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| ’R»Eﬂ)F“Sl‘Tml man Responds
To N. Y. Tlmes News Report Klal Yisrael In T’'shuvah Shiur At Americana -

(Ep. NoTE:
tion of the New York Times fea-
tured a report on.a conference of
thed.Meiex_Segals Center for the

The Jine 23rd edi- > Inuthe New Vork Times of June

23 there was a feature story deal-
ing with a meeting of Jewish

_scholars sponsored by the I. Meier

“Study and Advancement of Juda-
ism which was attended by various
Jewish thigkers, including Rabbi
Joshua Shmidman, instructor® of
Philosophy at Veshiva-College and
Stern. The erroncous and mislead-
ing nature of the Times report
propmpied a critical lelier from
Rabbi Shmidman to the 'Times.
The Times, however, refused (for
reasons stated below) to print the
letter, and Rabbi Shmidman sent
it, togcther with an introduction,
to the Day-Jewish Journal. Due
0 "Rabbi Shmidwian's position at
Veshiva, and to the fact that—

v undoubtedly—more students read--

the original Times report than the .
Day-Jewish Journal account, both
the letter and the introduction are

————yeprinted in full—as they appeared
in the Journal—in the following
article.)

i

Segals Cenler oi-Montreal Which~
I attended. The purpose of the
meeting was to bring together Jew-
ish thinkers of divergent persua-
sions and interests for the sake of
carrying on an honest exchange of
views on Judaism and Jewish life
on a personal and academic level.
Naturally, there was a wide diver-
gence of opinions expressed, and
by no means was agreement or
consensus intended “or achieved.
Unfortunately, the New Vork
Times, which is so influential and
powerful - in -shaping -public opin-
ion, presented a very distorted and
harmful picture of what actually
occurred and was said.

«

Particularly misleading was the
impression given by the Times
article that there emerged some
form of consensus that Halakhah
must be “radically re-evaluated.”
Nothing could be further frém the
truth. The truth of the matter is
that many participants, myself in-
cluded, firmly and unequivocally
presented the view that the only

T8 G the Hotel Awmicricanay

av Solovei

(Ep1ror’s Note: The following is
-a summary of the T’shuvah Shiur
delivered by Rav Joseph B. Solo-
veitchik on Thursday night, Sept.

by MORDECHAI WILLIG

only to positive commandments.

In view of the fact that the Ge-

The Rambam in Hilkhot T'shu-
wak (Perek 1, Halakhah 2) deals
with the atonement achieved by
the Sa’ir Hamishtalai’ach. He pre-
faces the discussion of the par-
ticular laws with a seemingly su-
perfluous prolougue: “The Sa'ir
<Haniishtalaach, since it is an
atonement for all. of Israel, the
high priest recites ziduy (confes-
sion) over it in the name of all
of Israel.” Since this law is an
explicit verse in the Torah (Lev.

Chap. 16, Verse 217, the question”

arises: Why dees the. Rambam
quote this rather obvious law in
this context?' It would seem ¢hat
in this law we can find the key
to the efficacy of the Se’ir whose
. particulars are ‘described—in—the
remainder of the Holakhah.

The Rambam continues: The

Sa’ir atones for all sins in the

Torah, mild and severe . . . if he
(the 'sinner) .repented. But if he
did not repent, the Se’ir atones on-
v _for mild sins. And: what are

marah (Voma 85h, 86a) says that

the Sa’ir is a “korban tzibur,” the
atonement -which ‘it “attains is a
collective one. Thus, an individual
'IS not forglven dlrectlv, but the

~“this phenomenon applies. o mild

sins.” the Rambam, by excluding
negative commahdments from this
category, considers them - severe
‘sins, which contradicts his=classi-
fication in Halakhah 2.

To resolve these difficulties, the
concept of ‘¢‘zibur,” of “Klal Vis-
roel,”

" tzibur is more than a large con-

..

must first be analyzed. A

" ever, applies only to an individual ~

d tothe tzibur . . ..
as a whole, an(l each individual ~
partakes of this- atonement as a
member of the collective klal.
The reason the Rambam mentions
this idea here~is that in it lies
the uniqueness of the Sa’ir. Al
other means of atonement are di-
rected to the individugh, and as
such are%otally ineffective without
T'shuvak. The - Sa’i,> however, . - .
atones for the fzibur as a whole,
and therefore is hot dependent
upon T’shuvak of the individual.
This_collective atonement, how-

who_ belongs to the klal. If one’s
connection to the klal is severed,
then he cannot be granted the
atonement which the Sa’ir achieves
for the klal. Therefore, if one is
deserving of karet, and is thereby
excluded from the Jewish nation
(V’nikhrat mai'amo), or if one
is guilty of mitat bet din, which .
is a physical expulsion from the
klal, he is denied the atonement of
the klal. The apparent contradic-
" tion betweerr Halakhah 2 ahZI ﬁa-

- authemxc ﬁﬁalsm is. Ha Iakhlc Ju-

mild sins and what ate severe sins?

tokhah 4TS oW tesoived-
L shuvak-

amd—~that

re-awakening of Jewish life is-the
reafﬁrmauon by the miodern™ Jew

--of-the centrality of Halakhah and™

the commitment to live by Torah
and mitzvos. In fact, I gave an
explicit statement .to Lhe reparter

Devere "SINS T are” those whICh arc
punishable by Mitat Bet Din and
Karet . . . and other negative and
posmve commandments wh)ch
don’t involve Karet are mild sins.’

- Two questions must be asked.

Firstly, why does the Sa'ir atone invisible unit to which every Jew

Rabbi Shmidman in Times

of the Tumes amph!’vmg this view
and explaiming my “commitments
as an Orthodox Jew towards the
immutability of Halakhah. Regret-
tably, the Times made no refer-
ence to my position and my state-
ments, nor to those of others pres-

t.of similar orientation.. The one ..

without T“shuvak, whereas all
other atonements (sacrifices,

death, malkot, Yom Kippur) bave ‘

ne efficacy wthout T"skuvak (ibid.
Halakhah 1 and 3)? Secondly, if
the -Sa’ir atones without T’shuvak,
why is this power hmlted to mild
sins? - —

YUPR
Rav Soloveitchik

glomeration of individuals. It is
a collective whoteT a muysterious,

belongs. This is not only a Kab-
__bgligégand Chassidic truism, but
‘it has clear halakkic interpretations
as well. The Ramban in Berakhot
(Chap. 3) says that even if all
Jews get together and' domate a
sacrifice, it has the laws of a sac-

+—rifice-of- partners—(e.git requires

are-Tor b A”

alone depends on the severity of
the 'sin, and all violations of nega- -

e commandments are consider-
ed severe. The ineffectiveness’ of
the Sa’ir, however, does not de-
pend on the seventy of the sin
“per se, but on the destruction of
the link between the sinner and
Elal wisroel, and this only applies
to karet and mitat bet din.

Having resolved- the questions
regarding the S’iz, the problem of
Vim Kippur may be analyzed. Is
atonement on Yom Kippur grant-

ssing reference to the position.
of one orthodox thinker present
was cited out of context and. dis- .

. torted.

(Continued. on_page five)

JSS€ounc1| Rewews;Progre;?

Asks For Student Parhcnpah;ri

-break out. Mr.

g

Sacknovitz also

asked for the of opin-

Finally, there seems to be a
discrepancy in the Rambam’s defi-

semikha. See Menachot 92a)-Only
if it comes from “T’rumat Ha-

ed to each Jew individually, or
does God forgive the &lal and each

nition of mild and- severe-sins: We—- liskka,” the collective fund-belong—individual | is_forgiven as a mem-

have seen that in Halakkak 2 all
negative commandments not -pun-
ishable by Karei are considered
_mild_sins. In Helgkhak 4, how-

ing to the #zibur as a whole, can a
sacrifice be considered one of klal
yisroel as a ‘unit, rather than one
of many individuals.

ever; ‘the Rambam says that ‘the

~immediate “granting—of atonement-

based on- T’skuvak alone applies

In light of this distinction, the
-Rembam’s—introduction i Hala-
khaok 2 becomes meaningful. Since

ber of the klal? The answer is
found in the bracke recited on
Yom Kippur: melekh machail v'-
solat’ach la’avonotainu, God Who
forgives our sins—as individuals;
it yisroel, and
(Continued. on page sax)

Rothman Foundation To Award Grants

club thu',gn,Thursday, September
18, in the Rubin Shul. The purpose
“of this mformal meeting was to
report the changes which now exist

last year’s council.

