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Rabbi Dr. Michael Katz, rosk
yeshiva in RIETS, has brought to
light a 12th century commentary
on Deuteronomy. The commentary
_was written by Rabbi Meyuchas
Ben Elijah, who-lived in the 12th
century in either northern Italy

————————~—come from any~

ions in the Yalmud concerning the

offsprifig ot mixed marriages. The
first states that children who have
a non-Jewlsh father and a Jewish
mother art Jewish. The second
opinion diffevs completely and says
that no 14gitimate children can
Trixedmarriage;
and that thy offspring of such a

marriage cAnsrot marry a Jew. The'
“ third opiniyn holds® that the” ¢hil~

dren are Jfywish, with minor dis-
qualificatiohy, and that they might
need fo undérgo 3 form of conve,

iecause the

Deuteronomy * “vour

son” implivy that the offspring

" “have the styits of full Jews, with

no dlsqualiﬁcatlons
cﬁscovered

the Hebrev/ wnd Samarian section
Britiah Museum, wheré they thev

= .f s enaE ) the text anq jt has been-published
Attacks—or—Forak Ssted-Pek—ﬂ—'vamJ—-— - o

by Mosad Harav Kook in Jerusa-

Rabbi AarOn«.SD]DVEIChlk for-
merly Rosh Yéshiva at RIETS and
presem]v Dean of the Hebrew
Theological College at Skokie, I1.,
recently-decried thé United States’
involvement in the Vietnam-War.
Speaking before hundreds of stu-
_dents at the national Yavneh ¢
vention. earlier this month, Rabbi
Soloveichik declared that the war
is “unjust” and “immoral”. "

‘Following a thrée-hour

dis-

cours§ on the Jewish attitude

towards war which drew from the
classic Talmudic sources and

mentaries

rated to the Vietnam conflict.

Sinte the” United States does
not face clear and present danger
against which it must defend. itself

Con- -

- circumstances, If @ Jéw

“palm bombing operation .

. gal legmmacv of any ‘war deqlared

_ by a government, although he ex-

presses scorn of such_a war which
is not justified by moral criteria.
The Vietnam War is legally legiti-

-mate-beeause-it is-waged—as--the-———- -

official policy-of the United States

government Consequently, draft
evasion is not acceptable Halar™
chically.

- However, since - Y.he Vietnam

conflict is at best a milchemet re- .
shut; it is regulated by-the ws of <~

this category of war. Thus, killing

in' Vietnam is assigned to a na-

will probably result: in civili
deaths, he must refuse 1t He must
similark

against Mazls was certainly av
milchemet .mitzvah. This present

‘_"—Rabbf M. Katz DlSCOVéfS Rav Aaron Decries Clvdmn”‘roﬂ In Vlefnam,
A2th Century Commentary Questions Recent Stand Of Jewish Leaders

war certainly is not, the Rabbi -

civilians ( Brohxbxtedm—mdcm

YUPR

Rabbi Aaron Soloveichik

4
categorized as a milchemet mitz-.

ejd—‘as-k deaths. “Rabbi Soloveichik

copflict may 1
a milchemet reshut (which in a
natiopal Jewish context -is a war

declared by a Jewish king and

13 "’ 4
=7 by —the Hreat—Sank

£\
“‘search-and-destroy” ~ mission:
“the probability points. to

out that killing of civilians in a
mtlckemet ‘reshut 15 elassified in’

£ cardinal 5t
group sins—which a

ry dissent.
Rabbi Soloveichik’s address, was
puiictuatéd b imp

£,

, instead of generil arEltra-

Tevz must avoid, even if his life

ned appeals to the. audlences

-range_deterrent to

be at stake as a Tesult,

were Dtvme and "t
Law dxstorted the written tradi-
tion -‘Rabbi- Meyuchas’s commen-
efends Torak SheBedl-Peh

same Divine Vsource

Rabbi Dr. Katz said that Rabbi
Meyuchass commentary may be

munity because it also deals with
the modern problem of intermar-
riage. There are three major opin-

by showing how the Mlshna Tal- |

to ]

testimovigf last March.

tunately, almost tragically,
ever cafyh to know.

himself by ay outstanding record
of dedivation “and service, bat,
moreovéy, a man who embodied:
a cherisped lnk with Yeshiva’s

shiva [hjversity Rabbinic Alomni

| The fjpsites. presented on -our
~editorial page shed light on an ab-
sorbing persovality  which, unfor-
few

Mr. Abrams

~tentiorr” of “the "U.S. govemment

t!
‘gov\emment which - the US sup-

that the war is

ports as an altematxve to the Com-

" munists:”

- Rabbi

NewGwdeImes.

At a recent tonvention of the

—f- - ot 4 X
that the response of ]evnsh orgam- th e twent ? tw .
m@tmnal bodies o the present mo- ig ey 'Y . ar.] "

ilemma must concentrate on
a campalgn for selective conscien-

youth organizations — DILthDX,—
Conservative, and Reform—in the

~Under the Iaw, a
person may claith conscientious- ob-

jection only if he is opposed to alt—-*

wars. Judaism, however, is not op-
pased to all wars. The war waged

—Scholars To E’xplorevHalaeha For Gontemporary Guidelines

Aided By $25,000 Grant From The Charles E. Merrill Trust

— Alded by a $25,000 grant from
the—Charles

B Merrift-Trust; 2
team of Talmudic scholars and
graduate stidents at Yeshiva Uni-
versity his begun an exploration
of Jewish law in the hope of find-
ful to contemporar fy an, They
will attempt to relate to issues of

available “concepts highly relevant
“tomédern ¥ o peopte who hith:-
erto "have bgen unable to profit
from their 1asg0ns.”

Five schafyrs of- mtemauonal
renown incliding Df. Belkin, re-’

_cognized aithority on

law and Hellenistic literature, and
Rabbi Dr. Juseph B. Solove’itchtk

of the legal literature of Judaism

“has-dended scholars-and- jurists uns——cient

familiagr with Talmudic discourse

some of the earliest legal.thinking. .

in the western world. Noting that
the right to privacy is discussed

views have been rarely cited in

and enrich mankmd with these an-

. which _desires it. The

North Amenca.n ]ewxsh Youth -

LS. and Canada, some revolu—— -
‘tionary guidelines-for future group

activities were set forth. These
guidelines would require the ob-

servance of kaskrut and of Shab-
bat, and provide a traditional serv-
icé for any ‘constituent group

guidelines go so far as to state
that in a case when only one serv- -
~ice can be held and™a- traditionat

service is requested, then the only

. service shall be a traditional one.
it Orthad

OIT

porary
problenis.”

In recent years a number of
scholars and jurists have madetm
attempt to relate Jewish- law to

rn _problems. For example,
Dr. Norman Lamm, Professor of

This-is-to-say-that-if-an
group, for instance Yavneh, were
to participate in a-NAJYC func-
tion, then that group could request

. and obtain -a -traditioral-service,

even -if all -other . participating

toups were mon-Orthodox. In a

~legal opinions because “hardly -Jewish Philosophy at Erma Mi-

similar vein is the statement that

twentieth century lifk opinions laid _professer of Talmud in RIETS,
/ * down in the Bible, the Talmud.and. will superviye the project. Other
its related halachit works on such  scholars invofyved are Dr. Emanuel

anyone knows where to loek.” The
materialy are not.even indexed in -

chael College, wrote an article for
the quarterly magazi “Juda-

kashrut policies of any local coun-

cil event should reflect the na~——-

sub)ecf.s as the right to pnvacy,

1 rovier celf i

the right to work, equality; sub-
version, property, and many
others. Dr. Samuel Belkin ex-"
plained that the “Ta]mudlc,ﬂplor-

Rackman, A;gmant to the Presi-
"I Sty Affairs:. Dy

the relatively few translations un-. ism,” which gave interpretations _

der the capﬁew&rjgm to nrivacy’” “of —Je'i#ish’law which “were - later

Isadore “Twersky, Nathan Lit-
tauer, profesgor of Hebrew Liter-
-ature-and- phifosophy st Harvard
Umversnty, ,md Rabbi Dr. Aha-

“damage by viewing.” “Persons or ren in E
computers preparing the indicés do * decision out]awmg mtermgabon of

 tional palicies of the most stringent '
organization- participating~in that—

¥ w
beld on Shadbat or Yom - Tov

—not relite the two,” Dr. Belkin — défained persons without legal
observed. “Onlv scholars' knowl- ~ counsel. Justice Warren specifical-

ers” would interpret and eval
the works rather than merely
transiate them in order to.make

»-vom Lich P of Fal-
mud at RIETS, )
Dr. Belkiy said the obscurity

dgeable in both Talmud and the™ ly noted that the rule against self-
legal systems of western civiliza- -ifcrimination dates to “ancient
tion can recognize theit” identity uw,” particularly Jewish law.

