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Many Revel Courses  Dr. Lamm Is Guest Speaker

Avaiiable To Students

by Josh Lamm

During the recent spring
registration period, YP students
were once again faced with the
decision of which one of the six
Bible courses offered they would
choose~ to fuifiil their
requirements. A handful of YP
upper-classmen were confronted
with an even tougher decision
because of the joint program with
the Bernard Revel Graduate School
which offers them four additional
courses. Jewish Studies students
were presented with twelve ad-
ditional graduate courses which can
be taken for undergraduate credit.

These extra courses, sixteen in
all, represent an opportuniiy that
most students, unfortunately, are
not aware of. YC for many -years
has had a joint program with the
Bernard Revel Graduate Schooi
whereby students can take graduate
courses and receive undergraduate
credit for them. Most of these
courses are listed in the YC
“Gchedule~of Courses, 1976-1977"
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and they cover various iOpics sucl

" Novel Educational Methods Used

as ‘‘Biblical Exegesis’' or
‘‘Readings in Responsa
Literature”. All of these courses
are ideal both for the Jewish
Studies: majors, and for any
sincere student interested in Jewish
Siudies. T ity icquirements for
the joint program are permission
from the Dean of YC, from the
Dean of BRGS, and, perhaps most
crucial of ail, a sense of seriousness
and motivation.

In two separate interviews, Dean
Bacon of YC, and Dean
Soloveitchik of BRGS briefiy spoke
of the program, its history, and its
problems.

Why the joint program? Dr.
Bacon answered that 4 najoi
consideration was the “‘proximity’’
of Revel to the undergraduate
campus. ‘‘There is no reason why
Revel should not be used by our
undergraduates. it’s here, so let our
students make the most of it.””

Dr. Soloveitchik answers from
the vantage point of a student who
may undertake graduate work in

(Onntinuad on Page 2)
{Continued on Page 3)

At Annual Chanukah Chagigah

A large crowd of students filled
the Main Bet Midrash on the night
of December 21, to participate in
an evening combining festive
rejoicing with educational growth.
The oceasion waz SOV’ annual
Chanukah chaggigah, an event that
enjoyed unprecedented success this
year. SOY’s decision to-use the Bet
Midrash for the celebration, the
fac (Tiai many RIETS rebbeim
were in attendance, and the
presence of YU president Dr.
Norman Lamm, all contributed to
the success of this year’s project.

A short while after the chaggigah
had begun, SOY president Neil
Maron introduced President Lamm
to the room of seated siudents. In
his remarks, Maron drew a parallel’
between the Macabbee’s Chanukah
battle and the war for spiritual sur~
vival facing today’s Jewish com-
munity. He emphasized that Rabbi
Lamm’s past achievements and
future goals demonstrate his
position in the forefront of this bat-
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At A Riverdale Hebrew School

by Phillip Kaplan
and Mark Dratch

+Of all the Yeshivot and of all
the places that I’ve been at, the only
place that I saw that didn’t turn
kids off from Yiddushkeit was
S.AR.”

These words of a former student
teacher at the Salanter Akiba
Riverdale (S.A.R.) Academy
bespeak the success of this ultra-
modern, open classroom Yeshiva

Day School. ‘‘We have the same
goals as other Yeshivot,”’ com-
mented Rabbi Sheldon Chwat, the
school’s principal, *'but the vehicle
we use is a little different.”
Living and Learning

The institution, basing its
philosophy on three major prin-
ciples of ahavat torah, Am Yisrael
and Eretz Yisrael, tries to inculcate
into its students a love, not only for

Open Classrooms

G-d and His Torah, but also one
for Klal. Yisrael. The school,
though, feels that a great deal of
learning goes on outside the
classroom and therefore sponsors
such activities as off-campus Shab-
batonim, field trips,’ and joint
programs with a local senior
citizens home and the indigent
elderly of the Bronx. The theory is
that the combination of living

Torah Judaism along with learning

it help reinforce its ideals in the
students.
Open Education

S.A.R., established in 1969 by a
consolidation of three financially
failing Yeshivot in the Bronx, com-
bined the schools’ various
philosophies and emerged with a
totally new concept in education.
At the time of the changeover, Rabbi
Chwat, a young ard imaginative

product of an fsraeli yeshiva and
Yeshiva University, was procured
to administrate. The first step he
took in establishing the new school
was the incorporation of an open
educatior program. The Rabbi ex-
plained that “open education is a
dual concept. One (aspect) is the
building and the other is the
program. In its epitome, it’s an
open program in an open
building.”” This ideal was realized
in 1974, when the school moved to
its present open facility in River-
dale.
Advantages

Uiilizing as few internal barriers
as possible, the staircase-like con-
struction of the building facilitates
the free movement necessary for an
open program. Yet, the lack of
walls doesn’t lead to a chaotic
situation, as the varying levels of
the staircas. offer sufficient demar-
cation of students to their class’s
area. Beside those areas on each of
the edifice’s five levels that are used
for class work, there are several
specialized accommodations:  a
jearning resource center (library), a
science research department (lab)
and a practical arts center {the
place where you get finger paints).

Rabbi Chwat explained the open .

program by outlining its ad-
vaniages:

—the fact that there is more than
one instructor in a class allows the
student to find the adult with whom
he can best relate **without feeling
that his classes have been changed
or a teacher has been angered.

{Continued on Page 2)

‘planation,

‘Rabbi

Dr. Lamm begain his address by
pointing to the sad state of affairs
which the Jew ofien beholds
around him. He cited the unstable
Israeli government as an example
“ppht

of the sitnatinne  we

frequently witness. In fact,

our awareness of an
event, the external appearance, is
not infrequently markedly different
than the true reality of that event.
In making this point, Dr. Lamm
offered a chassidic interpretation
of the famous argumeni between

however,

Bet Hillel and Bet Shammai
(regarding the question whether the
number of Chanukah candles lit in-
creases nightly or decreases
nightly). According to this
the  controversy
ultimately revolves around the
question: is it the appearance or the
reality of the miracle which we
follow in lighting the menorah,
Another major point in President
Lamm’s address was the role of YU
students in today’s community,

Blech

ex-

specifically their duty to study
Torah, The prohibition to use the
Chanukah lights is in sharp contrast
with the American utilitarian

"lifestyle, which values things only

for their nractical worth. and auite
typically, even relies on such

phrases as “‘what’s the use” to ex-
press dejection.

In calling for a revitalization of
Torah Lishmah at Yeshiva, Dr
Lamm was careful to mention that
the application of religious
knowledge toward a career — such
as the rabbinate or chinuch —
should not be viewed as a negation
of Torah Lishmah, Dr. Lamm cited
the comments of the Ba'al HaMaor
to bolster his comention that the
halakhic constraint on utilizing the
candles does, not apply when the
benefit (o be derived is sacred.

The student and rebbeim were
very responsive to D, Lamm’s
remarks, and the remainder of the
chaggigah was highlighted by lively
singing and dancing.

Inaugurates

New JSS Lecture Series

by Mark Draich

On December 16, Rabbi Ben-
jamin Blech, a J.S.S. rebbe and
President of the National Council
of Young Israel, all but announced
the exact time of mashivch’s
arrival. Speakine in Rubin shul,
Rabbi Blech was the first speaker in
a lecture series sponsored by the
J.S.8. Student Council. Almost
one hundred people crowded into
the shul to hear the charismatic
speaker reveal the meanings of

gemarot and rishonim  which

predict the arrival of mashiach.
Two Views

His major proof was the

gemara in Rosh Hashanah (10b),
which records a disagreement bet-
ween Rabbi Eliezer and Rabbi
Yehoshuu as 1o the events which
occurred during the months of
Tishre and Nisun. Rabbi Eliezer
states that in Tizhre the world was
created, the patriarchs were born
and died.(admitting, however, that
Yitzchak was born in Nisan).

Rabbi Blech quoted the-
Maharal’s citing of a parallel

disagreement between these two-
tannairn. Understanding  of  one
dispute will aid us in understanding
the other. The discussion, found in
a commentary on the Book of
Proverbs, records that  Rabbi
Eliezer believes that the souice of
wisdom is found in the head, while
Rabbi Yehoshua claims its source
to be the heart, Rabbi Blech clearly
showed the audience how these
ideas can be traced to the Bible, in
the figures of King David and his
son, Solomon. David stood for the
“*head theory.”” He began his Book
of Psalms with the letter afeph, the
first letter of the alphabet, and en-
ded it with kaf and famed, the let-
ters found in the middle. He was
born on Shavoust, symbalizing
Torah and learning, and blessed his
son with wisdom in building the
Temple, a clear departure from the
gift of chakhmart fev, as found in
the Biblical discussion of the
Tabernacle. Solomon began  his
Book of Proverbs with a mem, and
ended with the end of the alphabet.
He composed Judaism’s love story,
Shir Ha'Shirim and built the First
(Continued on Page 3)
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Necessary
Improvements

The opening of the Benjamin Cardozo
Schooi of iaw unduubiedly tepiesents a
significant step forward for Yeshiva. By
providing for the educational community a law
school to run under Jewish auspices, YU has
guaranteed that its impact will be felt in still
more scholastic honizons and professional
disciplines. But the operation of a law school
by Yeshiva bears a deeper meaning for the
Jewish community. The heart of jewish scholar-
ship lies in its complex legal system and the
precise manner in which the Torah's laws were
explicated in the Talmud and Codes. It was
hoped that a law schoo! overseen by Yeshiva
would utilize these rich treasures of Jewish
learning, by affording students the opportunity
to employ Jewish concepts in advancement of
their legal education. .

A clear prerequisite for attainment of these
goals in lewish scholarship, must, however, be
a firm ground of Jewish commitment
HAMEVASER was therefore troubled to learn
that petitions calling for the opening of Car-
dozo’s library on Shabbat have recently been
circulated among students at the law school.

it is disheartening to see that these students
choose to ignore the Yeshiva University banner
under which they study. It is unfortunate that
the law school’s potentiality for helping Jewish
students arrive at a deeper comprehension of
“synthesis” must be set aside so that more fun-
damental aspects of Jewish observance can be
securely ingrained into the school’s operation.
1t is distressing to see that a law school “under
jewish auspices” is in threat of seeing elements
in this uniqueness slowly eroded away

We hope that YU's graduates ngw at Car-
dozo will help weather this storm and will help
bring to fruition those achievements which the
law school is capable of providing.

Gorelik.

The editor-in-chief and governing board of
HAMEVASER extend heartfelt condolences to
Rabbi Marvin Schnaidman upon the loss of his
wife. May he and his family be comforted among
the mourners of Zion and Jerusalem.

Achieved

Improvements

Of the various student activities organized
by Yeshiva’s undergraduate councils, few have
provoked as much controversy as the SQY-
sponsored chaggigot. In the last few vyears,
angry debates regarding proper rules of
governance for the annual Purim chaggigah,
resulted in feelings of divisiveness and dissent
among the entire student body

The Chanukah chaggigah, on the other hand,
never enjoyed the popular appeal which the
Purim celebration held, nor did it evoke tense
emotional conflict. Frequently the attendance
was disappointing; on someoccasions barely
more than a handful of students elected to
participate. In those instances that the
chaggigah did attract a large turnout, the
participants conduct at times ranionned the
air of festivity into an uncontrolled scene of
mass chilul Hashem

HAMEVASER commends this year's SOY
leadership for finally reversing this sad trend
This year's chaggigah, featuring YU President
Norman Lamm as the guest speaker, attracted
a large number of students from several
schools, and was permeated throughout by an
inspiring sense of ruach. The chaggigah's over-
whelming success was evidenced by the
vigorous participation of almost-alf the RIETS
rebbeim.

Ultimately it is the student body and its
responsiveness to an event that brings success
or failure to that activity. However, it was the
efiorts of SOY's executive il their
planning, preparation, and advertising that
furnished a chaggigah which brought out the
“yeshiva bochur” in everyone. Their seitless
labor provided the Yeshiva with a model of
organization that can and should be used for
years to come.

Suggested
Improvements

Yeshiva's semicha program has always
depended largely on student feedback in its
continuing attempt to upgrade the quality of
the program.

Firmly believing that their semicha training
should be of a caliber that truly merits the title
“Rabbi,” YU’s students have often been in-
strumental in proposing and implementing
ameliorative measures.

In thinking of ways to improve the semicha
program, a look to the past reveals ideas
that did not relate specifically to the
semicha curriculum but nevertheless enhanced
the program’s overall organization.

The Chag-Ha'semicha was a celebration held
every third or fourth vear honoring all the
semicha graduates during that period. This
festive occasion allowed the Yeshiva com-
munity to congratulate the musmachim on
their achievement, while imbuing with a sense
of pride those individuals whose devoted study
had brought them this scholastic distinction.
HAMEVASER believes that reinstitution of the
Chag-Hasemicha would continue to serve these
same purposes and would be a most worthy
project under Yeshiva’s new leadership.

Another idea worthy of revitalization is the
RIETS catalogue. This booklet clarified for the
semicha student: what primary and supple-
mentary subject matter was required of him,
and described the available learning op-
portumties

The publication of a revised RIETS brochure
would help alleviate much of the present con-
fusion regarding the prescribed courses of
study for semicha students.

council,

8 Tovet 6737
rom The Editor's Desk

Self-Construct &

»+—Michael Muschel---

One of the striking features of today’s American Jewish community is
its substantial non-American roots, Many American Jews who fall under
the broad heading ' :thodox” are not native U.S. citizens but rather
European immigrants. Indeed, some of Yeshiva's strongest financial
supporters over the last few decades are incduded in this catepory of
people, who, because of trying political circumstances, were forced to
flee their European homelands and settle in the United States. Few of
these people received their formal education in Yeshiva University
schools. Few were motivated by their own educational experiences at
Yeshiva to become supporters of the ipstitution. Rather, it was primarily
the contacts these individuals made with YU neople, out-of-classroom
encounters, fund-raising campaigns, that provided the motivational
impetus for their generosity.

1f we allow ourselves an objective look to the future, we perceive an
altogeiher different picture. There is no reason to anticipate any mass
influx of Jews into the United States during the next several decades.
The individuals who will carry YU's financial burden in fifty years — and
an ever-increasing burden, at that — be American-born, American.
bred, American-educated. American-educated. It is no miscalculation to
assert that in a half-century, YU will be turning to its own graduates for
monetary support. To men and women who graduated Yeshiva’s schools
inthe ties and eighti .

Wil! these future calls for monetary support elicit postive responses?
Will alumni's memories of their years at Yeshiva be overwhelmingly,
favorable ones, sufficiently potent to move them to provide needed
financial assistance? These questions are important ones, and failure on
the part of the administration to meet them head on wouid be most
improvident. .

It is unfortunate that an honest evaluation of the present student
mood at Yeshiva cannot conclusively answer these questions. Perhaps
Yeshiva students are more wont to be dissatisfied; perhaps again there
are matters at YU that students can justifiably. be dissatisfied with. The
point here, however, is that the state of mind of today’s YU student will
prove crucial to Yeshiva's livelihood, and the administration cannot
afford {pun intended) to dismiss student criticism.

What is most ironic is the fact that Yeshiva’s financial situation is
frequently the very source of student unhappiness. Some of the bitterest
complaints heard in Furst Hall focus on the manner in which
educational values are often sacrified to help ease monetary
With the financial crunch always 100
courses are cancelled, teachers are forced into retirement, and students
are bitter. But one must question how much of this sacrificing is, in the
long run, financially constructive. | am not suggesting that students
must aiways have their way, that their opinion should be one
component in the decision-making processes at Yeshiva. What is crucial
to student satisfaction is not that their voice be given priority,but that it
receive serious consideration.

In fact, the Serate, APRAC, and last year's Presidential Search
C i are fes of i that insure constant student
input into administrative policy. But the Senate’s power is limited, the
scope of their activity is confined to academic affairs, and the value of
APRAC's achi ts is questionable, at best, At this time, however, a
special i is p for Presid Lamm a thorough
evaluation of all branches of the university. It is noteworthy that student

Licited d

has been in this study. Hopefully, student
feedback, as exp d through such projects, as well as through d
and p p will to merit the ad-

8
ministration's respect.

It is also hoped that in expressing their views, students will follow a
pattern of constructive criticism, refraining from an undirected attack
on existing institutions and heedful always of the particular ends to be
achieved.

Hebrew Academy

(Continued from Page 1}

—increased teacher cooperation
in both the planning and the
teaching of a class due to the fact
there are no obstructions between
classrooms the student is
therefore afforded with the
strength of all teachers.,

—shifts the responsibility of
learning o the student, creating a

. two-fold learning atmosphere
‘... when someihing goes wrong
(in a learning situation) most
schools blame the teacher and
never blame the kid.”