I88 Cauncil President, Robert

.. Sacknavitz mpus&mth@e—cﬂsmmm—

attending the  importanceof- the
need fdr a strong “council. He
stated ' ‘the hope that students
would speak to their' representa-
tives and the executive council

in JSS7as a result of the work of

ions__and _constructive _critici

conce;nmg JSS classes.
_‘Smce the ma]onty of those in
attendance at the meeting were .

the hope that- they would take ~
an active part in all of the coun-

’i‘he Henry, Bértha and Edward’
Rothman Foundation of Rochester
~for outstandmg studentsat-Yeshi-
va University, in New, York City,

To RIETS, Revel, And YC Students

" The prizes will be given to an un-
. dergraduate also attending the

freshmen, ‘the president “expressed - has established grants'and prizes . affiliated Rabbi Isaac Elchanan

Theologlcal Seminary, for excel-

on—Oithed: Judai:

kah Hashkafah lecture series and.
Shabbaton committees. He also
annotinced that class elections
would be held the first week after
the Succot vacation. .

t_was d-by Dr. Samuel

Belkin, President. -

— Three- annual awafds will “be
made, two to students at Yeshiva
College, the undergraduate college
of “liberal drts and sciences " for
men, a and 2, thlrd to a student at

before-anyfusther “water fights”
2

lence in Talmud, and for an essay
“The—third—

prize at Bernard Revcl Graduate -

School is for excellence
- i¢s, - .
The Rothman Foimdat:on is
headed by Maurice M. Rothm:

Mr. Rothmian is an emcumre;of

hm-

1~ the- Nussbaum Depatimem:Store»

i Rochester He has aided in the
publication of Veshiva Universi-

ty’s Studies in Torak Judaism and .

Studies. in Judaica, two series of -
scholarly monographs and books;
—edited-by—Dr—Eeon—D-Stitskin,——— —
who was 2 classmate of Mr. Roth-

..man’s at Yeshiva University Mr.

Rothman’s  three - sons, Henry -
Rothman, Rabbi Bernard Roth-

_.man and Dr. Seymour Rothman,

all are graduates of Yeshlva Um-
versity.
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Soviet government. A week after its writ-
he was arrested, and on May 16, 1969

Kiev was sentenced to three years in-a Soviet
labor camp for slandering the Soviet system.
For writing “letters like this, for"defending
Istael at an anti-Zionist lecture at his factory,

and for drawing attention to the Jewish mar-

tyrdomat—Babi Yar  the court convicted

> thirty-thyee-year-old radio engineer from i
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Forgotten Project -

One of the more heartening developirients
of the past year was the announcement of a

itor, - that
b this matter some

him of “bourgeoisnationalist-Zipnist propa-
ganda.”

.. Currently the student struggle for Soviet
Jewry is organizing a mass petition demanding
the retease of Kochuhiyevsky: Unlike similar
instances of Soviet injustices, this case has
received wide publicity, and there .is hope

might be achieved.
This is one of SSSJ's current activities.
To fulfill its goals its foremost need is peo-

ple. Hamevaser supports the activities of SSSJ,

H=werapttatizcorcurrent-interest—inr———Fhe-distinctior—may-be-ctearer -
atee alleviation of the situation  particular uniguenes

"and urges the cntire student body to actively -

aid in SSST programs. .

Another need is space. The YU chapter -

has.applied to the administration for an office,

“and the request is now being processed. We
hope that the response is affirmative. Mean-
while all those wishing to participate in this
mass effort_to free a Jew wh ished to_go._

“to Eretz  Yisrael, can obtain petitions in
412 M.D. ’

Promising Sighs

Last year Hamevaser commented editorial-

A -phenomenon of our times has arrived al Y U—1In This InStance; Bora

of YL initiative, and boasting an advanced, original format: Fhe unique-
ness of our senate has, in fact. been extolled by students, faculty, ad-
ministration and The New Vork Times. And vet, is the senate’s unique-
ness realh attributable to its paréicul:xr structure and constitu?inn
alone? To play with semantics for tBe sake of a more important point:
is the senate truly unique, or is it just ‘another—though bette_r and
perhaps even different—-college senzlne? )

hen-#

in-th £ £o6h
L in-the-p

of the YU student and, ipso facto, of YU itsélf.

What, to ask the ques'liun for the umpteenth time, ts, YU's uniqueness?
Of the myriad of profiered solutions to this puzzle, T believe that two
. particulﬂarl,\' basic. distinct and widely held trends are clearly discemible'.
** One of these. while assuming the principle of the primacy of Torak,
sees the Yeshiva and the college as separate entitieg,, with basically no
inter-action between them. The uniqueness therefore, lies in the op-
portunity for twe simultaneous educations. Each. however,'is a distinct
realm of knowledge: the veshiva is kodesh, the college is cgol, and it is
—only within the fully-synthesized individual—always praised but rarely
found—that the twam shall meet. )

The second approach. also viewing the yveshiva-college experience in
terms of the principle of the primacy of Torah, is not content with an
uncertain, spurious personal synthesic, Basing itéelf on the ptinciple of
‘the ability of kodesk to sanctify chol and integrate it into a working
harmony, this view shiits the primary responsibility for synthesis to the
institution itself. Thus. the goal is not a superior secular college on the
one hand and a superior veshiva on the other; rather. the entire uni-
versity is conceived in terms of one basic foundation—the primacy of
Torah. Activities of ckol are sanctified, and take their place in the larger
unit—the university. Kodesk remains, at all times, the nucleus of the

fy upon the ‘ﬁ\;my madequacies of the Ber-
nard Revel Graduate School. The new year
finds a new administrative setup in BRGS,
and we are pleased to ledtn that it is'plannifg
to act upon the problems emphasized in our
editorial. It is too early as yet to evaluate,
praise-or criticize the new. leadership} we will
R . 3 A

L

Taree dotation towarts the st ISHTICHE—Dt

1
By

entire unit.
Based on these two approaches, we can analyze the uniqueness of the

YU stiident and. consequently. of the senate. The first approach does

: ‘present a unique sort of student, simultaneously receiving religious and

-secular educations. One cannot help wondering, however, if this’ unique-
ness (theoretically no more unique, incidentally, than that of the student
who attends Brooklyn College and. MTJ), is not too often translatable

- into frustrating confusion, and resultant false snlution

- ¥tF-“preserce’ i Israet. - Thispreserce; —

assumedly in the form of a Kollel, was given a ™~
tentative scheduled starting date of Septem-
ber, 1970. :

Little—or rather nothing—has been heard

"~ publicly on the subject sifice, although 1t ow’

appears that some beginning has -been made

—best-of tuck-tna-difficutt task:

Israeli Guidance

incréasing number of Yeshiva and_
dents spending a year or more in

RGOSty o st < B f
more meaningful uniqueness. The YU student, according to this viess,. ..

is'not Both' a yeshiva student and"a college student, but rather one
yeshiva-college student, whose study of chol and whose extracurricular
activities are imbued with and rooted in odésh.”

