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Co-Educatlon

by Dma Wemer-l’lck fa

In. the: Tevet edition .of Hamevnser my

RESPONSE

.are ‘all lhe female\«cxegem%prcsem 5

system should have produced? Why are
the majority 'of my teachers and the Tanakh

. teachers.at SCW male? Lsuggest that capable:

" women’ have given up too ‘easily while-men R

fespected wlleaguea Alan Stadtmauer and g
Shoshana Jedwab argued. in favor of co-
education as the ideal environment for -

have been encouraged ta achieve, and’ that

‘academic posmons .are .in-ali-fields more

Ble .

-OPINION

500 West 185th Strcct

freqyently offered 1o men than to
women. Our task is to find every student’s
-potential wherever it: may lie and help cach

_do not dly reflect the opinions

New York“b‘N Y. 10033

The views of srgned amcles are those “of the mdmdual authors and”

Edirotial policy is detérmined by .a majority vote. of the members of
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of HAMEWASER or Yeshiva University;’

contributing mearingfully to society by
caring for the sick or teaching young children
as‘with the woman who would have become
a physicist had we orily accepted her potential

- and encouraged her in an unbiased and
productive” fashion. Studies have shown
that teachers (even ‘wamen) tend to treat
their students differently accorgding to gender:
While boys are pushed 13-tackle difficult
_problems even. after initial failure, the level
of ability girls reach is accepted and :they

" are often 1ot pushed to overcome ‘their
difficulties ‘and excel: The best way to help

. the next generation is to avoid inflicting
gender—orxemed expéctations on it. 1 believe
that all-female classes force teﬁgzrs,to
recognize and attend to students® needs
faidy,” o o .
-1 cannot accept the. ¢ niotion 1 that women.

as a group are-More capable in some fields
and- less'so in others,.and -1 object slrongly

to-the-ex of-ikis-ided to religiol
studies. Women have. more expenem:e m
certain subjects, Tanakh for example” but

without considering social implications
and without cormipeting with men. Th¢"

-opportunity for campetition will be there

in the future, after important skifls have
been acquired. Ms. Jedwab envisions a
world in which men and woman léarn from
one:another: The act of fearviing and groWing
together can indeed greatly enhance-their
mutvat understanding and make them better’
able to clucidate questions at hand. I
appreciate the gainis f this approach but
high schodl is not an appropnate time
for this.

Rabbi’ Stadtmauer -argued many of-Mr. ..

. Brander’s points ‘persuagpvely. I agree with

his contention that_aur basic curriculum
~should not\be—gﬁﬁ:—speciﬁc We .should

o slrength;n both, our men’s and _women’s

programs by neutralizing their deficiencies.
His arguménts do not however necessan}y

-l€ad to the conclus:onvthat the genders

should be-studying together.
I believe we must prepare men and waomen
for the roles they will be “called’ upon to

Dear Rabhl Lamm: .
Yédhiva Umversny influences thc qualny ,

of Jewish life both in America and-abroad. *

Its ideology of Torazh: U'Mada enables the.
Orthodox Jew fo integfate both religious
and secular studies into his daily life and
live: his life in 8 meaningful synthesis. E
- Unfortunately, a sizable- group of Jews
has been denied exposure to that hashkafa.
During my recent’ttip to the Soviet Union-
1 became painfuily awaré that the refuseniks .
have been denied the opportunity- to
experience this philosophy. Yeshiva recently”
took- an jmportant; step’ by sendmg Stern
and' Yeshiva College students to- Russia,
but a gredier neéed remains unfilled.” We
should b}:ﬁsﬁendmg rabbis” and teachers
capable of explaining and exemphfyrn‘g
“Torah U'Mada to Russxan Jewry. T
The Jews of Baku and ‘Odessa, for

— ﬂmple -have had no contact with-Fudaisny -

and ;assume religion requires a complete
se‘paratmn from the outside world They

M. Brandet's claim thal Women are naturally
better at learning. Tanakh is undermined
Aeshitar5wBy” “1(§“ highly: analytical and -

techniral, even “mathematical™ nature. .

Philology hardly ssems a “femining” subject.
Why did - many great medieval Talmudists

Tanak

play as adults. As nurturing fathers and -
‘mothers.- as professionals, and as active
‘members of the Orthodox commumty let
us strive to create both male and' fémale
role models for these young people t6 follow.

Let-us help them achleve the limits of ‘their

“the con 1d impri

one man acknowledged that even if he
were in" Israel ‘he would not attempt to
observe the d well-ed

O 3

- Torah "U’Mada-—oriented leader could

profoundrly change thelr attitudes.