T

without - provision for the ob-- -
servance of the day. The Council®
also took a strong stand on pro-
h)bltmg interfaith religious or so-

cial ac!xvmm -

. 2 ———
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the ]ewxsh meérchant for slum’ poverty, ‘ard-
the Jewish teachers. and prmclpa!s for the
poor education inthe sitims.”
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elements in America, it is p1mcular]y worri-

_.some that these elements have now become

acceptable even in America’s, universities. We

refer in particylar to the appointment of John

F. Hatchett as divector. of the Afro-American
Student Center in New York University. Mr.
Hatchett had previously been suspended from
the City school system-for taking his students
to an anti-Semitic celebration of Malcom X
day. Mr. Hatchett has also written articles
blaming the “Jewish educational establish-.
ment” for the “mental. poisoning” of black
students. - :

The arguments presented. in the turbulent

”aﬁerm-\fﬁ m defénse of N.Y.Us actior are in
our éstimation unconvincing. I view of Mr.
Hatchett's record, we must deplore his ap-
pointment to the N. Y. U. positicn.

‘Backlash ,

Immedia tel; f&i]é;i;gls;ef:s “victory in

the Six Day War, the Soviet Union launched
a virulent campaign of anti-Zionism and anti-
Semitism. The other Iron Curtain- countries
followed suit, and Poland in particular threw

Editor=™ o1 o hlame-for-its internal strife. an_the so-

called “Zionist agitators.”” Most recently, the
\Varsaw Pact nations have attributed the
Czechoslovaklan crisis to the activities of “Zi-
onists.”

_ only Mr. Abrams

Eprror’s Nois: The Jollowing ure-excérpisfrom-the:
by Dr. Maurice Woﬁlgel@mter at jzmeml services far Mr. Norman B.

. Abrams.
In this week’s portion of Skoftim we read that the kmg of Israel,’
upon his appointment, is commanded to inscribe a “Mishneh Torah.X "

- eulogy rendered -

According to Rashi, the meaning of the verse is that the king is o

inscribe wo Scrolls: one is to embark with the kitig whenhes
people to battle, and the other is to be placed in his “pivate house of
treasures” (bet genazav). Ohe lesson we may learn from Rashi's inter-
pretation is that every man has two “images”: The image ‘of tbe war-

ig— -

rior, or a public image, and, in addition, 2 “hidden image,” a Sefer

Torah inscribed in his heart, a pnvate personality. “While most knew -
’ “public j
“hidden image” which few oF the students knew-~the devoted husband,
the wonderful, loving father and father-in-law. The only son ina farmly
_of six_sisters, he_ became 4 father: .image_for_ the’ family. ...

He held no formal titles. I would like to give him a title: Miske-

yarai Knesset Hogedelah, that 15, ‘as Bartenura interprets the phrase,
a man in whose hands the tradition remained even after the death of
the great Sages: For even if he did not attain their level of Talmudic
learning, Normar Abrams’ presence reminded me of the Gedolei Yis-
roel who were once here for I recogmzed that he had come to know

" these mén intimately: .

. T sensed a deep attachment to hxm for other reasons. . .z We-
noenvy. At the core of the academic world is envy. Yet Norman Abrams
- Was.-never of -anyone; neither pro {
degrees. N
In Kohelet we read: “For a man goes to his grave, and the mour-
ners wander ‘about in the streets.” When Norman Abrams was with us,
to-bereminded 0f 4 great era. Now we, alas, have

age” as administrater, there was also a

- h;ﬁf no Cominon. pursuits, Butf-cameto-admire bim-as aman yszlmhad, B

nor holders of high °

been left in the street.

Norman Abrams and T were students of Talmudical Academy in

In view of these events, we strongly urge all |
our readers to give_the utmost active support

~ ofic if—heaiready—then—d

Lhe mid-twenties. .Even-in that early period he had a flare for service
to the school He was always helplng administrators in the principal’s

sed—of a_cageer_in:school

At this time Tast YEar wep

- i 51
torial co ng.-an_experi plan_of

—

Hntler threatened to make Germany “]uden'

""" the Yeshiva University administration which
made the military chaplaincy. a voluntary op-
tion of the Semicha IIT Class.

We now wish to commend the Semldﬁ‘ﬂl
Class of 1968 upon their acceptance of their
responsibility towards the American Jewish
Community, thereby justifying the experi-
mcnt Twenty-seven of the thirty students

rein,” few people spoke up. Let &5 not rBMﬁ
silent.

'Rabbi Mtller

As the rift betieen student  bodies and
administrations in centers of learning all over
the world becomes iincreasingly pronounced,

~ 7 ihat every admivistrator-would:

After lns graHuatmn TOR
chanarn - lggcal Seminary-{we-had-no—Yeshiva -

High School'and the Teachers Institute, and before long it was inevitable
idance. He

—=—the-Rabbi—Jsase-Flchan:
CoHege yet), he maintained himself by assisting the principals of" th_—¥

knew the needs of YesHfva from within i ¢ was able to gear adminis-

tration not to some blueprint that-was metaphysically ideal in ‘the
mind of some education-planner but rather to the unique cbaracteristic.s
of Yeshiva. His devotion to Yeshiva and everything Yeshiva ever un-
dertook was legendary. Yeshiva was his life, and he was intimate with,
and leyal to, students, faculty, alumni, and especially the children of

alumnr‘Indeed it was to hxm that Roshe1 Yesb.wa could turn with their -

ived Semicha last Jupe have since en- it is heartemng to note the efforts of particu-
;}Prpd fields of ice-to_the community s ividuats-whe_reflect their concern for

stidents not in voluminous rhetoric but by ’

_suming_ positions in the rabbinate, in Jewish
educatlon and in the chaplaincy.

_We that future Semicha classes will -
emulate this example and maintain this sense
of achrayut, especially during the present
- crisis in Jewish education, where there"
a_severe shorta‘ge of qualified teachers and
adm Histrafive persorinel.