The consequences of all this for an unders ing of the uniquéness
of the senate stiodld-fow be evident. If the fitst approach s accepted,.
then -the ‘collége Senate is simply that—a committee working for the *

undergraduate or graduate work in Israel ha,

regarding building plans. There is no avail- vcreated, as noted by Hamevaser last May, a

able evidence, however, of any
ning aside from this. .
“ " Construction is only one small step in a
complex process; well-developed programs of
curriculum, leadership and purpose must be
formulated as well. The project is a vital one:
if any tangible progress has been—or will be—
made, we believe that the student body, some
of whom may already be planning for a future
in Israel and others who are simply excited
about the prospect of YU actually involving
itelf directly with Israel, should be duly in-
formed. I
We therefore propose the establishment of

a--student

realistic plan-

dmint

-subject of the Kollel, both to assure steady

progress on the project and to determine the

eventual nature of the institution. In the

meantime, we anxiously await further in- -
formation. concerning.the opening of—hope-
fully—the first of many YU presences in Ar-

tzenu Hakedoshah. . ’

A Worthy Cause

—As long as I liveus long a3 I am capable of,’

teeling, I will do all I can to be able to leave
for Israel. And if you find it possible to sen=
tence me for it, then all the same. If I live till
my release, I will be prepaved to go lo the
homeland of my ancestors, even if it means
going on foot.” _

The preceding-words are those which con--

ittee ofr —the —-

need for a new, unique department of guid-
ance. Students must be iriformed of the rela-
tive merits of different schools and yeshivot,

and should receive necessary aid in-the pro-—-

TMproverment of the secular insutution. But if the second view s adopted
—as-1 believe it must be—a different, truly uhique picture of the senate
emerges. For then the senate represents not the colleBe student, but the
- yeshiva-college student, who can approach the secular only from the

perspective .of kodesh. .

In practical terms, based on the preceding, the truly unique y'esrl;iiva{
senate would of necessity view as crucial to proper maintenance of the
college issues ‘such 4s: the improvement of ‘the Jewish studies program

fore once again urge the establishment of such 0 the college, iristitution of College courses in Hashkafah (as outlined in

a department, or perhaps. the designation of

-one or several members of administxation or
facully to fulfil‘this worthy function.

Batei Medrash. '

As:the school year Begins, the Batei Med-

~rash T are Tmore crowded than ev

"due to the large freshman and first year Se-
micha classes. The long overdue air-condi-
tioning just.ipstalled in the Main Beit Med-
—rash .is. duly appreciatéd. Tn_another. area,
_however, there is'a need for immediate Ad:
ministrative action. ’

One of ‘the essential needs of students in
their learning is, of course, seforim for ref-
€TeNce. purposes. UnEortunately, the stocks of

. seferim in both' batei ‘medrash have been
- permitted to become woefully “incomplete,

ever before,  however, p

__of Yeshiva Universi

Hamevaser, May 1968}, more optional credit in Talmud, support and
encouragement of those programs of the student councils which are
intended for the betterment of the religious environment, the alleviation
of the Belfer problem in all its aspects, the complex dormitory. situation,

the maintenance of the principle of primacy of Torah throughout. the
university, etc.; etc.

The resultsof initial meetings leave unresolved 'tﬁrquestiun"af what— 7

role the senate actually intends to

play.” Certain student proposals- do,

the uniqueness of their position. It is to be hoped ‘that Both student
and faculty members of the senate will respond 10 the challenge before
them~—the challenge of finally realizing: the truly unique potentialities

‘Rare Book Collection Donated
.Pgrt of the first compléte edition of the Talmud. and-the. first book
printed 'in Hebrew to contain a separate title page are among the -

collection of the late Benjamin Rubinovitz, a Brookli
keeper and Hebrew bibliophile, 'wh 9 e

“oid I 1 attered. A complete set of anything  University’s-Memdet Gottesitiati Library, :

is always difficult to find. We therefore urgé
the Administration, despite its budget cuts,
to provide immediate funds to purchase neces-
,5ary seforim, and to hire work-study students
“to regularly - return them_to their proper
—shelves and to rebind existing sefarim before

Most. of the volumes in the 43-hook colleetiorr of Hebraica-judai;:'a
were printed-io-the sixteenth céntury in Ttaly, accordihg to Dr. Abfaham
G. Duker, director of Tibraries at the University, B

The callection will be housed in the
Room of Mendel Gottesman, Library.

Included in the collection is the Tractate Sotah, dealing withlawsl of

trrhenrd 3 £ RoyrieKeoehahi Lt
Tloned @ tetter ot —Bors—Koc: YOVSRY~to-

b + 5
they too-become nseless;

" adultary,_printed in Venice in 1520 as

It FG 21 “4Wateness on"the part of the-student members-of-—

i s., boek- "~
ich has been donated to’ Yeshiva

Manuscript. and Rare erok :




October 1969

HAMEVASER

——-@—-—-CONTRIBUTING I:DITOR L

Psychology Of The Desert Experlence

~

(Ep. NoTE: This is the first article o/ a two-part series.)

Of the numérdus evolutionary periods which have

: contribyted to the course of development of Klal Yisroel
from the days of the Awot to the present, perhaps®none
was as crucial as the forty-year period following the
exodus frorg- Egypt and the Revelation at- Mount Sigai.
--For-dt-wwas during-that -briet-span-of tinte-thet-the.ply-
__sically_and_spiritually_enslaved twelve tribes of Israel
were molded into an gm lashem—a nation unto God.
Vet the Torah tells s relatively little concerning the

thirty-eight years of nomadic ‘wandering during which

this transformation took place. Indeed, the period of
wandering which the timorous and divisive tribes of
Israel were to undergé is introduced in Parshat Shelack,

the episode of Korach intervenes (according to the Ibn °

Ezra it chronologically precedes the mereglim), and at

Kadesh is recorded, marking the end of their wandering.

At this point there already exists a unified, confident

nation willing to challenge the might ‘of the Amorite
Kings at Moses’ command and so spiritually trans-
figured that the gentile sorcerer Balaam observed “Mak
.tovu okalekha Vaakov, mishkinvsekhah Visroel”? What

significance lay in those thirty-eight vears of wandering ™

~through desert wasteland, during which this remarkable
transition took place? -

In view of the fact that the decree of forty vears of wan-
dering was precipitated by the Jews’ lack of reliance and
trust in God’s leadership, one might reasonably assume
that the years in the wilderness under God’s tutelage
were meant to instill this confidence before their entry
into Canaan.” But this ‘proposal seems to be negated
by the following passage from Eikev:

< .

/ If thou shalf say in thy heurt' "These nations are
more than T; how shall. I dispossess them?” thou shalt

—Pharach, and~unto--all
Egypt: the g which- thine eyes saw, the
signs, and the wonders, and the mighty hand; and,
the  outstretched arm, whereby- the Lord® thy God
broughi thee out; so.shall the Lord thy God do unta
all_the peoples of whom thou art afraid.?
- The.:pasuk here clearly indcates that the Jews
~—————draw their-faith-in-Ged-from-
from Egypt—the same miracles which faifed fo. inspire
the very generation which experienced them forty years
- earlier. We may, however, conclude that the desert years
> somehow served to illuminate the “significance -of —the-—
e ,mlraculous exodus, a conclusion almost explrcrily sup-
ported at’ the:end of Ki Tevok: -
And- Moses -called Snto_all Jtsrael and said unto

should

the - beginning .of .Chubot. the 'arrival of the Jews in _

“Ysraehtes Crossing the Red Sea

be afraid of 'hemv Thou shalt remeniber what ~

exodus . make thee know

eyes to see and ears fo hear, unto this day. And |
hdave led you forty years in the wilderness; your
clothes are not waxen old upon you, and thy shoe
is not waxen old upon thy foot. Ye have not eaten
bread, neither have ye drunk wine. or strang- drink;
that ye might know 'hut | am the Lord your God.*
-Erom- the—ab evidert TEIT ORI Affer
the years in the w1|d@:ness was it possrble for Tsrael to
apprec!ate———to #3in “a heart fo know and eyes to see”
the God who redeemed them from Egypt.