F—CemmisTyeshiva high sehools. Their articles - to attain excell BUSEE m copyTight HAM‘EVKSER‘W

47 i responded to Mr. Asher Brander’s argument Mr. Brandersasscnmn thatymmg woitien K

~ tor single-sex yeshiva education' in the sheuld concentrate ol halakha Irrraa.reh ROBERT KLAPPER

) previous issue. As a-woman devoted to  while young mén should spendhthelr t:1me : editor-iri-chief . . L
; wpr:xep s'z'orah education 1 m:m nd‘rlsagvr:: lei;nu;i 'l;:jiml'x‘cl cg:xld‘ only ! a:!e‘ ee)n JONATHAN RIESSY SHARGN HE" ZFELD-
§ believe in alrl womcn s schools and’ siitt - Fhe stady of Gemarg is essenl_xal to"a executive edxtor executive edltor
B be “open-minded” on women's issues. . ngggggersla‘g@pg of Jewish law. R

) 5 As dn-educator; 1 expect my students ~ REs; for -and under ing 0{1 Chazal - GOVERNING BOARBﬁA

s 1o attain’ the- highést- intellectual -levels and ~_cannot be imparted to. students. who never. . L .

. I'intend to help them rteach equally high. ~ enter or interact ‘with the halakhic process. | ’—f’—"YfTZCH AK BLAU: MOSHE R AYM AN
srandards of retigivus-and-spiritual—Such-students- wﬂlr-never—havcﬂhrabrhty* [ o :
dghne\emem But gwhlle 1 accept Mr. to thstmgursh between emet and-sheker, | ’MOSHE FEINTUCH- R »'FRE‘D SCHWARg\ZV
Brander's' conclusior, 1 canniot agree with.~ nor will they be able to deal with' halakhic “YEHUDA GALINSKY HOWARD SRAG

_ some of his arguments. His claim that the - texts on their own. AnJy cumfculumlc?p]able D, AVID GLATT JAY ZACHTER .: ‘
v “co-ed environment often disserves its female of preparing young Jews for a lifelong o =
students s true, but 1 hope- that-by- new —struggle- with modernity_and- giving' them . | E 'SETH KADISH JERRY ZEITCHIK;" -
the men at Yeshiva have realized that women - the tools necessary to' contifue learning “HINDY NAJMAN
‘can be as good at mathematics or physics .is surely appropriate for both genders: | - :
ag any Tnan.. Some women, and some men, - We should not close doors to young women | - STAFF ) ~ .
find <certain subjects difficult but many = with’thé capacxty “to: make srgmflcant . o5 : : X : S
- afe gifted "with - ‘superior echanical “and ligious, social; and -intellectual fontr-x-f -~ SHALOM BAUM —— “AZRIEL COHEN.
spatial abilities. And. while some may ‘be buuons to our community. - . - . 7 . . f
n?cre comfortable by nature in less High school i is a difficult time for many ‘NEAL LEHRMAN - (frl editor ] )
. competitive ficlds others_are_as aggressive students. Social and inlernal pressures - |. . B DANNY MANN
.as any of their male counterparts. If in coupled with an as. yet malleable set.of ABETH ZUCKERMAN editor omeritiss:
fact Mr. Brander is correct in that a gender-  values and convictions ‘often- create great ; - S B i
refated difference between our Q;?and' psychotogical strugglcs.v:\dules’cence is . S
female students exists, that disparity is = a-time for personal growth, a-time for —
most likely a product of the dlfferences the testing of one"limits. and those of — - N — : ,
in their educations. others. While 1 do not advoate total social e ! o ; oy P
We have.done a disservice to the men. separation, the educational environment - Let_ters tO fhe Eﬂltor R e
and women in our educational systems within-which our students are developing , ! ’ & - .
5 and . ultimately to- our communities-by- - should be free of distraction, socxal or: :- - St T e
X encouraging our students to master gender- other. . ' x - e - B
specific skills.- and eventnally enter fields~ * Women's schools can provtde an lmpor— Goldberg of Michigan visited Odessa shortly ¢
solely because of their sex. | sympathize:. fant testing ground for the young woman. An Open Le‘e‘ter before my trip and, during my stay there
as much with the man who in an ideal” Female studénts should be givei the- the refusemks could not praise him enough.
oy world “would have found satisfaction’ - opportunity to explore ideas and roles :

