-God—who-imposed-a-tiis
suffering on the Jews-he could easily calm:-his con-
sicence with the Christian logic of the Church Father,
St. John Chrysostom, who showed that it was really
God after all who was punishing the Jews. For, he
argued, could man do’all this to the Jews “unless it
had been God’s will?” By the same logic, not so
long ago in Christian lands they would light the
faggots under the poor creatures accused of witch-
craft or cast them inta deep water. If they. burned
or drowned, they were guilty of the crime of which

“‘they were accused. The Vatican Council’s declara-
tion about the Jews reveals how deeply rooted the
Jogic of Chrysostom siill is in the Christian psyche.
Given the premises of Chrysostom’s logic, it might
seem Christian charity to declare that these Jews,
though they suffered and were persecuted, dre never-
thg}bas s not to be considered a people accursed by

%

"“This is, indeed, progress. A non-Christian, however,

is' not impressed. To such noble Christian sentiments he
might prefer the teaching of the heathen: Socrates. who .

maintained that it was better to suffer than-to inflict suffer-

-—ing; nebler to be martyred than to inflict-martyrdom. Fol-

lowers of Socrates will be inclined to say that those who

make others suffer are more likely to be a people accursed

o] ral bankruptcy of Christian civilization by Ge

respect Jews are much closer to the Heatheii Socratic tradi-
tion.than to the Christidh. Many centuries ago theic Phar-
risaic ‘teachers interpreted for them the words” of Eccle-
siastes, “God seeketh that which is p'.nsued,"* to mean: “The

tian_Europe, encouraged by theé criminal silence of virtually

tianity regnant in the world, the Church is ready to cham-. -

pion- ideals which were realized by mankind in the heathen

Roman Empire, not to-speak of
T

udaism ‘or the seculatisms

—-att Christendom, ‘including of an infallible Holy

Father in Rome, was. the natural culmination of this bank-
ruptcy. A striight line leads from the first act of oppres-

sicked—pussies—the-tightcony=-God-stcketithep

the righteous ‘pursues the righteous — 'God_secketh the

pursued; the wicked pursues-the wicked — God séeketh
- % {Continued on page 4)
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the pursued; and even when the righteous pursucs th.
wicked, God sceketh the pursued” (Vayikra Raba, 27:5,
and Tvahuma, Emar, 9). A!ways God sceks the pursucd.
To be told after cen centuries of oppression and per-
secution in Cheistian fands by those responsible for these
acts of inhumanity that the Jews are not a people accussed:
by Gad is an offense not so much to Jews as to God.

At one point, when it seemed that the Vatican Coun-
cil was about to cxongrate the Jewish people completely of
the guilt of deicide, there were some precipitate Reform
rabbis who felt that the Jews ought to reciprocate such a
noble gesture by acknowledgeing Jesus as a prophet. It
would seem-to us-that tf there-were to be any reciprocat-
ing Jewish acknowledgement, it should be commensurate
with the Christian pronouncement. It might be said, for
example, that the-appropriate reciprocating gesture on the
spast of Jewry could be @ solemn declaration that the man
wha endured the “crucifixion is not to ‘be regarded as
accursed by God™Of course,, Jews will never issue such a
declaration, because they have ncver believed in Chrysos-
tom's type of reasoning. Nor do they suffer from the illu-

Literary . Supplement

tio evangelica- a preparation for the
as the Christian finds it in the New Testament. From
the Jewish point of view, the vé&ry easence of Biblical
Judaism and the yery core of Biblical teaching about
God rule out difine self-revelation. From the Jewish
point of view, the “Old 'J‘nslzuzp(-n[” is the
misinterpretation of the very gist of the message of
the Hebrew: Bible. When Christians use the term
“,]udeo-}(’:hriatian,” “Judeo” meuns‘somelhing funda-
mentally different from what is Jewish for the Jew.
Nor does Judaism have a common spiritnal patri-
mony with Chri tidniu n [hr‘ P.n.ri‘xrths and’ llle
Prophe in'Je
ham is not the triune dvllv of (hrlsuamly

Gentile’s .