In depicting the fortv years in the wilderness in the
passage cited above, the Torah lavs particular stress
on the unusual and- unnatural-cendition of the Jews
in the desert: “Lo balu salmosaichem maialaichem . . .
Lechem lo ach . This unnatural existence is

achaltem. . .
similarlv underscored in Parshat Eikeu:
“And Hie,g icted thee, and suffered thee to hun-
ger, and fed ‘thee with manna, which thou knewest
not, neither did they fathers know; that He might
make thee know that man doth not five by bread
conly, but by every thina that proceedeth out of the
Lord doth man five. Thy rdiment waxed ot old
upon thee, neﬂher did thy foot swell, these forty
yéars.s —
But here the Torah specifically states the lesson inherent
in the unnatural conditions imposed on the Jews in the
desert—Ki_lo~al halechem Pvado vichveh haadem, ki al
kol motzak pi Haskem yichyeh headam. What however

" i3 meant by this wordage and what is its relationship to

the forty vears in the desert?

The key to this dilemma may be found in a Ramban
in Parshat Beshalack.® Based on various Midrashic com-
ments on the manna in Yumah,” the Ramban assigns to

‘ __his dissatisfaction with merely fulfilling+his physiological B

by JACK WALFISH-

their part and said: “Weuld that we were given flesh
to eat! We remember the fish which we were wont
te eat in Egypt for nought; the cucumbers, and the
melons, and the ieeks, and the onions, and the garlic,
but now our soul is dried away; there is nothing at
all; we have nought save this Manna to look to.?

_Here are protests which can be voiced only by jman—

needs, his boredom with just staving alive, his innate
desire for variety and pleasure in life. Here is alsothe
great delusion which continually has misled man—the
belief that his-inborn restlessness and uneasiness may be
overcome through physical pleasure and material gratifi-
cation.

But there is something beyond material food. The
great lesson to be learned during those forty years in the
desert was that the inexplicable yearning unique to man
is "a ‘manifesfation” of his hunger for spiritwat food—his
need for God:'® “For man doth not live by bread only,
but by everything that proceedeth out of the mouth of
the Lord.”

Tt took forty vears of !hls “abnormal” existence,
lacking the normal preoccupation with provision of food
and clothes, free of the daily building. of great cities
and edifices, unseasoned by The satisfaction of plundering
enemies, devoid of all that man has come to believe essen-
tial to “normal” life—forty vears of interaction only
with God through the study of His words—ta reveal
the true nature of man’s psvche'® and his need for his
Creator. -Omb-after becoming (hus convinced of their
inseparable bond with and need for God, could the tribes
of Israel understand God's personal involvement in man’s
affairs and grasp the full design of the miracles of the
exodus. Only after having learned-by experience that the
spiritual may substitute for the material. but neyer
the reverse, were they ready to challenge their formidable

enemies and acquire Erets Visroel.

e manna a metaphysical character such that consuming
\f/rgsulted not in the physical process of food digestion,
but Fither in a spiritual experience of God on which

R-B :s:peak may subsist, thus assummg an_existence

Gimilar to.that of a wialak#.® (This is in keeping with

this unique quality to the entire human race.

1 Devarim 379 (All translafions are taken irom IHE
TPS Engh;h text .

2 Bamidbar 24.5, see Rashi.
3 Devarim 7.17- 19
4 Devarim 29.1-5.
5 Devarim 8.3-4,
_ 6 Shemor 16.6. -

T—Feemah

I5h

8 This type of experience, which was ideally realized
by Moses during his forty~days of total abstention from
food on Mount Sinai, is discussed in Book one of the
Kuzart, -

9 Bamidbar- 11.4:6. oo —
10 The Rav lasi year characterized this concept as
fuud&mental to the first commandment of anochi. LT
11 The pasuk uses the term ha'adam, thus ascnbmg

Lewis. Donates Grant
For Holocaust Study

Dallas builder and philanthropist Paul Lewis has
awarded Yeshiva University in New York City a five-
year, $75,000 grant to further the study of the Holocaust,
the destruction of the six million Jews by the Nazis dur-
ing World War II. In consideration of the gift, the b
versity has established a Chair on the Holocaust, fi
:..duration of--the- grant, -bearing the. name. of Pgul and -

(Mrs) Leah TLewis, it was announced by Dr. Samue

the Mldram which statés that the manna varied in taste —-—pellin president, Yeshlva University.

~~-according to the individual Who partook -of.it and. was

especially unpleasant to the Godless.) This contention
of the Ramban clearly seems to be the intention of the
passage: “and He fed thee.the manna . . . that He might
that man Hoth not llve by bread only,

but by everythmg that proceedeth out’

. the Lord.”

Keepmg the Midrash in mmd it. is possibie-to gam an
ding..of the_paradoxical words—Vayaankha va-

yarivekha, tayackhilkha et haman — And He afflicted

cthee and suffered thee to- hunger, and fed thee with

manna. By any standards ap entu—e nation subsxstmg

_' Ihem~ Yo huvo seen all the Lord dtd before your eyhn
h is .

S um; land; M-m tﬁals which

Oy Oon- me SECG .
is indeed undergomg afﬁlctxon Nor d1d Israel so easrly’

ﬂllno eyes saw, the signs and those great wonders;
but the I.ord hath ot gT\an you a b«m to know, nnd

become accusom ot as essdi
Ja,
“And the mixed thut-was +

foll alusting; and the children of Israel also wsp' on

“of The” mouthof ——

Mr. Lewrs who was one of a group which founded the
first American colorly in Palestine in 1930, has for the
past ten years been a donor-of memorials to synagogues
in Texas and throughout the U S.to preserve the memory
of those who perished.

T presenting the-gift- %—Lew;s—said. “We have a

moral obligatién to keep alive in the memory, of the civil-

_ized world this crime agalnst humanity. Through further

research and. study of thi: 1is cataclysmic era we mrght learn

to halt such future attempts of genocide, and-in domg -

so build a better world for all mankind.” " - . ‘
Dr Belkm said_that- as part of the progra.m, courses
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Vldduy And T’shuvah — An Analysis

- by SHALOM CARMY
T

should first reverse himself in the other dwechon,

Epitor’s Note: These remarks are, bused on a lecture
delivered by the author at Congn’gatmn Shaare Tefillah
in Far Rockaway.

Our analysis of T'shuvak will start out from the fol-
lowing question: What is it that differentiates the act
of T’shuvak from the observance of other Mitzvo? To
what degree is the penitent individual engaged in some, .
activity- transcending. the mere relinquishment of peeviaus... .

1rrelevant? In this case, the answer is quite 51mple When
prre-perf the Mitzugh of refraining from swine, there

unfil finally he witl atfain the P
the inclination to readily perfarm proper actions.
This course of action, geared to the achievement of a
certain. spiritual harmony, seems to hold valid even
though it often engenders specific acts that are wrong.
The libertine who becomes a celibate, however tem-
perarily, is not realizing the Torak's |dea|s, although

itiomter

““wventually he aims to reach a total identification with

sin?

If we turn to the ‘Rambam, his answer seems clear
He deﬁnes T'slmwll in terms of Vidduy. (confession)
is one who both abandons sin and performs the MW vak
of oral confession before God. The act of confession is
additional to the process of repentance, thus solving’
our problem. This is true whether we understand Vidduy
as the real Afitziah, occasioned by the occurrence of
Tshuvak {(following the Minkat Hinukh): or whether
we-viewFrfduy as-the- erganicaly-—app xt

nal . -

them, in attitude and deed. For those .who Tkve
wave what Harry Davis once called “the magic wand
of synthésis,”” this is a huppy exumple of the Ram-
bam’s to Ari i
obviously, within that non-Jewish framework, one’s
virtues ‘are worth little to one, unless their exercise
is thoroughly enjoyed. X
Several rejoinders .to  this monstrous interpretation
are possible. Most simply, one can argue that in certain
areas it is patently impossible for a person to act tightly
without the gead inclinati Or else, one accept

+For,

manifestation of the inward Mitsvek of Ts}uualz (which
is the Rav's opinion, and familiar to us al)

- Qur questlon presents
itself again if we study a
rishon who does not in-
clude Vidduy in the very
definition  of T'shuvadk.
Let us take, for example,
the Ramban's formulation
in Nitzavim (30, 11)
Within_ the Ramban's

frameworkiave again have
difficulty T uddérstanding
how the Mitzwvah of
_T'shuvah can be defined
apart from the simple fact
that the individual ceases

Rav Soloveitchik's view
acquire the divine disposition as it were, and not only
to imitate divine actions (developed in detail in the
Vahrseit-Shinr $727). A third_alternative_that of R____
Meir Simhah (Meshekh Hakhmah on Vavelekh), sees
this kalakhah as a manifestation of T'shuvah.