. Isensed that theése communities were groping

for rehg\on but lacked the proper tcachmg
and leadérship to find it.
Fsuspect -that ‘the group whlch first

effectively presents its ideology to the. ™ °
- refuseniks will be the dominant force in ~
their hashKafa. In Baku; a refusenik hearing

that I was religious immediately asked
whether I belonged to Chabad. The situation
in Mascow,homeé of the largest Soviet Jewish
comimunity, was no djfferent. The numerous
recent baalei teshuva seemed’ without
exception gembers of Lubavitch. The
Chabad movement has been: consistently .
. sending représentatives; seforim, and kosher
food. Chabad kriows how to take care of
its fellow Jews. -
Non-Orthodox groups are also presenting
their:theclogies to the refuseniks, A Refori -

Tabbi I met in Russia had been there before

' “and ‘will undoubtedly be there again. Unless

Yeshiva actively involves itself in edvcating

those Jews WHp are cognizant of thei
- national identity, -oth&rs” Wil fill thi

Zev Darshefsky, a prominent Moscow .

refusenik, implored -me t6 -convince more
~ teachers from Yeshrve University to visit..

. Darshefsky stressed that now, as many

,Soinet Jewish.edutators: are: receiving . -

- permission. to ieave; the religious future
" of Russian Jewry is especially precarious,

T

A
ies-on- Fanafkh,-and-where

4

HAMEVASER extends an ebullient yasher koach to-the students 1
'mvkoed in the’ procurement of netilas- yadayim cups for ali’

Many Russianm Jews i fearming

more about their heritage have had nowhere
_to turn for advanced Jewish education.
At the ulpan in Baku, for instance; the
--students’- hunger for knowled

far exceeds

,uuuuuuly ToOoms? Has—tr u!y lCllcblllﬂg 107sTC our guvcuung
bodies workmg together to facrhtate an atmosphere of greater
spxruual punty

their teacher’s capacity to impart it. The
-potential impact. of Yeshiva’s rabbis and
teaghers, is evidenced by “the success of
the few’ who have ‘gone. Rabbi’ _Mu;hael

Yeshiva's constant involvement. in crucial
Jewish issues. is"a matter of record.. The

‘condition - of Soviet “Jéwry. demands -
* immediate, attenuon Whﬂe the r@em ‘trips

unportant and constructive, the work has
‘barely begun.;We must act now,

<. ; S Mxreet Greenspan

Saneo . sow
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Spmtuallty
For All

by Yltzchak ‘Blaw

Many/ Jews. today seem ‘to cons:der-
Gentlles incapabie. of spiritual growth,
Iackm,g in‘all cosmiic sxgmﬁcance ‘Non-
Jewish teligiosity arouses litile interést:
in themi‘and generates almost no discussion. ~
Yet prophetic and Rabbinic literature respect
their religiosity enough to discuss the subject
extensively.

The Seven Noachide' Laws incumbent
on Gentiles presume no capacity ‘on their
part for active -experiential religious life.
Six_are negative and can be seen.as the

basic tenets of a moral society. Even dinim. .
~(the obligation to establish a judicial system},
“ formally an aseh, requires only enforcement

of ‘the six negatives (Maimonides).or rules
for moneiary conduct (Nachmanides). 77~
Several ‘Biblical texts “offer a different
perspective on the rel@gus capacities of
“non-Jéws. -Isaiah (56 6 descnbes the

_Messianic Temple as “a’ house of prayer "

for all nations”, and Zechariah (14:16)

-foresees a Sukkotr celebrated in Jerusalem
. .by ail nations. The majority of commemntators

transiate ‘nachri-in thesetextsas “Gentile™,
in accordance with the simple reading.
Furthermore, Solomon’stated in his

“feligious potential.”

dedication of the First’ Temple “And also,
‘concerning the nachri whe is not of thy
people lsrael.. -he' $hall come 1o this house .
and pray.” (Kings 8:4}) Thus we find clear .

eviderick"of -active Gentile avodar Hasher -

both b ackiaharit hayamin and b mian hiazeh,

He’ can’worship_and ceTebrate in the home'

of ‘the-Divine presence: '
The nachri’s prmleges at the Temple

" Mount’ includethe nght 10 bring sacrifices.

Rabbis’ Akiva dnd Yosi (Menachot 73b) ’
dispute whether an akum can bring sh Tamim

. (peace-offerings) as well as ‘ofos (buri-

t)offerings) but leave hjs. prerogative ta.
be makrivunquestioned. In fact, the Gemara
(Chulin '13b) allows Gentile idolaters .16
sacrifice even' while prohibiting their. Jewish
counterparts to-do the same.