- If, however, at some future date, the per:

centage-of students entering these fields
should drop off precipitously, and should the
" administration consider reinstating the lot-
"reryﬁve recommend that they substitute our

for the enactment of a re-

quirement that all musmachim spend two
years of service to the Jewish community,

whether in the chaplaincy, the rabbinate, or -

" Jewish education. The choice/ of area of serv-

———jee-would-beteftto: the-individual-student——siafl

Hatchett Job
-~ Thiroughout,, E‘lﬁ'ox:yf
_.made the Jew the scapegoat fo-r all the world’s

positive action: “Rabbi-Miller’s - presence - in
the dormitory, and particularly the personal
-maniiér in which he made himself available
- to the class of 1972 during Orientation Shab-
bat, represents an encouraging stride in the

strengthemng of student-administration rela-

HOHS

—personal_probiems, their 1

thet

that interfered with then' peace oFfind And effectivenessHe was-justi- —
fiably proud that he put-an-end to-the-chaos and anarchy that pormally _
prevailed in the administration of Yeshivot in the old and new world.
He introduced system and organization. His records were flawless. Yet,

despite his meticulous attention to detail, which sually makes for-a—

loss of perspective, he mever lost his humanity and was a marvelously
decent human being 1o everyone who came his way. He ever remem-
bered that systems were ma.de for men and not men for systems

Letters to the Edltor

To the detor
. On behalf of my famlly and myself,
T would like to express appreciation 0

Furst Hall I noticed Lhat the fifth floor’
lights were on and Istaeli music was

~playing full blast.-AsT-sat-down-inthe

tered by the raucous tumult of an out-
rageous spectacle directly above the Bet
I therefore cannot remain

silent byt must point my finger and

ME__

anti-Semites have-

our friends at the Yeshiva—Dr. Belkin
and -members of the administration, the
Roshei HaVeshivd, the faculty and -
and alumni—for their
tany aets of kindness 4nd their warm
expressionse of sympathy which com-
forted us at the ume of our great loss
- and_serrow. :
- Mrs. Barbara Abrams Cohen
Montreal, Canada '

Bet Mredrask 1 could feel the very walls
reverberating with the’ sound of music

-and folk-dancing. 1 decided to go up-
ter shock

_stairs to. mvesh,ga’.e._’llamy w

1 found a noisy social event' in full
swing, mixzed dancing and all (with some
YC students avidly participating). 1
was frankly too upset to continue learn-
ing, and consequently I sat dawn to
write this letter :

say .
]’accu:e I accuse the administration ~

4

rsity-—of —time and —

again allowing the sanctity of the yeshi- .
va's batei knesset and batei medrask to
be defiled. I accuse the administration
for allowing Yeshiva buildings to be the
scenes of improper social events. I ac-
cuse the administration of allowing the
“Yittle >

“Fhe—ezary—bl £ Bothe-ditor— 1 know occurence of countl
Communism, and Communists blamed the - T am writing thls letter at 11:00 - m rators who Wil Try " smbined. veqylt jc g
—.Jews for capitalism. Even the bubonic plague —v'dlock- M Sunday; September 15 Al-t0 the gravity of the situation, __is eroding the religious fiber of the ye-~

wis blamed on the Jews, who were accused
of ponsomng the wells.
. _*yow in America; 2 small but ¢ dangerous us seg-

~-ment of the Negro community is trying to
blame the chs for all its woes, The Jewish

an hour earher I 'was debatmg with my-

self whether to do a rush job on a
_HAMEVASER article before the Mon-
< day deadline or to go to the Bet Med-
7@sh and learn. 1 decided to take the

- 1,for-one, view it-with-the greatest-seri~.

ousness. Here we are, in the midst of
the solemn days preceding the Day of
Judgment. In the.yeshivot where our
fathers™and" grandiathers léavned; these
days were filled with awe and trepida-

_shiva. I accuse the administration Tor
having—intentionally or through Iaxity ~
~—allowed Yeshiva to reach, on the night
of Sunday, September 15, new depths of
self-degradatien.

Yechezkel Skovronsky

YC 68

‘tion. But at YU the sense of awe is shat-
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B Samson Raphael Hirsch: The Educator
- o S = This Is- the great-element which I have found-lack- enthusiasm;-dedication and perception of many Yeshiva
ing-in the udvancement towards higher Jewish edu- gra.duales to the old methods of Jewish learning or the

cation. There is a great ona-sidedness in each of these “old European Rebbeim ”Nwhxle in fact much of the

two greut areas o Y secular educators.
there as a luck of * quuhﬁed" teachers. There uren’l Thus far in my education, T have not studied under one
. bject matter who - English teacher who pomted up the meaning of literature
. bis’theories on modery Jewish education. Hirsch is the are able to interpret the issues and gear the explana- in the Jewish context, nor have T studied with one math
spiritual founder of the Day School, the Mesivta High fioris tewards o -und: ling from the Jewish teacher who has enlightened to. th licati
Sehool, v ot th enlightened me as to'the applications -
et i::sd:)f %::f;:;; gz:l::-:“;teﬁlptoto a;;?yﬁef;i? o= -standpeint- ‘(h'sloﬂup to !he,studan! ta try to achieve of mathematics in the Torah, This is the neglected area — - -
) > i a real sy to pursue ledge in the light of . in the American Yeshiva system. It is time to turn our £
thesis’ which Hirsch developed into a’ functioning edu- the Torah, or 1o understand the ‘I'oruh in the context ttention towards th i
catxona! system. Hc’wever, there seems to be a lack of of nature. R al o :;)n o.warfs © mol@mg and ad_vancemenv. of sec-
a5 to the real mieaning of Hirsch’s - ular -education from a Jewish standpoint.

synthals This synthesis must be understood in 1ts proper hortage The American Yeshiva will not achieve. its greatness
framework. Is it a yynthesis betwéen two- distinct ele- of teachers—in Yeshivas and day schools. The enthusiasm  or fulfll the ideals 6f Samsor Raphael “Hirsch umtit
‘ments, which even after combined are always discernible, and dedication quch should inspire the student to help- a synthesi§’ is ‘achieved. " When the Yeéshiva student caf
and can always be separated or is it a more penetratmg the Jewish community is. lacking because even in the explain literature and understand math from the Jewish
--—synthesie? ... _ Yeshiva he must “make a choice” between the secular and standpoint, then will we have achieved a true synthesis,
. - Jewish worlds. All too often people attribute the lack of . ..and a new product will be formed—the “Mensch-Israel.”

“In everything and through everything let it see God’s
creature, God’s servaht, God’s.law, God. This is a useful Lo . - -
companion study for the study of the Torah, it gives a - Literary Editor
knowledge of nature and man” (Horeb, Section 84) .
This is the underlying principle which Hirsch applies

e she oty s of st st we wemma e o | _Malamud’s Man In The Middle

its manifestations. In all studies one must seek and find

God in the Timal analysis, Clearty inany branek of study— S

one must understand. the subject and. its source-—God. - T e = By ABE KINSTUINGER
This was Hirsch’s iormulatlon of how study should o . C
accompany Torah; not as a science unto itself but as a It has too often been the tragedy of the common man libel. Tt is impossible for Yakov Bok to understand what
manifestation. of the ultimate source of truth.. to be caught up in the cataclysmic cross-currents of his- is happening to him—indeed he never really does; at best
i . N tory and even to-be. destroyed by forces of which he he learns painfully to accept it—because, paradoxically,
M\M&iﬁﬂ:ﬁﬂhe Fact that . has but little understanding. the causes for his persecution lie both in the dim ob-
much truth and wisdom was to bé foUnd Th t -

- M‘E‘T‘“‘ﬂmmmmmthe‘ corrupt muddie of -
studies, the basic putpose of teaching it and siudymg Thus, masses of Biafran children statve to deathi Before - contemporary politics. Consequently, the age-cld flames

N they ever learn to say ‘“civil war countiess Tibetan . i

—it-wous-to-make the Jew .« proper and educated m- 4 Y ; - i indi
e bl of i o ycal el <t vIlTages dre-rava i their—int nis annihilated of anti Semlt]sﬂ%ﬂfe—ian.ned in an effort to vindicate the

—____zen capable of independently earning his ewn living. 8 itants futile efforts of a despotic Czarist bureaucracy to salvage

o 3h, N I Marxist veneer of Chinese power : : .
“Qnly when thi 1 fified in that b h of -
Only when the child is qualified in that branch of madriess. Similarly, entire villages of Vietnamess FRas- its_crumbling empire.

