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Memorial Assembly For Dr. Belkin

A memorial for Rabbi Dr.
Samuel Belkin z'7, YU's late
President and Rosh Yeshiva, was

held on May % in ihe Nathan
Lamport Auditorium The

Rav David Lifshitz: ‘*The

The speakers at the assembly
combined to bring out different
aspeets of Dr. Belkin's personality.
Mr. Max Etra, Chairman of YU’s
Board of Trustees, peinted to the
fact that Dr. Belkin's devotion to
b 4 his dedication to
the centrality of Torah learning in
YU. Mr. Etra ctedited Dr. Belkin
with making the Jew "‘more aware of
his Jewish consciousness’ and
making the non-Jew aware of the
Jew. This dual awareness was
achieved by the duality of the
university which Dr. Belkin built:
an institution founded on Torah
ideals which nevertheless included
branches such as Albert Einstein

Medical School, an institution
which served the Jewish and non-
Jewish ities alike.

are the keepers,”

memorial tribute was iiranged to
coincide with the end of the
Shloshim, the thirty-day period
since LCr. Belkin's passing. As part
of this tribute, YU students un-
dertook the learning of Mishnayot
during the Shioshim nerind so that
was completed

i 4 joint effort.

'Religious
‘The Year

by Yay Gruenfeld

With the elections of next year's
student councils having been
concluded a common dilemma
encountered by the concerned
student is, what their new officers
will do for them in the forthcoming
year. This anticipation can be
“spring fever,” for
come autumn and the return to
school, concern over this matter will
fali like the temperature readings at
that time of year. And by the time
midterms arrive the student may
have already forgotten that he is
being represented altogether. For
that student, HAMEVASER finds it
necessary to review this year's Jewish
Division councils, throngh in-
terviews of each council’s president.

Although there was some diversity
among the three councils as far as
setting priorities and execution of
activities went, a commendable job
was done by all. EMCSC's able
president, David Gleicher, made it
clear that his council’s priorities
were academic in nature and
reported great progress lowards
fulfillment of major goals.

“EMCSC"  stressed  academic
curricular rather than extra-
cuiricular activities this year,” Mr.
Gleicher upened in an informative
interview.

The firgt

academic ob:

have been tackled this year was

alleviate the great difficulties with
which the EMC student contends in
order to obtain an EMC degree oi
diploma. Several *‘problem courses
and requirements are at fault, and

O

the council proposed an exemp!

Rabbi Zevalun Charlop, director
of RIETS, spoke of Dr. Belkin's
never-ending devotion to Torah
scholarship. Dr. Belkin hoped that
his retirement from the YU
presidency would atford him more
time for Torah study, and even
when catering the hospital he took
with him many sefarim,

Councils:
in Review

examination program to be im-
plemented and run along the lines of
the AP or CLEP exams. With a
limitation on the number of credits
that may be applied from this
program to be understood. the
student would no longer be held
back from fulfilling degree
requirements and thus would try to
earn the degree. Mr. Gleicher
reported that “Dean Rabinowitz is
optimisiic about the future of this
proposal.”

A second academic proposal set
forth was the advent of EMC final
exam exemptions for competent
upper seniors, wiih competence to
be judged by one of three factors
proposed by the council. EMC
faculty has already approved one of
these factors, but the other two
remain " problematic.- Mr. Gleicher
stated that, *‘the EMC faculty has
not expressed, or shown much
confidence  in their  own
representatives to the EMC student-
faculty senate to pass wpe remaining
two factors.” However. Mr.
Gleicher remains opiimistic that the
factors will be approved and that the
program will be initiated with the
class of 1977,

Among EMCSC-sponsored
projects and events was a con-
troversial fecture delivered by the
Qn of the
Ynshayahu which prompted a most
intellectually entertaining  debate
with EMC facuity. Other projects
included sponsorship of Yom
Hda atzmaur festivities and a book
drive whkh was run with JSS

Knesset, Yisrael

Rav David Lifshitz, shilta, and
Rav Shimon Romm, shlita, both
distinguished roshei yeshiva in
RIETS, made mention of Dr.

Rabbi Morris Besdin
Belkin's great stature as z Torah
scholar, Rabbi Romm, who learned
with Dr. Belkin in Europe, pointed

to Dr. Belkin's close relationship
with the Chafetz Chayim and to the
reputation Dr. Belkin had in
Europe as a briliant 7Talmid
Chakham, Rav Lifshitz emphasized
Dr. Belkin's aim to preserve the
Torah integrity of YU. The students
are now the shom rim, the “keepers’’
of YU, who must continue to carry
ont this goal.

Foliowisg a tribute from Rabbi
William Herskovits, President of
YU’s Rabbinic Alumni, who
pointed to Dr. Belkin's great in-
fluence on his students, the
asseinbly was closed with moving
remarks by Rabbi Morris Besdin.
Rabbi Besdin, director of IS§,
pointed to his role as teacher of boys
with limited religious background,
and showed, through a famous
Talmudic passage, how it is this role
that gives him the right to eulogize
Dr. Belkin, Rabbi Besdin concluded
the assembly by performing the
Siyum Mishnayot.

HAMEVASER §

HAMEVASER is proud to in-
troduce its new Governing Board for
nic year 1976-1977. Qur
new board includes many veterans
as well as several new faces, all of
whom are dedicated io bringing you
the finest issues of HAMEVASER.

Our new Editor-in-Chief is
Michael Muschel, a three-year staff
member, who served this year as
Feature Editor. Mr. Muschel, a
junior in YP' and a pre-medical
major, brings to his new job a wide
knowiedge of Universily affuirs as
well as general Jowish affairs. His
most recent project for
HAMEVASER was an examination
of YU's Semicha Placement
Program.

Working with Mr. Muschel will
be Abe Rosenberg, who awsnmes the
post of Associate Editor. Mr.
Rosenberg. too, has been on the
HAMEVASER staff for three years
and served with distinetion as Copy
Editor on the '75-76 Governing
Board.

Joseph Rosenbluh, former News

Holocaust Symposinm Heid at YU

Educational Problems Discussed

On Sunday, May 16, a sym-
posium was held at YU's Gottesman
fibrary addressed to the educational
ramlﬁcatlons of the Holocaust.
Officially entitled “Teaching the
Holocaust: An Exploration of the
Problem,"” the program was
sponsored by the YU Committee on
Interdisciplinary Holocaust Studies,

in conjunction with the Stone-
Sapirstein Center for Jewish
Education, the National Com-

mission on Torah Education, and
New York's Board of Jewish
Education.

The opening speaker, Professor
Lucy Dawidowicz of Stern College,
emphasized the value of studying
the Holocaust, and history in
general. She described such study as
“Learning the past for pi.sent
orientation and future direction.””
But while the teaching of the
Holocaust seems a wonhy task. it
engenders many

stGent: a true erstanding of the
shoah unless they have an adequate
background in subjects such as
geography and history. The teachers
must clearly divide the German
anti-Semitism  from the Jewish
response and must decide whether
to focus on Jewish communities or
Jewish individuals,

Prof. Davidowicz pointed to other
pitfalls that must be guarded
against in teaching the Holocaust.
One must recognize the uniqueness
of the Holocaust and avoid cheap
comparrisons to other historical
events. For example, the use of the

word ‘‘genocide” in  effect
universalizes the Holocaust, and
rivh i <

Tho
Holocaust was a  specific event
emanating from a specific hatred
and must always be recognized as
such.

Teachers must also avoid specious
reasoning. Fostering the JDL at-
titude that “‘all Non-Jews hate us” is
a mistake, for in fact all Jewish
survivors of the Holocaust owe their
survival to gentiles. Furthermore the
Holocaust should not be abused and

Prof. Lucy Dawidowicz
wympositoi Panelist

misused for promotion of the
teacher’s own ideologies. whether
they are orthodox, zionist, socialist.
ete.

Dr. Menachem Brayer of Ferkauf
Graduate School was the second
speaker. He warned about the
necessity of teaching the shoah
without  fearing  psychological

(Continued on Page 6)

Selects Baard for 1976-77
Muschel is Chosen Editor-in-Chief

Editor, has been appointed Senior
Editor for the coming year. Mr.
Rosensblith has written extensively
for HAMEVASER over the last
three years, providing many in-
formative articles on University
happenings. cultural events, and
human interest topics. Replacing
Mr. Rosenbluh as News Editor is
Moshe Schneider, a junior in YP,
whose combined experience as a
is
feature staft of The
akes him g valuable
addition to the governing board.
Mr. Muschel's vacated post of
Feature Editor has been filled by
George Karasik, a junior in YP
majoring in political science. He is
joined by our second Feature
Editor. Ronald Mitnik. a JSS
sophomore majoring in physics.
Moving up to the top positions of
their respective staffs are Technical
Editor  Michaél  Herskovies  and
Copy Editor Ephraimi Simpser. Mr.
Herskovies. a junior in EMC, is
responsible for the layout of this

former member of our Copy
as the

welt

issue’s articles. Mr. Simpser. a YP
sophomore, assumes the job of
editing and proofreading the entire
newspaper. Both board members
have a year's experience in their
fields.

The new Research Editor of
HAMEVASER is Marty Thaler, a
junior in YP. Herbert’ Lempel. a
Jjunior in ISS, assumes the post of
Managing Editor after working this
year on the Circulation statf.

Rounding out our new Governing
Board are our Contributing Editors,
Harvey Mayerson and Joseph
Epstein.  Mr.  Mayerson,  a
newcomer to HAMEVASER, is a
second-year RIETS student. His
first column appears in this issue.
Mr. Epsicin,
Chiet, and one of this past year's
Contributing Editors, returns to the
back page for a second year. Joey's
many memorable columns of past
years him 2
following among our readers. We
took forward to more of his taiented
work.

a former Editor-in-

have won regular
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An Effete Snub

recer Spira T
Agnew on NBC' ”Today show comprlsed the
latest example of the anti-Semitic trash which
world Jewry has been forced to endure. In an

The ram o by

effort to promote his new novel, (which
contains a reference to a “Zionist lobby having
100 much  strength”)  this  former Vice

President. a man who, at the very least, should
have exhibited some degree of diplomatic
responsibility, chose instead to practice his
special brand of mud-slinging before millions
of television viewers. Mr. Agnew accused
Israel of practicing “imperialism,” scored the
news media, cla.'n."g it “sympathetic to
the Zionist cause,” and charged that the
“Zionist influence in the United States is
dragging the U.S. into a rather disorganized
approach to the Middie East problem.”