Rabbi Meir’s. equation ,of the akum who.
‘learns Torah” With ‘ong” of "Judalsm’s most
sacred ithages, the ‘High Priest (Sanhedrin
59a), powerfully -affirms the non-Jew’s
Rabbi” Yochanan,
however, ‘believes that an gkum who learns
.Torah ‘is- deserving -of the. death penalty.
>Th£/‘Talmud (1bid.) explams this seeming: .
conlradlctmn by limiting Rabbi Meir's
dictum - to ‘one who studies “the Seven
.Noachide Laws. This qualification is itself
limited as many ‘Rishonim eXpand the range
-of the Seven Laws: For exarmiple; the Sefer
HaChinukh (:416) believes that the nachri’s .
obhgauons not to steal or engage in llhcu

relations ‘include all related laws binding

on Jews. In fact, the Meiri asserts—thet-amang the natipns of the world also gives

the nachri may study rov gufei Torah, the
majority of the Torah’s principles.

The non-Jew’s chiyuv mitah (liabiity
tocapital ‘puniishment) Tor studying laws
inapplicable to him may stem from Jewish
privilege. rather than Gentile inadequacy.
The Gemara derives this profibition from
. the Torah’s self-description’ as a morasha,
an inheritance; the right to learn the entire
Torah is part of the extlusive Jewish covenant

with G-d. (Editor's Note: Possibly "chayav .

mitoh” should not be taken literally in

~this context:) Thé ban on nachri observance

of shabbat can be understood similarly.
Mitzvor between man and his fellow also

provide an opportunity for the non-Jew’s

spmlual growth. Tanalm dxspute (Baba‘

“and kmdness (of} the nations is a chatat

(Proverbs 14:34) refers to the Gentile's

hesed as a cheif, 2 sin, or as the equivalent
.of a' chatat; a sacrifice. However, ‘Rabbi-
. Ammi considers charity a zchut, a privilege, .
for the non-Jeiw, implying that the nachri’s
_charity. is- recognized. THe Tiferet Yisroel,

on Avol 3:14; praises various Gentz/e
“hasddim, acts of kindness. -

Two Midrashim further hxghhght the
non-Jew’s spiritual capabilities. The Yalkut
Shimoni (429) on-Isaiah that explains “Your
priests. will be clothed wnh nghteousness

“Jew and Gentile:

(Tehilim 132 9) as rdemng fo the nghu:ous

high praise.to the worthy Gentile. The
Tana Devei Eliyahu Rabba (Chapter 9)
leaves ruach hakodesh accessible to both
“All is in accordance
with his actions.”

Rabbi Eliezer and Rabbi Joshua disagree
{Sanhedrin 105a) as ’m whether non-Jews®
have the potential to share in the World
to Come: The implications of Rabbi Eliezer’s
negative view for. Gentile spiritual life arg
unclear. The Yad Ramah believes that the
entire dispute only relates to the seven

nations that originally inhabited the land
of Israel. Futhermore, the Mishna and
Rishonim'clearly follow Rabbi Joshua.

The Gentile’s abilily to serve G-d extends

77777 . but_while.

ubse(v?ncg of these laws is required'for
ger toshav siatus (ger.joshav status has’
many - halachic ramifications), a non-Jew
without this status should certainly not
be viewed as devoid of spiritual tife. None'
of the sources quoted aboVE aTe EXPIESSTy
limited to gerei toshav, and several clearty
refer to ovdei kochavim (idolaters). As
the Tiferet Yisroel states (ibid.; the reader .
‘is encouraged to see the-entire piece)
rcgardmg all righteous Gentiles, “Would .
we think that these great deeds would not
be ‘repaid“in the world to come? G-d does
not withhold reward from any creature.”

.~ “His soul {t'oid't'lie‘Baal'Sl,\em Tov. that

his privileged knowledge of supematural things
arose not from his.devoted study of Talmud
and Halacha, but from praymg regularly,
with intense concemratmn (Tzavaat,
HaRivash) - ’ -
Jews oftenfeel linked 10 each other through
the shareil experience of 1efilah.. Petty and.
superficial differences cari-be overcome
when people count equally toward the same
minyan, or_when the unified voice of the:

Stalrway To Heaven by pwican

illuminated the way for éveryone who wants
to approach G-d and serve Him.” In’ the

. Baal Shem’s view, tefilah by its very. nature

constitutes the most direct route to d veikut.
Tzavaat-HaRivash requires man to remove
himself from all physicality during’ tefilah
and fiullify his sense’ of corporeal existerice,
This' transcendence, known as bitul hayesh

ihilation of the self — fuels the Divine

tzibbur rings out in prayer.. Bui ironically,
many aspects of prayer actually’ separate
and--distinguish- Jews.-Differences in- garb;
‘behavior durmgﬂtefxlah and the text of
the siddur actually. reflect dgfferenl
philosophies of prayer. The.above.story
typifies one such dpproach to prayer —

.that of the founder of ‘Hasidism,” Rabbi -

Israel Baal'Shem Tov, known. as:the -Besht
10°his many thousands of followers.