__How? Apparently we must define T'shuvakh as any
action, over and bevond the bounds of the Mitzvakh
itself, with the purpose. of strengthening one’s bonds
to that ‘Mitzvak. In this hght the preliminary act of
fgaing to the other extreme™ is an act of T’shuvah,.as a
safeguard for the -observance of the Mitzvah. (This
approach can be combined. with the Ray’s, but that lies
outside the scope of this essay.)

While the applicability of this concept of “practical
T’shuvak” to the Rambam is questionable, it is an in-
viting suggestion for the Ramban’s theory. Its immediate
virtue is the solution of our original problem: we can

is no great virtue in doing it out of distaste,.for the
flesh. However, when one has-already transgressed, it is
not only that he has rebelled against the Divine Im-
perative, but also that he has displayed gluttory.” (For
otherwise, if he were not a glutton, he would have ex-
pressed his sinfulness in some other marmer) By rough
analogy, this situation can be compared to that of a
“mpattent whose physician-has-ordered-a ; strict—diet. There
s nothing perverted about the poor weight-watcher’s
longing for a plece of strawberry shortcake. If he surren-
ders to his craving, however, he is guilty of bath-neglect-
ing his health and of harboring unnatura] fust for rich~
food. Thus the concept of “practical T&lwvah” is rele-
vant to these areas as well. -
+et-us try, however, to imagine a different type of
situation. We have defined “practical T'shuvah” as
some action that goes beyond the limits of the spe-
cific Mitzvah it aims to preserve. What if there is no

“limit? TeT us imagine o Mitzvah so- awesome—in—its———

hreadth, that no matter what we accomplish in re-
lation to it, we are merely observing the anvah
_itself, not _transeending its limited scope. Such an

“infinite’’ Mitzvah is the prohibition of Avadah Zarah.

In fhls case, “‘practical. T shuvah” cannot be applied,
for wh practical es are taken, we remain
“within the sphere of the local Mitzvah. We Tidy men-
fion one of R. Meir Simha's several proofs of this
principle: In every sin, we accept the rule "An evil
thought is not considered by God to be part of an
evil act”; the exception is Avodah Zarah, for there
even the-slightest compromise in' one’s innermost
thoughts contains within it the bitter roots of idolatry.
When “practical T'shuvah” brecks down, Vidduy
alone remdins a viable mode of T’shuvah.

R. Meir Simhah uses this principle to interpret the

= Shatom—€armry 4ot liate_re Ramban in Vavelekk, which we mentioned earlier. The
poTSe ot —he ettt b now_point_at_specific_actigns that are performmmees—of reasotimt—regretand f sin-did not suffice
- - Tomees T The word T EnET On th R T e dpprrde—L wst—still—discover theunigue EhrP f’i toterminate-the suffering of the pecple 78 That The KT —

o ~Fshrvok meansto seturn from sin,

to preak away from
a specific iniquitv. On._ the other hand. T’shwvalk in-
volves a total return of the soul to its Creator, separate
from any individual transgression. In this sense, the
Gemarah in Pesahim speaks of “T’shuvakh preceding the
creation of the-world™-tand-thus naturally existing before

in_which is an original human production). And this

is also what the Ramban means hy T'shuwak: the re-
orientation of one’s entire personality. Turning away from
sin is subsumed, according to this view, under each and
every lacal sin.. This interpretatipn was adopted by Rav

Adin Steinzaltz in. a T'siueak lecture some years ago
Its weakuesses suggest thenselves strongly from within

the text of the Ramban. T'u begin  with, -the- Ramban
goes on to quote the Rambam’s definition of T'shuvak
with everv_sign of approval.

" seems to imply that Uidduy

that he and the Rambam are dealing with two different
types of Mifzvof: the Rambam with confession of sins,
the Ramban with a general turning. To be suve, there is
a slight mitigating factor._The Ramban has a different
version ol the Rambany thaiy ours. The Rawban's version
is a facet of T'shuvah.
point of the Mitzeak. (See Rabbi
]TL\ 7ﬁn’1i5,'hﬁ\TVE'\’ief-ziléx!!“(i'lHS, fiade

rather than the focal

Chavel's Nafes, s
quate.

The Ramban's comment on Deutetonomy 31, 17, is
even more compelling evidence of the™Ramban’s accept-
anc€ of an.important vole for Vidduy in T'shuvah. After
describing the. rebetlion of Tsrael, the Torah relates the
punishment to be visited upon the people: Then we learn
of a feeling of regret that passes through the rejected
peoplé, who admit that it is because “my God is not
with me that these evils have befallen me.” Nevertheless,

© the suffering and tribulations continue to rain- down

_upon the nation, Ramban is quick to_explain that pun-
‘ishment is not suspended because the Jews have merely

expressed regret and grief, ot Vidduy, Apparentlywe--

He shows no_awareness

~—fnrm of Fsrvmiethan—the—practieal-tevel

was dvodak Zerak. In readmg the Par:kzzh we note that

" whereas before v. 17 several sins aré alluded 1o, after

the espressions of regret—only Avodek Zaroh is men-
tioned. Apparently the change of heart in v. 17 did rep-
resent the “lower level” of T’shuvak, and was adequate
for other iniquities—not so Avodak Zarah, for which

Vidduy alone is the remedy.”

“this—better

Videdwy within the scheme (implied by the two atore-
‘mentioned sectiong of Ramban}. Apart {rom this prob-
fem. it .\eém< pmp( v that we also seek a more spiritual

ntioped

by R. J\Ielr Simhah. For if we operale with the “prac
tical level.” we e presented by the pidure of an indi
vidual attempting to take his Vetzer Harakh by storm,
as it were. without meaningfully changing his relation
ship to-God and 10 Torah. Intuitively_.we. feel that the
practical avoidance of sin is oaly one side & The coln
of T’shuvah; greater self~control makes one a
Stoic, but not yet a Jew. Upon fitting Vidda#y to the
requirements of. this “higher T’skuvah,” R, Meir Simhah
finds himself in the fortunate position of placing a round

" Peg in a round hole: Vidduy supplies exactly that “higher

level” of repentance we were hoping for:

conclude, Vidduy is an essential element of T’shuvak,
even according to Ramban. (Oh the question of communal ™
punishment, see the grticle “The Holocaust: Ts There
a Simple Answcr”'ge' Bidchillu Urchimu, Hameuvaser,
Iyar 5729.)

R Meic Simha's_solution to_the

—Stmilarly-w n-approach the problem of Vidduy in__
the Ramban from another angle. Is the “practical T"shu-
vah” relevant to every possible situation? At first blush,
we are faced by a vast tract of Mitzvot in which personal
inclination is of no value at all. The Rambam (Ch. VI’
of his Introduétion to Avet) states that only in the sar
called “rational”  Mitzvot is the Torah interested in

Ramban, we must first confront another difficult fostering action from the tght tisposition—rother-areas;
In Hilkhot Deot (Chapter IY), the Rambam

—Fe—understand ust l;-‘unchrmfﬂ the
nature of Vidduy itself. On one level, one can see Vidduy
as a very efficacious way of doing | T’shuvak. The purely
inward experience is often ephemeral, dream-like. The

individual ‘hazily senses his guilt;but.readily dismisses

his-misgivings and assumes-the mask- of -self-satisfaction. ~

‘Verbalization banishes forever the escape hatchr of forgets
fulness and self-deception by setting up an’ objective
witne$s to confessed guilt. On this level, Vidduy is an-
“other form of “practical T'shuwvak,” perhaps more so-
phisticated, having much in common with various forms
of psycho-therapy.