As every jew knows, these charges are so
utterly false, completely distorted and
maliciously anti-Semitic as to make their
refutation a simple task. No educated man
would confuse border survival with “im-
perialism,” nor would he call reporting of the
truth “sympathetic.” Further, any high school
student knows that countries construct their
foreign policies to reflect their own national
interests — not the interests of specific
groups. The falsehood of Mr. Agnew's remarks
is unquesticned However, the tragedy goes
far beyond the mere content of his words. The
real tragedy is that this man suddenly sees fit
to appoint himself srael’s judge and jury. A
former Vice-President who pleaded no contest
to tax evasion charges and resigned in shame
three years ago is hardly fit to pass a moral
wdgment on any subject; yet Mr. Agnew did
so for the benefit of the TV cameras

In this election year American jewry must
be especially sensitive to such remarks. They
expose a previousiy latent anti-Semitism
which must be directly confronted. We urge
our readers to use whatever measures they
have at their disposal to counteract such
statements. The jewish community must clearly
delineate its friends and its enemies

wWas

“"Gruss’’ - ly
Unfair

It was only a year ago that the University was
finalizing its plans to launch a YU Kollel in srael
for the '75-'76 academic year. Announcement
of this program, which was to be located in
the Gruss Center in jerusalem, generated con-
siderable excitement among many students in
the YU Semicha P.ogram. When the announced
plans ultimately fell through, the cancellation
caused great inconvenience to a significant
number of the prospective students. Some had
already passed up job opportunities for the
year ahead; some had gone so far as to begin
making plans for subletting their apartments.

It was hoped that if there were to be any
revival of the plans for the Gruss Center at a
future date, such indecisiveness on the part of
the administration would be avoided.

HAMEVASER notes with disappointment that
such has not been the case. Once again plans for
an “Israeli contingent of YU” are being
discussed; once again these plans are vague and
unclarified, bespeaking a lack of initiative and
responsiveness on the part of the administration.

HAMEVASER urges the administration to
carefully consider the students’ needs and to
announce the exact nature of the plans for the
Gruss Center next year. Prompt action will
prevent a repetition of last year’s mistakes.

A Good Sign

The three religious councils recently held their
elections of officers for next year, and all three
elections attracted a large percentage of the
eligible voters.

s that this parﬁcipation is

government.

always available to mterested students and can
suggest different ways that student interest may
be channeled into constructive projects.

We hope further, that the coming year will be

marked by a spirt of genuine

among the religious councils.
For, after all, these councils do share a

common goal: to make the jewish experience at

YU a more meaningful one.

A Bad Sign

HAMEVASER is, and always has been, a
forum for “traditional Jewish thought and
ideas, published by the Jewish Studies
divisions of Yeshiva University,” as we have
stated on our front page for nearly fifteen
years. Gur purpose is neither to provide
controversy, nor to offend oui readers.
However, we will always defend and upheld
the content of our newspaper and the right of
our contributors to express their views. We
have always welcomed both financial and
literary support from ail divisions of YU.
Anything expressed in our paper has con-
sequently been available for rebuttal and
comment, through Letters to the Editor, a
follow-up article, or other similar means.
Unconventional, and, h
methods of voicing opposition to an article or
editorial published in HAMEVASER are,
therefore, unnecessary and counter-
productive. Such tactics only strengthen our
determination to protect the rights of our
contribuiors and preserve our editorial
tegrity. It is our sincere hope that the ov
whelming majority of our advocates among
the student body, facuity, administration, and
alumrni, continue to demonstrate their sup-
port, and that it wil! never be necessary to call
attention to this unfortunate probiem again.

Looper

in some cases

From the Editor’s Desk’

The Eleventh
cg,mmqndment Michael nﬁugéhel

The passing of Rabbi Dr. Samuel Belkin, our institution’s master
builder, has brought into focus many impoitant questions. First and
foremost of these, is the future of YU — the direction it will take in
academic, financial, and communal policy. But the events surroun-
ding Dr. Belkin's death have raised in my mind other questions,
questions not confined to our own university, but that affect instead
the entire jewisl community, it is these issues that are my concern
here.

The large funeral assembly for Dr. Belkin brought together many
strata of the YU family. Students, alumni, teachers, administrators,
and rebbeim came in scores to pay tribute. Furthermore, the presence
ot leading Jewish educators, representatives of the other reiigious
movements, and important political figures evidenced the fact that Dr.
Belkin's vast achievements were felt even outside the sanctuary he
built. But a search of the many faces in L.amport Auditorium revealed
the absence of one important group of people. The roshei yeshiva
o of YU, the leaders of many higher centers of Torah study in the
N.Y. area, were not in attendance.

"The conspicuous absence of these indi is most di ing..
While it is true that the religious outlook of these men is, in certain
respects, significantly different than the YU hashkafa, it is also true
that Dr. Belkin, the President, was atso Rabbi Beikin, the rosh yeshiva,
and moreover, a man who always displayed the utmost respect for
other Torah scholars and their institutions. It is one thing to speak of
di ty in outlook; it is quite matter to fail to pay tribute to a
fellow rosh yeshiva, to a man indisputably recognized as a leader of
world Jewry.

This affront to our yeshiva and its leadership is not, however, what is
most troubling. Our major concern should be with the serious
repercussions that could iesult from such offensive practices on the
part of important religious figures.

These men are, after all, the sources of religious inspiration for
thousands of students. Our sages have constantly cautioned us that a
true Jewish leader must embody both scholarship and piety. Only an
individual who blends Torah wisdom with Torah-oriented behavior can
be recognized as a genuine gadol b'yisrael.

How can roshei yeshiva hope to build in disciples sincere religious
nersonalities if their own behavior appears to fall short of the desired
religious ideals? How can they expectte i e in talimidim asense

PYTI |

discern such qualities in their teachers?

We live in an age that has been marked by gross upheavals in the
ific, social, and moral sp . with these ch
has been a welter of mllglous chaos and a multitude of difficult
questions which the religious Jew cannot avoid facing. In searching for
ordered sofutions in these crises, how are siudents to derive a con-
sistent set of principles from people who present a dichotomy of
theory and practice, whese conduct is irreconcilable with their
teachings?

It wouid be comforting if we could say with certainty that the lack of
participation in Dr. Belkin's funeral tribute was an isolated
phenomenon. But some brief reflection precludes such reassurance.
When our mashgiach, Rav Lesin zt'l passed away a year ago there were
some roshei yeshiva outside YU who thought it appropriate to deliver
eulogies. These hespedim were not, however, given as part of the large
funeral assembly at YU, but were instead delivered at a Williamsburg
chapel. Here too one is led to guestion whether certain Torah leaders
recognice ihe existence of an “eieventh commandment,” a com-
mandment which prohibits any form of direct association with Yeshiva
University.

If Orthodox fudaism is to continue to thrive, more time and energy
must be devoted to solving the manifold problems that confront us.
We only hope that the same care and caution which have been
exercised in safeguarding the “eleventh commandment” wil! be ap-
plied with equal fervor to preserving the other, divinely transmitted,
cemmandments.
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Religious Councils Reviewed
Leaders Discuss Achievements

(Continued from Page 1)
cooperation and offered EMC
students special rebates.

For the tuture Mr. Gleicher calls
for continued pursuit of previously
mentioned academic goals, a
restructuring of the current EMC
curriculum to include new courses
and the patterning of EMC
requirements for majors along the
lines of YC majors.

In  conclusion, Mr. Gleicher
commented, "“These are things that
have to be done. We have done our
share and hope future councils will
follow suit . . .

1888C
When Stan Frohlinger was
as JSSSC nt, he

stated

that the council's major
purpose was “primarily to make it
easier for the JSS student, who has
generally come from a backyround
deficient in Torah knowledge to go
about his learning without hassles.”
JSS projects have basically been
geared to this philosophy. and this
year's execution of council business
was no exception.

The JSS student body printed and
provided Mincha booklets for the
entire campus in order to facilitate
the return of siddurim to the dorm
shuls. Numerous halakha bulletins
were both printed and bought by
JSS. Subsidies were allocated for the
JSS Kollei at Camp Morasha, and
for the Chumushim and Gemarot
that were made available to JSS
students.

made arrangements for out-of-town
students to eat shabbar meals with

families in the neighborhood. Mr.
Frohlinger commented that there
was great student response to this
project in particular.

JSS made one major academic
proposal this year. Unfortunately it
encountered contlict, not with JSS
administration, but with university
administration. The proposal set
forth was to change the last day in
which p/t requests could be filed.
from where it stands now, to the end
of the semester. JSSSC’s reasoning
behind this proposal was to make
the student strive harder to succeed
in ali of his courses throughout the
semester instead of “slacking off™" in
his p/f course. Mr. Frohlinger
commented that “the ISS student-
faculty senate agreed to the change
and Rabbi Besdin was most
covperative. The treuble caime trom
the Registrar’s Office and the Office
of the Vice-President of Academic
Affairs. They were very unfair by
giving us a long and uncalled for
“run-around,” and at the end.,
tefling us that it could not be im-
plemented.”

Mr. Frohlinger commented that
Dr. Belkin's deail was an especially
tragic loss to 1SS. “He was the
dreamer and developer of 1SS, He
took a special interest in us and we
felt it. He was Rosk Yeshiva of both
the J3S teachers and the 1SS
students.”

Sponsorship of the university's
Yom Ha shoa program and a special
radio program on WYUR devoted
to the holocaust were the highlights
of the JSS calendar of events.

SOY

SOY president Philip Kazlow saw
his council's function as two-fold:
tirst, as a service organization to the

students and second, as a liaison to
the administration.

Mr. Kazlow’s initial priority was
to be "Mechuzek the Yeshiva, a goal
which could be accomplished” with
the help of SOY's various drives and
functions. However, with Dr.
Belkin's  deteriorating  physical
condition and subsequent death,
this goal could not be completely
fulfilled as anticipated. “There were
definite hardships
everyone in the Yeshiva, from the
higher-ups on down the line to the
students. due to Dr. Belkin's
health.” On commenting about
SOY’s setbacks

Kazow said

ed by

{uiciions,
He was resp

students to hear as many Rebbeim
as possible.

Their most  significant  uc-
complishments were the ap
pointment of Rabbi Bronspeigel as
Muashgiach, the approval of the
Gruss program in [srael, and the
donation of hundreds of dollars
worth of scfurim to the old Beit
Medrash library.

Mr. Kazlow classified overall
Rapport with Rabbi Charlop was
likewise and there were “no sub-
stantial difficulties to provoke
confrontation."”

Previously, the Purim chagiga
of much con-

5 Cnugig
with grace and defused for

program. All through his iliness
there were many strains. Semticha
revisions were impossible without
him. The Chag Hu-semicha was
halted.”

For an organization pressed by
lack of rabbinic leadership, SOY
did a most commendable job in alt
the services, drives and programs
which they offered the students. The
pubfic shiurim this year stressed
halakha {'maaseh and featured such
topics as yichud, birth control and
lashoi hara. With regard to the
shiurim, SOY tried to enable the

Letters to

Dear Editor:

Two former Dirshu leaders wrote
bitter post mortems in your issue of
10 Adar 11 about their organization.
! believe that to be constructive, one
need not dump verbal abuse on all
of one’s "competitors” for mirzvot.

Although the organization began
as an offshoot of Yavneh. the oniy
link mentioned was a gratuitous
pot-shot (pun intended) by one
columnist who saw fit to recall that
“one time we co-sponsored with
Yavneh a really poor Shabbaton at a
large school,” while to add insult on
injury he saw fit to add that this very
Shabbaton “‘was topped off with a
Melavah  Malkah . . . while next
door a superb black jazz ensemble
played for a packed crowd (in-
cluding me) for free.” His sub-
caption on page seven was “offering
our heart.” Must this Dirshu post
mortem cause those organizations of
similar aims to have their hearts
pierced?