Thé Beshy envisioned ftefilah as the
centerpiece of Jewish life. Prayer; he felt,”
shoqld not only serve:as'the primary means
to-a Jew’s spiritual goals of d'veikut but

" ultimately be part of that goal itself.

The concept. of dveikut actually. sprouts
from a number of hashkafic roots. The

. Baal Shem Tov. based his ideas on the’

Kabbalistic' belief that everything in the
universe. contains. Divine sparks —- all is
in 'G-d. According 10 this doctrine of
panentheism, as “Louis. Jacobs labels 1i A
his ‘book l'hsldle Prayer; ‘all the sectingly
dispa¥ale things in this world actually exist
‘asa aunified whole, dissolved in the absolute

reality-of G-¢:-Fhe human eye fails to-perceive

this because the forms and appearances. ;

" of this* world hlde and :screen xts essemlal o

Divinity.

spark within him to ignite, nsmg and. umtmg
_with its source.

“-Obviously, attaining d'veikut requires
great-effgrt. “The Baal-Shenr thought: death
should be the natural result of putting
all one’s*strength-and effortsinte. prayer;
only. G-d’s incredible ‘mercy enables men
‘to live after tefilah.Jacobs quotes.the Besht -
as saying that “The main_thing in prayer
i the belief that G-d fills the whole" earth
wn'h His Glory.” The Baal Shem compares/
prayer to_a stairway .to Heaven, and each
-component, each letter, to a step, the highest
step, -bittul “hayesh, results from intense
and fervent concentration -on the greamess
of ‘G-d — on’ His- absolute-power -and-aft-
—encompassing  Being. By concentrating
on the oneness of everything, man féels
himself -drawn ‘into that oneness — hc
communes with Hashem,

The Besht' delineates the steps -preceding

““self-negation. He. recognizes the difficulty

of-opening with- great kavanah. Thus he
-prescribes serious: préparationis for prayer.
While ‘the Mishna in Berachot speaks of
the-“First- Chasidim” —spending an hour
before tefilah sleelmg themseives, the Beshr
feels. that* preparanon applies to all. “It’s
impossible; 6. pray. synhout strengthening

The™ Beshr’s primary disciple, the Maggxd

-“of. Mezritch, described the finite forms ™
of the physxcal world as garmenrs that
“clothe” G-d’5 presence within all thmgs

’Hls metaphqr explamshd ‘veikut well; if

G075 covéred inthese “clothes™, man’s
tagk is_ to §tnp them awa
reality. and
Hemust.
him from-his Maker, and reveal the G-
dly-essence  they hide. The finat step, in
which- man merges his individual soub-with

race G-d fully

. the totality of Hashem, is d'veikut — clinging

to encounter .

‘oneself”, he “declares, “so a_ person. shotild
request”G-ds-assistance.” But he also warns -
‘against preparing too much; and thereby
sapping one’s strength be{ore davening
actually begins:-

Even ‘after actually begmmng davenmg
one still - may -find-intense-concentration™
on: the “abstract netion of G-d difficult’ if
Hot impossible. The Beshi sought to counter

The way to build kavanah, the: Besht
advises, is through a primary level of
concentration ~ kavanah bamilim —
contemplation of the words. For the Baal
Shem, influenced-as he was by Kabbailah
/and by Rabbi Isaac Luria in particular,
the letiers of the Hebrew alphabet contained

- a special significance. Jacobs writes, basing

himself on an article by J.G. Weiss, that
“the letters: express metaphysical realities.
They are-the counterparf on carth of G-

threats to a state of d'veikur. The Besh:
believes, however, that man can nof only
repulse these thoughts, he can even elevate .
them in-accordance with the Kabbalistic