—the student is allowed 10 work
at his own rate.

S.A.R.’s Yeshiva program is
conducted in Hebrew and as such,
the ist and 2nd grade students
devote most of their time
developing this “‘mafte’ach.”’ The
subsequent curriculum is the same
as other yeshivot, with a survey of

Chumash, Nevi’im, Misnah,
History (with an emphasis on the
Holocaust), and on the 6th to 8th
grade level, Gemora. The classes
are co-ed.

Only thirty percent of S.A.R.’s
students come from shomrei mitz-
vot families, Part of the student
body is made up Israelis and
Russians. The lsraeli children here
with their parents, who are on
Sh’lichut or sabbatical, have diver-
sified backgrounds ranging from
Kibbutz Dati 10 Shomer Haizair.
Seventy-five percent of the school's
graduates continue in yeshiva.

““We don’t think we have ali the
answers nor do we think that it
(the S.A.R. program} will work for
everybody. Maybe we're not tur-
ning many more kids on,”’ Rabbi
Chwat remarked, ‘‘but we're not
turning anyone off.
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Study Opportunities In Revel

(Continued from Page 1)

Jewish Studies. “If we have
something to offer, and indeed we
do,” said Dr. Soloveitchik, ““why
in the world start off when the
student is twenty-one or twenty-
two? Why not expose him to
serious study and research on the
graduate level, when he is eighteen
or nincteen, and if he decides to
continue in Jewish Studies, he can
carry it that much further.””

Both Deans Bacon and
Soloveitchik, and the BRGS
professors interviewed, feel that for
the most part the undergraduate
students are doing as well as the
graduate students. Dean Bacon
reports that the “feedback" from

explained Dr. Soloveitchik, ‘“There
is no magic line. 1 only see a
distinction between good students
and bad students, not between
graduate and undergraduate
students.”
Forced Change

Dean Soloveitchik sees the joint
program as not only beneficial to
the undergraduate students but to
the graduate students and school as
well, This program puts constant
pressure on the BRGS instructors
to create new courses, Since a three
year cycle is the ordinary teaching
span, if a student is picked up at the
undergraduate level and he stays
through graduate school, the in-
structors must change, update, and

teachers and in
the joint program is very positive.
Equaiiiy

Many ““joint programs’® between
undergraduate
schools in YU as well as in other
colleges may involve some
“watering down’ of courses, or
lowering of standards on the part
of the graduate school. When asked
if that was so at Revel as well, Dr.
Soloveitchik made it clear that this
is not the case. ‘I see no innate
difference betwéen the graduate
and undergraduate student,”

and graduate.

lize their courses so that the

student dossn’t take a course in his

fourth year that he already had in
his first.

After interviewing many joint-
program students as to the reason
they took Revel courses, two
common elements can be distilled
from their comments.

The first is a general
dissatisfaction with undergraduate
courses, especially Bible courses.
Many feel that the courses were on
too low a level, and were not taken

JSS Lecture Series

(Continued from Page i)

Temple on Mount Moriah,
dedicated with the avodah of the
akedah avodah she’ be’ lev) and the
love of the two brothers, recounted
in the. Midrash, who showed
Soiomon the proper spoi for ihe
erection of the Temple.

Referring back 1o the original
gemara, Rabbi Blech explained
Rashi’s comment that  Rabbi
Yehoshua’s mention of Nisan
refers not to the-month, but fo the
spring season. He finally learned
the decision of the gemara to be in
favor of Rabbi Yehoshua, meaning
that Mashiach will come during the

. spring season.

“Not only has the gemara ruled
like Rabbi Yehoshua.” claimed
Rabbi Blech, *‘but so too have con-
temporary events.”” The hatchala
d’geutah, beginning of redemption,
seen as the returning of Jews to the

_ land of Israel, was seen on the fifth
of Iyar, a spring month. The
retaking of Jerusalem was seen in
1967 on the 28th day of Iyar. Based
on the gemara and subsequent
historical events, Rabbi Blech
predicted that Mashiach will come
during [yar, although he refused to
forecas the year.

Rabbi Blech cited the two Tem-
ples as the embodiment of the two
ideals of /ev and rosh. The First
Temple was destroyed because of
idot worship, which had its origins
in the head. Chanukabh, the holiday
symbolizing the purification of
Israel from this sin, is found at the
end of the Tishre season, That for
which the Second Temple was
destroyed, sin’at chinam, can only
be countered through the heart.

Seeing that the gemara ruled in
favor of Rabbi Yehoshua, Rabbi
Blech also_finds the antidote for

HAMEVASER
WISHES ALL STUDENTS BEST

-]JEXAMINATIONS,
PLEASANT WINTER VACATION

our present galut as offered by the
same Rabbi.
audience to learn to do miizvot
with the Jev. While it is of the up-
permost 1mponance to Ieam and

idei chakh one
must never forget mitzvoi bein
adam I'’chavero and how to serve-
Hashem with simcha. Only through
the lev will we be worthy to see-
Mashiach, may he come speedily in
our days.

He entreated the’

seriously by many students. Onc
student in ‘the joint program,
commenting about undergraduate
Bible courses said, *“There is more
to Bible than just translation of
words and selections from Mer-
zudot David and Tzion. They feel
the need to attend a course where
they can be challenged and in turn
challenge a professor or a teacher.
Most of them say that Revel has
fuifilled that need.
Methodology

The second -.common element is
the basic difference between YC
and BRGS (or, for that matter,
between any undergraduate and
graduate school): that is, the
method of study utilized by each.
In undergraduate school the slress
is on “lecture and notes” whi
the graduate school it is more on
““research and self study’’ which is
much more difficult but far more
rewarding. As one student put it,
“1 was tired of the stenographic
nature of many undergraduate
courses and felt that 1 just had to
try something different.””

Serious Students

When asked which students
should take the BRGS graduate
courses as an option, Dean Bacon
counseled that only thé more
“serious and willing-to-work”’
student should consider it.

Surely there are more ‘‘serious
and willing’”® undergraduate
students than the handful that are
taking advantage of the joint
program now. Any student in that
category ought seriously consider

......... o Revel

iaxing one or more of the Revel

courses next time he registers.

The only regret of many of the
students now involved in the
program is that they either didn’t
know about it or didn’t consider it
until only recently.

SOY President

Holy Mess

Neil Maro|

We have heard much lately about “B.M. in the P.M.” and
about the upgraded level of learning in the Yeshiva, both during
the day, and at night. Learning, however, cannot exist without-
sefarim and people have been complaining about the lack of
availability of these sefarim. But these sefarim are available to
people learning in the main Bet Midrash. There are three cabinets
with all kinds of sefarim, including the essentials and a small sup-
ply of others which are less used. But they always seem to be

locked up. Why? Because

. sefarim are meant to be borrowed to

use and reuse, not to use and discard {or keep). SOY has, at great
expense, procured new sefarim, and to protect them we have in-

stituted a ““reserve’”” program in the main building Bet Midrash.
s

We are not G-d forbid, suspicious of people deliberately
taking or ruining sefarim. But for some reason, thousands of
dollars worth of sefarim are either missing or are in.such poor
condition as to render them practically useless. It is shameful

that in YU, where supposedly, bright,

ethical bnei Torah

congregate, it is necessary to resort to such precautions, But how
can we allow the libraries in both batei midrashim (Furst and
Main Building) to continue being the shambles that they are.
Students do not bother to return sefarim to their appropriate
places on the shelves and the bet- midrash looks like a room tull
of leftovers from a used book sale.

1 ask all b’nei ha’yeshiva to piease bear with us in our pr

ogram;

to return sefarim to their shelves; and to refrain from iearning
with these sefarim in their own rooms. Sefarim are not like trays
in the cafeteria; no one can be hired to coiiect them, and we can-

not raise our prices either.

1 would like to thank Rabbi Solow and the bachurim who help
run the library for their invaluable assistance

Letters To

The Editor

To the Editor:

In his article “The Yarmulka
Problem- and Business Ethics”
(HAMEVASER Nov. 15, 1976),
Rabbi Alfred Cohen asserts that
chilul HaShem when committed by
a prominent religious personality
takes place only when others are
corrupted or misled by the of-
fender. Consequently, he concludes
that wearing a yarmulka while
being publicly implicated in illegal
business affairs does not constiiuic
a chilul Hashem so long as others
are not induced to commit similar
offenses. Although Rabbi Cohen
cites a number of sources which
ostensibly support his view, there
are a great many more sources
which distinctly lead one to the
opposite conclusion.
~ Firstly, in the same suggiah in
Yoma' which Rabbi Cohen cites,
Rabbi Yannai defines chilul
HaShem as ‘‘kol shechaveirav
misbayshim machmas shemuaso®’
— anyone whose actions would be
a source of embarassment to his
associates. Abaye further
elaborates that one’s actions should
endear G-d to others (sheyhei shem
shamayim misahev al yadcha) and
chilui Hashem is diametrically
opposed in causing others to say
“Woe unto him who has learned
Torah — behold how ugly are his

actions.”” Clearly, chilul Hashem as
defined by these Amoraim is not a
matter of corrupiing others, but
rather its severity lies in the
negative image which is created of
G-d and His Torah. This in-
terpretation of chiflul Hashem
(literally, desecration of G-d’s
name) is accepted and cited by the
Alfes and the Rosh on the same
suggiah. Similarly, the Rambam* in
discussing chilul Hashem as it
applies to a great person who
performs an unbecoming - aci,
nowhere stipulates that it must
result in corruption of others. Also
in accordance with this view is the
famous statement of Rav
Yochanan® that a talmid chakham
whose garments are soiled (literally

and figuratively) is subject to the

death penalty. Again, even ac-
cording to Rashi upon whom
Rabbi Cohen relies, the offense lies
jn the tarnished image which is
created of Torah.

Having established the definition
of chilul Hashem, one can now
explore the second problem which
Rabbi Cohen poses: May another
prohibition, specifically, that of
removing one’s yarmulka, be
neglected in order to avoid creating
a chitul Hashem? In this regard the
Chinuch* is cited in his
disagreement with those who would

refrain from wearing t'fillin in
public for fear that they may
transgress a prohibition while
wearing #’fillin and thus cause a
chilul Hashem. The comparison
here would have been in order if the
issue were whether businessmen in
general should refrain from
wearing yarmulkas in public for
fear of creating a chilul Hashem at
some point in the future. Here
indeed one might recommend the
yarmulka in the hope that it would
remind one of his responsibilities
and perhaps even create a kiddush
Hashem. The issue at hand is one
of wearing a yarmulka at a critical
occasion which will aimost
assuredly result in chilul Hashem.
One may reasonably doubt whether
the Chinuch would recommend
wearing a yarmulka or rfillin at
such a juncture.

There are, however, Talmudic
sources which do not touch on the
question at hand. In Yevamot® the
gemara relates that in  his
restitution to the Givonim for the
crimes of King Saul (Samuel II Ch.
21), King David transgressed the
serious prohibition of lo yumsu
avos al bonim — sons shall not die
for the sins of their fathers. This
was done, as Rashi explains, to
avoid chilul Hashem in the eyes of
other nations who may conclude

that the Jewish nation allows
crimes to go unpunished. In this
regard Rabbi Yochanan states:
‘“‘Better a lctter be uprooted from
the Torah and G-d’s name not be
desecrated publicly.”” The gemara
in Sanhedrin® {uriher iclates ihat
King David, in pursuing Ab-
shalom, preferred to appear as an
idolator rather than a G-d-fearing
man while butchering his own son,
lest others questions the merits of
G-d: ““Better he worship idols and
G-d’s name not be pul
desecrated.””

1n conclusion, although I am not
a posek and therefore certainly not
competent to rule on individual
cases, | personally feel that the
issues raised by Rabbi Cohen
should not be taken lightly as more
and more Bnei Torah enter the
public arena as representatives of
Klal Yisrael and the opportunities
for chilul Hashem as well as
kiddush Hashem present them-
selves.

icly

Sincerely,
Jacob 8. Walfish, M.D.
YC'70

FOOTNOTES
1 Yomagea
2 #nhne Tarah Hilchot Yesode: Hatora Ch § Hal
3Shabbat 1142
4 Seter HaChinuch Miutzvah 420
5 Yevamot 792
& Sanhedrin 1072

. ad
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Enlightening The Menorah

by Phil Solomon

The Chanukah meamorah, while
providing light is in many ways
shrouded in darkness. Judaism,
while abounding in symbols,
usually maintains that the com-
mandments concerning any yom-
tov have both a direct connection
with the historical event for which
the holiday is celebrated, as well as
a definite purpose — an effect on
the person who does the mitzvah.
The menorah seems to fail on both
-accounts. While we speak of the
military victory of ‘“many in the
hands of few” in our prayers, there
is virtually no reference made to the
historic event in our observance.
When we light the menorah we
proclaim that we have no right to
derive any benefit from the light of
the menorah, only to see it, thereby
seeming to say that it is 2 ‘“‘useless”
mitzvah. One may wish to answer
that this is an unfair criticism, since
the menorah is a means of
publicizing the miracle, and that by
not deriving benefit from the
menorah, we highlight the
publicizing of the miracle, thus
recalling the historical event which
it commemorates. While this is
true, it is however, inadeguate to
explain many of the details found
in the halakhah concerning the
menorah.

First of all, it is interesting to
note that the concept of publicizing
a miracle is never emphasized con-
cerning other miracles in the Torah
or Rabbinical chagim. Far greater
miracles are mentioned in the
Torah, yet pirsum ha'nes is not
stressed as it is for Chanukah. And
not only does Chanukah receive
special emphasis, but thereisevena
prescribed form of hidur mitzvah.
The Shulchan Arukh tells us that if
a person is able, he should buy even
a menorah of silver, a seemingly ex-
travagant law for purely symbolic
observance. Also curious is the fact
that in the controversy concerning
how many candles are to be lit, the
opinion that the same number of
candles should be lit daily, is never
mentioned, even though it seems to
be a better commemoration of the
miracle, since the flame in the tem-
pie remained constant.

Essence

Among other halakhot relating
to the menorah which are difficult
10 explain when viewed from a per-
spective of pirsumei nisah is the
fact that lighting the candles is the
essence of the mitzvah. If the em-
phasis is on publicity, then of what
benefit is the menorah if it is ex-
tinguished? Also, the mitzvah,
when performed in its best way,
requires cach individual to light his
own menorah, if the sole criterion
is pirsumei nisah, then it should

suffice for one person in each place
to light the menorah. Also, why do
chazal forbid the menorah to be
moved to a window after it is
already lit, and why is it necessary
tQ light it specifically in a room
where there is already another
light? One would think tha: the
menorah would be more noticable
in a dark room. Finally, if chazal
*felt that Chanukah was so im-

oriented.

Since this was the crux of the
conflict, chazal'felt it was necessary
to have one mitzvah which would
portray itself not just as a par-
ticular need in a specific situation,
but as an overall organizing value

"around which we plan our lives.

Seen in this light, it is quite un-
derstandable that chazal chose light
as the mode of expression for the

portant that it was 'y to per-
forin the mirzvah in the most
beautiful way possible, then why
does the gemorah Shabbas 21b say
tha: they waited !’shanak acharet
(until the next year) to establish the
chag? ’
in the Dark

And so the Chanukah menorah,
far from being a sensible ob-
servance, leaves us pretty much in
the dark. It may be possible to
enlighten ourselves as to why we
light the menorah, and provide an-
swers to some of our questions by
analyzing the nature of the miracle

"we are publicizing.