The other articles cited Yavneh by
name once, to wit, among the Jewish
establishment  {sic) organizations
that Dirshu “tried to impress” with
“the importance of our work and
the crucial need for funds to con-
tinue."" s this the way to talk about
a parent who heiped get its child on
its feet and repeatedly demonstrated
cooperation? Is this the way to talk
about an organization that came to
its aid in (ime of need when Dirshu
had liundreds of excess haggadot to
sell and we scraped together almosi
our last dollar of ready cash so that I
signed a tcceipt with trembling
hands for over $900.00 when our
own creditors were forcing us
against the wall {and our debtors
were overdue)? This article was

future confrontation. Mr. Kaziow
sees the new rule for admitting YU
students, faculty and alumni with
iD as a “status quo” thai should
hold for the future. In addition, he
predicts that the ity will
becoine a more viable and stronger
institution in future years. Mr.
Kazlow concluded by looking
forward to the upgrading of the
semicha program to a ‘“level of
excellence,” and the continuation of
the new ruach Torah, which can be
attributed to students returning
from lsrael.

the Editor

captioned “A Lesson Learned —-
DIRSHU.”

True we couldn't help out as
much as we would have liked to
help, but after the Yom Kippur
War, what independent student
organization had the resources?

The well-intentioned  former
leaders of Dirshu should seek out a
iesson to be iearned from their own
remarks. in a constructive sense, I
suggest this may help ‘solve the post
mortem.

Aaron Reichel,

Former National Pres., Yavneh
YT 71, BRGS "74 RIETS 75
Reply by Danny Landes,
Contributing Editor

1 really don’t catch Aaron
Reichel’s puns nor his frantic
complaints. David Abramchik and
myseilf have nothing against Yav-
neh—it was always irrelevant to the
program, direction, and growth of
our organization. The idea that
Dirshu was Yavneh's child is absurd
and it would be somewhat funny if it
wasn't so insulting—after all, dear
reader, how would you like it if
Yavneh claimed to be your mother?
Now the reason why Reichel wrote
out that check to us was because he
had ordered and picked up the
haggadot way before Pesach and
when he tried to return them after
Pesach we told him to pay up. The
check did not bounce and we have
no complaints. But Aaron. you
don’t really think that you were
financing our operations? Aaron,
what was sweet you taste as bitter:
your hands tremble; you have
delusions as to whom your children
are; your talk is of post mortems,
and your heart is pierced . . . I'm
worried.

EMC PRESIDENT

June 10, 1976
David Gleicher

| suppose that over the past four years, | have become a bit of an
EMC chauvinist. Though 'm willing to joke about ‘ts shortcomings,
I've always defended EMC as Deing a quaiity Torah institution, which
merits more respect among outsiders than it sometimes gets.

IMC, of course, isn't perfect. For one thing, there are too many
obstacles in the way of those students who want to receive a degree or
a diploma. The biggest obstacle is the large imber of required
courses. EMC, through the efforts of the student-faculty committee,
with s00n institute exemption examinations se'ected subjects, A
nominal fee will be charged to defray administrative expenses. If, for
example, a student is knowledgeabie in history, there is no reason why
he rannot get exempt from sophomere history by demaonstrating his
knowledge on an objective exam. Students would thus have a wider
selection of courses to choose from, an m--e students would get
diplomas.

{ am confident that most of the proposed reforms beneficial to EMC
and its students will become realities in the near future, One reason for
this confidence is Dean Rabinowitz. Throughout the past year, he has
wt for student-snoncared reforme of FMC rules

expracsad o

and regulations. He is always striving to make EMC a better college and
does not begrudge student ideas which can accomplish this objective.
Credit must aisc be given to Mr. Sabban and Dr. Orlian, the faculty
members of the student-faculty committee, for supporting reforms
such as upper-senior exemptions.

Many members of the EMC faculty have made my four year stay here
more enjoyable: Dr. Herskovics and Mr. Sabban were among the more
amiable persons | had as teachers in my freshman year, Dr. Sokolow
was always willing to give much-needed advice on all topics of judaica
and esoterica. Dr. Havazelet was a non-traditional, sometimes con-
troversial Bible teacher. One EMC faculty evaluation stated, “He’s an
absent-minded professor whom EMC needs more of.” it is truiy un-
fortunate that he will not be with EMC next year.

Of all Yeshiva secretaries, ! have found Sarah Bass to be one of the
nicest and most helpful. This is despite the additional chores Dean
Rabinowitz’s new respensibilities have given her. Mrs. Owgang helped
enable me to make it through my year as President without any slip-
ups, goof-ups, or screw-ups.

And of course, how could | leave out Rabbi Louie Bernstein, my
Rebbi muvhak of EMC? | haven't always agreed with everything he's
said, but | admire his bluntness in saying it. | hope that his forthcoming
dactorate neither curbs his candar, nar deradi religious
philosophy.

[SOY PRESIDENT

Days of Future Passed
Phil Kazlow

As the semester draws to a close, one is inclined to engage in a
chesbon hanefesh, an accounting of what has transpired during the
year gone by. Needless to say, the past year has been a very trying and
difficult one. The gap which has been left by Dr. Belkin's zt'/ death
seems difficult if not impossible to fill As each dav goes by, we realize
sver more, the unique role he played in leading Yeshiva and coalescing
its varied parts into one unified whole. Nevertheless, as Yeshiva enters
a transition period, which will soon lead to a new chapter in its history,
it is incumbent upon us, to address ourselves to those issues which will
confront the next president, and Yeshiva University, in the days and
years ahead.

We are living in unprecedented times. such that the respect granted
1o limud hatorah {the learning of Torah) and the esteem in which
lomdei hatorah {those who learn Torah), are held is unparalleled in the
annals of American Jewish History. It is the feeling of this columnist,
that for Yeshiva University to miss this golden opportunity of helping
restore the crown of Torah to its glory of old would be an inexcusable
crime

1t is our respon<ibility to attract the elite of our Yeshiva College
graduatiig classes to enter careers in the Rabbinate and in Jewish
education. We cannot allow many of our finest young men to forsake
this vital role of traditional Jewish communal leadership. For many,
the idealism and spiritual motivation are there, but the economic
realities prove to be insuimountable roadblocks on the paths to such
careers

Perhaps, we should first remedy the inexcusable economic station of
our own rebbeim, who, by one’s own admission “are being treated like
slaves * How can one expect someone to give up an acceptance to
Harvard Law School, or a place at Albert Etnstein, if what awaits him
after years of intensive toil and study is a life of poverty, misery, and 2
form of twentieth century serfdom?

Js it necessary to see that those who are ready to dedicate them-
selves to limud hatorah in our Kollel, receive stipends so small that 1
am embarrassed to put down the amount?

How can we stand idly by and see members of the judaic Studies
Department of Stern College be among the first to go? These people
should be untouchables even if they are lacking a few years seniority

The chalienge facing Yeshiva University in the years ahead is a great
one. The days of the proverbial thirst for Torah knowledge, spoken
about by the prophet Amos. seem to be upon us. The question facing
those who will fead Yeshiva during its third epoch is whether we can
rise to the challenge and quench that thirst. | feel that we can

oy
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Cancer: A Metaphor for Deafil

he ypllowing vssay i exeerpled from u letrer
seceivid by HAMEVASER and has been
printad irere beianse of 143 general interest. 4
leugthy. philosophicaliv-oriented section, has
et omarid 10 CONsErve Spacy,

Dear Michacl.

Ihauk you for sending me the Op-Ed page
of the Times Uanuaty 4, 1976), entitled
“Canteer as a Metaphor for Death,” about
which you requested my refections as A
religivus individual, What follows are some
remarks that occur w me in contempiating
this suggestive piece. But first, in case you
have forgotien, fet me recap the original
article.

The starting point for the authors of the
articlg is the reaiization that “everything
causés cancer”: beef causes cancer of the
bowel; the plastic in which meat is wrapped
causas cancer: pesticides cause cancer (their
absence causes famine) and the chemicals
that veplace them will probably be found to
caus canter as weil. Some substances
(cigatetres, for example) are highly car-
cinogenic; others are less deleterious. But, say
the writers, “ail of the things that cause
cancts are part and parcel of our daily
tite . . . Thus the only way to cut back on
the cguse of cancer may be to cut back on
living. Stop eating. Stop taking medications.
Stop using cosmetics. Stop enjoying life®”

The second major theme in the atticle is the
relatiphship between our concept of cancer
and dur weltanschaung. our general way of
looking at the world, our haskkafah. While,

flaw in the individual. With the rise of
technology and belief in its pewer to solve all
human problems, many discovered the virus
theory of cancer, with its implication that an
efficient technology would readily find some
simple vaceine that would “cure” cancer or
some drug that would “zap" it. (For virus,
substitute Communist, for vaccine, substitute
“pacitication program” and you have just
cured cancer in Vietnam!). Now, when we
have lost faith in our abilities to provide
solutions to all problems, when we have
become painfully aware of the fact that our
own optimism and wasteful idealism have
contributed te our troubles, we blame the
ecology, pollution, etc.

The authors conclude that “‘we are
relearning the ancient truth that the ultimate
cause of death is life. Maybe we should think
more abont what to do with life ra
futilely trying to postpone an inevitable
death.”

The questions that this article raises in my
mind as a religious individual, are of two
sorts: first, 1 must come to grips with the
philosophical-psychological ~ points  being
made; second, 1 must consider the practical
implications of the attitudes expressed by the
writers, which involves kalakhic formulations
which [ shall try to adumbrate, but not to
determine or judge. You will notice that, in
making these remarks, 1 will be broadening
the canvas to include various forms of our
contemporary. health-preoccupied,

Al of the things that ciuse cancer ate
part and parcel of our daily lives.”

at one level, cancer is a disease, or more
precisely. a congeries of pathologicai
processes, generally associated with an ex-
rremaly painful death, at another level cancer
isa meupuur fur Géath, a rebellion of the
body's cells against the disciplined taws of
growth and decay that constitute life. Like a
kind of biofogical entropy, cancer returns the
body o random, disordered chaos. The very
procéss of cell growth and multiplication
which creates life, runs amock and creates
death. Our biologicai existence is not im-
mortal, but, by its very law of growth, finitc
and gead-ended. No amount of biochemical
tinkeying can cheat our body of its ultimate
anarghic deterioration.