_teaching. Since the.essence of everything

in the world is a Divine spark, holiness
exists even- behind facades of evil. Thoughts
of evil should therefore be analyzed and
broken down until their kerne! of good

is identified. The mirpalel should then

concentrate 6n that holy spark and eleyate
himself along with the transformed thought.
ThoughXS of illicit relationships should i

i d to thoughts of the most

d’s creative pr and are th lves
endowed ‘with creative power.” “Every letter
in the refilah is a complete world,” according
to the Besht, and by concentrating on each
letter within a word the' Chassid unifies
the worlds and. the holiness that exist in
each letter. Further contemplation of the
unification of the le(ters into words pulls
“him towards 'a more sublime unification
-~ that of all souls and Divine sparks of
“earthly things with G-d. (See Keter. Shem™
Tov, p.48a)b; Sefer Baal Shem Tov, vol.l,
p.122, for further explamation of the
unification of letters-and-its ptacein prayer}
The Besht's mystical doctrine of prayer
led him to adopt the Lurian Siddur, which -
is- closely related to certain Kabbalisti¢
notions of the methods and affects of prayer.
The Beshi stressed certain ancillary aspects
of tefilah. Here too he recognized a fissure
between two. levels of prayer. In-Tzavdar
HaRivash he remarked that using a siddur
Benéﬁts.tﬁose on a low level of kavanah;
an open text allows them agreater degree
of concentration, especially in regard to
kavanah bamilim. But those on higher levels
should -daven with eyes closed to prevent
distractions from the climb to dveikur,
Similarly, the Besht concedes the .needs
for lodid shouting or wild thrashmg and

and perfect relationship — the clmgmg' '
of man to G-d. Thoughts of avodah zara, :
which are prompted by man’s innate <esire

- t0' worship, should be elevated to thoughts

of the one Being worthy of worship. (See
I Tishby's Torat Hara V'Haklipa B'Kabbalat
HaAri for explanation of the Kabbalistic
intricacies in the idea of Divine sparks
of good within evil.) ; .

Bakashot — requests and supplications
— occupy a large. part of fefilah. But the
very idéa of bakasha seems absolutely
i gruous and ithetical 4
concept of teleah Bakashot seeiningly
encourage attention to the self and the
self’s worldly needs. They appear prototypical -
obstacles to dveikut and bittul hayesh.

The Baal Shem answers that G-d created~
the universe for the sake of His creatures.
While He obviously gains nothing from -
the world, His purpose remains unfulfilied
so -long as one of His creatures lacks
something. “The Shechinah. as it were; ~
lac’ks'sor.nething because. man is in essence
part of the Shechinah, and if man lacks
somethmg, the Shéchinah does too.” So.
"thé "Baal Shem explains © “your fefilah ~
is not for your pamcular need. rather for™
the general need,” meaning the need ‘of

_gesticulations to shake a person’s thoughts

from external annoyances and arouse his
mental powers. He likens these actions
to) those of a drowning-person:—The -man—
who géstures’ while he prays...is trying to

B save ‘himself from the Wwaters of presumption

G-d, who exists in all, and is-thus the kiall,
the unifying general force. Even: petitionary.
prayers are for the sake of G d, not- the

1.
selt:

The Baal Shems Ongma! doc(rme of
prayer_absorbed fierce criticism from.
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the Besht's - -

this problem by advising people to ascend —— the strange thoughts which attempt to, Rabanim Mitnagdim and even his spiritual

within their fefilos level by lével, thereby
constructing solid foundations. of kavanah
whnle prcvenlmg their strengxh from

prevent him from concentrating on tefilah.”
But the quintessential prayer, “when man
is merged with the Almighty;*-should-be

the light of prayer’s great holiness has...

YO o A

Rabbi Kalonymus Kalman Epstem of<
Cracow writes. in Maor .VaShemesh that
“From the time of the Baal Shem Tov

cummually

P ing-too quickly—Stil;he-agrees: uldl

r ble. of g long penods
of dvelkul should not restrain himself.
Optimally, a person should clmg -to Hashem

said-in—a wump\-l, & sﬂem—srhem “with

descendants, the Hasidic -Rabanim, altered,
developed, and at_times partially rejected
hxs ldeas But there is little doubl that;
B “plaved an impa

on.

the slightest movement,” to prevent the -
shattering of the fragile state’of d veikut.”
Strange thoughts™ " the psychological- .

darts from the outside..— pose the sharpest

mle in the spiritual wave of Hasidism that -
broke ‘over Eastérn Burope in the 18th -

and 19th centuries and whose curxents* . 2

touched all elements of Judaism. .
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PRAYER

Reflectlons On
Shabbat Afternoon

by Robért Klapper
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Life imitates art . . . Where , if not from
the Impressionists, do we get those wonderful
“brown fogs that come creeping down our
streets, blurring the gas {alé dnd changing
thé houses into monstrous shadows?”
Oscar Wilde - B
Jewish tradition strongly affirms the ability
of words to affect reality. G-d “looked
into. the Torah and created the world",
and the Talmud (Berakhot 7b) claims that
Ruth’s name in some way caused David’s
birth. And ‘I wonder whether shabbat