It is well known that Chanukah,
unlike Purim, does not represent an
external victory of Jew over pagan,
as much as an internal one of Jew
over Jew. It was not so much a
triumph over the Hellenists as over
the Hellenizers within our midst.
The basic dispute between the two

groups was the nature and role of
religion. The Hellenizers did not
seek to eliminate religion, only to
confine it, or, in chazal’s words,
v'timu et hashmanim — not to
destroy the oil, but merely to
pollute it. They claimed that
religion was indeed necessary as
one part of a multifaceted life, but
that its role must be limited to just
that — to be one part rather than
an all pervasive influence. It was
possible to be religious at home
perhaps, but not when it publicly
conflicted with national or in-
ternational interests.
Torah Light Bulb

The Hashmonaim and the
Torah, however, thought other-
wise. As they understood it, the
Torah could not be merely one
aspect of a complex life. The Torah
must be the light, the organizing
principle by which we see how all
the other pieces of our lives fit
together. To say that Torah is the
supreme value does not mean that
one can do nothing else but learn,
but that all one’s endeavors must
be viewed from a Torah per-
spective. As Rav Aarbn Soloveit-
chik once explained, just as one
does not stare at a light bulb, but a
red bulb causes the whole room to
appear red, and a green bulb causes
the room to appear green, similiary
can or Torah, a Torah light bulb,
cause our entire lives to be Torah-

h b light is indeed
such anr organizing phenomenon.
By proclaiming that we have no
right to “‘use”” the candles, chazal
are reminding us that religion is not
merely a necessity to be called forzh
and later forgotien, depending on
the situation, but an overall value
by which we must arrange our lives.
By requiring the menorah to be lit
only in a lighted room, perhaps
chazal were trying to tell us that
religion is necessary not only when
someone is hopelessly and
helplessly in the dark, but that even
in a life which may seem suf-
ficiently bright and complete
without religion, the menorah can
and must be lit; each person must
light the menorah himself. To have
only one person in each family light
the menorah may well fill the need
of pirsumei nisah, but since the
mitzvah reminds us that religion is,

(Continued on Page 11)

The NCSY

Movement:

Some Brief History

by Henry Kamioner

The following article is based
on an interview with Rabbi Baruch
Lanner, a leader in one of the most
dynamic and successful youth
movements Judaism has to offer:
The National Conference of
Synagogue Youth (NCSY), which
is the official youth division of the
Union of Orthodox Jewish
Congregations of  America.
Presently, Rabbi Lanner serves as
National Director of Junior NCSY
and Regional Direcior of the New
Jersey Etz Chaim region. In his
spare time, Baruch gives a shiur at
the Stern kollel and is a part time
teacher at the Frisch Yesiva High

Schoo! in Paramius New forsoy
Schoot in Paramius, NCw Jorscy.

{tall began in the late 1950"s with
a young man by the name of
Pinchas Stolper, a graduate of
YUHS-B and a musmach of
Yeshiva University. Rabbi Stolper
first becamme the North American
Commander of Betar and then
stepped up to the position of
NCSY’s first National Director.
Rabbi Stolper also learned under
Rav Kutner in Chaferz Chaim. Al
these experiences gave him many
insights into the derekh of how
the organization was to be run,
The main goal of NCSY was, and
stitl is  kiruv r’chokim.

"Unfortunately, communities at that

time were making halakhic
sacrifices in their synagouges to
combat the assimilation of their
youth, including mixed scating and
dancing. Rabbi Stolper entered
these cemmunities with a “no
compromise”” attitude; only a strict
adherence to halakha would be
tolerated. As the trail blazer for
NCSY Rabbi Stolper met many
difficult obstacles. Neverthelcss,
with his great perserverance and
love both for people and the Torah,
Rabbi Stolper was able to over-
come what seemed to be in-
surmountable barriers. Rabbi
David Cohen, first assistant to the
dircetor must also be vicwed in the
same favorable light. Eventually
Rabbi Cohen was 10 become
director of the UOJCA. Together
these two men laid the foundations
of NCSY.
Charismatic Leader

Soon, another BTA-YU
graduate, Chaim Wasserman,
joined the organization. Rabbi

Wasserman, the spiritual leader of
the Young Israel of Passaic-Clifton
New Jersey. is currently on sab-
batical teaching in Yerushalayim.
Before taking the Young Israel
position, Rabbi Wasserman spent
the most dramatic years of his life

(Continued on Page 10)
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Ronald Mitnick——J

This past summer, many of
us were witnesses to an event
representing the apex of Man’s
technological achievement,
the landing of two Viking
spacecraft on the surface of
the planet Mars. Despite the
complexity of this awesome
feat, there are those who aren’t
at all enthused by project
Viking. Some people feel that
the enormous amount of
money spent for Project Viking
could have been spent more
usefully had it gone into social
programs on our own planet.
However, others with whom |
have spoken, have stated that
to believe in the existence of
extraterrestrial life is contrary
to Jewish teaching, going so far
as to call such a belief
apikorsut. Naturally, they felt
that, since there is no point in
searching for life on other
worlds, there is no point in
Project Viking.

This attitude aroused my
curiosity, and | decided to find
out whether or not it really is
apikorsut to believe in_the
existence of life on other
worlds. 1 called Rabbi Yaakov
Weinberg of Ner Yisrael
Rabbinical College, in
Baltimore. In response to my
question, he answered that
there is no opinion found in
Chazal which either affirms or
denies the possibility of the
existence of extraterrestrial

life, and that whatever is’
empirically found would
determine whether or not it
éxists. Furthermore, Rabbi
Norman Lamm wrote in Faith
and Doubt that the existence of
life on other worlds would in

theeries which may well turn
out to be facts.” We don’t deny
scientific fact; instead, we
should use these new facts to
better understand our Torah.
Of course, it is imperative to
view scientific thought in a
proper perspective, always

no way lower the spiritual
status of Man.
These responses were

sufficient to clear up any
uncertainty that | may have
had in this matter. But the
attitude of those persons, who
were sc vehement because of
their misinformation as to
implicate many people as
apikorsim, brought a ‘very
disturbing inclination to light,
namely the unwillingness to
integrate science with Torah.
This problem manifests itself
in a number of ways. In some,
it is demonstrated by a total
separation from scientific
thought and a preference not
to be exposed to “anti-Torah”
attitudes. However, even here
at Yeshiva University, where
the philosophy in regards to
learning is based on the ideal
of Torah ('Madah, " many
students consider their secular

studies to be completely
separate from their Torah
learning.

Rabbi Lamm states in Faith
and Doubt, “No religious
position is loyally served by
refusing * to  consider ...

remembering that the Universe
is not run by mathematical
probability or chance, but by
Hashem However, if science is
studied with this proper
perspective, it could actually

have the effect of
strengthening one’s faith.

And vet, despite the in-
credible  complexity of
biological organism, how
many students are awed by
ma’‘asey  Hashem when

studying biology? How many
students, when studying
physics appreciate the unity
with which Hashem created
the universe? Even though we
do not refuse to study science,
many refuse to integrate it
with their Torah learning.
Consequently, we are wasting
one of the unique op-
portunities that Yeshiva
University offers, the ability to
study secular subjects in a
Torah atmosphere, Hopefully,
recognition of this will cause
Y.U. students to reevaluate
their studies and bring even
more meaning to their years at
YU.
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Care Of The Terminal Patient:
Reviewing The Torah Viewpoint

by Martin Thaler

This article is primarily based
upon a lecture delivered recently by
Rebbi Dr. M.D. Tendler, at the
Conference on Bereavement and
Grief, as well as AECOM and
acroess the country.

Due to technological advances in
medical care, the life of a ter-
minally ill patient can be extended.
The failure of an organ system,
once equated with imminent death,
is now the domain of new
specialties. Kidney dialysis units,
organ transplants, more efficient
respir.ators, and such, have
prolonged life while presenting to
society a plethora of moral and
religious dilemmas,

Postxlates

To approach these problems, we
must first define several terms.
There are several axioms bandied
about, serving more to disguise
truths than to clarify them. One
such axiom refers to the “‘infinite
value of human life.” This is
apparently true. but what of our
attitude towards the neglect of
proper nutrition and health care
prevalent among our lower classes?
Do we do everything to help save
the abused child, whose life may be
in more jeopardy than that of a
hospilal patient? In other words,
how invasive is this value system?

At what personal cost must this
value be preserved? What of the
iife of pain and mentai anguish that
an incapacitated pati
doomed to? What about the un-
bearable emotignal and financial
costs to his family? In many of
these terminal cases, is there a
distinction between saving, i.e.
prolonging, life, and simply
postponing death? Or is this an
objective value, independent of the
particulars of each case?

This leads us into an analysis of
another axiom. If there are indeed
some cases wherein a decision is
made to ignore the first axiom,
then that decision must be made by
the mentally competent patient
himself. Does he have this right?
Does he even have the right to

may be

know specific details of his con-
dition?

The Yoreh Deah (337) states that
if a relative of a seriously ill man
dies, we may not inform the patient
of his relative’s passing, lest he
become overly depressed and die.
Moreover, even if he does find out,
we may not do Lrigh for him nor
mourn in front of him, lest he
become afraid that he too will die,
and his will-power will weaken. We
clearly see that the halakha is
concerned with the psychological
effects of distressing news on the
patient, and that the “‘whole truth”’
is not an absolute good. An in-
telligent patient can be made aware
that his condition is serious, in
order to permit him to put his
affairs in order, without telling him
exactly how serious it is. The
doctor may only give him in-
formation which cannot prove

‘Bach comments,

harmful. Halakha goes so far in
this concern that the final vidu/ is
postponed until noteh lamut; as the
as late as is
possible. Even then, it is introduced
by, ‘““many have confessed and
lived . . . and the reward for your
confession should be life.”
Suicide .
This brings us 1o the next point,
Can the patient refuse life-saving
tr ? Suicide is prohibited in
the halakhic, and in virtuaily all
ethical systems. Similarly, we could
not condone a patient’s refusing
treatment that promises cure. But
what if continued therapy promises
only a prolongation of a life of
terrible pain, discomfort, or
psychological trauma — and the
patient requests that treatment be
discontinued? The gemcra in
Avodah Zarah (i8a) tells the
{Continued on Page 8)

Between Rebbe
And Student

by Steven Mandel

Thioughouy a student’s Yeshiva
education, he is constantly remin-
ded about the duties, respon-
sibilities, and respect that he should
have for his Hebrew teachers. In
fact, the Talmud and the Rambam
enumerate in great detail how a
‘talmid (student) who has entered
into higher education (the ber
midrash) should trear and honor
his Rav (teacher). These laws have
been taught and widely publicized.
On the other hand those areas
where a Rav must be respectful of
his sindents’ rights and sensitive to
his feelings are not very well
known,

What does the term Rav mean?
The Rambam explains that it is in-
cumbent upon every scholar in
Israel . . . to instruct all who desire

Senior-Writis

A Modest Proposal

As part of the 1977 Bicentennial
Celebration, we Americans have
been granted a new democratic
right. Two hundred years after
Thomas Jefferson wrote in the
Declaration of Independence
“. .. that all men are created
equal, that they are endowed by
their certain
unalienahle Rights that among
these are Life, Liberty and the pur-
suit of Happiness,” the Supreme
Court has handed down a decision
declaring, in effect, that all men
are also endowed by their Creator
{if not by their Creator, certainly
by their Supreme Court) with the
unalienable right o die. It
remains, however, to be decided if
this truth is as self-evident as
those of Thomas Jefferson

Creator  with
Creator  with

it costs the taxpayers about
$10,000 annually to provide food,
clothing, shelter and
rehabilitation for each convict in
prison. Besides that, prison of-

Randomliy Distributed
Words

(Continued from Page 12)

found inconsistent by some nit-
picker. (Life it tough). In-
terestingly, if one is willing not o
distinguish  between  things  per-
ceived  “*concretely”  and  things
“‘imagined,”” new possibilities
emerge. To wit, if fear is sensed. a
Mazik s said 10 exist. What this
means is that there is nothing 1o
fear but fear itself. (Don't cringe.
This makes as fittle sense to me as it
does 10 you.) In any event, what
has become clear s that there is
precious  littie  philosophical
speculation which has been cut,
dried, and laid out on a planer as
the “*essence’ of Judaism.

Even if well-defined
philosophical, ccientific and
historical axioms should be decided
upon, we still must contend with
the objectivity of the mind. Since
any attempt at reasoning demands
the P e of the fund 1
assumption of science, belief is not
a product of choice but rather a

strict function of observation. A
guy who doesn’t believe, for
example, that the Maalot tragedy
was a consequence of faulty
mezuzol is no heretic for the simple
reason that nobody (not possessed
of uncommon insight) can buy a
story like that. [1 is easier to say, **f
believe X is irue,” than to say, “*X
is true,” as if there is no doubt
about it. We can choose to act (1
think), but we can't choose to
believe.

Value judgments are either
lacking in cognitive meaning or
strictly conjectural, and all that we
can do, is to perform each Mitzvah,
with precision and consistency and
— ipso facto - we are believers.

An additional note to those
pseudo-inteilectuals  who  prefer
name dropping to content.

Epicurus, Ra’avad, Spinoza, Kant,
Descartes, Freud, William James,
Bertrand Russel, No-Neck Ayer,
Yeshayahu Leibovitch, Karl and
Groucho Marx.

ficials are constantly on guard to

prevent prisoners from com-
mitting suicide. But all this
becomes unnecessary because

now, prisoners have the right to
die. Now, the government can pay
a prisoner to die just as was done
in ancient China; or a rich man
who had been sentenced to capital
punishment could pay a poor
sucker to take his place at the
execution. Each prisoner con-
demned to die can be offered the
following proposition:

Welcome to Death Row. We
hope you will find your stay here
enjoyable. But why postpone the
inevitable? If you wait for nature
to take its course you will miss the
once-in-a-tifetime  opportumty to
choose how you would like to die
Maybe vou would like to be
beheaded like  Queen  Mane
Antoinette, or hanged like the
American martyr, Nathan Hale
Were you a childhood admirer of
Abraham Lincoln? Then mavbe
you would like to be shot as he
was. By a government
grant, if you die before the end ot
the current
beneticiaries whom vou name will
receive an annual stipend trom
the state. And that's not all It you
leave your bodv to suence the
stipend will be increased. So don't
delay — die today

Ridiculous? Very much so. But
this s the
recent Supreme Court Decision
On  January 17, 1977, CGary
Gilmore is scheduled to die by a
firing squad in Utah

if the execution indeed takes
place he will die, not because he
murdered two people, but only
because he sought to die. Mean-
while, many convicted murderers
remain alive and eligible for
parole because as far as they are
concerned, capital punishment is
“cruel and unusual”” This is not
the place to restate the hackneyed
arguments for and against capital
punishment. Whether in favor of
capital punishment or not, the
American public yearns for con-
sistent punishment. The possibility
of execution should not depend

special

tiscal  vear,

implication of the

Joseph Rosenbluh

on a judge and jury’s whim, mood,
or prejudice, but on their
thorough investigation and
verification of the charge.

Gary Gilmore is not only a mur-
derer, but a man with masochistic
and suicidal tendences while in
jail. He staged a long hunger strike
and attempted suicide twice. He
has elected not only to die but
how to die. Gilmore has requested
that his face not be covered and
that he be aliowed to stand at his
execution, just as a man in a
restaurant would request a steak,
medium rare. On January 17,
Gilmore expects to finally commit
his long sought after suicide, with
the sanction of the United States
Supreme Court.

Such a situation would not arise
in a Torah-oriented society. The
possibility for capital punishment,
though very real, 15 also very
remote, because of the extensive
investigation required of the
Jewish  court by halakha
Moreover, in Jewish law, suicide is
at least as great a crime as
homicide, though the culprit, for
technical reasons, goes un-
punished. Thus, i a person were
not sentenced to death (or as s
the case in the United States,
where  such a  sentence  will
probably not be carmed out) his
desire for death would not be
honored

While assuming the right to die,
American society has denied the
right to life. Our own community
tolerates the murder of fetuses
through abortion and so-called
terminal patients through

th, ia. Abortion, euth. i
and the Right to Die are
cuphemisms for three different
acts of murder. Judaism
recognizes that life is a Divine
foan and therefore may be
withdrawn only by G-d or certain
human agents in execution of His
Divine Law. “G-d hath given,” and
logically, “G-d hath taken away.”

The right for a person to die 1s
not given 1o the man himself, by
either G-d or the Umted States
Supreme Court, but rests firmly in
the hands of C-d

1o be his students . . . for it says

“*And you shall teach them diligen-

tly to your children” (Deut. 6:7)

which is traditionally interpreted as

including students, for students are

also called chiidren.’ Thus to be a

Rav one must first be a scholar

{talmid chakhamj. A scholar is one
who wishes to be adorned by the

crown of Torah.? He makes the

study of Torah a fixed occupation

and lets secular work engage him

only casuaily.’ But he not only fear-

ns Torah but also practices it as is

taught *‘study is not the most im-

portant thing but rather practice.””*
{putting into action that which one
has studied). A Rav is a person who

is worthy to be appeinted as leader’
of a community. He thus serves as

a model for the Jewish community

and is criticized more severely is he

errs. A scholar must wear

becoming and clean clothes and it is

forbidden (o have a spot or grease

or anything of a like unclean nature
found upon his garment.” If you

see a scholar sin at night do not

gossip about him because perhaps

he has done penance; but if he has
misappropriated money he may be
criticized until he retarns it to his
owner.” In addition, any place
where there is a desecration of g-d’s
name one does not extend honor 1o
a Rav.* Also, if the Rav is like a
messenger of the Lord of Host, they
seek the law at his mouth.”