~ knowledge swhich i réquisite for every lsruelite
" shoyld the specnal lrmmng for-earning a living be
———=gErtously- §-Thon-bis—p. ian_for eqrn-

" It is the irony of Yakov Bok's ‘experience that W RS
very efforts to {ree himself from what he believes'to be
the cause of his poverty and misfortune—his Jewishness—

—Yor otie iy GEOUITINY the MiseTs ta-fulfi e bT L T enmanples Tl tven MGG A SituRtantn
S— (Hauh_&u.‘s_ﬂmﬁnsihrsch’s stipulation i = ~—he is-viewed by-both Jew and Gentile alike ax the Jewish-
L adu:cmonul procesa-of Jowish children. A tharough — - ... prototype.. To. the lest bu.reaucracy he is The Jew,
ledge of Jewish raligi biject matter ‘must ; TEpT and: e
= precede. gnd cerfainly uccsmpany ‘the study nf_secul cnmmalsngkewlse, to the Jewish populace Yakov Bok

is The Jew, a symbol of the unfortunate martyrs who. in
~every” genéfation have borne the onus of the crime of
_existence for the Jewish people.

subjects.

Thus on the theoretical 1eve1 Hirsch was-an exponent
of studying general culture and knowledge so that one
could assume a respected role in society. His plan for
studying general knowledge was that each phase enhances
the otherL and one myst be understood in‘the light of the }ewnshness which is so integral a part of him. Mala-

._Certainly secular studies cannot be taught inde- . - inud _effectively clramuhzes the _tension of Bok’
pendentlym‘ Torah. To_ suhstantiafe this vitat po : ) : holoaical 3 e —stETo-

_curriculum of Hirscls school saw the secular studies of

Yakov's pal‘heﬁ: ‘weakness is his failure to recog-.
nize the impossibility of divorcing himself from the

Nature and man, histary, and mathematics studied in be- . Yakov = duced by his employer’s d -a_L H“""Y

* fween the Jewish studies; This-is unlike the-system in- a relig in—he prides himself on being a “free-
- - —America where_the_two_studies are offered completely thinker”--Yakov nevertheless batks when he realizes -
___ separately; usually Jewish studies are in the morning that Zina is having her menstrual flow. The sudden )
and secular studies 7y The afterncon. Rather thama true ——rush—upon—his i of hig

synthesis between these-two complementary elements, . y wife's N adherence fo rhe Jewish

thgy are only joined by the fact that they are studied
in the it institution, Their connection ends with same ...
.~ "buildings of Schoolroams; instead of beginning there.

Hirsch foresaw the difficulty of syiithesizing each fiber
- of education and harmonizing every phase of study and
saw the only remedy in employing the proper teachers.
“Find educated Jewish téachers, teachers with a Jewish
education, men whost own intellectual and spiritual edu- - that the rush of events spins him into the vortex of a
~ “¢ation has matured -4 lixrmonization of its secular and N history all the more terrible to him because be is unable
Jewish components, who have absorbed with equal Bernard Malamud to comprehend it -
thoroughn&s and eatnestness hoth Jewish learning and —

taws of famify purity—his shame at the igominious
deed—prevents him from carrying out his {or rather
her) designs.

Rather than drawing a lesson from this incident, Yakov
continues to work under an assumed name and redoubles
his efforts at “Russifying” himself. It is at this point

i As is'so often the case, where the Jewish community
. d ants suddenly find themselves homeless refugees amidst L ) , waere | ommunt

and heart. but who hav: ngf;’d'st:r:—ﬁ*;r;‘::‘f% Ind. — the clash-of sen idéBlogies, and hundreds of thousands fails to provide to some of its ‘members their Jewish
from the standpoint of secular philosophy and secular - of Arabs uncomprehendingly find their lives sacrificed identity, the antagonism of the outside wosld succeeds.
prhﬂosophy fmmp:he foint of view of Judaism:” (Judaism on the altar of Arab unity. . ngrglfgfa{;]t.}y, t.hz It{ussmn au;l;;nues]for‘cehYa::: :%hdls'

i : card his alias and to assume his own Jewish name. Where
* Eternal, Vol. I, p.172) The spirit of a tiue synthesis must Here”is another area in which the Jewish people. | radition fails, adversity succeeds. GradualKg 2w pain-
permeate the hearts and minds of“those who tr]aryx]sr&li can claim for itself an { laurel. Through fully, almost imperceptibly, Yakov Bok comes to leatn
knowledge to Jewish srudents. The l:llenlsﬂci: Isra;l sche " " history Jews have been the bedevilled tool of Em- about himself. The same burden of Jewishness which had
true T ';"'d;’f T‘::ah ;nd gener. tw:l 2;:;‘1“; s over ¥s. and d nearly destroved him now becomes the badge of his hu-
embodxmen of the pltimate in prac - gog B IS

mnﬁum.,..w‘.,, fab-nowied i a%mem'm' : .

k txught by such a pérson. It does not suffice to have a _ golden eggs, and more often, as the ail-purpose whip- But The Fixer should be more than just a literaty

ightmare or a symbolic chron-

~—~#rabbi”-teach-Jewish-studies, while a non-Jew who knows ping boy fa olm:al economu, social; und Tuieiy, actmept of a Kafkaesque n

physics or psychology or English well imparts “his . : T i idle of the collective Je sh_historical
half of the educatiop” to the Jewish children. A -true educational _ "'should rather serve as the vicarious yocal expression-of
synthesis consists of threads so tightly .interwovenr that ~  Inhis best novel to date, The Fizer, Bernard Malamud the thousands of nameless Yakov' Buks in Egvpt and

"7 one cait fiot, hc—dxsmagmshed from another and are. m- focuses on a lite nineteenth-century Jewish laborer who Poland and Russia. The legacy of their silent martyrdom-

separable. - | falls prey to hatred in the form of the medxeval blood is an eloquent testimony that the battle is not vet over. =




by RABBI DR. NORMAN LAMM

he was not envious, not begrudging existence to those X

Epitor’s Note: The following is reprinted with permis-
sion from “Yauvseh Studies in Parshat Hashavua”. (Copy-
right 1968, Yauvnek), a series of essays dealing with phi-
" Tlosopkical problems-raised by the -yerious parshiot. Dr.
Narman Lamm, whose essay deals with Bereshit, is Jakob
and Eyna Michael Professor of Jewish Philosophy at YU
 and Rabbi of the Jewish Center in New York City. He
served until recently as Chairman of Yavnek’s National
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Why did God create the world?

I do not ask this question in an ultimate metaphysical
sense. For despite the various aggadic, philosophic, and
Kabbalistic answers proposed in our tradition—for the
sake of man, or Tsrael, or Torah, or “to create a dweiling
place for Him in the lower worlds”—the most convinging
of all remains that of Maimonides in his Guide, namely,
that the purpose,of the . E
creation and existence of

Jthe Universe is to fulfill

the Wilt of the Creator

—-- Fhis; of-course;is another

way of saying that we |

have-no-access to aa in-

telligible answer, that it }

is both-vain and arrogant

to attempt to capture the

great Creator in the limit.
od-vesselsof -z teleql

conceived by the crea-

tures. My question,

- rather, relates to the char-

acter of God: which of

__His middot did He exer-

of himselt;

order that human beings shoultrnow have each o!hor

other than ljhmset {For the history of tie devetopment

of this idea in Western philosophy, see Arthur O. Love-
joy’s The Great Chain of Being.).