. by Jerry Zeitchik

~transform -t

Rabbi Yosef Dov Soloveiichik’s insights
on the structure and sources of prayer
reveal ‘moraf conduct as a central condition
for and consequence of refilah. His insights
point to a conception of religious experience
which_requires man’s' encounter with G-d

to extend beyond the synagogue 1o every -

aspect of hife. ; R
Several aspects of our liturgy express
halacha’s demand that man morally

f priot -to- 2
G-d. The plaeemcm of the Shema, which
embodies acceptance of ol maichut

shariayim, before the Amidah points up

an intrinsic link between our acceptance
of G-d’s. commandments and the legitimacy
Sf our -atrempts to communicate” with him.

Furthermeore, the Talmud (Berachot 32a)
States “L'olarn. y'sader adam sh’chuno shel'
makom, vachar yelpch v yitpallel. A person
must construct praise of G-d and then begin
to pray.” The Rav believes that the first
three blessings of the Amidah were
formulated with this idea in mind. He shows
that the praise they contain is geared toward
inspiring man fo emulate the Divine actions

e L R —

o Raayonot e
o ""On Tefila

they describe. Reading them, we realize
the obligation to “walk in G-d's ways”
and trapsform-durselves in light of that
realization. As. G-d “heals the sick™ and
“liberstes the oppressed”, so must-we. As
G-d acts compassionately, so must we.

Rabbi Soloveitchik views prayer as afi
- extension of the prophetic dialogue betwegn_

G-d and man. Thus, he_pses the prophetic ;

experience_as a model for the nature of
prayer.. G-d’s revelations had primarily
normative pirposes. with the prophet’s
function being to deliver his message to

~the Jewish nation. Sinai was the- initial

révelation ‘and acceptance of the command-
ments; later prophets exhorted the-Jews
to" keep the-original commandments. The
goal of prophecy was the transformation
of human conduct~1f man craves to meet
G-d in prayer b¢ must purge himself of

all-that separatey him from G:d.” The G- *

d--man encounter during prayer must be
grounﬁed in a willingness to submit to
G=d’s will. The prayer of an 1mmoral person

is repulsive and rejected by Ged. -
k2 . -

i

Prayer (the Amidah particulgrly) offers
man the opportunity not only to.express
his wants but also to discover .what his
real needs are. lgnorance.of one'’s authentic
needs is the -seurce of -sin, leading man
to seek gratification of illegitimate and
corruptirtg destres. Prayer seeks to enlighten
ran and implement within him-an authentic
identity grounded in awareness of his needs
- both physical and spiritual. The Amidah

contains the request man ought 10 perceive |.

as his deepest wants. Man must strive to
experience a need for G-d's forgiveness
in addmon o desmng health and financial
security.

Rabbi Soloveltchrks msxghts allow us
“to.view the effectiveness and ingfulness

were lt not for the magmﬁceanoem 1hat

mincha amidah.
You are echad and Your Namé'is e(‘had”
The poem opens with a clear allusion to

échad and his name will be echad.” But
it relates the prophecy im present tense,
remindfing us that shabbql is 'a partial

the juxtaposition of 2 Samuel 7:23 “and
who is like your.nation Israel a people
echad inthe land™ adds that kedushat shabbat
transforms not only time but even men."

of multiple ‘interdependent interpretations
in the opening line, As in the original Biblical
contexts, “echad” can here be translated |
either as unity or. as singularity. Both
interpretations apply equally to G-d Himself,
but singularity seems somewhat irrelevant
as a quality of His Name. On the. other
hand, Klal Yisroel’s distinction is its unique
relation to' G-d. Stylistically, the constahnt

reinterpret the entire line- after -each phrase.
“echadness” of G-d’s Name and. that of

for speciality, that a divided Jewish people
cannot fulfill its spiritual mission,

Glory and greatness and ‘a- crown of
redemption, a.day of rest.and.sanctity. You
Have given to Your péople.” The second
line makes explicit the connection between
shabbat and redempuon and- begins to
explain the qualitics at the heart of that

of tefilah as wntrinsically rclalcd to
commitment to G-d's will and spiritual
values.. Prayer depends on that cofmitment
even while cfarifying those- values. The
mnpal/el Who erters prayer havmg

recommitted hrmself to obey Gid’s will. C

emerges with a’ new knowledge of his inner
self and a heightened ablhly to live

link. Shabbat is a day.of “rest.and sanctity”;
possibly of sanctity through rest.. The story
‘of creation is recalled with a twist; G-d
did not merely bless thé seventh day, he
Bave it to us together with the potenual
. for “greainess and glory”, =
“Avraham will rejoice,- -Yitzchak. will
celebrate Yaakov and his sons wiil rejoice
in it.” -Shabbat’s Messianic ‘nature comes

+. righteously as.a result of that knowledge.