Because cancer is, philosophically and
psychoiogically more than just a sickness,
but tather a metaphor for the real sickness
unto death (i.e.. the confrontation with one’s
own mortality and human nothingness), it is
not swrprising that scientific theories of
cancer have tended to fullow the various

The whole analysis has, as you mentioned,
pracucal implications, as well. For most of
us, a carcinogen is an obvious no-no: most of
us maintain that, from a halakhic viewpoint,
cigarettes, for example, are assur. Now if we
believe that eggs cause heart disease, beef
causes cancer. etc., these should be
prohibited ac well, The conclusion could | in
effect, be the prohibition of everything, or,
since toial abstention would result in death by
statvation, the prohibition of everything not
absolutely necessary to survival. This would
constitute a radical form of asceticism,
backed by the awesome authority of pikuach
nefesh. Again, as I mentioned earlier in the
letter, such a concept would be rather curious
in the light of our belief in the basic goodness
of creation. After all, G-d permitted the fruit
of all the trees of the garden save one; we are
not told: “You may eat of ali the fruit, but
only what is absolutely necessary to prevent
starvation, for anything more would be an
invitation to cancer, heart disease, etc.”

One may distinguish between substances
that are normally part and parcel of human
nounshment and those that are not. A

changes in the moder ¢ Early
rescarchers stressed the genetic factors in
cancgr and cther individual “defects,”
reflecting the notion that cancer, meaning
failure, meaning death, is caused by some

g would then be excluded, but an egg
would be permitted, as it is a nutritious
substance serving a constructive function in
the human diet. What of meat, which may
not be a necessary component of the diet

(whether thiz is so depends on views of
Rishonim on the quesiion why meat was not
prohibited to Noah, though it was not per-
mitted to Adam: one opinion, quoted by
Abravanel, 1 think, states thai after the
Deluge, man lost the ability to achieve
balanced vegetarian nutrition)? lnsofar as
there are Jewish thinkers who  consider
vegetarianism to be the Jewish ideal {Rav Kuk
and his disciples are the best known modern
examples), the dangers of meat c.onsumptlon
may be a spur towards the actuaiization of ihe
vegetarian lifestyle. (That is to say. if meat
can kill you, you can live without it}.

Or you may distinguish more radically (in
the spirit of your authors) between the
safeguarding of health and the mere
prolongation of life. While it would clearly be

““We are relearning the ancient truth that
se of death fe. Mavhe
we should think more about what to do
with life rather than futilely trying to pest-
pone an inevitabie death.””
prohibited to engage in actions damaging to
health and life (e.g., cigarettes), it would not
be necessary to artificially extend one’s life
span: one need not refrain from “normal”
practices just because we are told that such
abstention may add a few years of life. A
radical reorganization of diet may prevent the
normal deterioration of the body, but I am
not required to pursue this end.

Let me illustrate with a hypothetical case: if
an individual is suffering from cancer, there is
no doubt that he would be permiited to drink
animal blood if this is considered a reputable
cure. But let's take.the following possibility
(assuming, for the sake of argument, that it
holds water scientifically): 1 am told that, in
thé normal course of events, my body,

specifically my heart vaives, will conk out

pr il
stalled indefinitely. In such a case, it would be
difficult to justify vielating the mitzvah, since

as | am interfering tuxal ProCEss:
decay, with the body's quiet obedience to the
faws of its own nature. I'm not sure how
strong this argument would be halakhically,
and can only suggest the possible (but
weaker) analogy among Achronim who point
out that there is no requirement to resurrect
the dead as there would be a mitzvah to
maintain the living. (Cf. cryogenics).

(By the way, to digress for a moment, the
last example suggests to me the possibility of
a vampire movie in which the protagonist
visits- 2 posek and argues that vampirism is
justifiable in terms of pikuach nefesh. Far-
fetched: since vampires, unlike wolfmen, are
distinetly 1 and singl
un-self-questioning. But then agaiu, we know
people like that., too.  Ve-dok).

There are several objections to these ap-
proaches which should be evident by now:

. Regarding the last point, as mentioned, it
is doubtful whether it is halakhically valid.

. How can one distinguish between what is
normal for the human diet, as opposed to
the artificial? If you place cigarettes on
one side and eggs on the other, the con-
trast seems clear enough. But what of
meat? What of wine, which we are told
“gives joy to G-d and man,” but which we
are also told destroys our braia cells, even
in moderation?

o

But theie is another argument here which
may be stronger than the preceding precisely
because it  is pragmatic rather than
metaphysical. I might claim that the need for
enjoyment, or at least the need to be able to
choose certain activities that are aleatory, i.e.,
not compelted by absol , is itself
hasic to human well-being. One thinks of
individuals, dying of cancer, who continue to
chain smoke. They may disgust us (and
themselves) but their doctors believe that
taking them off the weed, would damage the
will to life beyond any benefit to the body. No
wonder contemporsary G 'dolim, despite their
probable repugnance, do not seem eager to
issue a formal issur on cigarette smoking. To
be sure, there may be a great nobility to the
tife of the ascete, the person who is able to
reject all earthly pleasure; but for most of us,
as Shlomoh put it *“This world also He put in
their hearts, without which man would not
comprehend the action which G-d has done
from beginningtoend.” In a sense, | am here
arguing in a manner similar to my first
suggestion, that radical asceticism questions
the basic goodness of the garden; only { am
here adding the pragmatic claim that the
undermining of the normal pleasures of
physical existence may lead to the un-
dermining of our health as sureiy as an egg or
a steak,

Don't forget some additional factors and
qualifications: the certainty of the nexus
between the substance s
disease and the disease may not be lota]ly
clear (again contrast cigarettes with regular
food); moreover, what is bad for you today
may be food for you tomorrow, and vice versa.
Which is precisely the nub of the problem: if
indeed death is caused by living, then any
atterapt to blame death upon particular
components of life (eggs. meat. salt. etc.) is
essentially futile, since it is rooted in self-
delusion, in the unwillingness to come to
terms with the finite, vulnerable status
assigned to us, in His Wisdom, by our loving
Creator,

Thanks again for sending the article along.
I hope I've been able to say something in-
telligent, though unauthoritative, on the
subject, and eagerly await your reactions (not
allergic, I hope).

Your friend,
Shelly J. Cramer

|

ExLibris HAMEVA,

Crisls and  Faith, by Eliezer
Berkovits; Sanbedrin Press, New
York 1976, 180 pp.. $5.95.
Rovkwed by Sheldon Chanales

& sense of uncertainty about the
future of the Jewish people seems to
be all-pervasive
Jews . . . There is little doubt that
srael is passing through one of the
most perilous periods in its long
history. It is involved in a three-fold
crisis." These are: the crisis of the
spititual collapse of Western
civilization; the internal Jewish
crisis of spiritual exhaustion
following the tremendeus loss of
resogrees it the Holocaust; and
finaily. the crisis of the total threat
w  Juwish existence, a concept

among

unigue to our times. To meet these
crises the Jewish people must “put
their own house in moral and

spititual order and...gain an
adeg nding of who we

are and what we stand for...”
This is the aim of Dr,
Berkovits in his latest work, Crisis
and Faith. In pursuing this aim, he
touches upon almost every major
problem  bothering conscientious
refigious Jews today, and presents
some ideas which will surely be
discussed for some time to come.

Dr. Berkovits begins witk an
apalysis of the moral collapse of
Western civilization. This spiritual
malais¢ is attributed to the loss of
the sense of meaningfulness of

existence, both in the personal and
in the universal realm. Man who has
encountered the Divine Presence
<an never view anything in life as
having no meaning. But science and
scientism have freed the world from
the anchor of 2 Creator and have set
it on a random, purposeless course.
Man himself is merely a chance
event, the resuit of a “‘slight
malfunction in cosmic
engineering.”” This view has
stripped man of his personal
identity, preventing him from facing

ty, preventing |
the problems of life with any notions
of value and meaning.

The confusion caused- by these

developments has led to the birth of

many fads and movements, such as

the drug culture and the Eastern
mysticism-guru cults, movements
which are merely the attempt to
surrender personal identity in
conformity with the new cosmic
view. But the most serious result of
all this, sccording to Dr. Berkovits,
has been the New Morality, or
situation ethics, which denies all
predetermined ethical principles
(except love}, and claims that right
or wreng in an ethlcal decisior.
depex"‘* on the pa ar sitaation
o be umcrmmcu oiely by the
mdxv:dual . Berkovits discusses
this theory at length, showing that
while it is the logical consequence of
the spiritual problems of Western
civilization, the New Morality is also

LV

w

nerely a cosinetic mask for tht
hefker veit of a moraily bankrupt
civilization.

Jews, who are deeply involved in
the current corrosion of society, are
bidden to turn inward to the ideas of
judaism to find answers to tnese
problems. Dr. Berkovits explains
how Judaism gives meaning and
purpose to life. if man accepts
creation, life can never be
meavmgless, he knows that pulposc

But nlddl;m does not end tere,
teaving the individual to search on
his own for that meaning. While
each Jew must indeed search for
subjective meaning in life, he is

{Continued on Page 7)
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by Bruce Gracher

Contemiporary states have arisen
cither through political revolution or
via the sysi ]

The basic dilemma confronting any
new state is the construction of a
legal structure. For the state under
colonial control, the selection of a
faw system is niost often narrowed
down 10 (hL taw of the mother
may be a result of
bifity, particularly because the
colonial masses were, for the most
part, primitives prior to Western
imperialism. The mother country’s
fan had weathered the course of
time and it seemed thercfore ad-
visable for the new nation to begin
on a solid base by adopting the habit
of its mother.

Law and State

Israel is a member of the com-
monwealth of former colonies. Yet,
unlike its colleagues, Isvael may be
ultimately considered the source of
Western Taw itself. Roman law.
which is considered the foundation
of Western law, finds its very basi
in the corpus of Biblical and
Rabbinic laws, according to the late
Prof. Boaz Cohen, an authority on
Jewish-and Roman faw.

Modern isract failed to recognize
the validity of Jewish law as a
utilizable state law and chose rather
o incorporate a conglomeration of

Ottovait and British taw as “Israelt
faw.” Both of these powers once
dominated the arca, infiicted grave
hardships on the Jewish population
and finally granted the “natives™
independence. How absurd for the
oppressed 1o adopt the icgai sysiems
which oppressed the: .

With the passing of a quarter-
century of exi ce, very little has
changed. In  fact, according to
fsrach faw, civil courts are required
to rule in accordance with Ottoman
law. and with English law, common
law and cquity in effect in Britain
(Seetion 46, Order n Council).
Recently this has changed to the
extent  of  giving  Knesset  laws
priority. I a cuse arises to which
Isracli legislation has not yet ad-
dressed itselll English faw must still
be used.

The very existence of the State of
tarael s in itself an attestation to the
vitality of Jewish faw. “Our people
are a people only because of the
Torah™ (Saadya. Emunot Videot).
To place Jewish law on the same
level as the laws of the pre-colonial
territories of Africa and Asia is to
compare it with a collection of
nitive tribal rites and customs.
The madern state of Israel never

had reason to foilow the practice ¢
instituting “mother law™ nor does it
have cause to continue this practice.

Of more gripping importance
thaw  presenting  the “pros™  of
implementing Jewish faw as state
law, i evaluating the feasibility of
such a suggestion. That is, can the
initiation of Yewish law wi d

the plethora of problems presentiy
displayed by the heterogeneity ot the
population?