- There is a noteworthy contradiction as regards this .

matter of the “fraternal dialogue” in the propouncements
of the Vatican Council. On the one hand, the Council en-
courages’ dialogues with other religions; on the other, it
also affirms that the Roman Catholic Church is the only
repository of all true religion. What then is the purpose
of the dialogue for the Church? There is nothing that

Christianity may gain by it. The schema on non-Christians

neede

~sion thatthey @ﬂsnnally_md.ﬁumanly represent God” of

i o —pusition to~ dispense

earth. They ~afe, “therefore;
God's cygse or His blessing. They decrn it more respectful
toward God to leave such dispensations to Him.
P
M

avChristians-and Jews are these days advocat:

that _other religidns ma;

COntA T some rys, ol -

" divine hght in their beilefs and teachings. Yet, it is to be
understood that all these rays of light are comprehended
in great r purity and perfection in the Church. How then
is dialogue possible? One does net enter into a dialogue
in_honesty when ene is convinced from the beginning

- whether Christianity acknowledges

~ JUDAISM IN THE POST CHRISTIAN ERA

divine tL]JLMW

Furthey, the idea of inter r(lqﬁmm nm]nrst;ln-]mg is
“cthic ally  objectionable because it for the”
other maa dependent on whether T am able to appreciale
his religion or his theology. In the official summary of the
Vatican Council's scheina on non-Christians, we rcad that
“the Council wants to foster and. recommend a mutual
knowledge and ‘respect which is the fruit, above all, of
Biblical and theological studies, as well as of fraternal dia-
logues.” . We¢ find the .suggestion that mutual knowledge
and respect among people should be the fruit of Biblical
and- theological studies, as well as of inter-religious dia-
logue, repugnant. It implics that if I am able to appreciate

_another man's religious beliefs, I ought to respect and love

him; if not, my_contempt for him is understandable and

justifiable. This is still conceived in the old questionable .

tradition of religious persecution.” It is not a matter of
fragméntary truths in

Judaism. All we want of Christians is that they keep their
hand$ off us and our children! Human beings ought to
treat each other with respect and hold cach other dear in-
dependently of theological dialogues, Biblical studies, and
mdependently of what thcy btllCVC about cach others re-

is what 1 think of it; but I am duty -bound to. respect the
digaity of every human being no matter what I may think
of his religion. It is not inter-religious understanding that
mankind .needs, butinter-b#man understanding—an under-
standing based on our common humanity and. wholly in-

ing the ‘idea of a Jewish-Christian dialogue. The
schema on the Jews recommends such “fraternal
dialogues,” in order to foster “a mutual knowledge
and respect.” We ought to analyze this from several
approaches -— emotional, philosophical, theological,
and practical.

We feel that, emotionally, we are not as yet ready to
enter into a rfaternal dialogue with the Church, a religion,

_that has been responsible for so fuch suffering, and which

is ultimately responsible for the murder of our fathers

b
AT STster

that one is in possession of ail the truth and one’s partner
in the dialogue is in error. This is not dialogical encoun-
ter. It can have only one purpose—to spread the good
tldmg to the unfortunate ones who h:\ve not yet seen
one's. own hght

* =

This, we have seen, js the post-Christian era. In for-
mer times Jews were commanded to appear before popes,
bishops, and kings in order to defend their beliefs in re-
These.popes, bishops, and most Chris-

Loious-disputation:
T

dependent of any need for common religious beliefs and

theological principles.
w0

There are some who beheve that, in an dge e such
as ours, when religion is being assailed on all sides
by secularism, materialism, and atheism, Judaism
and Christianity ought to form a common religious
front in defense of religions values and ideals.