The most valuable expression of human creativity

* miugt likewise be-that of goodness-givingness. To be good

is to do good. Hence, to give of oneself is to be good, and
to be good is to be creative, &nd to be creative is to be
God-like. “In the beginning Ged created™ ultimately
means, “In the first place, man must do good by giving

1o inspi 'h%
Murriuge, \‘hen, is the i ionali

dness, the imali of the p
the deépest and most intimate giving. As such; the

act of marital is iruly imitati

, in

- dei of—ﬂrﬁreemenef—#he universe..(See further. on this_

theme” in Mikhtav Me’Eliyahu by the contemporary
Musarite, the late and sointed Rf Eliyahu Desler).

. Thé Halakhah too incorporates this insight. When ‘ac- .
quiring 2 pew obiect, we are required to pronounce a

R. Shneour Zalman of Ladi; -the great founder ¢ of
HaBaD Hasidism and author of the Tanya, taught.that
the ideal mitzvak, the perfect commandment, is fzedakak
(the giving of charity), for it is the act in which man
most closely imitates God. Just as God's-most significant
act, creation, is an act of goodness by virtue of His giving
(existence), so the apex "of ‘man’s. Gédlikeness-is his -
goodness expressed in giving:—whether charity or time
or money or love 6r compassion. A good man, hke Lhe
good God, is a giving being.

- This-insight into the meaning of fov (good} provides
us with a néw understanding of the Biblicalview of
marriage. Adam finds himself in Paradise, yet lo tov
heyot ha-adam levado, “it is not good Thaf midn
should be alone” (Gen. 2:18). The companionship
of man and woman is good; loneliness and solitude
are not. But this divine judg on the' und bili

is not mevely a question of the weifare
me s Bener-for—hiny
and i ially to be married.,
It |s also an ethical |ud9men1, in terms of our defini-
tion of tov: when man is alone he :unnol be good o
~he'has no ‘one Gpoi whom to shower -

cise in order to bring the PR

cosmos into exnstence’ The problem is not an innecuous

_ . 0
“poseof descnbmg God -by -attributes-is- 1o mform man.
how ke must live. Imitatio dei (or, in the . language nL

_. as the oct of giving, req

and affection, no one o whont
whom to share his gifts. With no wife to love, and no

~'as ‘well, such as a house or automobile, whxch is made to

»beneﬁcent he possmses 1

" blessing. Which berakhah should be recited? Thé Ha-

lakhah. (according to the Babylonian ‘Talmud, see Be'ur
ha-Gera and Misknak Bérvrah to Sk A Orach Chayyim; —
223:5) distinguishes between .two types of acquisition:

if the object is one from-which I-alone will derive benefit;
such as an article of clothing, then.I must recite the

" she’hecheyanu, wherein I thank God for permitting me

‘to-live-and survive- to this happy. time. But if the object ..
is one which affords benefit not only to me, but to others

share with others, then the proper blessmg is ha-tav ve'-

ha-metiv, b]essmg God who 15 good and who does good.

teoing, creative natife of good-

—Here agaim wefind-the ¢
ness. Ha-metii should “be transhated mot-as. “who does- -
good,” for that alone would not account for the difference -

in the blessings. A preferable transiation would be, “who
makes (others) good,” in the sense that-He teaches us

to imitate His goodress (ka-fov) by giving to others.

If I take care only of myself, I am entitled to no more
than she'hecheyanu (“who has let us live”); I merely

live, and live for myself. Only when

and actualize my indigenous desire to-give may L recite
ha-tov ve'ha-metiv; for then He has made me good, even
_asHeis.

it
nor artistic; it is ethical. Man is both acqu.lsltlve and
-of both the d ic and

fomily to prévide for, and no home to protect and no
"!"-—-—-v.w-v- o P erd

to-tiderokimrcamotbe
“unless we know something about Him. When we ask,
therefore, what is the source of the divine creation, we

7 m-—arein-effectinquiring-as-to-the source-and-hence meaning
of human creativity.

In the Yiddish manner, let us answer this question
with yet another question. Throughout the account of
the creation, after each major step, such as the creation
. of light and water and grass, the Torah tells us that

kY
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Forat-istruly “good > Berdih

of-SayrIImiaT

On The Need For thical.Mo__deIs

by HARRY BROWN—

va-yay Flo-him ki toy, “and God saw that it was good.”

G 1.

peated criticism of these men as not being contemporary

Now, taken literally, these passages strike one as grossly
anthropomorphic: as if the Creator of the universe is a
kind of cosmic artist who, after every significant addition
to his carnposition, steps back to admire his painting or

TraTecent-fecture, Pr—Ir mentioned
en passant, that one of the ma]or problems confronting _
our modern world is the fact that people cannot find
adequate ethical models, whose example they may follow

£ action when_confronted

enough, as being insensitive to new Issues, as beiRg
tiges of 2 System conceived in Europe and, to a great
extent, one that expired in Europe. These people are’

scu]pture and"canriot refrain from AR expression of seli-

_.“‘Mmm the days of Onkeles aud on; the

Jewish tradition has assiduously atiempted to reiterpret
- every possible anthropomorphism in the Bible. What,
then, does it mean when the Torah tells us that “God saw
- ’.ha( it was’ good”’

: Moklenburg(m his Ha-ketav yg’hn-Kubbalah), wbe!hg
er or not one is willing to accept the syntactical ac-
curacy of his exegesis. The word va-yar, usually

- translated as “he saw,” is, in Hebrew, in the causa-
tive (hifil), which can therefore be transiated as “he

- made seén’ or: he brought into existence. Thus, God .
said” (i.e.,_ He willed), let there be light, and vea-yar
Elo-him, He _brought this light into being, He made

‘. it.visible. So, upon willing the existence of the land

+.cnd_the waters, of the luminaries and the gruss and

- the animals, He made them visible, He called fhem

nto existence. But why did He do so? The answer is:
Ki tov, Because He is good! Not “that it was good,”
ot “because He—God—'i is good.”” Whether the world
" as such s good rem ,a:besi o debatable thesis,
it is the goodness of%;ﬂ, not of the world, that the
'l'omh Ims ‘come 16 teach us. Divine creaﬁvlty |s a

. ___The Kabbalah taught this secret too. One of the Se-
phirot (the ten stages of dlvme self-revelation) 1§ Ches-

- -Jed—love of g this_is_identified with Ait-
)allmtt the Ovemuence the emanation of

eﬁsunce from *God. *‘He -creates” means He. gives of

" Himself, and this. He does % fov, because He is good,
becameﬂepossmcwud Plato too-{in his Ttmaeus)

e world into Lieing.h

-

imr—determining-their

by a given pmb}em—}udr&xsm realizing that this can be

— & major-probh given us a religious guide-

line to provide us with Lhese models This consists basic-
ally of: E

1. Models in scnpture-‘Maase Avot Siman I’'Banim,
~-the -mest -obvious.and celehrated example “being

Avraham Avinu and the things that he is kncwn

for: Hacknasat Orchin, ZriEws;etes

2, The Biblical injunction to follow the example of the
Rabbanan and to heed théir words. This last recom-
mendation was especially directed at later genera-
tions, who may feel out of touch with the Biblical

. examples and who must find coutemporagr models.

Whlch brmgs us to the situction at Yeshiva today,
mﬁhmwhwumwmmaym
farge, the average Yeshiva student has no consisterit
efhical model Whether he reglizes it or not, the Ye-
shiva student practices a form of situation e'h cs,

within a quasi-religious framework. =
A
This is most dlsturbmg because one of the reasons for
attending nt is to prepare
the student to face the problems of latér life, when he

gy

~will not have a rabbi convéniently close at hand to offer

rhim an immediate pesak. There must be something funda-
Vmentally wrong_either with the notion of a yeshiva-uni-
versity situation, or with our own selves, if we cannot

. accept those “leaders who have traditionally been the
- ethi

TRORETS Bf-the bocher.Ldoubt that anyone

patently unacceptable to.many of our students, and o
students. realize this._This is why #hey call for grea

_involvement in the issues on the part of those men w]
"are acceptable 1o~ thens, then-iike the-Rav,- Rav.Aharon .
Lichtenstein and. Rabbi Greenberg, The Rav, I believe, -
realizes that this is a major problem at Yeshiva, and has
~offered a suggestion—that the study of the Aggadic liter-

_ature, for the "ethical principles inherent therein, be ex-

panded and ‘emphasized. But This would “betittle-mere— —-
than & Mussar course. -And -anyone-who.is in_the Bet
Hamedrash at 9:40 p.m. on any given night realizes how
little appeal to and effect on the student, bod)t such a pro-
gram has.