Religion and Secutarism
religious

The  predominant
phihm_)phy of 1h
cerned  with figion is that of
traditonal  Judaism. Their  ex-
pressed belief is that the Torab is &
product of the Sinaitic revelation.
Jews, thereby, are bound by it
because they are members of the

A Theory of Legal Theocracy

covenantal  community.  Samson
Raphael Hirseh in Jeschurun made
it clear: "Let us not delude our-
seivesy e entire matter iies in a
question: is the statement ‘and the
L-rd spoke to Moses'. which in-
woduces  Sipai,  true or not.”

Without  Sinai,  Jewish  Jaw s
essentially 0o more special than
American law. It assumes a level of

purpose.

Then there s the secular Tsraeli,
It is a secularism tinged, however,
by a Jewish orientation and a re-

interpretation o religious  truths
into sceutar-nationalistic ideologies.
According to Prof. Zvi Werbalowsky
of  Hebrew  University, the
sccularists who might drive their
own cars on the streets of Tel Aviv
on Shabbat, would acver vote for a
bill to permit publictransportation
to aperate on the Sabbath (related
by Rabbi Menachem Kasden).

The extant two societies attempt
an uncasy coexistence. Logically, a
seeufar Jew  would resent being
subjugated to Torah law. But is this
really truc? We are dealing here
with @ strange heterogeneity, one
with a strong common denominator.
No matter what one labels his brand
of Judaism. its origin is based at
Sinai. There is a bond which
mysterionsly  ties  all Jews. The
Muharai of Prague, in commenting
on  Sunhedrin (43b)  said  that
Israclites were not responsible for
one another until they crossed the
Jordan. The reason. he says, was
that the Land of Israc! makes all

israciites  dweifing diere as one
peisoi.

el 5]

Am 1in tsrael? Is this the Korel?

—ISRAEL

Whether one chooses to regard
the event at Sinai as a theophany or
as a constitutional convention, the
result @S ultimately  the  same,
particularly under the nomenclature
of state law,

Law, in the long-run. assumes its
own unique meaning. A number of
years ago, Supreme Court Justice
Ofiver Wendeli Holmes, in an at-

tempt to )usuly thc Sunday Biue
Laws. remarked that Sunday in this
-«country no longer had a religious
significance; rather it had become
the “national day of rest.”™ Holmes
was propounding the notion that for
Americans, Sunday was a day of rest
for the religionists, the secularists
and  even  for  non-Christians.
Although  the  Christian
Sunday in a religious sense. the
secufar American may vell regard it
as a day of west fron ap entirely
diflerent vantage peint, 1 this is to
work in a naiion not enjoying a
common heritage, shouldn't it work
inoa state predicated on a Jewish
historical consciousness?
Culture
We alt pray that one day the

forsh will be recognived as ihe

views

Are those the ancient ruins of Massada?

And shaii | sup where Moses at Mount Sinai
Saw his beloved G-4, and now sleeps by Him?
Such questions hourly do I ask myself;

And not a sign in a roadway incribed

“To Jerusalem’ — but excites
Fear, Doubt, and Consternation.

O Israel, how desotate you are.

And so | weep — for you are lying still,
Low in the dust; And [ admire you now

As [ admire the bcaumul in death.
Yours was # benevolent

. when you were born.

And burdensome. But would you not have it?
And now, though they beset you and make you their slave,
Would He have loved you less, or feared you more?

But why despair?

Twice you have already live

And again shall you shine among the nations of the world.

The hour will come,

When they who, by their deeds, seck 1o bind

The ethereal spirit;

Who, tike the eagle hovering above its prey,

Discerns with a carcless eye,

And sirikes and strikes again,

If but the heavens vibrate, shali confess

Their misguided wisdom.

Yet even now the flame bursts forth,

Where it \hall again hurn 50 Llnm\usl)

Bless the carth wuh |d|lh dnd gonmulmcm.
Greatness will be endeavor, contemptous will be duuth;

God-fearing men.

Echoes that were heard through
Auschwilz,

Were themsebves invoked by
**Next year in ferusalem.™

Awzake. then, [rom among (he multitude, heed the call,
And from your ranks, from person 1o person hear,

Insiead of rage,
The voice of vator.

Joram Graf Haber

Divine will for man. But until then
we must confront reality, We must
realize thar we are not dealing with a
canonical law  which is  solely
concerned with ritual practice. but
rather with a far-reaching halukhic
construct,

The fact that one belicves Torah
observance 1o be Divine obligation
does not preclude someone else from

prupusing that the essence of Jewish
law is expressed by foikways, culture
and soetal behavior, The latter view
has been rehashed on numerous
occasions by Jewish
thinkers. Such a consideration on
our part will prove beneficial to deri
Jews. Salo Baron in his Modern
Nuationafism  and  Religion  em-
phasizes the fact that in three
thousand years of Jewish history
there has yet to survive a Jewish
community whose foundations were
purely sceular. Twentieth century
sceularists have found it necessary
to mark various Jewish holidays and
customs from their own standpoint.
Passove for example, is the
celebration of national liberation
and not a G-d-centered redemption.

Of particular importance in state
Taw is the significance of the private
and public domains. Although some
Jaws exist to regulate life “behind
closed doors,” there is still the
general  Judicial  notion  of  the
privitege of privacy. In the case of
Shabbat, it is the blatant public
deseeration “which  disturbs  the
sensibilities of  the religious Jew.
Obviously the secular Jew does not
feel @ obligation to Jewish law
shamayim.  Rather s
adherence is rooted in his con-
stituting an integral part of the
national group. A group invariably
denuinds and expects a certain line
of behavior and a multiplicity of acts
of identification with the group.
Even in the United States. the
Sholom  Aleikhem  Folk  Institute
which sponsors a network of secular

secular

I'shem

Jewish schoeols has a curriculum
concerned  with  Shabbar.  the
historic national day of rest. and
n kashrur and the arba minim.
folklore and

©
clements  of Jewish
group custont,

It is, therefore, incoriceivable that
nationalists would abide by the laws
adopted  from foreign sources. A
corrective trend has actually begun
o take place in Israch, In a case
((c;lling with a moral preolem, the

't had to decide wh

her

or ot 1o follow English common
law. In a slunder case, Amas Ben
Gurion vs. Shurat Hamitnadvims th
judge decided that although Israclis

arc ordinarily bound by English law,
his case was different. In a question
of morals we cannot simply follow

English Taw: we are Jows living in

[srael with & moral code ot ourown.

Tnstead. he quoted muanids
(Hilkhot Deor. Ch. 7). Whether or

rot the Rambam was a religions

philosopher does  not enter  the
thinking of ihe identified secular
Jew. His attachment s with the
history ot the Jewish people. its
tolklore and folk-law,
Autopsy-Abortion

In respect to aotopsies. it is the
prerogative of any legal system tw
maintain  its own standards  of
cthics. When states in the U.S.
prahibit abortion, people agree that
the law has the night to make such a
requirement of its citizenry. Such
standards  once  degislated,  have
nothing to do with religion; they are
state Jaw in and of themselves, In
other  words.  there  is  nothing
unusual in regarding the faw as

ing the right to reauiate pers p

ethical behavior,

Legislation for state affairs or
forcign refations is not in contlict
with Torah. Maimonides in the
Guide 1o the Perplexed (11, 40)
states that the aim of human Jaw is
“only to insure the good order of the
state and of its affairs, and to
remaove from it injustice and strife,”
In regard to domestic law, it is well
known that Rav A, 1. Kook, =1/,
who continually promoted Jewish
faw in fsrack saw two aspeets of law
at constant work: re-interpretation
and takkanot (but this is a subject
for a tonger study). The legislative
process can remain a viable vehicle
of government in a state governed by
Jewish law,

Conclusions

The traditional Jewish law is a
means of commitment and iden-
tification with the historic Jewish
Peaple. The religious Jew regards
the Torah as Divine law whose
eternality is a product of its truth.
The secularist believes the Torah to
be the corpus of lewish folklore,
customs, and patterns of national
group behavior. Despite the dif-
ference between the groups, the
traditional law can take effect in the
State of Israel. Within the State. the
law-abiding individual will adhere
to it because it is the law and
because it serves the function of
maintaining his heritage.

Rabbi Levi Yitzchak of  Ber-
ditchey was ance asked: Why are ali
guestions  unanswered  in the
Talmud  (rayke) eventually to be
answered by Elijah? It would seem
wore logical that Muses the lawgiver
would answer  them!  The  Ber-
ditchever replied that since tradition
holds that Elijah never died, he is
the one whe is able to answer the
anestions, Only one who is entirely
maelved in this world can answer

qjuestions of this world.
Thus it s with Jewish Taw: it never
ceised o be fully involved in every

dimension of the post-industrial,
technological age. It is not as
though the advent of the Jewish
state. caused the Torab, Tatriad.
and array of Responsa to be dusted
aff trom i shelt in a geaizah, The

o Bods
he budy orsaut of the

e e

Jewish nation.

Now that the Jewish people have
been restored to their lasd, perhaps
Jeswash faw will be returned to its
rightful place in Erees Yisrael.

The editor-in-chief and gov-
erning board of HAMEVASER
extend a hearty Mazel Tovfﬁo
Rabbi Shmuel Borenstein (Re#
YUHS) and his wife upon the

birth of a son.

£
E
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Survey Results: Skullcaps and Attitudes
by Chava J. Willig 7. *“Ihe State of lsrael is the stars of the join the army? 23. Should they have been sentenced?

The following article presenss the results of Cedemption.” N Ul‘“_::"' N‘:’;::' Yes No_
a survey conducted by the author in the Kew No res- Yes  No  tam  ponse B s 5
Garden Hills Section af Queens, N.Y. The SA MA U MD SD ponse B 9 1 0 i C 10 |
ypothesis under discussion is that religius 2 1 a4 1 2 1 c 9 0 2 0 24. ““These students were not given parole
tituds lated with { ap- 5 The jonall ionalistic resp for the Migh Holy Days becsuse the

5 1 0 0 0

. Philosophically speaking, do you consi-
der Israel, in our day, 1o be just as
much a part of the  Diaspora  as any
other country?

are
pearance; specifically, that there is a high
degree of correlation between the stk of
skullcap one wears and one’s attitude toward
the State of Israel. In our last issue the author
elaborated on a set of questions posed to SA MA MD
individugls wearing black scullcaps B vy —5— -——0‘ >
(hexcafter called the B-growp). and others c M ; p ° 1;
wkawewcmc.‘m!e-: m!ﬁ:,}:'::;e Wc-pssgb).: 9. “Aliyah is a Divine injunction snd
::br:::ur: :oo:::‘en‘t:o:; in those cases when hence, it is a reiigious obligation today
the obtained results differed from ;’m& to live in Israel. No .
anticipated. Here then are the results: (In

order to conserve space, abbreviations are S_A‘ ._Mﬁ L{ MD Sb PO_'TS_E
used beiow — e.g.. SA jor Sirongly Agree,

0w

-y SD
2

B i U 3 Z 4 i
MA — Mildly Agree, U — Undecided, MD - C 7 2 1 0 1 0
Strongly 10,

—  Mildly Disagree, sD — 0. Theoretically, which would you prefer:
Disagree). —Living in Israzl among gentiles
—Living in America among Jews
1. Are you a Zionist? .
Uncer- B Py m} 1
Yes No tain c 2 9
2 '4'2‘ Z (2) 11, *Babhi Goren should not be Chief
2. Do you support the State of Israel Rabbi of lsnl‘el.”
financially? sA MA U MD SD
Not re- B 7 2 1 0 1
Xes . _No gularly (o] 1 3 1 3 3
B 10 0 1 Here again, the results were rath.er sur-
¢ H 0 o prising in that the C-group was not in total
3.