A Rav then is a man steeped in
the wisdom of Torah, a man of ac-
tion, 2 man who must decide the
law for an entire community, and
most important of ail a teacher.
The student must recognize the

Rav’s greai importance. He is
obligated to give him even more
respect than his owri father because
his father only brought him into
this world while the teacher who
teaches wisdom brings him into the
fife to come.'®
Definitions
Who is the student’s Rav? How
does one go about acquiring a Rav?
Fhe Talmud records many opinions
in this matter. In the Fathers,” ac-
cording to Rav Natan, it says that a
student should find a permanent
teacher to learn text, mishna,
midrash, halakha, and agada. Ray
Yehuda says it is the person from
whom he (the student) got most of
his wisdom. Rav Meir says that the
one who taught him wisdom. Rav
Yossi says even i he taught him
only one mishna. The Jerusalem
Talmud adds that (A Rav is bhe)
who wughi i {ihe studeny) Torah
first.
Perhaps we may say that a Rav is
any or all of these definitions.
What may certainly be gleaned
(Continued on Page 10)
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~ Special HAMEVASER Israel Feature:

The HAMEVASER issue of
November 15, 1976 included a
cohimn by Contributing Editor
Joseph Epstein extitled “Jergel on
the Ropes.”' This essqy wus con-
cerned with the attitudes of Or-
thodox Jewish ieaders toward the
State of Israel. HAME VASER

considers  this issue  extremely
timely, and what follows here are
several letters selected from the
many we received regarding this
matter.

Epstein on the Ropes
by Shalom Carmy

“Who has despised the day of
smali things?"’ (Zechariah 4, 10}

Dear Joseph,
Before me is your recent article
“‘]srael on the Ropes”’

(HAMEVASER XV: 2). I'm glad
you’ve brought a vexing issue into
the open and would like to ask

some questions about your
taaerment First let me try to get the
position straight,

If 1 understand you correctly,
you (and the audience you are
addressing) are presumed to agree
that Medinat Yisrael is one of the
most significant events in Jewish
history, quite possibly the stage

upon which ultimate redemption,
the so-called Arhalta dGeulah, will
take place. You concede, however,
that we do not have an ironclad
100% assurance that the State will
indeed survive to fulfill the
eschatological potential we hope to
discover in it. Your gquestion is
whether it is appropriate to discuss
the possibility of the Medinah's
failing, You believe that such
analysis is wrong and dangerous;
you deplore the tendency of some
members of the Orthodox in-
tellectual community to examine
this possibility. In what follows, I'd
like to see what your position
and then inquire ahout the

of its accep or

rejection.
13
You write:
“As long as there is a remote
poss:lnlny that the State may be the

b ing of the red ion —
something to which most writers
admit — now can these writers

forgive themselves for introducing

redemption in the imminent
future);

(2) E is possible;

Then (3) It is wrong 10 suggest
that not-E is possible.

Is this argument cogent? Sub-
stitute:

(la) It is good that 1 marry so-
and-so;

(2a) It is possible that 1 will
marry so-and-so;

Therefore: (3a) It is wrong 10
suggest that I may not succeed in
marrying her.

This comparison should establish
that your argument, in its logical
form, does not hold water, for
surely it is meet that my weliwishers
keep me from getting my hopes 00
high, renting a larger apartment
prematurely, etc. You must justify
your views in a different way.

Faith

Might you say that in matters of
religious dogma one must ireat
objective uncertainty as if it were
subjective certainty? This is un-

doubts of this red into
Jewish minds?”

Let me isolate the general logical
structure of your argument:

(1) Some event E is good (e.g.

For Stronger
Leadership...

To the Editor,

Moy good friend Joseph Klausner
sent me your newspaper. 1 would
like to share some thoughts with
you regarding Joseph Epstein’s
article.

At this moment of writing,
Rabin and other Israeli leaders
have ventured to say that without
American aid, Israel could possibly
face the threat of destruction. The
only thing one can do when one
hears such non-religious
philosophy is to shudder, 1t is most
disheartening to see Israel bowing
obsequiousty to Ford (a lame and
dead duck) and our *‘friend” Mr.
Kissinger.

We see that the initial period of
Alchalta D’geulah involving a non-
religious government is slowly
coming to an end. In other words,
within the next 13 years you will see
some very interesting things in
Israel that a person nowadays
cannot foresee.

People, or shall [ say Jews, are
getting very excited over the anti-
semitism, the categorizing of
Zionism as racism, etc. However,
did it ever dawn upon those people
that all this anti-semitism is servmg
as a deterrent to assimilation. Ts it
not interesting that the world has
learned about Yom Kippur, and
Zionism! The fact that so many
Jews spend the energies of their
fifetimes defending negativism (i.e.
fighting anti-Semitism) and not a
great deal of time on positive,

constructive things (primarily
Torah) results from lack of
teadership.

The problem is that we have
failed in our education. Where are
our leaders?

I realize that for there to be
successful  leaders the un-
derstanding of Torah is imperative.

A real leader is a scholar, a raimid
chakham, a poet, a scientist; and
an expert in many other fields. (An
example of this is Rav Kook, who
was a “rov*™, a thinker, a writer as
well as a man well informed about
woridly matters.

However, that is not enough.
One must be endowed with spirit
and inspiration. I'm very con-
cerned with the fact that so many
young talmidei chakhamim have a
misguided view regarding Ererz
Yisrael. One must be aware of
historical changes. A leader, in
Israel, especially, one must be
aware of historical changes. A
\eader, in Israel, especially, must be
sensitive 10 various phenomena.
For example; our time is the
beginning fo the Redernption. A
leader in Israel must sense that this
is in the “air.”” G-d spells tiis out
in the reality; the forerunners of the
Divine messages are the tidings that
come with the wind!

A man is a leader in Israel today,
only if he recognizes that the State
of Israel is playing a major role in
Jewish Destiny!

This is exciting! The more I grow
old, the more I feel that G-d is
around me and within me. More
and more I see how intricately Heis
involved in my life, and the lives of
all of us. We must ail experience
this.

Let us only read Psalms II. “If
only we knew that G-d is the Prime-
Mover of our present-day events!””

Thus the problem today is
leadership: People who can direct
our nation, which is now much
confused about religion and

pationality. if there is any
reassurance, it is the presence of the
students of Yeshiva and Stern
Colleges!
BARRY GENDELMAN
(Silver Spring, Md.)

d dly the way most of us
understand historical-religious
belief-commitments.  Religion
requires that the object of faith be
seized absolutely, without mazntal
reservation, even when historical
research cannot establish absolute
certainty (and it never can, because
even 99.99 . . .% probability is not
equivalent to the total commitment
of faith). Do you wish to say that
we ought to banish ail doubts about
the destiny of the Medingh in the
same manner? Shall we then say

that our belief in'the triumph ov the |

State of Israel differs fun-
damentally from. our belief, let us
say, in the ultimate solvency of
New York City or the freedom of
Poland, and that for this reason we
shall refuse to entertain any doubts
about the outcome of this com-
mitment?

“l dow’i believe that rational

i ion or correct is on
our part can soften the crushing
weight of loss if, G-d forbid, the
disaster should occur. No degree of
contemplation can prepare one for
the death of 2 loved one . . >’

I den’t think it works. For
Athalta dGeulah is not a necessary
component of Jewish belief. We
are not required to believe that a
specific episode in Jewish history
must lead directly to the Redemp-
tion. Whether the Redemption is to
be actuahzed at a particular time,
is, h ly speaking, a i
matter, and, to the exient that
reality is preferable to fantasy,

- must be viewed as a contingent
matter, known only to G-d,
descried by us perhaps in anxious
hop=, but not in certitude, unless
through prophetic vaticination.
This is assumed by you in your
argument: you do not insist that we
are on the verge of Redemption,
only that we may be.

Thus, it is the rigorous logic of
our religious perceptions, not the
gloomy assessments of realpolitik,
that directs us to a stance of
subjective uncertainty, something
ventured and, alas, the threat of
something tost.

All our teachings agree that the
only healthy national-religious
existence for the Jewish peopie is

). "
ﬁ%vork for these goafs’ an
although their realization, through
these works, cannot be guaranteed
in advance. This would be no
different from our commitments in
other areas of our religious and

that of a nation in its own land,
under our own political authority.
1t would seem natural that the loyal
religious Jew would go to great
lengths to restore the healthy
situation, if at alf possible. Just as
certainly he would look forward to
the Messiah, and wish to further his
coming. Why? Because these things
ought to be done, because they
conform with G-d's will. One may

ould,

ethical lives, through which we
walk, radically uncertain and
afraid, threatened by failure at all
times, humble and prayerful.

II
The basic tlaiust of your
criticism, however, runs in a
different, more significant,

direction. You are more concerned
with a preoccupation with or
publication of our uncertainties
than with their mere recognition.
There seem to be two major aspects
v your ailack:

a. The discussion of possible
disaster is in bad taste;

b. To contemplate the worst will
have a discouraging effect on
certain groups of people.

You argue that it is wrong to
request experts to evaluate and plan
for the consequences of disaster.
You write:

‘L do not know where it is stated
that we must plan for our own
doom. The Jews of pre-WWII did
not make plans for the post-
Holocaust society, The Jews who
lived before the Churban Habayit
did not consult the experts about
how to operate ... without the
Holy Temple . . . How morbid can
we get?”’

History-Hope
I feel strongly that the cool
appraisal of an Israel-less future is

one from which I recoil with
revulsion, and expect oihers to do

calculating the redistribution of
philanthropy to Yeshivot in the
absence of a State of Israel. Ob-
viously, even the most urgent plans
can be broadcast about only at the
cost of blatant bad taste. One may,
for example, be forced to pawn
one’s father’s watch while he is not
yet expired, to pay for the funeral
— but one does not do this volubly,
certainly not before he bas even

taken ill. Prudence is no license for
morbidity.
Your objections to pre-disaster

. think-tanks is rooted, not so much

in the supposed “‘immorality’’ of
being prepared for catastrophe, as
in the suspicion that those who
suggest such action do not properly
undersiand what Eretz Yisrael
means to us, The demise (G-d
forbid) of the best chance at
Geulah in the past two millenia will
not be a shattering, devastating
blow, only for those who do not
comprehend what redemption

‘offers or feel the miasmal unhealth

which is the inevitable lot of a
Jewish people shorn of the land
and institutions ordained for us.
“Fi 1 forgei Jeiusalem, ket my right
hand be paraiyzed.”” (I need not
mention the millions

of our
brethren whose physical existence is
on the line at every moment, upon
whose blood we may not stand
idly by).

Justification

As long as we remember our
Bible and Chazzal, we are justified,
to the limits of realism, in our
“‘yearning for the Redemption.” 1
doubt, on the pragmatic level,
whether contemplating the con-
sequences of failure in the current
project will do any of us a bit of
good. Yet I go not believe that,
because we are deeply committed to
the fulfillment of our
eschatological hopes, we should
abandon other, perhaps less im-
portant, finite obligations and
goals. To that extent, we should be
prepared for any contingency.

likewise. How to justify this 1 do not propose that we
sentiment is more difficult. My liquidate our communities,
grandfather, for visited i or even p ions,

the U.S. in the late *30s, but,
dismayed at the religious situation
here, chose to return to Europe,
where he perished; his reaction to
Palestine at that time would
probably have been the same.
Would that he tated the

in a no-holds-barred attempt to
take Redemption by storm. After
all, one cannot help remembering
the innocent followers of Shabbetai

Gacember 29, 1976
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Our Religious Attitudes And The State

For Messianic ldeas

To the Editor:

1 enjoyed reading Joseph Ep-
stein’s  ‘‘op-ed’’ type article.
“Israel on the Ropes’ is the writing
of one with spirit and idealism still
living within him. I fully agree with
the hashkafa of this article.

Nevertheless, I believe we must
go one step further, We need not
back away for so-called ‘‘messianic
speculations.” Rather, let us try to
understand the significance of
present-day events in the light of
tradition. Perhaps our appraisal of
Israel reborn is an evaluation of the
Divine chord which Israei sirikes in
the recesses of the Jewish soul.

First of all, a postulate must be

d: Israel is an indi bl
component of Jewish living. This
postulate is a focal point in the
theology of Judaism. This is
verified by our literature which has

For A

(Continued from Page 6),
discourage our people? You an-
swer: definitely. 1 ask: which
people; and how?

Are you worried about

the

morale of those already in Israel
and Americans considering Aliyah?
Let us divide these two groups:

project is undoubtedly Athalta
dGeulah, and those who are un-
sure, but are willing to contribute
their lives away.

The “‘true believers™ will either
be impervious to any argument that
Medinat Yisrael may fail to fulfill
its potential, or unawarc of any
such argument. In the former case
they will not be discouraged; in the
latter, they should be given the
opportunity to make an intelligent
choice based upon fuil knowledge
of the alternative positions

ilable within the fr k of
Torah-thought. If, on the other
hand, one is dealing with in-
dividuals who do not enjoy a sense
of absolute certainty about the
success of their actions, who are
risking Afiyah with open eyes and
courageous hearts, the crucial
temptations should not be those of
intellectual discussion but the very
real practical difficulties awaiting
the Olehr in Israel.

In fact, 1 doubt that those who
are willing to ““build the wall and
bear the burden,” to - sacrifice
radically for the sake of Yishuv
haAre:‘z, will be daunted by the

Zvi, who abandoned all reser-
vations about the Messianic
did only to be cruelly

imminent Holocaust and made
plans for a post-Holocaust society.
I am sure the Israeli Government
has prepared contingency plans for
the worst eventualities. Rabban
Yohanan ben Zakkai planned
vigorously for a post-Mikdash
socity, engaging in acts that more
“patriotic”  Jews regarded as
treachery.

Of course, there is room for
distinction. There are exigent
plans, to save lives, for example;
there are premature plans, such as

disappointed. Would that ‘‘the
optimistic and idealistic spirit’* to
use your terms) of that ‘‘upcoming
Orthodox generation’” had been
tempered by ‘“cold rational logic!™
History is a whore, hope the pimp,
Redemption the one pure woman
whom Solomon discerned among a
thousand.
v
Will gioomy forecasts and the
willingness of Orthodox in-
tellectuals to entertain them
(Continued on Page 7)

1 realization that they
are not guaranteed worldly success.
The great pioneering efforts of
secular Zionism were made under
inauspicious, depressing cir-
cumstances, without any certitude
of Divine support or any con-
solation that Providence would
watch over them even in failure, or
place their tears in His bottle. Can
we conceive that those who devote
themselves to Eretz Yisrael from a
Torah-commitment, alive with the
hope, not merely of ‘‘normalizing’
Jewxsh history, but of ac-

i the redemption of
history, assured at the very least of
their standing before G-d — can

linked the holy land with Israel’s
covenant and with its messianic
aspirations. G’dolei Yisrael
throughout the ages have seen a
central tenet of the faith in the
importance of the Land of Israel in
halakha and hashkafa. Indeed,
Judaism’s character has been a
religious-national one from its very
inception.

This postulate should be a
continuous principle in the course
of our national history and
religious consciousness. If it is the
very heart and sout of the Jew, it is
a remarkable phenomenon which
preserves Jewry and Judaism even
in the face of geographic and
cultural diversity. The great éx-
ponent of the totality of religious-
Jewish experience, Rav Kook (zt’l)
writes that this is ‘““‘the singular

(Continued on Page 9)

For Total Commitment...

To the Editor:

For years | have been trying to
analyze the weekly Torah portion
with a principle once enunciated by
Rabbi Soloveitchik. The Rav
posited that the Bible was not
meant to be read simply as history.
Rather, each story and each per-
sonality must speak individually to
the student of the Torah. Each
student must see his own part in the
Biblical narrative. He must become
Isaac on the altar, Moses at Sinai,
and Joshua at the banks of the Jor-
dan. .

With Pinchas, 1 was confronted
with some major difficulties. How
was | to identify with this hero; in
what way could 1 enter the Biblical
story? After all, Moabite women
are pretty scarce nowadays, and
good spears are hard to come by.

Moreover, i was nurtured in the

school of rational deliberation, a
disciple of Maimonides and his
“‘golden path.”” Did Judaism not
teach ‘‘everything in moderation’"?
What possible role could
fanaticism play in such a scheme?
This year, | have no trouble with
Pinchas. In fact, he has become for
me one of the most attractive
figures in the Torah. [’ve come to
(understand the meaning of “‘Eit

La’asot laHashem' as the
_irresistible call of the historic
moment. Recently, a

MEVASER article castigated
.he “‘cold rational logic"’ of today's
modern Orthodox leadership for
““drying up the wellsprings of
idealism.”” “‘Intellectual thought
has its place,”” wrote the author,
“but not at the expense of the
destruction of the spirit."”

While I might not agree with that

More Realistic Perspective...

one conceive that ticse individuals,
whose. superior motivation is
admired even by the secularists,
would lose heart simply because
they are not guaranteed against the
possibility that their efforts may
not be crowned with temporal
success?