We ot Yeshiva need living, edivex athicul modoels;
people who will teach as much by example as by"
instruction. They must be active.enough to be easily

_recognizable, and they must be close enough to be
easily approachable. But who are these pecple 1o be,———
and how can we assure that they will be acceptable
to the studenis as models, while being acceptable
to the Yeshiva and Yiddishkeit as teachers and moti-
vators? Unfortunately, | have no answer, nor do |
see an easy solution. Perhaps Yeshiva must cbangu/
and . g the
Rebbi as the arbiter of behnvior ‘and opproa:h If the
_situation remains staife, Yeshiva will become foss of a
yeshiva and more of o secdﬁf};;ﬁﬁfSn, ander “Jew-
ish auspices,” of course. Are we prepared to allow
this to_happen? Is 'harg anything that can be done

‘will deny that a majority of the students do net accept
their Rebbeim as their ethical models. Witness the re-

~erbyoret—Hy—edsil Hatically remaining within the

framework of “Torah U-mada’ and “Synﬂusu"?
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Non-’-behomih’dtiohdl Atmospheré ”

Of the thanifold media through which Yeshiva Uhi-

- versityPublid Relations (YUPR) operates, an impor-
“tant one is the-television screen. On a recent Sunday

- morning, I was privileged to witness the television per-

* formace of several YU officials; who were patiently and.
pamstakmgly explaining the dlmensmnsﬁof the YU grad-

by MICHAEL SHMIDMAN

trouble creating an authentic’ religious atmosphere with-
~out the added hindrance of a “non-denominational” insti-
tution which not only intrudés on campus, but actually
looms high above it, as if to represent the triumph of
secular over holy. Thus, aside from provxdmg one side
of Rubin Hall with a rather monotonous view of cement,

~ _th

uate school comiplex, vital rote-played-by—3
- va'in community affairs. When questioned by their inter-
[ viewer -as-fo-the nature of undergraduate study, the Ye-
" shiva representatives replied-that a double program exists,

Science Center presents a threat to the principles
underlying YU, and a setback to-those individuals and ~—
groups who have worked for a proper Torah environment.

The thought persists that perhaps the new Science
buddmg could be. put to,better; more urgent use as a
dérmitory, while YU could send its graduate students
in fo o g far
campus—perhaps usfur-away as srael, where they

~could obtain at feast us good an education in the
Technion, Weizmann Institute, Hebrew University,
etc., and perhaps even become YU's coniribution to

y-from the main.

_ Al Aliyah, an area to which YU has been woefully in-

attentive. =~~~ o —— —— —_—

1t- appears, however, that the Science Center is taking
up permanent residence on campus. Therefors, it becomes
the task of YCSC and the religious councils, along with

the entire student body, to utilize alt ‘their resources to.__
improve and strengthen the present religious erfvironment
in order to effectively counter the BGSS threat.-SOY;-in
has long been aware of the need for an im-

proved Torah environment, and although it &5 tragic-that——
- and advxsor

the YC student body must overcome obstaclesplaced by
the University administfationi inorder to-Tmaintain—the-—-
Tbasic prmxpies—v(%shwarﬂnive:sity, it is to be hoped
H,Ahaj,ﬂm_uth@r couneils will join SOY in th the forthcommg

strugg‘le :

versity boys often go

OdeS’s Relates Yeshiva

~ Experience In Israel

by ARON ODESS

Ieadershxp in the hands of Tsrael and America. There,
the Yeshiva world has had to struggle with a-massive-ex--

- posure to secular qulture Faced with this challenge, most

yeshivot, seeking to transplant European forms of Torah,
have shut out the outside world while some have. con-
fronted it, seeking accommodation. Veshiva University is
onle1 of the latter. Its analogue in Israel is Kerem B’Yav-
nel

B'Yayneh is truly an Israeli Yeshiva. -Its
Crosh yeshwa, Rav_Chaim Goldwicht, -has master
blended the Torah sanctity of Eurepe w1th the spirit and
freedom of modern Israel. ‘This identification with the
State of “Israel reveals itself in those Kerem B’Yavneh
boys, who serve in the army.

Because the yeskiva’s method is pdpul Yeshxva Uni-
CUE
shiurim are not ‘what we are accustomed: to, though an *
alert student can still gain miuch from them. — —

But the importance of Yavneh lies mainty in its twelve
hour schedule of daily study. Most of us could no longer
return to the mere five hours of learning required by

*—RfETSandse—Qmsewb@vmﬂuLm_BﬂMedraxh af-_

“ter Shiur hors can see Kerem B’Yavneh'’s effect-for them:-
selves:-
Vet the best chance the yeskiva offers is the chance
to grow as a_Jew and a human being. The hours of prayer
-and song,. thought and” discassion which™ filtedthe-year— - —
revealed within us dimensions of réligious féeling we had™
never dreamed of. Throughout our search the mashgiach,
foundly-religi itive man, was our model

&

and

—Itis th!&kmd_ef reli 410!.15 personalxty which yeskivot
havgglways striven to produce. But Kerem B'Yavneh,

in particular, proves that sich Jews cam refate—fullyto--

H. Katz

B whereby a student studies Jewish history and culture as
well as the usual college studies. No mention was made -
L__enhfr of a rabbinical i

y, which mbst BIthe* stut> =

LI &

by SHALOM CARMY
EDITOR s Note: M7. Carmy’s essay is abstracted jfom a
shiur delivered by Rav Aharon Lichtenstein.

Rosh Hashanah takes its place as a holy day within’
two different frameworks, which combine to determine
" its character and-its meaning fér us. On the one hand,
wei find:.:Rosh -Fashanah as the day of creation. This .

t8s—acasmic_conception of Rosh Hashanah, which.

L4 BJ

Asgects (0} § Repentanc

with Yom Kippur. "~

From this angle, we can shed ight on one of the central
potions of the seasqn — Malchut. God’s Attribute of
Kingship is -independent of our existglge.ngg at the
same time—"there is no king without subjects.” In Adon
Olam, we proclaim Him “Lord of the- universe, who
reigned before any being was .created”, but “When all’
was méde by His will, then was -He acknowledged as

' dent body attends, or even of the study of Tafmud:—

3d

sets lt off from the rest of the Penitential Season, stretch-

Tt is not at all surprising- that more attentfomrwas+
to_the graduate division on, this program, since that di-
vision services the community and draws thé largest con-

- tributions; and-since fund-raising was _undoubtedly one
“of the prim pnma.ry y purposes of the program‘i‘et—{ couldnot
help viewing the underplaying of limudei kodesk on the
" college Yével as symbolic of & iongstanémg—p;oM
irreconcilability of the principles governing the operahons
of the undergraduate and graduate schools.

The main prop ts of the t of Torah-U-
‘Madah;atteast -according -to _their’ ;Mlemen!s and
~writings on the subject, visualize an institution based
on the principle of the primacy of Torah,-in which
study of I biject fucted in a Torah at-

is
mosphere. These are aims which Yeshive College ls
anempm\éq perhups succassfullyf perhaps not —
. The g on the o!her hand.
,,have hieved the d ional”
aimesphord which they have sought.