Where the ‘two notions of confession differ sharply,
is the necessity of performing. Vidduy “before God.”
Where the psychiatrist aims at normalcy and the cessa-
ti‘on of guilt feelings, the Beal T'shuvah recognizes the

of sin; he wishes to do_away with’ h guilt, not

merely with the, feeling of guilt.”He can never ‘accept

the resolution ﬁ\gullt counseled by T.S. Eliot’s Reilly:
“Your business-is not to clear your conscience, but to
Tlearn to bear the burdens on your conscience.” Withg the
future of the others you are nut concerned.” ; (The_
Cocktail Party, Act IL)

Thus, in standing “before God,” the individual rises
to -a realization- which is total and absolute. He faces
his Maker, recognizing that he is ultimately.sad, abso-
lutely responsible to Him: “To Thee alone- have I
sinned, and the evil in Thine eyes have I dong.”-Thus-
Vidduy becomes a link; as it were, between the depths
_of failure and the highest religious commitnrent. Tn

Vidduy, the Jew literally says. Thou to the’ Holy One;
R. Meir Simhah points out that the expression of regret.
in Vayelekh does-not constitute Vidduy because ‘the’
people refer to God in the third person (“My Gud is not
with me”). instead of addressing Him.in the second
person ‘H we understand this, it .becomes appropriate
Vidd, dibi to. the-Ramban,is especially ceni-

this-is a matter of indifference. Ta the contrary, greater -

that-Vidduy;
tral to the atonement: uf Avodak Zarak. For it is only.in

outlines the doctrine -of the middle road. Students
of the Rafboim need to und d what the hala-
khic status of this virtue is. The Rambam states that
if a man hos fended too much in one direction, he

is he who reframs Trom swine meéal hecause of the Mz
vahk itself than he who abstains as a result of conditioning
or habit. What is the value of taking practical measures™
against a sin of this sort, when one’s inclinations are

Vigauy, i 7 the nwaréness B one’s h‘ivmg sinfied inthe

presence of God, that one can be liberated from - the
* ‘hondage of false idols and the absolutizing: of ‘relative -
values. Then one, can start to.make it better. .
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LITERARY EDITOR

The—mtelfigent Teader—ovf-novels by -modern—writers

th ih K t—turhulent

by HAROLD HOROWITZ ———r

tain—d

who are Jewish such as Roth, Malamud, Bellows, Robert-
son,. and others is often hard put to understand why
these writers are classified as uniquely *Jewish Writers.”

Some, such as Malamud, often explicitly build their plots

on Jewish occurrences; as is the case in The Fixer, but

mere often Jewish characters are described and their
religious personalities are examined to shed light on-their

“genéral nature <Most readers are not sure whether thiese

: h
~—dwu’bts—zmd—qnmxun ty

works, such as Portnoy’s Complaint or Herzog, are true
representations.of Jewish values, or_whether the writers
are actually -distorting many religious values and tra-
ditions merely to develop the characters. for their plots.
Basically, the authenticity of the writers’ credentials
in terms of the actual réligious knowledge they' possess,
ofter~musi: come undeér close scrutiny. Surely, however,
in the case of Isaac Bashevis Singer there is no doubt
as to thé Jewish knowledge he possesses, nor about the
__pertinence of his works to Judaism. The Jewish religion
forms the crux of every major work by Singer.
Singer is a Yiddish writer from Poland whose worL:
have been successfullv transplanted not only across the
barrier - of —time—and - place; -but -alse- to- the medium of
another language—English. Although most of the famous
Yiddish writers who comprjsed an essential part of Jewish
literature_have heen lost to. the modern American read-
ing=public, Singer is & recognized, indeed highly acclaim-
ed, writer on the confemporary literary scene.

Singer was born to Chassidic parents, and his father
was considered somewhat of a scholar amd mystic. Al-
though not born - Warsaw,—he spent most—of-his-early
vears in Warsaw.  While his father was-4 man engrossed
totally in mysticism and Jewish learning, his mother
was much more worldly and a real guiding force in his
life. At an early age. his inquisitiveness led him to
question evervthing around him, and most particularly
the religious norms and ideas. He tried to resolve his

firnr-conviction—and-—theh-g
perfod-when—he-almost cotrverts;-but finath resolves to
lead a life of complete dedication to God, and_in fact
becomes known as a-Tzaddik. Tn a more-recent novel,
The Manor, Calman Jacoby hovers between intense con-
victiomand serious doubt,-but finally retirns to his re-
~ solute religious convictions and finds peace with himself.

In both of the aforementioned “instances, the characters
“ate Ted™dstray fromi ~the” tiue path by factors affectin

s throtghamost—turbulent

ln'

-~ Fh cted- as- closed-minded mm
viduals whu;(‘ pxtlv is pure and perfect.

What Singer has failed to do in his extensive
writings is to recognize the existence of the enlight-
ened, but still Orthodox Jew. Essentially no such
character ever appears prominently in any work
by Singer. There are no characters who have been
highly educated but still cling steadfastly to their

the personal conduct of th&ir lives, namely the desire
) for fame .or intense tust. However. Singer also portrays
quife frequently characters who have severe intellectual

L. B. Singer

doubts about judaism; which leads them to assimilation.
In The Alaner, Eliezer Babad. the son of a Rabbi, be-

" comes an agnostic because” of his intell ectuﬂ rs*;ectmn
"

it Atthough they were not prevalent in Poland
during the last 300 years, Singer surely knew about
this significant ‘group when he wrote his major
works. A novelist of Singer’s caliber surely influences

the ideas and concepts of many readers, yet there-is—

certainly o great factor in the shaping of modern
Judaism which Singer foils to recognize. From his
works it seems that the only remaining Jews are

_those who are totally uneducated secularly but ex-

tremely pious, and those who were exposed to sec-
ular education which leads to eventual assimilation

and atheism. Singer deals beautifully 'with the two
extremes but never depicts the viable middle. ~

While Singer can be extremely meaningful for the
seriows student of Polish Jewry during the past two
hundred vears, he certainly does not offer the Jewish
reader -a true picture of the scope of modern Judaism.
If the Jews would only be a people of the unworldly
pious or the totally assimilated. surely -they .would not
exist -today in the vibrant manner they do. While the
stories” settings are all pre-war Poland. some the Poland
of the Seventeenth and Eighteenth century, Singer does
not adequately examine the birth of modern Judaism
which, however. he actually attempts throughout his
works.