There may surcly be a practical
difference between those who feel
assured of the irreversibility of our
accomplishinents in Israel and
those who are reserved on the

matter. 1 refer 10 one’s policy
regarding future peace
negotiations, for those parts of

Eretz Yisrael occupied in 1967, If
one’s success is not a matter of
doubt, there would be no reason to
return any of this land to the
Arabs. If we are not so confident, it
may be advisable to.compromise
rather than t risk massive
destruction. But it is precisely this
sort of question that must be
examined with open eyes, weighed
carefully and judiciously. Surely
none of us would wish respon-
sibility for an unbalanced,
overenthusiastic decision by those
qualifed and/or authorized to
judge.

v

Lastly, what of the ‘‘people who
sit among the vessels,”” who are not
directly involved in the building of
the Land? Will they despair and
withdraw their financial and
emotional support from the State if
they no longer regard its survival
and centrality as- the article of
Jewish faith? Before 1 indicated
that Jews who truly understood the
importance and urgency of
Redemption would probably not be
adversely affected by the
knowledge that the ultimate
fulfiliment of 20th Century
Zionism is not guaranteed for
certain by G-d. Here, however, we
are dealing with Jews whose Jewish
identity and involvement are
wrapped up in some kind of
*sethnicism’’ related to Israel.

For these persons, any deem-
phasis of the Messianic
‘sloganeering may lead to a

‘weakening of commitment to Israel
and (o Judaism. Rightly or
wrongly, their Yiddishkeit is nailed
to the Zionist platform, and will
not survive the sinking of the
Zionist dpgma.

The Orthodox intellectual
remarks to which you object ap-
pear to be directed, consciously or
unconsciously (“‘I've deliberately
failed to read the articles you at-
tack, in order that my discussion
remain free of personalities),
towards this last group. These
would then seek to eliminate the
crude, Durkheimian ethnocentrism
so often found among Con-
servodox Zionists by shifting the
basis of Judaism from nationalism
with religious windowdressing back
to confrontation with a tran-
scendent G-d. Only secondarily
would the aim be to immunize the
marginally committed community
against the spiritual and political
disappointment we pray never
comes to pass.

| agree with you completely on
this important issue. 1 don’i think
the dissemination of rational
theological analysis will succeed in
properly educating this particular
group of people. I doubt that we
can lead the ethnocentric
nationalistic mentality to genuine
religion by removing the flawed,
but nonetheless real, elements of
commitment. One must be
satisfied, on the whole, with shelo
lishmah, in this case. To point up
their  shallowness and the
vulnerability of their faith may
exhibit our self-righteousness more
than it offers them protection.

The same is true for the
secondary aim. I don't believe that
rational anticipation or correct
analysis on our part can soften‘the
crushing weight of loss if, G-d
forbid, the disaster should occur.
No degree of contemplation can
prepare one for the death of a loved
one, the destruction of a lifetime’s
work. Always the question: Why
did G-d do this to me (to us)? And
this question can only be answered
through life, through prayer,

through suffering. Detachment
before the fact is resignation; but
resignation is neither grief nor jove
nor faith.

When Abraham climbed Mount
Moriah, he was able to sacrifice his
son, not because he had
rationalized the loss, or because
he had persuaded hinsci ihai I>aac
didn’t matter that much (if he had,
he would nver have been able to
'appreciate G-d’s return of Isaac o
him), but because his love for isaac
remained full and unabated even in
the face of death. Perhaps, it has
been suggested, this is why
Abraham received his son back. So
too, only he who fuily mourns the
desolation of Jerusalem and its
crucial importance wiii live to see
its rebuilding; may our lot be
among them.

But for the time being, there is
Yom Ketannot, the day of small
things, which we may not disdain,
small deeds whose ultimate
significance we cannot discern.
Like Zechariah (see entire chapter
4) we may see a vision we do not
understand. Like the Prophet, we
may search and inquire after its
meaning 10 no avail. From the
perspective of the angels, the vision
may be seli-explanatory. For us,
there is only the day of small
things, without any certitude but
that we despise it to our folly.

A Reply to

To my frequent collaborator and
antagonist, Rabbi Shalom:

Your reply to my article per-
plexes me. I am som.what con-
fused by the trend of thought in
your argument. On one hand you
fault my logic, but on the other you
uphold my conclusions. How then
do you support your own con-
clusions?

You yourself have been the first
victim of your own detached logic.
You fault me for logical missteps, |
fault you for emotional genocide.
No amount of logical arguments or
classrodm polemics can deny one
inescapable fact: The more our
Orthodox spokesmen speak of the

author’s subsequent justification of
messianic speculation, 1 could not
agree morc with his critical
premise. You see, I'm a fanatic, or
to put it bluntly, obsessed. Rare is
the day that two hours can pass
without my thinking of when I'll
get o Eretz Yisrael, and what I'll
do when I get there. Other times,
I'm devising a new scheme for
Aliva or revising last  week’s
scheme,

This fanaticism disturbs my lear-
ning, steals my sleep, and tends to
make my refationsiips witii peopic
rather one-dimensional. Yet, 1
wouldn't have it otherwise. |
belicve that someone who sleeps
undisturbed these days, who can
learn the same way as he learned
yesterday—1the same way his grand-
tather learned in Europe —is not
completely alive. Historically un-
conscious and unaware of his
unigue position and opportunities,
he remains a half person,

I'm not saying (hat everyone
must be fanatical about the same
issues. People may disagree with
me and possess integrity even in
their  blindness and lack of
historical sensitivity. But {here
exists today a reluctance to be
toally committed to anything.
Everyone is wary of *‘going over-
board,” of losing a prcuous and
myiitical “‘equiii
amounts to nothing but calculated
indifference and apathy.

i find that all tao frequently the
Rambam’s golden path of
moderation is translated into a
middle of the road mediocrity.
When history comes knocking at
the door, it doesn't matter if G-d’s
lover is too lazy to get out of bed or
too busy logically deliberating the
wisdom of opening the door and
exposing herseif to a draft. Hisiory
will pass her by and the verdict of
Shir HaShirim will read the same.

I find the prospect of climbing
onto the center stage of history ex-
citing, tantalizing, irresistable. If
there are others who feel as 1 do,
contact me in Rubin Hall and let’s
infect each other with this foothar-
dy zealousness. Anyone interested
in Aliya 1977 and 1978 (or at any
time in the future) call 568-8735
and join the city-wide Chievral
Aliya Toranit. No, the
wellsprings aren’t dry. I'li see you
in Yerushalayim.

jum®” ihai ofien

Yoey,

Steve Klitsner

the Replies

destruction of Israel, the more
people will believe such disparaging
talk. You cannot subject people’s
emotional reactions to strict logical
analysis. You have tried, but 1
don’t think your rational
arguments will bring emotional or
religious security to a troubled
people.

Indeed [ fault your own
argument. Since when do we allow
logic to reign in matters of belief
and dogma? The land of Israel, you
must admit, is unique in its
religious nature, and incomparable
to the solvency of N.Y.C. or the
freedom of Poland. How can you

(Continued on Page 9)
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Rabbi Moshe Poleyeff Rebbe To Three Generations

11 was ten years ago, on 2 Kislev
5727, that the soul of Harav Moshe
Poleveff was taken to the Yeshiva
shel maalah. 4 decade has passed
since his soft voice was stilled.
Now, ten years later, there
probabiv isn’t a single student at
our Yeshiva today who was here
when Rav Poleyeff gave his last
shiuz. Yet his memory is revered by
his many talmidim all over the
world, and he is remembered with
{ove and respect by the.many whose
lives he touched.

In observance of the tenth
Yahrzeit of Hagaon Harav
Poleyeff. and in order that this
generation of talmidim become
more familiar with one of the
greats that our Yeshiva was blessed
with, this brief portrait of a
beloved rebbi is presented.

Rav Poleyeff was born in
Timkowitz on Lag B’Omer in the
year 5648 (1888) to Yisrael and
Chana Poleyeff. His father was g
melamed in Timkowitz and it is

task was ially to review all the

sought him oul, and di
him poring over a gemara Giltiin. It
seems that an unanswered

question, raised during a recent

shiur, gave him no rest. Before he
could join his friends in the proper
observance of Purim, he had to
find some solution to the question.
For the rest of his life he retained
this characteristic pattern: a
problem would give him no peace
until he had solved it, or had

blished to his that

articles submmed and to select
those most appropriate for
publication. Many of the articles
required a good deal of rewriting.
Finding the work too taxing, Rav
Tomashow sought a younger
talmid to assist him. At the
suggesiion of Rav Iiser Zalman he
selected young Moshe Abaron, who
in addition to lamadut, already was
known to possess a lucid flow of

there seemed to be no solution.

Rav Isser Zalman recognized this
characteristic in his talmid when he
wrote of him in the early 1900s “‘he
nossesces straight-forward lngic, a
singular capability at dev:lnp:::g
new thoughts and concepts, and
*blessed’ with a clear and thorough
understanding.” Later when Rav
Poleyeff received semicha from his
rebbi, the latter added: ‘‘And may
he become a Rav and teacher, for
he is verily a gadol beTorah equal
to the most distinguished and

from him that his son d his
first Torah learning. When he was
12 he left for the Yeshiva of Slutsk,
where he was to remain for almost
ten years and was 10 become one of
the talmic m muvhakim of its Rosh

Yeshiva, - agaon Rav 1sser Zalman
Meltzerz
Patierns

Rav P: yeff quickly earned the
reputatic as a masmid and a
thorougl: tudent who couid not
rest if a <~ tion in-the gemara was
not clear ) his mind. Once, ona
Purim 4 im

of

were fulfilling the rmlzvnh
“‘chayav --dom livsumei. . ."" he
could nor be found. His friends

{Continue: from Page 5)
famous siory of Rav Chanina ben
Tradion, who was burned at the
stake by the Romans. They had put
wet wool over his chest in order to
prolong his suffering. His students
begged hir1 to open his mouth to let
the fire enter and consume him, but
<. explaining that he is
rom harming himself.
he allowed the
to remove the wool in

order to “:.sten his death. This is
clearly : -tminal case, yet R,
Chanina - »uld nol condone an
active  :-mination of life.
However ¢ did allow for the
factor th:-- was inhibiting death,
i.e. the ‘treatment, to be
removed order to let ‘‘nature
take its v urse.” A similar case is
recorded ~ncerning Rebbe, in
Ketubot - :ixa).

This i . .lified in YD (339) with
a gosses. .. terminally ill patient.
Any act <0 precipitate his death

;v prohibited,
vy death. However, it is
to remove a factor

which is .uoiting the departure of
the nesii.-.un such as a loud noise,
or salt - :the patient’s tongue.
From ti - ve see that in a case
where n.- -..7¢ can be affected, and
the o prognosis is a
prolong. -+ of a life that the

even -

expert rabbanim. "
Assistant

While at Yeshivas Slutsk, Rav
Poleyeff demonstrated his unusual
ability as a mechadesh and alsoas a
clear and orderly writer of
“Torah,” characteristics which
were later to become one of his
unique distinctions. In the 1900s
Yeshivat Slutsk began the
publication of a Torah magazine
called “Yagdil Torah.’” The editor
of the magazine was, of course,
Rav Isser Zalman himself, but the
bulk of the word was delegaled 1o
Rav Moshe Tomashow, a
student at the Yeshiva and a fine
lamdan. (He was later to become a
well-known Rav in Brooklyn). His

sen

patient finds unacceptable, treat-
ment may be discontinued on his
request. By doing this, he is opting
to remove artificial non-curative’
ministrations, and to rely fully on
the Healer of ali flesh. He may not
actively intervene to end his life,
but he may refrain from active
intervention to prolong it.

At this point we must make a
distinction between the above
terminal care, and the care of a
patient whose condition is stable,
though not curable. An example of
this is the famous Quinlan case.
Here, there are no considerations
of pain or imminent death.
Halakha prohibits the removal of
life support. and the condition
must be maintained indefinitely.
The only possible reason to remove
treatment  would be due o
‘‘triage,”” i.e. the limited resources
of society. The maintenance of this
patient may be keeping another
with the possibility of cure from
receiving treatment, due (o a lack
of sufficient machinery, etc. In
such a case, a decision may be
made to remove the hopeless
patient from care, in order to

administer this treatment to the -

curable patient. This is only one
example of how our halakha is seen
to be relevant to modern day
problems, a fact of which all Jews
can be proud.

1 in his writing. With each
succeeding issue of ‘‘Yagdil
Torah’” Moshe Aharon was given a
larger share of the work, so that for
several years in Slutska Yeshiva

circles Rav Poleyveff was
acknowledged as its unofficiai
editor,

After getting semicha, Rav

Poleyeff, like so many others who
received semicha, was forced to go
into business because of the lack of
rabbinical positions in Europe. He

East Side. Rav Poleyeff moved
with the Yeshiva to Scammel St.
and later to our present site.

During these 46 years, Rav
Poleyeff was koneh shem not only

Poleyeff the opportunity to hear
the comments of others on his
ideas. He valued these views, and
every dvar halakha prepared for
publication in his sefarim or in

as a taimid chakh

among the greatest of his
generation, not only as a brilliant
Rosh Yeshiva to three generations
of talmidim (he was to have several
taimidim whose sons and later even
grandsons were in his shiur), but
also as an gnav and ba’al midot of
singular quality.

The chief goal of his shiur was to
understand the basic explanation of
the gemara, Rashi and Tosfot. In
this approach he followed the
derekh of such greats as R. Akiva
Eger, the T’zlach, and the Pnai
Yehoshua. ““Too many studenis
wnll give you a long ptlpul starting
with a Ramb. when

Torah periodicals first had to pass
the critical comments of his
talmidim.

Moed

Another innovation credited by
many to Rav Poleyeff was the
introduction of the regular study of
gemardt from Seder Moed.
American Yeshivot patterned
themselves after their European
counterparts, which rarely em-
nhacized Serdor Mood, Rav Poleyeff
broke with this tradition, and after
just a few years began giving
shiurim on Pesachim, Succah and
Betzah among others. It was an

diate success, and after he

they hardly know the gemara on
which it is based.”” Thus the basic

Rabbi Moshe Poleyeff z¢'/

might have remained a
businessman and the Torah world
would never have been blessed with
the fruits of Rav Poleyeff’s gadlut
and lamdut, had not world events
forced him to make a ctritical
move. In the years following the
Russian Revolution of 1917, the
Bolsheviks swept the entire country
and Jews fled the atheism and
terrorism of the Communists by the
thousands. Rav Poleyeff and his
family were amongst them. Years
later Rav Poleyeff would smile as
he recalled those days. “The
Bolsheviks did not believe in any
god, so they poured out their anger
first and foremost against religious
leaders, both Jewish and non-
Jewish, arresting many and sending
some to Siberia outright. I was
doubly ‘blessed.” Not only was I a
Rav, but my business made me a
capitalist as well! We realized we
could not remain a moment
longer.””

New Era

In the Spring of 1920 Rav
Poleyeff left Timkowitz forever,
and started for America. Months
later, on Succot of that year, he
arrived on these shores. A new era
of unusual success as Rosk Yeshiva
was about 1o begin.

Rav Poleyeff came to our
Yeshiva three weeks after his
arrival in America. It was the start
of a record for longevity in one
Yeshiva rarely matched among
Roshei Yeshiva anywhere. For 46
consecutive years with the help of
Hashem, he was to be magid shiur.
The Yeshiva was then located on
Montigomery Street on the lower

plan employed in his shiur was:
first learn the gemara, Rashi and
Tosfot well. Then introduce the
meforshim but only for the purpose
of adding to the clarity and un-
derstanding of the text, The prime
function of the shiur, Rav Poleyeff
scrupulously maintained, was to
assist the student in the develop-
ment of his individual ability to
analyze and understand a section
od the gemara.

Derekh

This teaching style, though not
unique, was developed by Rav
Poleyeff to its ultimate perfection.
Students could be recognized as his
taimidim from the manner by
which they knew and understood
the gemara. Rav Soloveitchik

would often tell Rav Poleyeff that

at a semicha bechina he could often
recognize which students had been
in his class by the clarity with which
they answered questions on various
gemarot.

Rav Poleyeff developed what
popularly was referred to as the
““Thursday shiur.’’ At this shiur,
the entire week’s gemara was
reviewed. Then one of the students
would present a dvar halakha
prepared during the week with the
assistance of his rebbi. Following
this presentation, Rav Poleyeff
would review it once again and then
offer his own chiddushim, inviting
comments by his talmidim. This
served a dual purpose. Firstly, it
made the student think the com-
ments through himself thoroughly
and encouraged him to ask
questions and perhaps offer an idea
of his own. In addition it gave Rav

vast lamdut,

published chiddushei Torah on
Moed the idea caught on, and the
inclusion of Moed into the cycle of
Jearning has become common
practice in most Yeshivot.