CORRECTION
The subjects of this survey were in fact
18-29 years of age, not 18-19 years as
stated incorrectly ir our last issue.

. Do you support the State of Israel
ideologically?

Ne re- Urncer-

Yes No ply _tain

B 2 7 1 1
C 10 [ 1 0 disag with this decl Ap-
4 ON EoMV YA oA Thaz A wow  mavently Rahhi Garan wac more widely
S, OUn 150a83's InASpIndtalt DRy, &6 yom  parenilyy, K[30% LomTn W= y
.sny Haliel? unpopular in the C-group than had been
No res- anticipated. .
A Mo ponse 12. Isracli Yeshiva students isioaid/should
B i p o aoi) be drafted.
¢ _Shonld  Should not
5. If yes, do you say Halle! with or with- (B: (5) ‘;
nedic! ¥4
out = be tion.»w- 13, Israeli Yeshiva students (should/should
ferrent  No not) join the army. .
With- each  res- Should Uncer- No res-
With out year ponse Should not tain ponse
iy o 1 B 3 6 1 1
B 0 0 ] 1
Cc 4 6 1 0 C 10 1 0 0

14. If you were an Israeli Yeshiva student,

il yd
6. “A Jewish State can only be founded would you join the army?

made by the B-group was most surprising.
One cannot help but think thai the recent
conflict in the Middle East had at least a
minor influence on the participants in that
group.

government is anti-religious.”
SA MA U MD SD NR

PERS
P

17, Below is an ical list of
ated people. Rate these people in des-
cending order.

Since this item called for a rather unstruc-
tured . response, resulting in an unlimited
number of possible ratings, a sketchy ap-
praisal will be presented here.

Last ChoiceNo response
B Chazon Rabbi
Ish (7) Goren (4)
Satmar  Ben- 2
Rebbe (2) Gurion (3)
C Chazon Satmar
Ish (6) Rebbe (5) 1
Rabbi Rabbi

Kook (3) Porush (3)

As can be seen, the Satmar Rebbe (who
was rated highly to some extent by all mem-
bers of the B-group) was the most unpopu-
lar figure in the C-group, as his anti-
Zionist philosophy would imply. On the
other hand, the B-group rated Rabbi Goren
below the non-Orthodox Ben-Gurion and

Meir, thus to their d

of his liberal rulings.

18. *‘Autopsies, uader all circumstances,

should be prohibited in Israel.” ’
SA MA U MD SD

B 7 1 [ 0 3

C 3 k] 1 3 1

Although most of the wearers of black

skullcaps agreed with this statement, as ex-

pected, the C-group was not as liberal as

had been anticipaied regarding this issue.

19. How do you feel about the Xibbutzim
that produce crops during Sheittah
year on the basis of Rabbi Kook’s keier?

No res-
SA MA U MD SD ponse
B 1 1 6 1 0 2

C 2 5 2 2 0 (1}
[Questions 20-24 refer 10 an incident in 1972.
Two Yeshiva students were arrested, accused
of blowing up a pornography shop in Tel
Aviv. They were tried, found guilty and
seatenced to jail.)

B 4 4 2 0 0 1
C 1 4 ! 1 4 0
This response pattern shows that the B-
groups responded precisely as ich d
but that the C-group did not unanimous-
Iy reply as predicted.

25. How do you feel about Rabbi Goren’s
decision re: The Eanger Case?

Correct  Incorrect No response
B 2 8 i
< g 1 i

26. How was the decision made?
{I.H.N. — In Heaven's Name, D.C. — In
Dircct contradiction to P’sak)

LHN.  DC. N.R.
B 2 7 2
c 8 1 2

27. How do yon feel about Neturei Karta?
SA MA U MD SD NR

B '] 2 3 i 4 1

[of 6 0 o 3 8 0
{28-29 refer to Anti-Zionist ads the NEURR
KARDA prints in the TIMES] _
28. Are these ads printed in Heaven's
Name?

Yes No  Unc. NR
B 4 0 6 1
c 4 4 2 1

29. How do you feel about the ads?
SA MA U MD sD

[ 1] i z 8

i) o [ 2 $
During the recent Mid Eact war which
organizatibns if any, received a dona-
tion frem you?

2ouw

U.J.A.
B 4
C 1

The remaining members of the B-group

listed other more religiously oriented chari-

ties, as anticipated.

31. Which of these organizations have you
associated with?

BA Noam. Pirch.  Y.I  Zeirei
B - [} 9 3 1 8
C 9 1 0 7 1

82. Which of the following political move-

on the law of the Torah, A Jewish State Yo No poer T,:n':' 20. Did they do it? ments do you identify with MOst? one
not g by Torah principles can- e e — Uncer- No res- — = mmer
not possibly call itself a Jewish State.,” B 2 7 ! ! Yes No  tan ponse B 9 0 ° 2
Nores- ©C 7 2 2 0 B Yy T 5 1 C [} 7 4 [}
SA MA U MD SA ponse 15. If you were an Israeli Yeshiva student, c 10 b 1 ° Cenclusion
A MA VMDD 34 PORs . " 5 R
B ) ) B . 2 ) would you plan to join hesder? 21 I yes, were they right in doing it? . ln_c:nc'llusmn, one m?y'f?‘edpce —‘beamig
Uncer- No res- Yes Mo Noresponse in mind, owever, the smail size of the iesi-
C 5 s 1 1] 1} 0 Yes No tain ponse B 3 4 1 ed population — that the results of this
The resuits here were a bit unexpected as B '(T T —4‘ T c 1 10 0 survey support the investigation’s hypothe-
the item failed to discriminate between the sis. Response to twenty-seven of the thirty-
B- and C-groups. It is possible that mem- c 6 1 4 . 0 22. Should they ha: been -msied;l two items presented indicate that there is, in
bers of the B-group considered the wording . RLE Rk fact, a substantial correlation between one’s
of this statement a bit too harsh, since in 16, If you were an lIsraeli citizen (not & B 9 2 yarmulka and one’s attitude towards the
realiy, israel is called “‘the Jewish State.” Yeshiva student), would you plan to. C 1 0 State of Israel.
schemes proposed as philosophies of  Hol w0t as a problem but as a

Holocaust Symposium

(Continued from Page 1)

damage to the children. Since all
children have traumatic ex-
periences, and avoidance of all
anxiety is tanmtamount to death, we
need not guard against adverse
psychological effects by hiding the
“Holocaust from children. We
should, however, provide chiidren
with an environment of emotional
security and family stability to
minimize any deleterious
psychological effects.

Dr. Brayer also stressed that we
need not fear our inability to explain
the Holocaust to children and
students. Inability to explain is not
grounds for disbelicf and these
concerns should not hold us back
from studying the shoah,

Dr. Walter Wurzburger,
Associate Professor of Philosophy at
Yeshiva College was the tinal
panelist. Dr. Wurzburger addressed

history have been discredited.
er question is the eternal
problem of evil. To maintain that
there is a loving. benevolent G-d,
begs the question: How did He let
the Holocaust happen?

Dr.  Wurzburger emphatically
rejected the solutions commonty
offered to answer these questions.
The statement that it was our sins
that brought the Holocaust upon us
is incorrect as is the argument that it
was y for the
of the state of Israel and thus was

Holocaust. He stressed at the outset
that it is {utile to view the Holocaust
as being unique. Al events are
unique, and yet to be understood,
all events must be related to the
universal, and to categorizations
that are universal.

The Holocaust has raised many
difficult philosophical problems.
There is a strong position in many
circles that it is difficult to see any

himself to theol I probk
encountered in teaching the

in the historical process in
view of the events of the shoak. All

part of a higher divine purpose.
Dr. Wurzburger sees the

mystery, something which cannot be
solved, but only apprehended. The
existence of the state of Israel is an
indication that what happened in
the Holocaust is not due to the fact
that G-d withdrew from history, but
is an uhfithomable mystery. The

G-d of Israel is present in the
historic proc d the existence of
Auschwitz not a counter in-

dication,

Following the three panelists was
a display of Holocaust pictures and
several workshops which focused on
the teaching of the Holocaust. at
different academic fevels.
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Crisis and Faith

{Continued from Page 4)

given an objective frame of
reference, the Torabh and the
mitzvot, within which meaning is to
be found. The Jew must search for,
and often may not {ind, the sub-
jective, personal eclement of the
meaning of existence, but all Jews
share in common the objective
meaningfulness to be found in the
Torah.

The latter part of this work deals
with the crisis within Judaism itself.
We are faced with problems with
regards to sexual mores, divorce,
the status of women, conversion,
and the State of Israel, issues which
threaten to tear apart the moral and
spiritual strength of our faith. Dr.
Berkovits sounds the call to the
3 2gc 1o
undertake seme bold initiatives in
order to solve these problems. His
suggestions are certain to be quite
controversial, but his plea for action
is nonetheless quite powerful.

Berkovits bases his approach on
the notion that the function of
Torah SheB'al Peh is tc-apply the
general .principles of the Torah
SheBiktav to each specific human
situaiion as it arises. The Torah
gives us 2 set of values and prin-
ciples to work with, and these
principles may come into conflict
with each other in practical
situations. Halakha must find the
solution of the conflicts within a
Torah context. The very nature of
halakha. then, demands that it be
an oral tradition, one that is flexible
enough to be applied differently to

different situations. The great
tragedy of halakha is that, albeit for
“compelling reasons, it was com-
mitted to writing, which has severely
limited its life and vitality. In
discussing the current halakhic
dilemmas, Dr. Berkovits suggests
that the same heter of et la'asot
which permitted the shackling of the
Oral Torah, now gives us the
responsibility to return it to its
original freedom. The risks involved
are indeed great, but the con-
sequences of inaction, which we are
witnessing today, are greater still.
Contemporary problems such as
ugunah, halitza, the status of
women in the community, gerut
and mamzerut can all be solved
within the context of the guiding
principles of a living halakha. and
Dr. Berkovits delivers a stinging
indictment of the current rabbinatz
for not moving to act with the
necessary degree of innovation.

In his final section, Dr. Berkovits
discusses the State of Israel and the
historical destiny of the people of
Israel. He taments the fact that the
Medinakt  has not become the
BMercaz Ruchani il was once
heralded as, and that the Torah of
Eretz Yisrael, which should be more
creative simply because of the wider
scope of application of halukha
possible within the state, has really
remained the Torat Hagalut of the
sheetl, an artificial transplant on the
soil of Eretz Yisrael. The religious
establishment in Israel, claims Dr.
Berkovits, has failed to live up to the
opportunity to move forward
spiritvalty.