All those interested in joining the staff of HAME-
VASER may submit applications to Jerry Lewkowitz,

. N N N
“turmng—to—tre—stucv—ot-—psy

ot —thereligion

4 Tty
vay—ottHie imteed—of-thg—foundations

andphiiosophy—Dut-was Tmable-to-satisiactont

is great mner turblllg’r}cre He finally turned back

to- Judaism in search of inner peace, to a strong historical

" observed -sinceFhe-Revelationr—This-pattern—in-—Singer's-

and national tie to his people, but.net to the strictly
dogmatic ways of his father, and not even to the tra-
ditional and true teachings of Judaisma. While he firmly
believes in God and the destiny of the Jewish peeple, he
does not accépt all religious practices as they have been

personal life is also prevalent among many of the charac-
ters in his stories. Tn'Thé Magician of Lublin, Yasha. the
maglcxan begins by bemg rehglous although not by

{Continued froin-page ane) e n

In light of the seriousness of ‘the misrepresentations
contajned. in the es article, its harm to the position of
Orthodox Judaism, ‘and the personal anguish to. mySelf,
. I felt compelled to write a letter to the Times which at-
tempted to rectify some of the more blatant errors of fact
afid inaccuracies in- their story. Unfortunately, the Times

—refused to-print-my letter, dalmmg that their general pol-——

i a hearty Mazgl Tov to Edward Abramson- '69,

icy is not to retract news stories. In view of the vital im-
portance of this matter to the Americin Jewish commu-
nity, and for the sake of setting “he record straight, 1
submlt my original letter to the Times to the Day-]awth
gl in -the hope that: This vl help rectify 4 serious —

mxsundersta(ndmg The letter follows:
To the Editor:
. (Of The New York szes)

As one who. was present at the conference of the I
_Meier - Segals Ceritér for the Study and Advancement
of Judalsm held at -Trout Lake, Quebec, (reported in the

RU 22 .
to the Editor should be brought or sent

SETeHRTo et 11t Hae B - merticme-amd-rons
pletely abandons Jewish life. On the other hand, there

_.Is.yet a third major type of character porfraved by-Sin-

Letter: be brought or sent: |
to the RIETS office, Room 110 in the Main Building.

ger, that of the extrenély’ pious man. Very oiten heisa
Rabbi such as the voung Rabbi of Marshinov jn. The
Manor or the Rabbi in the short story “The Plagiarist”
{from the collection called “The Seance™), or sometimes
he is ‘a-simple laborer such s the father in “The Tittle
- Shoemakers”” (from the collection called “'Gimpel the
Fool”). All of the pious men portrayed by Singer have

- one basic common factor: they all have an almost supey-

natural dedication to God. They are all mystics to a‘cée-

t-at-the gross distortions and harmful mi repre-

sentations contamed in that report:

1) The headline reads, “3 Branches of Judaism meet
in Effort to Improve Ties.” This is untrue. This was a
meeting of Jewish scholars none of whom came as repre-
sentatives of any “branch” of Judaism, but solely and ex-
plicitly as individuals representing no one but themselves
__and their own private views.. .

2) The article further states, “By definition, each of
the participants has. taken an ‘anti-fundamertalist’ stand

_~toward his own tradition.” Such”a statement is clearly

unwarranted and preposterous. There were no ideological
precondxt 1gns or prerequisites for attendmg this confer-

. ence. No one by simply -taking part in discussions améng

private individuals can be described as being “defined”
or as automatically taking any one “stand toward his
own tradition’? “unless he actually defines his position
or s;ﬁeciﬁcally states what his.stand is cdncerning his tra-
ditién. To say that “each” participant has taken the
standfdsscnbed is plainly false.

__other participants.

"TSUC]

I'ne matern few
reading Singer—can only view his works as a relic of
a truly past age. One can only see in his works the
mysticism and peasant life of Polish Jewry, but surely
one cannot get a clear or adequate idea about the actual
changes which have taken place in Jewish life. While
the saint and the atheist are still present in Jewish life
throughout the world, one cannot help but wonder 1f
there are not other types of Jews as-well!

Rabbi Shmidman Replies To Misleading News Story

As a matter of fac
explicitly rejected by many individuals
of the conference;, myseli included.

iew was

4) The caption under a photograph of myself states
that it shows me “leading the Sabbath service.” As it
happens, this photograph was taken Friday aftérnoon

“during the Minchah (Afternoon) service. It was ex-

pl@ned to your_reporter that it would be against the
Halakhah (Jewish Law) to take photographs on the Sab-
bath, and he respectfully. complied.

The cause of communication among theologians and
academicians is certainly not furthered by, misrepresen-
tation of their most deeply held betiefs. The success of
‘discussions rests—upon the-unique and henest con-
tribfution of each participant, and the scrupulous]v accu-
rate reporting of their individual V\ews

Rabbi' Joshua H. Shmidman-
Dept. of Philosophy
Yeshiva University

the course

£

ermml_\"me modernOrthodox Jew- —

5 - euld‘hlu. to-express-y shock—and

P

The Governing Board of HAMEVASER extends

Feature' Editor, and Miriam Knmsky, *SCW”'68'_
uport theu- engagement

3) What is even miore efroneous in the article is the
blanket statement, “. . . it became evident-to the par-
ticipants that ‘the key to a revitalized Jewish religious
life is-a radical.re-evaluation of Halakhak . . . the entite
bady .of Jewish law.” Now, such a position may have
“become evident” to- a few of the individuals present,
(though not- necessarily as a result of this conference)

New York City -
: ALY

v’ . . ,

Anyone ‘who wishes. to contribute an original
article on-a Jewish topic to the -1969-70 issue of -

David Shatz (New Bet Medrash).

Gesher should contget- David Miller (MD 214) or

but. it certiinly was. not evident to a good number of
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TEXTUAL SOURCES

(Ep. Note: Thke following is the first of a.series of se-
lected textual sources an‘important issues.)
* Kuzari 1, 22

The Rabbi: One sentence is:
Palestine, but none from it. Concerhing a woman who

Al roads lead up to

“refuses to go there with her husband, they decreed: that -

The K uzari On 6Eretz Yisrael

heritance an abomination, but in death ‘you come and
contaminate my country’ (Jer. ii. 1).. It is told that R.
Hananyah, when asked whether it was.Jawéul for.a person
10780 abroad in order to marry the widow of his. brother,
said: His brother ‘married a pagan woman; praised be
God Who causéd him to die; How this one follows him.,
The Sages also forbade selling .estates or the remains of a

had been at first, if they had all willingly consented to
return. But only a part was ready to do so, whilst the
. ma;onty and the aristocracy remained in Baby]on prefer-
ring dependence and slavery, and .unwilling-to leave their
houses and their affairs. An allusioh to” them might be
. found in’the enigmatic words of Solomon: T sleep, but iy
Heart waketh (Song v. 2-4). He designates the_exile by

she is divorced, and forfeits her farriage settlement. On
the other hand, if the husband refuses.to accompany his
wife to Palestine, he is bound te-divorce her,and pay. her
settlement. They further say: It is better to dwell in the
Holy Land, even in a town.mostly inhabited by heathens,
than, abroad in a town chiefly peopled by Israelites; for

** he who dwells in the Holy Land is compared to him who

has a’God, whilst he who dwells abroad is-compared _to

T God-Eh i For-they- havi

. no slave must be transported. abroad, and many similar

house to a heathen, or leaving a house in ruins. Other
sayings are: Fines can only be-imposed in the land itself;

sleep, and the continuance of prophecy among them7by
the wakefuiness of the heart. ‘It is the voice of my beloved
that knocketh” means God’s call to return; ‘My. head is
. regulations. Further, the atmosphereof the Holy Land
makes§” wise. They expressed- their love of the land as
follows: He who walks four yards in the land is assured
of happm&ss i the world to come, R, Zera said to a
heathen whorcriticized hig f lhardmess in sing a river

filled withdew’ alludes to the Shek#inak which emerged

et
Frive-srh
driven me out thi$ day from abldmg in the mherltance
of the Lord, saying, Go, serve other gods’ (1 Sam. xxvi.

19), which means that he who dwells abroad is as if he

without waiting 1o Teact SN

the land: How can the place which ’\Iusei and Aaron
could not reach, be reached by me?