Anivut

Rav Poleyeff’s impact on
Yeshiva was a result not only of his
but from his ex-
ceptional anivut and his unbeunded
love for his students. Talmidim
recall with nostalgia the gentleness
of his character and the amiable
manner with which he guided them.
His voice was soft and low, and in
order to hear him tie dochurim
crowded close to his desk. ““Divrei
chakhamim benashat nishmaim’’
was applied to him regularly. In the
1930s his students showed their
love of their rebbi by having a
special eight-inch platform con-
structed from which he would give
his shiurim so that he might be
better heard. It was and is the only
platform at Yeshiva and was taken
into whatever room Rav Poleyeff
was to give his shiur. It still remains
(in room 317 Furst Hall) a silent
reminder of a great rebbi and his
talmidim’s love.

Perhaps the most memorable
sight in the Ber Midrash was
that of Rav Poleyeff with his arm
around a {falmid’s shoulder
listening to his question, explaining
some idea or encouraging him to go
on to greater learning heights. The
taimid need not have been in his
shiur ~—~ a request for assistance
never went unheeded, nor was Rav
Poleyeff ever *‘too busy.”” It was
just another manifestation of his
love for the Yeshiva bochur and his
desire to see him grow in Torah
scholarship.

Writings

Rav Poleyeff’s fame grew even
wider with the publication of his
chiddushei Torah. Four sefarim
were published in his lifetime —
Machnei Yisrael, B’Air Avraham,
Orach Mishor and Or Hashemesh
— and another in 1970, a three-
volume set containing all
previously published chiddushim
and remaining kisvei-yad, given the
title Orach Meishorim. The style of
his sefarim was similar to that of
his shiurim: clear, concise, orderly,
yet thorough and incisive.

The sefarim were at once ac-
cepted in the world of Torah.
Rebbeim and talmidim alike in
Yeshivot all over the world used the

(Continued on Page 10)
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Reappraising Our Attitudes - A Reply To The Replies

(Continued from Page 7)

make such comparisons? Do you
not believe that Eretz Yisrael has a
great significance and an in-
comparable importance in the
Divine plan for our world? Gewlah
is a central belief in Judaism; you
cannot dismiss its centrality so
glibly, without ignoring blatant
references to the geulah throughout
the Torah. Even you agree that we
have now ‘‘the best chance at the
geulah in a millenia,” so why aliow
these chances to be destroyed
through such despairing rhetoric
and polemics?

QOur Orthodox intellectuals speak
smoothly of the destruction of
millions of Jews. Without realizing
the influence of their

has any unique religious
significance. Yet the *‘best chance”
for the geulah is now. So how can
you allow them to infect those who
desire and believe in the incipient
geulah with doubts and despair?
You admit that there is a dif-
ference between our present
situation and the situation of
Rabban Yohanan ben Zakkai and
even your grandfather. I would
say, however, that there is
somewhat of a parallel. Rabban
Yohanan did not plan or seek the
destruction of Israel. Need I
remind you that his program was
based on the concept of Hilkhita
Limshicha. He was planning for the
building of the future regardless of

they write off the (possible)

beginning of the geulah with im-

pressive arguments. It is obvious
that they do not believe the State

Bright

{Continued from Page 12)

generation grew up wearing
baseball caps and other millinery to
make sure we didn’t look too
Jewish — to make sure *‘they”
didn’t start up with us. Somehow,
“‘they’* started up anyway; perhaps
our hiding act actually invited
trouble, becsuse the greafest en-
couragement to a bully is his
knowledge thai you are afraid of
him. Nevertheless, that fear we had
drove us, and made many other-
wise religious people bend over
backwards and kowtow to the non-
Jewish world. In the process, we
i Smith'd””  our

selves to de:

There was always a
rationalization for such irrational
behavior. ‘‘Being a good
American’ was one of the favorite
excuses, and it was thrown at us in
the most obscene ways. As if one
could not be a good Jew while
being a loyal citizen, we were often
told to put our national pride
before religious pride. This
theological sellout in favor of
Uncle Sam reached even the very
institutions entrusted with the job
of teaching us Torah. To be a
“good American’’ meant you had
to remove your kippah during
school assemblies when the Star-
Spangled Banner was played. This
ridiculous rule was actually en-
forced by the teachers who would
return to their Chumash and
Talmud lessons after the assembly
was Over. It was a sad sight when
one or two frightened sixth-graders
would find themselves fighting an
entire school administration just

the of the present
(see Abarbanel). His was not a
position of despair but a program
of determination and hope. He was
planning the future, not

L
Lights
sterdam Avenue,

There is still a good deal to be
done, With our current world-wide
problems facing us, it is still very
hard to be a Jew. Apparently it wili
be a while before every single Jew
holds his head up high. But a
healthy beginning has been made.
The light of those menorot is
enhanced and magnified by all the
travails that preceded it. Let’s
protect that beautiful glow, and
increase its brilliance in the future.

Israel

(Continued from Page 7)

entity which is Israel.”” The car-
dinal elements of Israel are the
people, the land, and the Torah,
The interaction of these forces
lends form to the uniqueness of our
religious weltanschaung and
national destiny.

This understanding is not ex-
clusively an abstract one. In fact, it
is our duty to think of Eretz Yisrael
as a reality. Chassidim tell that once
Rav Nachman of Breslev gave a
fiery talk in which he spoke about

£z
£OT

- the war which each Jew must wage

and win with regard to Ereiz
Yisrael, after which a disciple asked
him if he was thinking of a spiritual
“Eretz Yisrael.” Rav Nachman
answered, “No, I mean the real
place, with its houses and streets, as
we see it with the human eye.””
Eretz Yisrael is not only the place
to which the Messiah will come. It
is in Arefz that the process of
redemption evolves, blossoms and

for the right to keep their yar-
mulkas in place.

Thank G-d we’re coming out of
that unfortunate era. The schools
in question no longer have such
rules, Morris Smith is changing his
pame to an Hebraicized version,
!and contemplating Aliyah. Knitted
kippot are replacing the baseball
caps. Thanks to many different
facters, including the Six Day War,

the JDL and the campus
revolution, pride is replacing
embarrassment, resofuiion is

displacing shame. By and large, the
religious Jew is becoming an ac-
tivisi, shouiing bis faith te the
world, and bringing it out into the
open, with his mitzvah tanks, his
Soviet Jewry rallies, his COLPA
... and his menorak on Am-

And this leads us to a second
point: Living in Eretz Yisrael is of
paramount importance. Chazal say
in a number of places that it is of
equal value with all the other
commandments. Nachmanides
explains that it is a mitzvat assei
midorayta to live in the land at all
times. {(Hasagot | sepher hamitzvo!
laRambam, no. 4 and on Numbers
33.53 cc.: Kafter V'perach, 10;
Chatam Sofer Yoreh Deah, 234).

But more than that, many
mitzvot cannot be fulfilied in
Galut; over two-thirds of the

Taryag niiizvoi depend on Ererz
Yisrael. Furthermore, it could be
that the mitzvor we observe in exile
are only “‘reminders,” lest we
forget the Torah when we come
back to Aretz. (Sifre, Deut. 11.18,

destroying the present, Let our
Orthodox intellectuals do the same.
Now that the opportunity is present
let them vigorously strengthen the
hands of those who uphold Jewish
survival. Why are they not as
concerned with the decaying
situation of the gaiur as they are
with the religious insignificance of
Israel? Why must they advocate
destruction, or plan for it or even
think about it? No amount of
planning or foresight could have
stopped the cataclysmic events of
the Holocaust. “‘A! tiftach peh
lasatan,”’ let us be careful about
what we say.

You gquestion whether gloomy
forecasts affect (and whom) our
people. This is not a theoretical
question, as you state it. ‘We can
simply evaluate this question by
gauging the emotional cliinate of
our community. It is well apparent
that this disheartening talk effects
the morale of even the most
staunch Zionist. A chilling feeling
of ye’ush has set in on the com-
munities” spirits. The burdens are
onerous and little that our in-
tellectuals are doing lightens it.
These gloomy forecasts have had a
subtle but significant effect on all
segments of the Jewish community.
Not only has this talk had noticable
effects on aliyah but it has con-
tributed in creating a climate of
tension and depression in the pro-
stete groups in Israel. Need ! quote

to you the many shocked reactions
1 received from staunch Zionists,
former Americans who have lived
in Israel for years, after the ap-
pearance of these articles, Why do
you concern yourself with the
Conservadox elements, let us worry
about our own Orthodox baalei
batim the majority of whom are
influenced by the smallest in-
sinuation of danger to forsake a
trip to Israel let alone live there. We
can take these fears even one step
further. Why should evei the most
committed Jew make a con-
tribution to a lost cause, an un-
sound business deal or a declining
institution? How can you stand idly
by as our Jewish intellectuals

i these predicti of
destruction and of

“well

wilt come out of their glass houses
of philosophical speculation, They
should be careful not to throw
stones for if they do the world they
attack along with their own world
will be shattered. Any disaster in
Israel will cause serious shock
waves in the USA. Even the most
laid plans and the most
detailed studies by the greatest
experts will not soften the blow or
prevent the serious dislocations, On
the other hand, anything we do to
positively build up Israel will help
to avoid such a tragedy in the first
place.
Now is not the time to talk. Now
is the time to act and bring about a
religious revival in world Jewry.
We have been hurt by the waves of
H and only through a

defeatism. I urge you to finally
read these articles in question.
Indeed 1 am surprised that you
chose to evaluate this issue without
exposing yourself to the range of
issues involved.

We do not talk of any secular
state. We talk of a country which
we beliave is guided by the Divine
will. Atchalta D'geulah or not, it is
directed by the Divine. How can
our Orthodox intellectuals seek to
subvert the Divine will and plan to
abrogate it? How can you apply
human finite logic to fathom the
great spiritual uniqueness of this
land?

1 hope our Jewish intellectuals

positive and activistic approach can
the tide be turned and the complete
geulah come to our people.

LR
To Steve and Yosef:

i, aiong with many others, am
impreised by the devotion and
dedication you show to yishuv
ha'aretz. You are the models which
show others that despite the low
morale of our community at
present, we can hope for a brighter
future. I would hope that at least
our Orthodox spokesmen will
observe your courage and strength
and reevaluate their discouraging
positions. .
Joseph Epstein

And The Redemption

and Rashi, Ramban ad loc.).
“There is no greater bitul-Torah
than that of departing from Ererz
Yisraei” (Chagiga 5).

The question is why we, religious
Jews, fail in this task. Our own
generation has witnessed a chain of
events with an unmistakably
miraculous clement. Un-
fortunately, there is a lack of
response. It is as if G-d has opened
His heavenly abode to reveal
himself to His people, and they
refuse to look up. They refuse to
view the establishment of M 'dinat
Yisrael as the fulfillment of G-d’s
promise.

What is most astonishing and
painful is that this denial of Israel’s
rebirth as a sign from Above is not
confined to the non-religious. In
the religious sectors, too, there are
non-believers. They do not see the
“hand of G-d’’ in contemporary
i i They are, Rach
litzlan, so far removed from the
notion of authentic redemption,
that they are blind to discern the
coming of the Messiah. Why is it
that we do not realize that the
Geulah will take place with or
without our participation? Of
course, our involvement can hasten
the process. If we would only try
hard enough and transplant all the
religious communities, shuls and
schools, from America to Israel, we
might be able “to do the trick”

ourselves. Anyway, if we would
accomplish this, we would con-
stitute a majority in Aretz, and
surely our Messianic predicament
would be seif-evident! (Megillah
14a)

One of the early forerunners of
Religious Zionism and whom Rav
Akiva Eiger considered one of his
favorite talmidim, Rav Zvi
Kalisher (z.r.’} wrote: *‘Let none
think that G-d will suddenly
descend from heaven and order us
to leave the Diaspora. Israel’s
redemption will be realized in
stages. As we proceed to deliver our
land in the terrestrial sphere, so will
G-d repay us by grace from
heaven.””

Our generation has been
privileged to see Divine assistance
in the acquisition of political in-
dependence and military prowess.
But do we deserve Geulah? Do our
actions point that we merit and are
worthy of the Uitimate Salvation?

We, religious Jews, must be
ready for Geulah! We must be
prepared to look upon the State of

the winning over by persuasion and
exemplification in the spirit of
“‘voluntarism’’ and free intellectual
inquiry, [sraeli Jewry to the truths
of Torah.

Here lies the challenge for
Yeshiva University and Modern
Orthodoxy:

Yehuda Halevi explains that the
basic character of our creed is
based upon ‘‘our historic ex-
perience.”” The apprehension of
faith in certain central events of
group-experience is what launches
the religious destiny of our people!

Are we capable of demonstrating
our effectiveness? We are the
medium that should know how to
interpret the various historical
events. We are those who shouid be
commissioned by faith to meet the
challenges of the time!

The Rav, J.B. Soloveitchik
{shlita}, remarked last year in a
shiur that ‘‘observance (of a
mitzvah), ipso facto, creates
kedusha.”” Let us look forward!
And raay our sight not be biocked,
so that we may sense the intrinsic

Israel as the d M
Kohanim V’Goy Kadosh.

For the time being, we cannot
realistically expect more than a
secular democracy in Israel. In a
sense, we should welceme these
democratic freedoms as the best
environment for that which is our
primary task and responsibility —

The editor-in-chief and
governing board of
HAMEVASER extend a hearty
Mazel Tov to Research Editor
Martin Thaler upon his engage-
ment to Marcia Rothstein.

The editor-in-chief and gover-
ning board of HAMEVASER
iextend a hearty AMazel Tov to
. Technical Editor Michael Her-
skovics on his engagement to
Ingrid Pasternak.

and lving kedusha radiating
forth from Israel.

This understanding I believe is
vital for a proper approach to the
totality of Judaism. It must become
the guiding spirit for the Jew, here
andin Aretz.

Thank you, Joey! You raised the
problem. Now let us concentrate on
solving it. For, as you correctly say,
*Let uis not doubi the resuryence of
the Jewish spirit ... which will
continue forever.” We believe in
M’dinat Yisrael; there is no other
option.

Bvirchat Zion
V’'Yerushalayim,
Joseph Chaim Klausner
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The NCSY Movement: Means To An End

(Continued from Page 4
pursuing the goals of NCSY. After
seven long years, Rabbi Wasser-
man had visited every major
American city. Endless aights and
days were spent planning, ialking
and learning with irveligious youth
who never experienced orthodox
Judaism. Rabbi Wasserman is
endowed with the charisma,
Phavdil, of a John Lindsay and the
wisdom of a talmid chacham. By
the time Rabbi Wasserman had
finished this work, N.C.S.Y. had
reached out to almost the entire
country. Young Jews who had not
known the meaning of any of the
mitzvoi were turned on o Yid-
dishkeit. The country was divided
into regions: each region broken
down into chapters supervised by
advisors. Devoted men such as
Rabbi Louis Ginsburg and Cantor
Aaron Lieber were all instrumental
in the making of the new youth
movement.
Current Jdeas

By 1970 NCSY had become
financially independent. Funds
were no longer allocated from the
UOJCA. The main sources of
income were synagogue support
and private contributions. Rabbi
Baruch Taub, who rose from the:
position of Southern Regional
Director, to Associate National
Director, helped raise NCSY's
stature . Rabbi Taub epitomizes the
word dedication, giving much of
his time to the organization and, he
is presently NCSY’s National
Director. In its_recent ascent
nnder Rabhis Taubh and Stolper,
another notable figure emerged
from the ranks.

Baruch Lanner spent eight years
as a student of Rav Yoseph Dov
Soloveitchek and went on to get his
semicha. NCSY had been primarily
an organization which helped non-
frum youth, Baruch, howgver, had
his own ideas. As a freshman math
teacher in MTA, he saw the op-

poriunity to bring together all types
of young people. Baruch noticed
that the typical yeshiva high schooi
student did not care about his
religiousity, and at the same time,
he saw a boy with a weaker
religious background envious of
the yeshiva student, 1t was obvious
the two types had to be combined.
To quote Rabbi Lanner, *‘There’s
no greater thrill than for a talmid to
become a rebbe.” While the
yeshiva student gets a bocst of
enthusiasm and sensitivity from his
non-frum peer, the latter receives
knowledge and kinship. Among the
many other programs instituted by
NCSY are the printing and
distribution of religious
paraphenalia, and the Halakha-

Hotline, Twe Yeshivat, Or
Sameach for boys and N'veh
Yerushalayim, have been founded
in Israel. In Brooklyn, NCSY has a
special region called ““Our Way.”
1t is a unique religious school that
specializes in teaching deaf
children. In Washington Heights, a
similar program exists, which
organizes shabbatonim jor han-
dicapped children.. (Incidenially,,
such a shabbat program will take
place at Yeshiva this coming
February.) All in all, NCSY has
become an organization which
represents  over five hundred
chapters, and well over fifieen
thousand registered members. 1t is
the only Jewish youth movement
which has shown a steady increase
in size over the past five years.
These statistics include B’nai Brith
and USY.