It will be found that the policy of a common front
may be laid down as a general principle only in areag of

“and Tothers; brotiers n—the—present—genera—

tian kings—were—also the judges Tn these disputations the

tiom ~Thereare;—of wourse;Jews—who—are—onlytoo—eager

e
1th=

=
Jewscould never_be sure whether to win or_lose was

inter-human endeavor and not in the specifically inter-re-
ligions_realm. A _common_front is useful and necessary in

to undertake such a dialogue. They are eitherfews
out memories or Jews for whom Juadism is exclusively a
matter of public relation$, or confused or spineless Jews
unable to appreciate the meaning of confrontation in full
freetom. For Jewry as a whole, an honest fraternal dialogue
with Christianity 5 at this state emotionally 1mpossxble
The majority of the Jewish people still mourn in a very
personat serise. In a hundted years, perhaps;” dependingon- -
Christian deeds toward Jews, we may be emotionally ready -
for the dialogue.

On the level of philosophical thought, contact and i in:
terchange of ideas are certainly to be desired. Jews are

familiar with Barth and Yillich, ‘Matitsin Tnd Gabtiel, mo
—

Tof "commumc

better for them. It also used to be customary to impose
on Jewish communities the indignity of compelling them.
to admit missionary preachers into “the synagogu s to
listen to, their setmons and boorish insuits. These channels
tion with the Jewish people are no Tongér
open. They are now to be replaced by “fraternal dialogee-

- -But-there-is-no-reason why. Jews should he interested

_ever, these goals of fr

the struggle for freedom of conscience and worshlp, for
péace and social justice; our interests are identical in these
fields of human striving. In.the post-Christian era, how-
dom, peace, and social_justice have
universal valxdlty It would be extremely foolish to seek.

realization-by—means-of -2 narrow Jewish-Christian
frodt. Qn the other hand

their

religious. in the specifically re-

]’pdmsm does not have the ambition to save mankind, be-
cause it never maintained that mankind was- lost without
~it. Judaistr is the only possible way of Life for Jews. Only
]ews are lost w1thcrut it. As to non-Jews, Judaism main-

AIVERI N
tatrs—that

Tess than with Sartre of Radhakrishman—This; however, ¢ world-to-come.” Judaism s Tice From msstonary zeal.

“In turn, there is rio teason on earth why it should make

£ all-the people have 2 share in

ligious realm, a common interest cannot be predicated as
-& general principle. There, Jewish and Christian interest.
may eccasionally  coincide-in—eertain specific- situations;—in
Others it may not, Under a condition of . freedom, each

of acticain

with its own insight and understanding.
ecularism

————within-itself--The Christian i

“ = ThE1s" 3 ‘serious misutiderstandifig- The Jews have

is_not a_specific Jewish-Christian dialogue. It is the dia-
logue in the intellectual realmi which Judaism has
caried on .with all cultures and religions at all times.
There is ho more reason or need for a Jewish-Christiar
dialogue than for 2 Jewish-Moslem, Jewish-Hindu, Jewish-
existentialist, or Jewish-atheist dialogue. The realm of
thought is universal. '

As to a dialogue in the purely theological sense,
nothing could be more fruitless and pointless. Judaism is
Judaism- because~it, rejects Chiistianity, and Christianity .
is Christianity because it rejects Judaism. What is usually
referred to as the Judeo-Christian tradition exists only

in Christian or-secularist fantasy.- As-far -as Jews -are con~- -

cerned, Judaism Is.fully sufficient. There is nothing in
Christianity for them. Whatever in Christian teaching is
acceptablé "to” them is botrowed from Judaism. Jews do
.not have to turn to the New Testahent for the “two
laws”; Jesus was quoting them from the Hebrew Bible.
And whatever is not Jewish in Christianity is not accept-
able to the J

There are many whic'beliews thar Jewsand Chris-
tians have at least the “Old Testament” in common.

no “Old Testament.” The very fact that for the Chris.
tians it is the “Old Testament” indicates that it is_
not identical with the Hebrew Bible. This is not a
matter of mere semanties. The “Old Testament” asks

for a New Testament; the Hebrew Bible is complete

Judaism is not the Judaism of the Hebrew Bible. The
__Christian, reading his “Old Testament,” discerns his-
tory and teachings .which are essentially different

inlerpretation of Biblical . as if ¢

itself accessible to  fraterfial dialogue
which, by its very. premises, déclares others to be in error
and thus; frem the. outset, destroys the basis of a true
dialogical situation.