These two “atmospheres, though mut\i&ﬁy exclusive,
may successfully ¢o-€ -dis-
tance from each other (e,g. the Main Center in Washing-
ton Heights and ‘the Graduate Centér in downtown Man-
- hattan). Tt is when ‘one infringes on the other that the
inevitable'clash of two mherent!y antagomsnc forces must
oceur. The reference, of course, is to the building of the
Belfer Graduate School of Science on the College site.
. Yeshiva_College, quite obvmusly, is having epough’

%mmmm mminhed i to the
faculty of RIETS, conducting a freshman shiur. Agrad-
aate and musmach of YU, Rabbi Schussheim l;ss pre-
vioasly tanght at Brooklyn Talmudical Academy. He al-
-§.” 50 bolds an M.S. degree ln Fducation from the Ferkauf

School of Education.

n;

parcel of the Days of Awe, whére the central concept is
_..that of repentance.
T The"search for The istorizal-roots of this-pariod of
Teshuvah tokes us back to Moses: After interceding
- with—God—for-forfy—days . and’_forty nights Moses
spends his third forty-day period on Sinai. This period
of time, from the begmnmg of Elul fo Yom Kippur, is
marked by the second giving of the Torah to Moses.
Thus this season of the year becomes associated
“with ‘the purification of men from-his-sins; and, in a
sense, with a second giving of the Law, a second-
Shavuot. Here, Rosh-Hashanah tacks ‘historicat unique-
- ness, serving instead as' a corridor leading into Yom
Kippur, paving the way for that momentous day when
God revealed the Thirteen Attributes of Mercy. Some-
times, we. detect this. relationship in Halacha: the
liberation of slaves commences on Rosh Hashanah
("They eat and drink and ropuze,"' in the wards of our
Sages), but is consummated on Yom -Kippur.

" The dual nature of Rosh Hashanah, as a commemo*

ration of creation, and =s a time-for repentance; is re= -
flected in the Midrash. King David says: “The Lord is |
my light and my salvation” (Psalm XXVII); and the
Midrash commen\ts “‘My light'—on Rosh Hashanah
‘My salvation'—on Yom Kippur.”

“My light” represenLi the cosmic aspect of Rosh Ha-
shanah, Light is an objective phenomenon which I en-
joy, and to Whii
of “My light,” inasmuch as-I personally, expenenc& 1t

4 and reach out, as it were, to grasp it and | acquire it, sato— )

speak. Nevertheless, the reahty of the light remains
independent of my experiencing it. Net so with “sal-
vation,” Salvation can be defined only in relation to the . ~
person bemg saved. It depends on the partxcular,-

v 33 find.a inion as to the

King?

g Kippur. On place of malchml in our prayers: 'in the third benediction,
the other hand, we view Rosh Hashanah as part and. ) Stressing—th ltranscendent, aspect .

of God’s Kingdam, or in the fourth, in which God’s
“ Kingship relates to His subjects. Although we conduct
ourselves according to the second possibility, the basie
orientation of Rosti Hashanah ¥énds to-thefirst; the-ab~ -
“stract, the awe-inspiring malchut. On Yom Kippur, how-

“ever, the emphasis changes—We coneeive of God. pri-

marily as the “King who forgives and pardons” me, This
conception, however, can serve as a springboard towards
a more universal one. o
Similarly, we find 1 2
Kipput.the second bestowing of the Torah upon ts=———
rael. The first time—on Shavuot—we read of an awe- ... .
soma_spectacle: God -reveals Himself in light, in
thinder and in fulgurations, even in the mighty
blast of the Shofar. This again corresponds 1o “light.”
~But on Yom Kippur, we see Moses alone amidst the
great silence. In intimacy and privacy is the Torah
given now. And when Moses asks for a knowledge
of God's ways and His Light, he receives the Aftri-
butes of Mercy—-n saving knowledge to bring uiono-
—- ment. -
We have adumbrated these two motifs of Rosh Ha- =~
shzmah and Yom Kippur: “light” and salvation,” the :
cosmic and the individual. Bat though these are distinct, -
they are not disjunct. “Light?’ becomes “my light” as it
p&s from an impersonal spectacle of power to a living
presence. And. conversely, Yom. Kippur focuses on a8
e sinner, yearning for salvation, the movement
of thé day universalizing his outlook. When the High—~—

Priest-confessed MMM&%
T with himself and his faniily: Then be bad to progressively E
-universalize his confession, until it ircluded the entire

nation of Israel. Qualitatively as well, the sinner must rise .-
fmm _preocctipation with his own subyectmty ifheisto

id expenence of spiritial r

,,.a "“féarofHawen

S s
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L Drs Tend Ier, Schlmmel Clash On ‘Medica LEthTCS*’
by EZRA lIGHTMAN as the.physician does, the internal struggle and d'ekbera- 71:n;:/ears dovolod exclunvely foﬁzm’*ﬁigbi not
- . R tion-that takes-pl before the. rites h. F°°’|!’ uumld i -ehkmbeg:mh,imq
The recent suce —and., fallures—m the ﬁe]d of ‘flﬂnt'c arder Nm- will physielaawr his. pa- f uently .

heart transplantation have raised. niany disturbing prob-
" “lems in the area of medical ethics..One of theése is the
“whether ‘a physician has the right to perform | -
_such a radical procedure when medical knowledeze in

~the field o£ transplantation is still- relatmel sparse. More

- physician * does, .the awesome «burden thrust upon the“
doctor 'when he carri A

On' the othgr

: décisions before -he develops the sen- R
_sitivity and. gains the eperience that come only after
Years of medical practice:

n the atfitude of his méntor
‘in the hospital? On the basis of a few-sessions with_his
fellow students where the problem of ethics. )s dlscussed

tcchmcally perform the operation, is whether the physi-
tian is acting ethically and morally when he does perform
it. In_order to transplant a normal heart into a patient,

““using monetary profit-as hils Finul criterion; how fuch -~

— fedgling -deets ho-i d
oetol

the esithshed phlsrcian ‘must guard d himself ¢ against. . .

“more so the few déctor-out To eanmhis first dollart-

The competence in the field of medical ethics of a
d in- theology-and-phi- -
~gertainly ; questmnable To-—-a lesser degree,

even the competerrce-of the

-

heart must stilt . .
be alive and beating. “This
.means, of .course; -that~ the
donor cannot be dead at the
time his. heart is- rémeved,
True, his death is, by all in-

but no conclusions are reached? -

" Medical school curricula are- sorely deficient in
courses on ethics. Few, if any, médi:al schools in the
United States offer programs of study deveted solely
to the prchlenroihedicuLﬂhiss‘ZMeven worse,

X ag
u.nv.ramed specxﬁcallv h the-'
ology - and philosophy, is-
-.someéwhat. suspect. We have
already yielded our right-to—
‘make - decisions ‘on 'medical
- ethics to the doctor; before

dications, . few, if any, medlocl schools require of their incoming
imminent. But it has not yet v o PR N
f an ve &1 in p phy and

“oceurred. Nonetheless, medi.
cal teams all ¢ over the world
have performed a total of
forty-six heart transplants to
___date.

With-each succeedmg trans-— - EoPR_
plant, th’er Controversy rag- <~ Rabbi Dr. Teadler

ing on the subject increases. One such exchange took

b

heology. The ‘medical _sehool fr myst know
how DNA works, but not how he will guide his power -
to alter it. He must know how respiration occurs, but
not when he will use the resuscitator and when he

" will-let the - pahem nt die. And what of the medicat
student who is eager to Begin earhing money affer

T alljis o wanch the nm‘hcaimmfessx

R it 15 too Jate, we musl
- mand that only those aoctors
‘rwho are extensively and in-
tensively trained in religious
and- humanistic fields be al-
Dr. Schilnmel lowed to fix the guideposts of
medical ethics. The alternative, which d‘ rectly affects us
 the qmckrf'

sand of arhorality.