- Main Goal

has a halakhic problem he will
surely get an answer, whether from
a member of the immediate staff or
from such g’dolim as Rav
Soloveitchick, Rav Moshe Fein-
stein, or Rav Hutner.

At present, NCSY's main goal is’
to put Jewish youth on the
threshold of a yeshiva. The ap-
proach is motivation and en:

Between

(Continued from Fage 5)

from these teachings is that a Rav is
a man who has mastered the Torah,
is- capable of serving the Jewish
community and is obligated to
teach students Torah. Teaching a

cordant is not anoush  the Rav must
student is not enough, the Rav must

also build a personal relationship
with his students. There are three
important areas in this refationship
that a Rav should know. They are;

a. how the Rav should view his
students;

b. certain sensitivities which the
sages of the Talmud exhibited
towards their students, and

¢. teaching methods and
suggestions for the Rav to improve
the learning in his class.

Sculptor

The M’chilta’s interpretation of
the verse “‘choose for us men” is
that (a Rav’s) students should be as
dear to him as himself. When a
Rav prays, he prays in the merit of
his students, *‘Answer me, G-d an-
swer me, in the merit of my studen-
ts.”"* He also prays that “‘oh that
you wouid biess me with Torah and
enlarge my borders with studen-
ts.””'* The Rav has the ability to
shape another person’s entire per-

fity and ckh . Anyone

NCSY event? It can be d up
in two words: Torah V'ruach (and
not necessariiy in that order). The
Torah might be just the aleph bet
or it might be a question of the
Bet Yosepit on ine Tur. If anyone
(including the young bers)

Portrait of a Rebbe

{Continued from Page 8)

sefarim in their shiurim and in their
personal learning. Leiters of praise
poured in from gedolim ail over the
world. Rav Shlomo Zevin, shiita,
writing in his sefer *'Sefarim
veSofrim,”” offered unique praise in
commenting on the second sefer.
Since all this Torah was createdina
Yeshiva on American shores, he
wrote, it demonstrated that
‘‘American Torah™ is the equal of
“*European Torgh,”” and that the
prevailing attitude (in the *30s and
'40s) that American Yeshivor and
gedolim were somehow inferior in
their learning and teaching was
incorrect.

Rav Poleyeff’s love for his
students; his confidence in his
ability; his patience in imparting his
_knowledge to them; all this
vomivined to make him one of the
premier Roshei Yeshiva of the past
generation. Yeshiva was fortunate
to be the immediate beneficiary of
his extraordinary abilities for so
many years. In conferring an
honrary degree upon Rav Poleyeff
after his completing 40 years as
Rash Yeshiva, Dr. Samuel Belkin

zt’l declared: ‘“Above all, we
respect him for his humility, his
moral integrity, and for his
dedication of his life and energy to
the study and teaching of our
sacred tradition without regard to
honor and glory.”” .
No wonder that thousands whose
lives have been influenced by Rav
Poleyeff still proudly. refer to him
as their “‘rebbi muvhak,”> or much
more affectionately, “‘my rebbi.””
On 2 Kislev 5727 his soul was
reca’ed to the Yeshiva shel
maaloh, Lamport Auditorium was
filled to overflowing with over two
thousand mourners who came to
say farewell to their beloved rebbi
and friend, and hear Rav Eliyahu
Henkin z°tl come out of a sick bed
and, in a voice hardly audible
above a whisper, deliver a moving
hesped of **his beloved and lifelong
friend of over sixty-five years.”
His mortal body was brought to its
eternal rest on Har Hamenuchor
outside Yerushalayim. Only fifteen
feet away is the kever of his

distinguished rebbi, Rav Isser
Zalman Meltzer, together again in
death as they were in life.

who teaches his friend’s child
Torah, the Scriptures attributes to
him as if he gave birth to the
child,'” and as the child’s Rav-
father he can mold his personality.
Not only is the student needed by
the Rav, but the Rav also needs the
student, as it says, ‘“‘such as have
no changes”” (Psalms 55:20) refers

thusiam for Torah. NCSY is only a
means 15 an end, not an end unto
itself.  Tshuvah, explains the
Rambam, is the process of one’s

_thoughts, giving him the ability to

pass a Masseh Nisayon, if one does
indeed pass this test, it is only
because of acts of tremendous
heroism. While NCSY docs create a
natural link between non-orthodox
and yeshiva youth, it is up to the

Rebbe &

severe eyes upon pupils in this
world his canopy will be filled with
smoke in the world to come.’* He
should be kind and toncerned. It
once happened ihat a student of
Rav Akiva was sick and no scholar
came to visit him and then Rav
Akiva entered to visit him,?* He
should recognize the individual per-
sonalities of his students. (Our
Rabbis taught that when you drink
water you should pour some out
before giving it to your student. It
happened once that a man drank
some water and without pouring
any out gave (the cup) to his
student. The student was a delicate
person and did not want to drink
and he died of thirst.*¢ Imagine, a
student died because of the neglect
of his Rav.)

Once Nechamiah son of Rav
Chanelay was absorbed in siudy
and walked beyond the Shabbat
limit. ‘“Your student
Nechamiah,”said Rav Chisda to
Rav Nachman, ‘‘is in distress.”
“Draw up for him,”” the other
repiied, “a wail of human beings
and et him reenter.”” Rav
Yochanan ben Zakai was acutely
aware of his students’ personalities
and always opened up the door for

‘his Students, as Rashi explains

there was jeal and

yeshiva, as well as the individual, to
fulfill that link.

My last question to Baruch was,
“How do you make someone
frum? What's the trick?”’
““There’s no trick. First you say,
‘Hello’. Then you develop a
personal refationship. And perhaps
most importantly, don't be
m’karev the kid ’shem mitzvah; be
m’karev the kid for himself.”

Student

the Torah which he desires (for
which he has an aptitude or to
which his mocd is attuned — Son-
cino footnote). Rashi adds that his
teacher should only teach him a
tractate that he desires from him
because if he teaches him another
it will not take root because his
(the student’s) mind is on that
which he desired. :

Responsibility

What will happen to a Rav who
does not exhibit any understanding
or concern towards his students? 1f
you see a student who finds his
studies as hard as iron, it is because
his teacher did not encourage him
and did not show him cheerful
countenance.* If the siudents are
unahle to learn then there is no
tradition to be carried on; “‘if there
are no students there are no sages.’”
Thus the Rav holds within his han-
ds the future of the Jewish people.
A careless and thoughtless move on
his part may cause untold damage
to the continuance of the Jewish
way of life.

Even in the most irying of
situations, students have shown an
inordinate amount of respect and
honor to their Rav. But this respect
is not a one way street. Countless
scholars have been lost due to the
catlous of their Rebbei

bitul Torah among his
when it came to who should opén
the door for the incoming
chaverim.?
*‘Shiur’’
Without a doubt the sensitivities
that a Rav should show must

to a person who leaves no stud;
behind."* But .in order to leave
studernits behind a Rav must attract
students. To do this, he must have
respect for his students. “‘Let the
honor of your students be as clear
10 you as your own."

The Rambam tells us that it is
essential for a man to care for his
students and to love them for they
are the sons who make life en-
joyable both in this world and the
world to ceme.*® He should realize
that his students increase his
wisdom and broaden his heart.' As
Rav Chanina said, *‘much wisdom
have 1 learned from my teackers,
from my colleagues more than
from my teachers, but from my
students more than them all.”? As a
father figure, he should realize that
not alt his children-students are of
equal status. If he is a worthy
student let thy springs be dispersed
abroad {tell him the secrets of the
Torah) but if not let them be thine
own.?

Relating

The Rav is not merely a teacher,
but a human being as well, & person
to whom the student may come to
with personal as well as academic
problems. When the student ap-
proaches him he must not be overly
harsh for whoever sets fuming and,

manifest th lves when he gives
a shiur. Even Rabah, before he
commenced his discourse before
the scholars, used to say something
humorous and the scholars were
cheered. After that he sat in awe
and began the discourse.*

Our Rabbis give us many ad-
ditional hints and suggestions as to
the way the shiur should be given.
Instruction is given with the Rav
sitting in the front and the students
surrounding him like a crown so
that all can see the Rav ana hear his
words. The Rav does not sit on a
chair if the students are on the floor
or vice versa, They are either all on
chairs or all on the floor.*

1f the Rav taught and the studen-
ts did not understand, he should
not get angry at them and becomne
moody, but rather he should repeat
and teach them the matter many
times, and if one’s Rav gets angry at
him, he should say to his Rav, it is
Torah and | need instructions, but
my mind is short of un-
derstanding.”

A Rav should aiways teach his
students in concise terms’® and he
should teach out of love and in the
end the honor will come.” In ad-
dition, when choosing a tractate, a
Rav should keep in mind that a
man can learn u(ell only that part of

at every stage of their Jewish
education. While there were Reb-
beim who cared, there were many
more who gave no indication that
they understood or cared about
their student’s problems. Judaism
is- supposed to set the examples of
love, honor and respect to the out-
side world and it is the Rav who
must set these examples to his
students.
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' Rambam Yad-Chazakah, Talmud-Torah
1:2. ~

*1bid 3;6

*1bid 3;7

* Pirkei Avet 1317

* Ta’anit 10b

* Rambaimn Yud Chazakah, Dayol 5;9
7 Beracho: 19a

* Eruvin 63a

* Moed Katan 17a

* Baba M'tzia 33a

21 Avot D'Rav Natan 8

"PBaba M'1zia 33
' Yerushalmi, Baba M'1zia 2;11
" M’chilta B’shalakh 17
" Yerushalim, Ta’anit 20,8
* T'murah 162
'! Sanhedrin 196
" Pirkei Avot 4,15
* Rambam op cit 5;12
*ibid 5513
* Ta'anit Ta
* Ta'anit Ta
 Bamidbar Rabbah 21,22
* N'darim 46a
* Famid 27b
" Eruvin 43b
 Succah 28a
 Shabbat 30b
* Rambam op cit 4,2
" ifig 454
 P'sachim 3b
* N'darim 62b
* Ta'anit 8a



December 29, 1978

Hamevaser

Page 11

Understanding The Mystery Of The Menorah

(Continued from Page 4)
for each of us, an overriding con-
cern, each person must light the
menorah himself. In addition, not
only must each person light his own
menorah - expressing his own
religiousity, but the menorah must
be lit in its place. It is not possible
to light the menorah in one place
and. then move it to another. The
menorah must be lit in every
situation — no matter whom or
where a person is. He cannot rely
on other people — ihe Rabbi or
anyone else — or on his own past
experience in yeshiva to fulfill his
religiousity! Everyone must light
his own menorah wherever he hap-
pens to be, but it must always be lit
in a place where it can be seen. A
hidden observance is insufficient.
-Our Yiddishkeit must be made
" public. CT
Fundamentals
If our interpretation of the
Chanukah light is correct, the
" desire for Hidur mitzvah is no
longer seen as an extravagant
luxury but is very much in place
now. When one is dealing with fun-
damentals of belief, nothing less
than the best should suffice.
Such an approach also helps us
to understand the lack of stress on

" the historical aspect of the yom rov.

While we usually stress the
historical aspect of the chag such
ch on Chanukah would
be out of place becanse it would
suggest that only in a time of
historical need is it necessary to be
thankful to and cognizant of
Hashem. Similarly, we can ap-
preciate why chazal waited until the
following year (o the
holiday. To institute the chag im-
mediately would have merely
responded to a temporal need, but
the following year with the enemy
vanquished and the need long
forgotten, the establishment of the
yom tov at such a time would be an
indication that the light of Torah
was not merely something
necessary in times of special need
but something necessary all the

asta

' time,

i
)

Obscure Miracles

In view of the preceding, we can
shed some new light on the Ber
Yosef’s famous question as to why
Chanukah is eight days rather than
seven, since the nes was only seven
days. We now see that this is the
whole point of the chag. The im-
mediate need for Hashem was only
seven days. The chag is eighi in or-
der 1o remind us that religion is not
something necessary only in times
of need for special occasions as the
Hellenizers claimed, but always.
Many commentaries deal with the
numbers seven and eight pointing
out that seven is a manifestation of
G-d in the natural world (e.g. Shab-
bos), while eight is going one step
=beyond nature which is adding to
and completing G-d’s work. It is in-
¥ teresting to note that the element
which allows us to live above
nature, the factor which changes
Chanukah from seven days to
¢ight, is our ability to see and
celebrate G-d’s presence not oniy
when there is a tremendous need,
bui in simple daily occurrences as
well. Perhaps this is precisely the
reason ihat pirsumei nisah is
required. There were greater
miracles during our redemption
from Egypt, but since those
miracles were obvious, there was

no need to publicize them. A
miracle such as this one (and Purim
as well) was a natural miracle and
this is when pirsumei nisah is
required.

But this feeling of awareness of
G-d everyday is hard to retain.
Nature is nothing more than a
miracle plus time. The longer we
are exposed to the kindnesses of
Hashem, the more oblivious we
become iv ihem. Human nature
slowly causes ns to take things for
gramed. Iis effect on us is pochet
v'holekh (continually decreasing).
To counter this tendency, chazal
demanded us to be mosif v’holekh
(to increase). If we want to retain
our commitment to and feeling for
Yiddishkeit, we cannot just con-
tinue to light the same number of
candles, but we have to constantly
grow and expand our efforts in
Torah, to prevent the decreasing
tendency from taking effect. Status
quo is impossible. If a person is not
growing in Torah, his observance
and i will be i d

The Evil

by Lyle Kamiet

In Sicily and Southern Italy the
power of the *‘mal-occhio™ 1is
considered a formidable threat; in
Spain the ‘‘mal-de-0jo’’ is shun-
ned; in Southern France the
“mauvais oeil” is the object of
dread; and, in Germany, ‘‘der bose
Blick'’ is feared by many, par-
ticularly the peasants.

This cryptic force is known as the
E ve, mistically
termed in Yiddish, the git-oyg: the
good eye. No other superstition has
been so revered by the occult, has
had origins so shrouded in mysiery,
or has been the universal recipient
of such unexampled infamy, as has
the belief in the malevolent power
of the aiyin hara, the Evil Eye.

According to Tannaitic sources
(see Samuel, 18:9; Proverbs,
236, 28:22; also, Avor, 2:14, 5:22),

ve.

one who had an evil eye was
considered  stingy, selfish and
jealous. This was in marked

'contrast to a ‘‘good-eyed” person

who was kind-hearted and

generous. These sources, then,

evoke no mystical connotation to

the Evil Eye as we know it.
Categories

The Evil Eye, as it is referred to
today, is clearly a misnomer. Of the
two lypes of supernatural
phenomena it comprehends, only
the first should be so denoted.

This first type affirms that
selected people have eyes that can
produce baleful eftects. The un-
fortunate candidates, born jer-
tatori, may be divided into wo
categories. Some may be
recognized by the peculiar cast of
their eyes which shed destructive
rays with every glance; others,
however, may be totally unawarc
of their baneful endowment until
the tull consequences are wrought.

This type of Evil Eye was
believed to contain the element of
fire; kence, it could spread
destruction (the “Maharal’”’ of
Prague, Netivor Olam, 107 d).
Killing by transformation was a
well-known cffect of the Eye
enacted by scveral rabbis in the
Talmud (see Shabbai 34a where it is
related how R. Simeon b. Yohai

This explains why the form of the
mitzvait was one of increase, even
though the flame in the Temple
remained constant. If we live by a
philosophy of mosif v’holekh, it is

possible to find the miracle even in_

nature. If we do not, it is inevitable
that we will turn the greatest
miracie into nature.

This concept of mosif v’holekh,
however, is not only to be directed
to ourseives. it is no coincid

light illuminates the darkness. In
Rav Kook's words, the pitcher of
oil in the soul of each Jew is and
will always be pure and merely
must be lit. We should not be
afraid that we will not succeed,
because the lighting itself is the mi¢-
zvah. Once lit, the soul will remain
aglow. Perhaps this seems
unrealistic. Perhaps it is- equally
unrealistic to expect our com-

Wi wien this is not

that the Hebrew for education,
chinukh, and Chanukah comes
from the same root, because true
dedication of self and personal
fulfillment is oniy possible through
Chanukah. Many claim that the an-
swer to an energy crisis or a fuel
shortage is to cut i

the way of the world. But it is no
more unrealistic than was the
Hashmonean’s battle. It is no more
miraculous, than to light a
menorah when' there was not
enough oil to sustain the flame.
““Many in the hands of a few” is

Jewish history tells us differently.
A Jewish energy crisis was never
met by conservation but by pir-
sumei nisah, showing who we are
and hopefully lighting the fire to
make more Jewish power. If it
seems like a formidable task,
chazal also tell us that even a little

also and yet h d

But the victory occurred only after
they had the faith to light the
menorah, Chanukah reminds us
that miracles only occur for people
who believe that they will occur,
and who act on that belief. They
only happen for people who expect
them because they know that all of

life, be it natural or not, is really
miraculous anyway.