However, the deeper problem in
Israel, which became evident with
the Yom Kippur war, lies in the
secular establishment. The Zionist
movement has always aimed at the
goal of a state for the Jews K'chol
ha-amim — like afl the other

nations. This, Berkovits shows, is an
untenable position, for if Israel is to
exist merely as one nation among
many, then there is no rational
basis for its existence, or, for that
niatter, for the against-all-odds
survival of thc Jewish people over
the centuries. The Jews cannot be a
“normal” people, and the Zionists”
attempt to escape from the'
inevitability of Jewish History has
been proven futile by the Yom
Kippur War. Dr. Berkovits presents
a fascinating essay on the destiny of
the Jewish pcople in terms of the
concepts of galut and geulah. It is
the task of the Jewish people to
pany the galut haShechina, to
link our destiny to the destiny of G-d
in the World. Redemption does not
meiely incan the redempiion of the
pecple of Israel, but it must be
ied by the redemption of

The Yearly Cycle of ithe Jewlish dood

By Rabbi Melr Havazelet
In memory of my beloved

g imother Surah: a daugh
wife, and mother in Israel. Her
quiet faith, serene piety, and gentle
wisdom has curiched my life and the
lives of those fe enough to

is the holiday of the receiving of the
Torah (Z'man Mattan Torateinu)
which above all celebrates the
equality and dignity of the human
being without discritnination, and
supplies the Shavuot mood of

have known her.

One understands the various
moods of the Jew throughout the
year by studying the five megillot
which are read in the synagogue
according to the order of the

seasons, each of which has its
particular mood.
Passover, and its mood, is

exemplified by the reading of the
Song of Songs, Shir Ha-Shirim, a
colieciion of impassioned love lyrics.
For generations, this book was

lained as an allegory of love

G-d from His man-created exile.
We, as Jews, cannot escape our
destiny; our choice is either to
merely endure it or to actively
embrace it, thereby giving the
greatest meaning to our lives.

The problems which the reader
may find in this work are two-fold.
First, the volume is actually a
compendium of discussions of
several different topics, and while
Dr. Berkovits does a brilliant job of
maintaining a common theme
through the i are
somewhat tenuous. Secondly, not
intending to present a halakhic
work, Dr. Berkovits skims over the
halakhic argumentation of his
chidushim, which leaves the reader
without the abifity to judge the merit
¥ ts. But these are very
minor drawbacks in the face of a
brilliantiy wriiien work by one of ihe
most authoritative voices in Jewish
thought today.

between G-d and the Jewish people.
The simple interpretation—that
these beautiful poems celebrate the
physical love between man and
woman—was,  however,  never
rejected by the Jews. This dual
interpretation is unique to the
Jewish soul. It gives expression, in
poetic terms, to the aesthetic world
view of Judaism which denies any
dichotomy between body and soul,
between matter and spirit, because
it recognizes them both as the twin

_aspects of the great and unending

miracle called fife. We read this

impassioned love story at the
traditional time for love,
rejuvenation and rebirth, the
Spring.

On Shavuot Ruth, the tender
story of a -Moabite woman who,
after the death of her Jewish
irusband, remains faithiui to his
family and religion, is read. Shavuor

1 love to all people.
Kindness {Hesed). which is a key
word in the Book of Ruth, is found
throughout this Megiflah. “Rabbi
Ze'ira said: This scroll (of Ruth)
tells us nothing either of cleanliness
or of uncleanliness, either of
prohibition or permission. For what

. purpose then was it written? To

teach how great is the reward of
those who do deeds of kindness.”
(Midrash Rabbah 11 14). In the
inspired writings the term kesed,
according to Maimonides,
occurs mostly in the sense of
showing kindness to those who have
no claim to it. For this reason the
term hesed is employed to express
the good bestowed upon us by G-d:
“I wili mention the loving kindness
ofthe Lord.”  (Isaiah 63:7). It
appears that the major reason for
reading. this Megillah on Shavuot is
to demonstrate 2 mood of loving
kindness towards our fcllow man.

" From this spirit of love and
brotherhood, our mood ch

Ecclesivates, read on Sukkot, is a
fascinating and in many ways
baffling book, of doubt and
pessimistic retlections on the vanity
of human ctfort, In the midst of the
celebration of life, the hero of the
book suffers tetribly from boredom
and detachment and sincerely
searches for a deeper meaning for
hislite. } . . not all experience this
mood so0 e during the cycle of
the year? cven at the height of the
most joyous holiday of the year,
Sukk:.', one may fall into this kind
of mood. I'he preacher, Kohelet, is
like a guide ieading us on our search
for a devper meaning in life through
G-d ana the Mitzvot.

The final Mogillah brings us to
Purim. Esther is an exciting
narrative telling us how the Jews of
Persia were saved from ex-
termination by the courage of their
Queen and the unity of the Jewish
people. Strangely enough this
holiday was stripped of its true
meaning. Originally it was aimed at
instructing the Jewish people living
among the Gentiles, to reserve one
day a year to think about the un-
pleasantness and danger facing
them, including pogroms and the
threat of annihilation. The striking
contrast, “Mordechai-the Jew" and

drastically in the month of Av.
Lamentations (Eicha) consists of
five heart rending poems bewailing
the downfall of Jerusalem and
praying for her restoration. At least
for this day of Ti-sha B'Av the Jew's
spirit should be one of melancholy
and solace, dedicated to meditation
and contemplation of the many
holocausts his people have ex-
perienced throughout their history.

The Russians Are Waiting

(Continued from Page 8)

Jewish survival. If anyone would like
to know how we have survived the
two thousand year night that we
euphemistically call the diaspora,
let him meet Viadimir Kislik and
Gleb Kuperman. Let him meet the
people to whom we became so close
in Kishinev. We met well educated
people there, people with good jobs,
who, since applying for exit, were
out of work or doing menial laber.
We met people who know nothing of
Judaism and hunger for any scrap of
knowledge that is available to them.
We saw how precious a picture
posteard of any sight in Israel is to
them. We heard their stories of how
they were followed and arbitrarily
imprisoned. We saw the bare walls
of the home where KGB had
recently entered and torn down all
wall hangings of Jewish interest. We
saw all this, and finally we asked,
“Why do you want to go to Israel?
Why do you bring all this upon
yourselves?” The answer was
simple, too simple. We were
disappointed. VCAnachnu
Yehudim—We Are Jews.” But what

other answer is there? What more

can be said than that in the soul of
every Jew there s some force that

pushes him to confront the fact of
his Jewishness? In many Jews the

force is not strong enough to do very

much, but in others its power is

boundless. This, more than

anything, is what we saw in Russia.

We did not understand it. but it was

there, palpable and real.

Time is running out, though.
There is no institutionalized way of
transmitting Judaism in the Soviet
Union. Nothing resembling a Jewish
school has existed for years. The
only young faces one sees in
synagogues are those of KGB men.
In fewer than twenty years, there
simply will not be anyone who
remembers how to daven. The vast
majority of activists are painfully
ignorant. Emigration is down. True,
this is mostly due to increased
pressure by the Soviet authorities,
but it is also at least partially due to
the difficuities that Russian
emigrants experience on the out-
side. Jews in the Soviet Union are
acutely aware of these difficulties,
and this awareness discourages
many.

The protest movement is lacking in
enthusiasm and direction, trying not
very successfuly to keep the mass of
Jews in the West at a crisis
psychology with regard to Soviet
Jewry. New thrusts are needed.
Attending one mass rally a year is
not enough. More tourism s
needed. The Soviet Union should be
inundated with Jewish tourists.
Some should meet with activists;
others should make it their business
to ask to be taken to synagogues and
points of Jewish interest.
guide in Russia (according to $SSJ's
Glen Richter every guide must
report to the KGB each evening)
should be asked about the

Every |

mistreatment of Jews.

Self study curricula in Russian
must be developed for iourists to
bring in with them. That the Soviet
Jewish community is terminally ill is
clear. Only serious attempts at
Jewish education can prolong its life
span. The longer that real Jewish
conscinusness exists, the longer the
trickle of emigration will persist, the
more Jews will be saved. Up to this
point no serious effort in the
direction of seeing to the Jewish
education of Soviet lews has been
made. This is an essential new area
of activity.

Perhaps most importantly, the
Jewish communities of Israel and
America must make a much more
conscious effort to aid in the ad-
justment of recent Russian
emigrants. Adjusting to life in the
West is difficult for Russian Jews.
for many reasons. Knowledge of this
fact is a significant deterrent to
emigration. A Jew wishing to leave
the Soviet Union must know that he
has a good chance for a decent life
on the outside. To assure this will
require great outlays of money by
the Jewish community. 1t will also
require the voluntary efforts of
individual Jews who must be willing
to open their homes and their social
cligues to the new arrivals.

On our second night in Kishinev,
we managed to locate the first of our
addresses of Jewish activists. With a
nmixture of excitement and
trepidation, we climbed several

“Haman-the Agagite (Amalekite)”
conveys to us the purpoe of the
story. The Jew must be constantly
alert to the danger of his mortal
enemy.

Instead, Purim became merely a
day of drinking and rejoicing.
Drinking was never 2 Jewish
tradition. Even on Passover, the
holiday of freedom, our Rabbis
limited the amount of drinking to
four cups. Purim, the holiday
established in exile, became the day
of drinking, following, it seems, the
example of our Gentile neighbors,
The Rabbis wondered why G-d’s
name is absent throughout this
story of miraculous salvation. The
answer seemed to imply why this
holiday has lost its original
meaning. They say that the absence
of G-d's name is a part of the many
evils and troubles that shall betal}
Israel when they foresake the ways
of God and this was the case in the

time of FEsther. {Babylonian
Talmud. Hullin, 139 B).
Thus does the Jewish mood

change from holiday to holiday,
from season to season.
ANNGUNCEMENT

Anyone who knows the
location of, or possesses any of
the editions of the SOY
newspapers HAZEDEK (besides
editions of 1944-45) and
HAMELITZ hesides editions of
1955.56} are asked to please
contact HAMEVASER b;
writing, or caliing No. 781-8339.
We are in the process of binding
a complete set of these
newspapers, and would ap-
preciate your help in this project.
Thank you.

flights of stairs and knocked on an
apartment door. The door opened
and we said. “Mikhail Marant.
zanboim?* The young man at the
door nidded. “Shalom,” we said.
He looked at us for a moment and
answered. ““Shalom, I've been
waiting for you.” The Jews of the
Soviet Union are indeed waiting for
us. The only question is. how long
can they wait?
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THE RUSSIANS ARE WRITING

. Any traveller to the Soviet Union
who has even minimal contact with
Jews is haunted by one realization—
that he is observing the deuth throes
of a major Jewish comimunity. To
put it simply: within fifty years or
less, there will be no Judaism in the
Soviet Union. At approximately
three million, the Soviet Jewish
community is the second largest in
the world. There are more Jews
under Sovict control than there are
in the State of lsrael, and in less
than fifty years there wiil be no Ju-
daism in the Soviet Union. There
will be Jews, people born of Jew-
ish mothers. if, however, the pre-
sent course of events does not
change radically, the fact that there
are people living in the Soviet Union
who are Jewish by hkalakhic
definiti will have y no
meaningful implications to those

wien whom we had seeti TOItering
outside. They stood in the back in
their improvised head coverings.
their very presence silently daring
anyone to.speak with us.