"place recently. between Rabhi Moses Tendler and. Dr..
Elihu-Schimme} in-the pages-of Tradition {Spring, 1968).— —
Rabbi Tendler approached the problem from the theolo-
gian’s point of view, Dr. Schimmel from the physician’s

"‘Z’liydh4-Still

Another Look

Both; however, are fully aware of, and have honestly.

— - -considered, the position of their opponent, by AMIEL UNGER

’I‘he “platform commlttee” is in session and its fmdmgs

ﬁw;ll be public come Rosh Hashanah, Shabbat Shuva and
Yom-Kippur YU'’s Rabbanim anid Rabbanim through- -

out the land will inform us what are today’s burnmg
-and_what is Vahadut’s response to these issues.

Rabbi Tendler‘s central paint is_that, by default,
“sbciety “hitis “assigned to the—physician-- the -role -of - -
ogi ’
competerice. . . .

We have elected the medical com-

while lumbasting the Israelis for the ‘ack of it. They
_place tao ruch stress on “Kochi V'Otzem Yadi.” Now,
unless we afso -stress Aliyah, we are caught in o~
contradiction,” If the events of a year ago cre the
hand of God, then with all haste we should jump
info the that has

on the other hand,it was not the work of rmrudes,

”ﬂmﬁ‘mvrdﬂy—nwd—ﬂuhrnm“;st i : s-swill-b

————words; Rabbi-Tendler's contention-ix that society -has -~ - ~—te-learn"shether-wecan d-foreefuily-and-h
. yielded to the physician the right to decide its basic to themostmmortant—m@c*beﬁore us. Those otherey&;
and fundamental quastions, -such - as one’s right to

= live and the valve of human hfo. Rabbi Tendler
further maintains that- the- physician is not oqvipped
to answer such questions; he does not have the
training in theology, philosophy, and morality neces-
sary to properly answer the basic questions of life
__ itself. I the_above premises be true, then we are
faced with a very grea! dcnger by the physician, a

danger that offe of us. d the sole way o

facing that danger, as Rabbi Tendler concludes, is to
. - demand .immediately that only.those who dedicate

_____ themselves to the study and teaching of Biblical fruths _

- T ow morality and ethics shnuld be alfowed to foi

lating ethical g for the dical

however, do not belong to peace demonstrators, frus-
trated minorities ‘or people concerned .with: crime_in_the

.- streets. They belong to our brothers in Israel and the
issueis not Vxetnam ot cwﬁ rights;. not Jaw and order
but  Aliyah. -

pro-

fession.

Rabbi Tendler’s contention—that we have defaulted
to the physician in the field of medical ethics, and that
the physician is not competent to set the guidelines—
raises two separate questions. The first problem is
whether, in fact, society has delegated its responsibility
to_the physician, and the second problem, somewhat re-
lated to the first, is whether the physician is adequately
trained to détermine medical ethics. One could admit to
the first point, but disagree omrthe second count;-perhaps
we have yielded our responsibility to the physician, but
then who is better qdalified to answer questions on life
*_Jhmmumlved daily with the problem? The physician,

- not the philosopher, wrestles daily with the Angel of
Death. The physician, not the philosopher, is called upon
constantly to make Lfe-or-death decisions. Is anyone,
then, more eminently qualified than the physician to de-
termine ethical guide!ma m,the ﬁe&d of medlcme? Thls,

at-Jeast,is Dr.Schi

- — e
1 would hope that the plank read as follows: “We, the
Jews of America, with due cognizance of and gnmtude
for the benefits which America has bestowed upon us
" announce that we wish to emigrate to Israel because of
-our: desire-to live- in harmony. with our- religious pre-

from clashing with them it offers a means to their fulfill-
ment. For example, our Rabbis admonish ds: “Be aware
at you aré a Ben Torah” This plank must rémain in
--our platform-for -$729, but. its scope-should be widened.
A Ben Torah should give his support to a Shatnes drive,
but he must also concern. himself with Yishuv Eretz
A Yisroel. The P. P. C. is a very laudable actmgy, but
As—a-phy B must not o e B V=

‘he’ feels that his first-hand knowlelige of the suuanon,‘ - -ron I§-Chazal ‘were womed about. the. (mn oontmL.
and training in it, better qualifies him to determine medi-_ . __ lingFretz Hakedesh—to-theextent of. making _restric-
cal ethics than-the theologian; -whese-experience-is-at-best--— mmwﬁ Jand to heathens, can today’s “Boei
second-hand. The theologian can bse his guidelines only.- - Torah countenance the fact thaf, one: Mayor Jabari and
on what he has read, but the physician can base his on his fellow Roizckim still dominate Chevron Ir Ha-avot
what he has experienced. . and that, two: Beit Lechem is best associated with a

Dr. Schimmel’s .argument is a strong one}noc matter non-Jewish holiday? Surely not, -
bhow much the philosopher reads, he will never e;penence, Wa have hitherio stressed "Elw_nﬂh" constantly -

__economy, True, they will sometimes be ¢alled: upon’ to de- -

—tency_mvexghmg _against those groups in Américan Jewry

cepts.” Now this_ is admittedly a strong plank but an
examination of previous platforms would reveal that far

.

" American. Jewry is not alone in anticipating the verdict - _then whot right do we_have to. dssail those Tsroslls
i us_ seeki wlmr ide_us with cor iey onsci
1y ts-“Ani-Maomin“-good-only oy the way to A VL i,

Then ‘there is Chinuck. What do we want voung Jews
to see during the vvmter> Chanukzh candles- ﬁ'om every
wmdow, ot as.
bords  und -roite begad;m” (transhteratmn “mine}. We
want to see young Jews dancing on the streets on Sim&hat
Torah without feeling -self-conscious. We want them to
feel a tertain elation because the Halachot they learn
dre applied in such areas as national defénse and the

end_their beliefs, but, then,

steeled in the crucible of chﬂlem
dulled by the corrosion of apathy.

Our prevmus platforms have always stressed consis-

which claim that ‘certain Mitzvot “have Gutlived then‘
usefulness. It will be a test of our vaunted consistency
whether we relegate the “Mipnei Chataeinu” or “V’Feche-
zena Eyneynu” to the platltude heap or stand fast by
_what we supposedly say with kqugnah, We never ac-
cepted the idea Lhat our duty was to spread religious
ethics through the world. We never made Judaism the
religion of “render unto Caesar,” separating our religious

" and-national existence:-At-the moment when—our-beliefs —--
can be vindicated, it is criminal to hesitate. -

If, God forbid, this issve will not be met squarely,
we must prepare .to face the consequences of our
_decision. Do not worry. There will net be embarrass-’ -
ing riofs or demonstrations. Some Israelis- will con--

" strue obr stand as fitting proof that Isrcel and Yo
hadut are ot one and inseparable and can both
g0 sepumie ways. Other Israelis who seek such a
nion: of “Eretz lsrusl VOraita,” will suffer o cruel
_blow._and_will_huve to_make their struggle alone

N

- without the aid of many college educated traditional

Jews. We will have to face the fact that we have pre-
ferred a Yahadut of mnomnc convenience to o

process pu;s&d up an. "E o

~ Some people bave dismally’ predlcted that only a strong
Wave of anti-Sernitism or the rise of a dictator tan spur
mass Al\yah I believe that thev are wrong. American. .S
- Jewry is both educated enough and idealistic enough to
“embark on Alivah as a matter of cheice, not ofygercion.
provided they are dirécted to such a cheice by -their
leaders.