But might not a Jewish-Christiem dialogue have
some. . beneficial, practical -effects? Would it not
further inter-religious understanding? The strange
reality, however, is that whereas among Christians it
is the clerics, theologians, and the more cqmmitted

“and knowlédgeable Christians who propagate- the

idea of inter-religious understanding, the Jewish en-
thusiasts include the less committed Jews, the pyblic-
relations experts, and the secularists. From such a
dialogue, that in its very premise lacks intellectual
houesty "and emotional sincerity, it would ‘be most
unwise to expect any genuine deepening of inter-re-
ligious u.nderstanding The greater the hope one
places in such a “dialogue,” the greater the disap-
pointment “‘which must follow.

~- 7 Howéver, indépéndent of all considerations of inter-
religious politics, we reject the idea of inter-religious un-

- derstanding. oncthical -grounds. l

First of all, it represents a. distortion of ‘historic truth;

) ,',gs a falsification of the trge natu € of tﬁe ]“utieo Chnstxan
Hity for that tragedy; as if there had been friction and
conflict .because we' did not know cach other well enough

Batfw

with a religion.”

The confrontation between religion and
occurs first in the intellectual realm, in the heart and mind
of the believer himself. Here, Judaism must maintain its
complete independence. In the intellectual confrontation
with secularism, Judaism must not become a mere adjunt
to. Protestant or Roman Catholic theology. Any close asso-
ciation with Christian thought is ultimately bound to cause
confusion within Jewish thinking. It may cripple our ability
to articulate the felevance of the specific Jewish position in
our times. It would also be detrimental to Judaism’s effec-
tiveness because of its fewer dogmas, Judaism is intel-
lectually in a far better position to develop a philosophy

_or_theology which can meet the intellectual onslaught of

secularism. This is not easy, but it Will'Bé éasier without ™

> the burden of a common religious front. ..
Even in-the field of ethics and of the apphcatxon of
ethlcal principles to’ actual social | or mternatlonal condx-

. cndeavor In many Parts of Asia and Africa, Chnstlamty

“has been compromised because of the close. connection be-
tween colonial conquest and -missionary activities. Closer
to home; in the light of the Christian performance in the
past and begausé of the practical reqmrements of Clifistian
polmcs in the post- -Christian era, it is not always easy to
determine what is humanitarian-ethical deed and what is

Clifistian frBﬁagéxﬁ? “An example to ponder’ is Pope Paul -

VI's peace mission to the United Nations. The speech on be-
half of world peace “was a fine oration: I"t came;} of course,

+
- istians
because they were mt‘famdlar ‘with each Gthét's noble re-
ligious traditions and beliefs. This is not the case. There
were no conflicts or wars. There was only. unilateral op-

X father 1ate in history. T earlier pertoHs, pope’ ’s stand .on

ufiiversal peace and brotherhood could have stopped wars,
expulsions, and massacres. Unfortunately, when it could
have béen most effective—in the, Christian era—the papacy

from what is coinfained mm ihe Jewish Bible; from
the Christian point of view Biblical Judaism, as
found in the “0ld Testament,” is altogether prepara-

pression and pefsecution, We reject the idea of inter-re-
ligious understanding as immoral because it is an attempt
to whntewash a crumm.l past .

was upaware of its universal.missiod~ for peace. Today,
peace is a popular slogan. What was once placed by Isaiah
before the conscience of mankmdm an xtfexl'—h’as now be-