Chanukah usually occurs during
the week of parshat Miketz, which
talks about dreams. Rav Zevin
points out that the difference bet-
ween dreams and reality is light.
Dreams occur at night in the dark.
Reality is symbolized oy daylight.
Perhaps this is to remind us that if
we ever hope to see the dreams of
today become il reaiity o1
tomorrow it is not enough just to
dream. Only by adding light, by
being mosif v'holekh both in our
own commitment and that of
others as well, by reorganizing our
lives around the light of Torah
which must ultimately be its base,
can we hope to see the realization
of our dreams.

This then is the message of the
menorah. Far from being a
“‘useless” symbolic observance, it
can indeed be enlightening if, when
we light the menorah, we *‘see the
light"” and kindle not only the can-
dles but our hearts as well.

Eye: A Benign Examination

transformed an evil person ito *‘a
heap of bones.”” See also Berachot
58a et passiv).

Many Biblical personalities,
moreover, were believed to have
exercised the magical power of the
Fye. Sarah cast an Evil Eye upon
her maidservant, Hagar, causing
Hagar to miscarry. With her evil
glance, Sarah was also able to make

-her stepson, Ishmael, sick and
feverish (Ginzberg, Legends of the
Jews, 1, 239, 264). God punished
Og the giant for having looked with
evil eyes upon Jacob and his family
when they arrived in Egypt, wiih

-
A Persian Amulet used to ward off
the evil eye
the following decree: ‘O thou
wicked knave, why dost thou look
upon them with an evil eye? Verily,
thine eye shall burst, for thou shalt
fall into their hands’ (/bid., I,
345). David utilized the Eye for
beneficial purposes, casting it upon
his opponent. Goliath; this sufficed
to afflict Goliath with leprosy

(Ibid., IV, 87).

The second aspect of the Evil
Eye, a product of Palestinian
sources, predominated Jewish
thought. It stresses that the Eye is
activated by arousing the jealousy
and malice of the jetratori. This
called into being an evil angel who
took vengeance on the one who
aroused him Manasseh Ben Isracl,
Nishmat  Hayyim, 3:26). Thus,
according to one oupinion in the
Talmud, Daniel’s three friends died
immediately upon  being saved
from the fiery furnace; their death
was caused by the Evil Eye with
which pcople looked at them
because of the miracle wrought for
them (Sanhedrin 93a). The great
ceremony on the occasion of

presenting the first tablets at
Mount Sinai had the dire effect of
directing the Evil Eye towards them
so that they were finally broken
(Ginzberg, 111, 140). God broke the
spell of the Evil Eye at the time of
the consecration of the sanctuary in
the wilderness, so that the festive
ceremonials of that great event not
incur the wrath or jealousy of the
towards lsrael (fhid., I},

186).

There were certain unquestioned
means, however, of successfully
annulling the treachant mark of
demonic animus.

Among the manifold preventive
and counteractive controls deemed

efficacious against demoniacal
malignity, the wearing of amulets,
inscribed with special “*Words of
Power” (frequently combinations
of the written names of God), was
considered to be the most striking,
and, in many ways, the most
popular, Their magical powers
were considered to be so potent, in
fact, that special amulets were even
permitted to be worn outside on the
Sabbath; at times they were placed
upon animals, as well, to ward off
the Eye (see Orakh Chaim 303:15;
305:11. See also Rashi, Shabbat

57b  syt‘chumrata”). In time,
though, 1he ornamented letlers
inscribed on the amulets, faded by
age, have become almost im-
possible to decipher.

The best  preventive means

againslt inciting the Evil Eye was the
avoidance of unnecessary exposure
to thosé things thar were likely to
attract  special  attention 10
themyelves.  Indeed, the Talmud
remarks thal a blessing is 10 be
found only in those things that are
hidden from the eye (Ta’unit 8 b).
Thus, Abraham sent his son Isaac
home at night atter the ordeal of
the  Akedah  offering  (Genesis
Rabbuh 56:20); Jacob advised his
strong and handsome sens not 1o
enter the same gate together in
Egypt *‘on account of the Eye"”

(Ihid., 91:2); Joshua advised
Ephraim and Manasheh to hide in »
forest  {(Baba Batra 1:8a).

Similarly, a <ostly garment should
not be spread over the bed when

guests are visiting the house, for *it
will be burned by the eye of the
guests” (Buba Metziv 30a) and one
should not admire the growth of
the produce in his friend’s field (see
Rashi, ibid., 107 a, Babu Batra 2b
s.v. “assur’'y.

It is customary for members of

the same family to avoid being

called up in tandem 10 recite the
blessings over Torah
inciting the Eye. (This applics,
however, only when they are called
up by name — sce Sha'urim
Meizuyanim ba’Halakha 1, 23:10.)
So 100, Jews would refrain from
the performance of a double
wedding in one household (see Taz,
Yoreh Deah, 265:11) and from the
marriage of two brothers to two
sisters (sce Aczulay's commemary
on Sepher Hasidim, no. 477).

Other practices considered  de
rigueur in neutralizing the cffects
of the Evil Eye were the recitation
of prophylactic phrases, such as
“‘May the Lord protect thee™ and
““K'ein Ayin-hora’’ (with no Evil
Eye). Others  included the
pronouncement of he  argadic
sentence that the descendents of
Joseph are immune from the Eye
(Berachot 20a ei passim, Joseph’s
descendants  did oot die
prematurely from the Evil Eye as
most of the other tribes did. See
commentary of Maharsha 10 Baba

te Torah for

of

Metzic 47a  and  107b).  Also,
gestures such as the **fig” and
“Horns of Begal” (the lauer
produced by making a fist with the

index and little finger strerched out:
See Beruchotr 53b) were used.

Finally, Jews were urged never to
tuke a census (see Rashi, Exodus
30:12). cstimate the possession of
wealth, or express approbation in
highly flattering terms (see Rashi
Sukkal 33 a s, “trei”” and on
Numbers 12:1: “*A man will calt his
handsome son “‘Ethiop.” to avoid
casting the Evil Eye upon him"').

The coneept of the Evit Eye was,
perhaps, best epigrammatized tour
centuries 20 by the French wit, Fa
Raochefoucauld, whe stated: “We
promise according to our hopes,
and perform  according > our
fears.”
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YU WOMAN OF THE YEAR

Joseph Epstein

This story needs to be told and its
words need to be remembered. It is
a story of a devoted person, a
tireless worker and a kind soul. Itis
a sketch of an unusual YU teacher
who rarely enters a classroom and

Hitler ys*'v Holocaust) would not
tell the whole story. Mrs. W claims
no masterful writings nor has she
composed eloguent and scholarly
speeches. She does not do the
things which get written up in PR

letins. She in the realm

never gives a test but has th d
_of students who have learned much
" from her. She is perhaps the oldest
YU teacher still teaching, but she
has no problem keeping ah¢ad of
the quickest of her students.

There, in the first floor receesses
of the high school dorm (nowacays
calied the Strenger Dormitory),
lives a little old lady (as she calls
herself). Officially she is the high
school dorm mother responsibie
for the overall welfare of the high
school dorm students. Her name is
Mrs. Fannie Weitzendorf (Mrs. W.
as her students call her). For over
chai (18) years she has practiced her
profession of ahavat yisrael.

You’ve seen her around in the
cafeteria at lunch time picking up
her groceries or roving through the
halls on her way to a meeting.
Several times during her journeys
she'll stop to say hello, send
regards or show concern for her
friends’ welfare. And then stopping
oune of her old time students, she’ll
say in her Austrian ‘‘drawl’:
“Dawling, vy don’t you come o
my apartment for a coookie.’" So
you’ll follow this little old lady with
the golden hair to her smail and
simple apartment and y
cookie, drink some oriu
tea, perhaps grab 2 ook at the
Times and ‘‘schmooz” with Mrs.
W abont the goings on around
town.

A biographical sketch of this
friendly woman (she and her
husband z’7 fled Austria before the

of the emotions and the spirit and
her actions are actions of chesed.
Her accomplishments cannot be

minor cuts and bruises. Daily, she
must patienily respond to the
emotional needs of her students,
listening to the zarot and concerns
of all who seek her company. On
shabbat, she invites three or four of
her boys to 2 meal and, to top it sll
off, she prepares a chulent for 40-
60 of her boys on Shabbat mor-
ning.

Mrs. Fannie Weitzendorf

measured by awards. When all the
newspaper clippings are yellowed
and forgotten and the awards
tarnished and ignored, Mrs. W's
accomplishments will survive in the
hearts of those she has touched and
in the minds of those who have

appreciated her kindness and
devotion.
Her dedic 16 **her boys™ (as

she calls her students) knows no
limits. Years ago, she would get up
at 4 A.M. to turn on the hea( in
the dorm on cold mornings.
Nowadays, she continues to heip
the many students who suffer from
ills ranging from major diseases to

Associate Editor

Maybe you missed it. Maybe you
were too busy studying for an exam
or writing a paper. Perhaps you did
see it, but didn’t stop to admire it.
Too bad. It will be a whole year
before you get another chance to
view one of the most beautiful

Chanukah sights in New York; one
that took place right in our own
back vyard, each night of the
holiday.

I'm talking about the way the
Rubin and Morgenstern dor-
mitories glowed with the brilliant
light of a hundred Chanukah
menorot — one soft orange glow in
every window — ail during
Chanukah. Standing on Am-
sterdam Ave. in the evening and
seeing these lwo usually drab
buildi ddenly il d, one

BHIGHT LIGHTS

Abe Rosenberg

and proudly recall our heritage and
reaffirm our devotion to G-d.
Another such example is apparent
on Sukkot, when we boldly carry
our lulavim 10 shul — down Park
Ave., across Queens Blvd. and
along Pelham Parkway — with no
shame, but with the dignity and joy
no longer particular to the non-
Jews on Palm Sunday. Every
Pesach the news media flocks to
our neighborhoods as we delight in
showing off our matzo bakeries.
And as for Chanukah, there isn’t a
bank in New York which dares to
operate in December without at
least one electric menorah in its
window, in addition to the “other”’
holiday fare of this season.

All 'of this is especially pleasing
“‘taking a back seat” and

couldn’t help but feel both happy
and proud. Here was “‘pirsum
haness’” in the ultimate form, a
Jewish tradition proudly dispidyed
for all the world to see. After all,
isn’t that the way it should be? Let
the Gentiles decorate their trees and
sing their carols. The Jewish people
take a back seat to no one any
ionger. Our beautifully meaningful
festival of Chanukah provides just
o opportunity for us to openly

remaining in the shadows used to
be the American Orthodox way of
practicing Judaism. We weren't as
open or as prideful of our religion
ten or fifteen years ago as we are
today. Most of us are old enough to
remember the days when frum
people would tell us things like,
“it's okay to wear a yarmulke at
home or in the synagogue, but wear
a hat in the street, fareleh.”’ Our

{Continued on Page 9)

Quietly, she will arrange for®
things which benefit many. Un-
fortunately, her activities often go
unacknowledged by those who
should recognize and be thankful
for her devotion. She has arranged
for new furniture for the dorm, a
paint job, fixing of the floors,

Randomly

by Moshe Koppel

It is both an historical fact and a
logical necessity that the Jewish
tradition is one of commitment and
not of belief. Historically, so-called
«Jewish philosophy” has generally
reflected the spirit of the times and )
the only common element among
the various traditions which have
retained their Jewish identity is a
commitment 1o miIZvol.

Of greater interest to us,
however, is a) our inability to wade
through the muck and mire of a
philosophy which abounds with
undefined terms, and b) the im-
possibility of choosing tc believe
the unprovable. Our basic premise
is that reality is a product of the
mind and hence, that meaningful
ideas must be reducible to certain
atomic, intuitive perceptions or
feelings. Fear is *‘well-defined”” in
so far as one experiences it, chairs
can be seen or felt, thoughts are
experienced.

Debating the existence of G-d,
for example, is great fun for
adolescents and clergymen, but is
inappropriate for people who care
to know what they are talking
about. It is comforting to proclaim
belief in G-d, to long for the
world to come, to sing mindless
paeans to the powers of zJugol
Unfortunately, however,’ all of
these words have long ago been
ssabstracted’” right out of
existence. If we speak of G-d’s
“existence’’ as being completely
incomprehensible in cognitive

terms, then what, pray tetl, is the :
distinction between the affirmation

and negation of G-d’s existence?
This very basic question has long
troubled just about

‘mosphere

everybody

establishment of the YU outdoor

basketball courts — ali donated to -

YU in her honor. At times she will
actually raise funds for YU and
arrange for a donation in order 0
benefit her boys and her school,

We speak of someone who
succeeds where others fail, of a
person who becomes stronger as
others tire and retire. We speak of
someone who works as many hours
a day as students study. This is a
commendable job for any young
person. In this case, it is being done
by a woran in her 80's, ken yirbu,
who is strong, healthyand alert.

One can only admire a little old
as she, With a lively spirit
and with deep sensitivity, she
relates to studenis many years her
junior. Tens of people pass through
her apartment every day. Many ask
for her help, many seek rest for
their bodies and souls, but all
come in search of her warmth and
sensitivity. With each she maintains
a unique relationship. Such en-
counters can tax the energies of the
strongest person, but Mrs. W
thrives on helping others.

The calm and dignified at-
of her apartment
matches her personality. She puts
you at ease and her boys can ex-
perience a moment of rest in the
midst of the pressures of student
life. Over, a2 hot cup of tea (special

.y A

other than theologians whose
livelihoods depend on their
ignoring such questions and
engaging in lengthy semantic
quibbles instead. (Ever hear the one
about the rock so heavy . . ..7)

it seems imperative that some
attempt be made to identify these
terms with meaningful concepts.
Before we face this challenge we
must regress a bit and describe the
basic machinery of science. We
observe events, record these events
and discern patterns among them.
The fundamental assumption of
science is that these events occur
according to fixed rules. If we
speculate that whenever X occurs,
Y occurs, then we call X ““the cause
of Y.”” (Beware. Whenever we see¢
our face punched we feel pain, ergo
a punch in the face causes pain.
However, gravity is not perceived
independently of an object falling,
ergo gravity does not cause objects
to fall, gravity is the fact that
objects fall.) From this it is clear

~
Distribiited v

cinnamon tea which only she
knows how to correctly make),
Mrs. W will teil a story to fit any
situation. She remembers the

forgotten past and links you to the

unknown world of yesterday. She
will taik about her life in Vienna or
about her parents. She’ll speak of
her years in the USA and about the
generations of her students, about
their successes and flappiness which
she shares. With great respect she’ll
speak of her friendship with Rav’

*Moshe Feinstein and Rabbi Samuel

Belkin z'/. She’ll try to calm the
situation, teach chesed through her
words and even more so through
her actions.

There are others like Mrs.
Weitzendorf who dedicate
themselves to their work at YU.
Their devotion to the studenis
knows no bounds and their work is
done quietly, often
unacknowledged. It is people like
t_h_c‘se who soften the pressurized
YU environment. 1t is to their
credit that their students succeed as
they do.

The generations of the students
of Mrs. Weitzendorf owe her a debt
of gratitude. May Mrs. Weit-
zendorf be granted many more
years of heaith and strength to
continue to perform her labor of
love as the mother of hundreds and
the teacher of chesed and tzedakah.

Words

that it will not do 1o define our
terms as causes Of CONSEQUEncCEs
(whatever became of Bob Barker?)
insofar as something is a cause or
s ¢ only if its existence is
independently defined.

With this in mind we’d do weil 10
take a few cracks at solving out
problem. Could we think of G-d as
being the very uniformity in nature
which science assumes — with the
understanding that what we per-
ceive as miracles can also be in-
corporated into rules (sloppy ones)
and that thoughts fmitzvol} can
effect  physical phenomena
{psychosomatic illness, para-
psychology, etc.). We could think
of G-d as causing events 10 ocenr
much in the same sensc as gravity
causes objects 1o fall. This
definition is helpful in clarifying
the distinction between
monotheism and paganism {which
we assume (o be wrong but

meaningful) but seems doomed to be
{Continued on Page 5)
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