_Al'Khazari: If this be so, thou fallest short of the duty
- laid down in thy law, by not endeavouring to reach that
place, and making it thy abode in life and death, although ~
“ thou sayest: ‘Have mercy on Zion, for it is the house of
our life,” and believest that ‘thé’ Shekkinak will return
thither. And had it no other preferencé than that the
<Shekhinak dwélt there five hundred vears, this is sufficient
reason_for_men's souls to retire thither and find purifica-

served strange gods. To Egypt they ascribed a certain
superiority gver other countries on the basis of a syllogism
in the following way: If Egypt, with regard to”which a
covenant was made, is a forbidden land, other countries
are still more so. Another saying is: To be buried in

. Palestine is as if buried beneath the altar. They praise

him who is in _the land more than him who is carried

tion there, as happens near the abodes of the pious and
the prophets. TIs it not ‘the gate of heaven™ All nations
agree on this point. Christians biclieve that the souls are
gathered there and then lifted up to heaven. Tslam teaches

that it is the place of the ascent, and that prophets are
caused to ascend from there to heaven, and, further, that
it is the place of gathering on the day of Résurrection.
Evervbody turns te it in praves and visits'it in pilgrimage.
Thy bowing and kneeling in the direction of ‘it is either
mere_appearance or thoughtless worship. Yet yous first
forefathers chose it as an abode in preference to their
‘birth-places. and Yived there as strangers, rather than as
citizens in their own country. This they did even at a
time when the Shekhinah w, visible. but the country
was full.of unchastity, impurity, and idolatrv. ]
fathers, however, had no other desire than to remain in it.
Neither did they leave it in times of dearth and famine
except by God’s permission. Tmalh, they dxre(‘,ted their
bones to be buried there.

from the shadow of the Temple. The words: ‘I have put
off my coat.’ refer to the people’s slothfulness in consent-
ing to return. The sentence: My beldved stretcheth forth
hig"Hand throtgh the opening mav be interpreted as the
urgent call of Ezra, Nehemiah. and the Prophets. until a
portion of the people grudgingly responded to their invita-
tion. In accordance with their mean mind they did not
receive Tull mea
as much as he is prepared to receive; if his receptive
capacity be small, he .obtains little, and much if it be
great. Were we prepared to meet the God of our fore-

when alive is not like him

The Rahhil This IS 3 TAvere Jeproath, O -King of the

0 does 50 after his deathrr
They say concerning him who could live there, but did-

~—regard to -the second-Temple; i

“Khazars. It s the sin which kept the divine promise with

Sing and rejgice, O haly hill—worship at Hxs footstool—He who restoreth

“not do so,-and only ordered his body to be carried thither

after his death: While you lived you made Mine in-

- ‘Rav Soloveifchlk Déhvers T’shuvah Shiur

(Continued from page one)

the sins of the house of Israel, as a collective unit. The
duality of the atonement of Vom Kippur is expressed in
* the Rambam as well (Hilkhot T’shuvah, Perek 2 Ha-
lakhak 7):

Yom Kippur-is—a time of -T’shuvek-for- the -
- individual-amd the large group, and it-isthe culmination - -

daughter of Zion' (Zech. 10}, from being fulfilled.
Divine Providence was ready to restore everythmg as it

His ‘glory (o Ziog’ (s, xcix. 9, 5), and other words, this
is but as the chattering of the starling and the mahnnyzﬂe.
We do not realise ‘what -we say by this sentence; nor
others, as thou rightly observest, O Prince of the Khazars.

Lewis" Grant Establishes
Chair On Holocaust-

(Continued from page three)
~ Courses om the historyof the-Holocaust are-being taught

4 collective kzzparah does mot depend upon T shuvak at
all.

We have spoken of a keporat haklel, in which case an
individual achieves forgiveness merely by association with
the klel. The only exceptions are those guilty of Keret
or mitat bet din in the_case of the Sa’ir, and atheists,

_those who scoﬁiait the Torah, and those y remain \iﬁ—"'

S Wmﬁm Thigs each few is &-di circumcised in the case  of Yom Kippur according to by ptomiment—social —historian; - Professor Tucy Dawi- -

atonement ‘as ‘an individual, and indirect” atonement
through the. channel-of the general keparak granted
to the klol. i

- It has already been m{antioned that the Rambam
considers T’shuvah to be indispensable for the atonement
Lof Yom Kippur. According to Rebbe (Yuma 85b) -how-

ever, Yom Kippur itself atones without T'skuvak as well. ~ e

Yom Kippur can exist without I"shuvak. A restatement of
this problem is found in- Tom[ot Yeshanim (Yuma 85b):
According 'to Rebbe, that Vom Kippur atones without

T’shuvak,—why was—éhe temple destroyed? Weren't.all - Visroel will eventually' do-T2shunak—And.one way of

"7 If 'seems “inconceivable, though, that the™ institution of - Messiair can be no “stroniger than one’s faith-in the even-

-our sins, forgiven every year, notwithstanding the wicked---

ness of the people? The answer given by-Tosafot is that
Yom Kippur without T°shuveh provides only an ma
complete atonement. The meaning of this answer can be
defined along the lines mentioned earlier. Rebbe agrees
that the individua]- Keparak gran(e(_i -on-Yom Kippur
depends on T’shuvak, like all other individual Kaparot.
Thus T’shuvak is an-essential element of Yom Kippur
even according to Rebbe. But an mcomplete kaparah

Rebbe (Yuma 85b). Yet though every Jew, except in dowicz, associate professor of social history, who has;
these instances, belongs to the klal, an_individual -~ written externrsi\ie}y‘ on the HolocaU§t; Dr. Irvin§ Green-
should strengthen his link to the klal, and this can be berg, associate professor of history, noted lectirer and
accomplished in two-ways. historian, on “Totalitarianism and Ideology”; and Izchak
The first is faith in the 4lal. We all have perfect faith Avnery, instructor in history, on “Contemporary Jewish
in the coming of the Messiah. Yet the Rambam (T’shu- History.”
vak: VII, 5) says that the redemption is contingent upon . The courses aré the first in a series of Holocaust-related
T’shuvah 1t logically follows, then, that one’s faith in the programs planned by the Umversxty

tual T’shuvak of klal yisroel, so-that the latter also be-
comes a cardinal principle of faith. Thus the Rambam ~ °
concludes that Halekhak: The Torah has promised that

_ The Vaad of Mussar and Ethlcs, led: by the
Mashgiach, “Harav. Lessin, meets ' Thursdays ~ at
“club hour in the Main Building,

re. Divine Trovideice only gives man 7~

Tathers Witlt 4 prare T, We SHouid 1IN the Same Salva-
Cotonasour Tathers id 1 E"Vp we say: if TSH‘? i

. Llasges in Mussar are il vby ravionen
~aligning oneself-with-the#lal is by believing, despite the 1 %;shy: "2t 9:40, in the Main Beit Médrash.
many physical and_spiritual dlfﬁcultxes, in- the -futuré of 3 .
the klal.
The second way takes into account the fact that klal
yisroel is not limited to those alive at a given time, but *
inchides all ]'ews from"Avraham until the-end -of ‘days.
Thus on Yom Kippur ‘we ‘ask forgiveness through- the X

medium of Yizkor, as well as by confessing our ancestor’s © Dr. Norman Lamm, professor of Jewxsh philosophy,

" “The Governing Board .of HAMEVASER extends
‘congratulations to Beézalel Safran, Contributing Edi- -
tor, “upon his apppintment to the collége faculty.

15 altawned without I sauvan ucl,au 1+ lum n;ypzn dlbl]
has a collective- Kaparah, and-in-this regard, resembles
the Sa’ir, which. does not require 7’shuveh. The Rabba-
nap, whose opinion-the Rambam accepts, hold that. since
Yom Kippur is primarily an individual kaparak, one who
spurns this kaperah-by not repenting is denied even the

collective keparak. Whereas the Sa’ir, which is éxclusively )

sins (amechnu va’avoteiinuv:chatanu). For even though a lecturer and author in the area of Jewish thought, will

deadpersonrcamuot-begratfited-individual Kaparah, the deug:eseveraLlemues_m_th&sxgm.ﬁnanceand_phdomphm

lzaparat kakial. includes -all. Jews in all genératxons In implications. of -the--Holocaust. :

view of this fact, one strengthens’ his link with the klel Dr. Belkin said “Yeshiva University is grateful to Mr
Lewis for his. meaningful interest andassistance in our

-by. joining‘in the past and future of the Jews. And the

best way of doing this is by observing and conveying efforts to make a new generation know and understand
the Jewish t¥atition, particularly the very Torah Shebe'al what occurred to  one-third of our people during the
‘Holocaust.” .

- Pek which. was given on Yom Kippur.