In Kiev, we felt with poignancy
the passing of the last traces of
Jewish scholarship. Examining se-
farim on the wall, we piqued the
interest of a cheerful little man
who told us his name was Yaakov
Lvov. A Pensioner, Yaakov spends
most of his time learning. Even af-
wr a brief conversation, we could
1ell that he was a lamdan. After |
returned, 1 spoke with Rav Teitz,
who s well acquainted with the
Jews of Kiev. He told me that Ya-
akaw, who as a ik learned
in Lubavitcher yeshivot in his youth,
i$ a true gadol in learning. Yaakov
0id us that he makes his own wine
and that he knows a man who
Jaughiters chick for him. Beef

people or to the inder of world
Jewry. Don Kates and 1 decided to
travel to the Soviet Union on
Pesach. We spent a total of twenty
days there. We visited four cities. In
each city we perceived a different
facet of the tragedy.

In Kishinev, where our arrival at
the synagogue was apparently
expected, we learned first hand of
the Soviet methods of intimidation.
When we entered the synagogue, the
gabbui left. About three minutes
later he returned with three young
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he hasn’t cated for the last thirty
years, Yaakov Lvov, one of only a
handful of Kiev's 200,000 Jews
who do any learning, is 82.
Real fear greeted us in the city of
Chernovitz. One tiny little syna-
gogue remains there of some
seventy or more that existed before
the mass closings began. When we
asrived at the synagogue, we were
delighted to find that sitting directly
across from us were two men both of
whom were fluent in Hebrew. Gur

delight ended quickly when one told
us simply, “We can’t talk to you;
we're not allowed.” From then on.
commupications with these iwo were,
short and hurried. They whispered
to us when the gabbai turned his
head, “The gabbai is crazy. His
head is filled with water. People
have been jailed for accepting
sefarim from tourists. The gabbai
knew you were coming even before
you arrived.”

In Moscow, the last city we
visited, we were shocked to find a
truly magnificant synagogue in
beautiful condition. It was quite a
change from the dilapidated
synagegues that we had szen in

es. We &
mincha on shabbat. It was the only
synagogue which we could enter by
the main door. They even have a
small beit midrash where they daven
mincha saving the large sanctuary
for shacharit. Of course the Moscow
synagogue is well kept. It is the
synagogue most visited by tourists.
“Why, it's just propaganda that our
Jews are mistreated. Come we will
show you a typical synagogue right
here in Moscow!™

But synagogues are not the only
facet of Jewish life in the Soviet
Union. If davening in a Russian
synagogue is  something akin to
holding the hand of a goses—a

dying man—spending the evening at.

the home of a young activist is like
being present at the difficult and
dangerous birth of a long awaited
child conceived during the waning
years of middle age.

A top researcher and author of
scientific treatises, Viadimir Kislik
lost his respected position and
comfortable life when he applied for
ap exit visa to Israel, He was one of
the people present at the seder
which we attended in Kiev. Why, 1
wondered, was his face such a
portrait of quiet desperation? 1
found out when another of the
activists told us Kislik's story, Three
years ago the authorities told him,
“Your wife and child may go to
Isracl, but you will have io stay.”
Wanting their child to grow up in
Israel, the Kisliks decided to accept
the enforced separation. The man
has not seen his wife or child in
three years. I looked at him when we
said /'shanah habu'ah b'yerushala-
vim. but his face betrayed no
emotion.

On the last night of Pesach, we
attended "2 going away party in
Chernovitz for Gleb Kuperman.
Gleb is about twenty six years old.
He has been waiting for an exit visa
for . quite 2 long time. When he
decided to apply. he dropped out of
the university thinking that as an
upeducated man he would be less of
an asset to the worker's paradise
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and that perhaps the authorities
would not mind letting him out.
Instead of receiving an exit visa,
however, he received a draft notice.
That was six years ago. Between
then and now, he has done his
service and worked as a common
laborer since his discharge. About a
year ago he married a girl crazy
enough .to share his dream, and
now finally they had received
permission to ieave. They would be
leaving Russia even before we
would. Gleb rose to lead off a round
of toasts. When our turn came, i
said that in America it is easy to be
Jewish, yet many Jews are not
willing to identify in any way. “It is
a piivilege, iherefore, to sit at the
same table with Jews who are willing
io fight for their Jewishness.” 1 told
them that Jews around the warld
admire them, and I concluded with
a prayer that we might all be
reunited some day in Israel. In
response to my remarks, Gleb rose
again, this time with “A toast to the
Russian government who, by its
oppressive policies, has made Jews
of us.” .

To meet with Russian lewish
activists is to learn something about
Jewishness that is virtually inac-
cessible to us in America. Without
coming even close to fathoming it,
you confront the raw driving ferce of

(Continued on Page 7)

THE NUSACH WILDERNESS

Nusach Havrefillah, the traditional
Jewish melodic patterns and prayer
modes, is the musical accom-
paniment of prayer in all the
synagogal services. The chanting of
prayer with set melodic patterns is
traditional-and obligatory (see, e.g.,
Orech Chayim 619:1). Nusach
Hatefillah is included with those
customs which have halakhic status
and cannot be interfered with (see
Yoreh Deah 336:4).

Much of our nusach is of ancient
origin and can be traced back to the
liturgy of the Ber Hamikdash. It

and inspiring Koi Nidre chant? The
traditional shabbat minchai: chants
set us in a slow, reflective mond
which fits the sense of foss upon the
otitgoing of shabbar. On Tisha B'av,
the sad and- mournful nusach
sharpens our feelings while on the
Shalosh Regalim the joyful and
uplifting nnsach heightens our
feelings of freedom and happiness.

Nusach is primarily based on

-eight prayer modes, each of which is

a unique melodic pattern and scale
combination. Our nusach consiste
of a bi and variation of

took hundreds of years until the
various melodic patterns of prayer
were standardized and unified. In
the Ashkenazic rites, the Mahani
(R. Jacob Halevi Molin c¢. 1365
1427) was responsible for setting
standards in the liturgy and music
of the synagogue and in the com-
munity. According to tradition, he
sanctioned numerous  synagogal
melodies. It is from him that we can
directly trace many of the nusach
chants which are” in use in the
Ashkenazic rites today. And it is he
who ruled that so sacred s
synagogal nusach and so ancient its
origins, that it should not be
changed (see Concise Encyclopedia
of Jewish Music by Macy Nulman}.

The importance of nusach is
understandable. It is nusach which
adds that extra feeling of reverence
for prayer. It is nusach which sets
the mood and sharpens the feelings
of those who pray.itis nusach which
leads us to a beiter apprech and

these prayer modes. The different
styles of nusach are matched to the
various parts of the service to serve a

centuries to develop our present day
nusach. As such, it expresses the
collective craving for G-d of alf Jews.
1t is more than a tune, for a tune is
here today and forgotten tomorrow.
Nusach contains that spark which
has ignited the hearts of Jews
thi hout the centuries. It is our
cennection to the past and our link
to the future. The greatest concert
and the most recent musical hit
cannot inspire the Jew as much as
the simple Kol Nidre melody. And
Kol Nidre is only one smail particle
of nusach. Imagine if all nusach
would be treated with the same
reverence!

It is with all the above in mind,
that I am saddened by the low level
of nusach knowledge in the Jewish

particular liturgical and musical
function. Nusach ph and
h prayer, An ple of this

is the Magen Avor mode (simple
minor} which is sung in a relaxed
and peaceful manner, expressing
faith, hope and thanksgiving and is
used in a large part of the weekday
services.
Unity

Significantly, prayer and nusach
are perhap " ying
forces in Jewish life. Wherever a Jew
prays (1 spesk th of the

ity. We are in a wilderness
in which few know where to go and
even fewer care to escape. The
traditional art of the baal tefillah is
being forgotten and our age old
musical traditions are being lost. A
generation is growing up which
iacks the appreciation and even
worse, the knowledge of our musical
heritage, And we arc the losers; the
level of prayer in our synagogues is

Ashkenazi Jew, although I lmagine
the same would apply with the
Sephardic Jew), similar, if not iden-
tical, chants are used. The bonds to
the same G-d, to the same Judaism,
are strengthened. Religious unity is
reinforced by liturgical and nusach
uvbity. Nusach speaks in =all
L ges and no matter where the

understanding of true prayer and
teaches us the proper enunciation of
words and the correct phrasing of
sentences,

After all, how would we feel on
Yom Kippur eve without the eerie

Jews finds himuelf 4 close affinity to
bls fellow Jew will be fostered when
be hears the traditional nusach
chants.

Nusach is that which connects us
with the eternal. It has taken

y to that.

1 have heard enough times the
Israeli tune “Erev Shel Shoshanim”
in the Shabbat Musaf kedusah to
convince me that our kedusah ne
longer has any hollness. It hurts to
hear those who lack even a fum-
damentsl knewldge of nusach
flaunt their ignorance. Ons no
fonger hears the proper nusach used
in shabbat pesukai d'zimrah. The
correct nusach for weekday sha-
charit is nearly forgotten; only
the old men in shul still remember
how it was done In the old country.

1find 2 direct correlation between

the level of nusach used in a
synagogue and the decorum ob-
served. The less correct the nusach
the stronger the din of voices, The
less knowledgable the baal tefillah is
in nusach the more disrespect is
shown in davening. People can sense
when correct nusach is being used.
They stop talking, and they even
pray.

1 speak not of the art of chaz-
zanut, for that is holding its own. 1
speak of that which every Jew should
know, nusach, and of that which
every Jew should be, a baal tefillah.
Even a person with the most
unattractive voice can chant nusach.
His recitation of the prayers will
sound better than any contemporary
melodic rendition of prayer.

Solutions?

What is needed is an increased
sepsitivity to the age old musical
traditions of Judaism. We need’
good baalei tefillah before prayer
becomes devoid of mearing and our
synagogues completely lose their
decorum. We need to recognize the
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importance of nusach and we must
train ourselves to use it.

I believe many rabbis, chazcanim
and teachers have abrogated their
responsibility in this area. They
have the prime obligaticn to set the
i and Ii i dards of
the synagogue. They can insist that
only those competent should be
allowed to be baalei tefillah. They
must teach their communities how
1o daven. They must lead the way
and not let their synagogues turn
into nusach wildernesses.

To those who detract from
nusach, I can only say that you miss
out on a glimpse of the Divine and
you deprive yourselves of a religious
sense of beauty and serenity. Your
souls are closed to the flow and ebb
of prayer. Your minds blur the
meaningful words. A void is created
in your hearts and into this void the
profane drives out the sacred.

Nusach “speaks” for itseif. You
should just listen more carefully.
Remember, your religious per-
sonality can only beneiit irom the
experience.
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