_into even sharper focus ‘as the ae!mns Of

serves -as the cemcrpiece of, the -shabbat.

fulfillient of the Messianic ideal. And-

Zecharidh14:9: “On—that-day G-dwill. be

The ambiguity of “echad” creates a web-,

shifts in meaning compel us tb reread and "

.

aftemoons would be as sublimely restful -

N

Spiritually, the comparison between the ~

_the Jews teaches us that unity is a requirement

the patriarchs are described tin the future
tense. But the tchivat hameitim described
is still to come, and the poem maintains
that our rest is only mein olam haba, “a
taste of the World to Come™. The yltimate
shabba will unify historical klal Yisroel.
“Rest of love and generosity, rest of
truth and faith, rest of peace and serenity
and “tranquility and security, a perfect rest”
in which you find favor.” The attoibutes
of menuchar shabbat clearly paralle]l those
exemplified by the avor possibly are their
reward; Avraham’s chesed earns “love and
generosity”, Yitzchok’s avoda “truth and

. a particularly difficult question.

Beyond The Wall

by Neal Lehrman

Rdbbl"lsaac Meir Alter of Ger once told
of a shoemaker who came to him- with
The
shoemaker’s customers were poor men who

each owned only one pair of shoeés. Besides

his normal workload during the day, he
would work late at night until early in
the morning in order that the shoes be
ready the the time that the men had to
leave for work. Thé shoemaker wanted
to know whether he had to take time out
to pray each day despite his hectic schedule,
or whether it would suffice if every so
ften he should look towards heaven and
sigh, “Woe unto.me, I haven’t prayed 'yet!”
The shoemaker’s dilernma grants us insight
into our frequent inability to pray. Just
as he smcerely desires to pray but cannot,
modern man often finds himself incapable:

.of proper prayer. Rav Alter’s shoemaker

is hampered by his professional respon-
sibilities, modern man by spiritual road-

“blocks. Ultimately both are frustrated.

Abraham Joshua Hesche] claims iz Man's
Quest for 'G-d that men who do not pray
are passively withdrawing from the challenge
of prayer rather than refusing to daven.
They are not mocking G-d but have simply
not attained the levél of spirituality necessary
for communication with Him. _

According to Heschel, man is responsible
for his failure to_communicate with G-
d. Men today “tose sight of what fate is,
of what living is. Rushing through the

faith", Yaakov’s_Torah “ f ambition, we only awake when

¢

~occasionally the structure is altered slightly
Tto prevent monotony or to make a point:

security”. The referent of these descriptions
can be the.rest either G-d gave us or that
YaakoV and his sons yill enjoy, reminding,
us that every shabbal contains the sceds
of, infact has the potential to become,

_the latter. This point is further emphasized

by the last phrase’s formulation in present
tense.”

Your children wrll recogmnize and know
that from You comes their rest and on
their rest. will sanctify Your Name.” The
poem concludes by outlining the goal of
shabbar observance, hakarat haborei. By
making us rest, by forcing us to abstain
from creative labor, shabbat stresses the-
role of G-d as the only true Creator. We
eventually realize that even rest comes from
him. Thus our rest accomplishes “yakdishu
et shmeeho”, holiness in the sefse of prisha,
separation, recognition of the utter
singularity of His Name — and we are
forced back to the poem’s opening to
reinterpret and reunderstand. -
. Several devices enhance the poem
aesthetically and meaningfully. It comprises

. five three-part units, with the first two

line segments usuaily parallel and the last
generally referriig to Brei Yistoel” But

The opening- segments of line twe .rhyme
peiféctly, but ‘at leasti# my translation

segment. of line five is actually a continuation
of line four.- And the transition from

. = description to purpose, front story to moral,™

occurs simultancously ‘with a transmon
_from poetry to prose.. - -

We.achieve proper kavana duritig prayer -
only rarely, and our failure to concentrate
spiritually is too often accompanied by
a failure evento-read the text of the-siddur.

~1-hope-to have shown that merely-paying—

close attentioh to the words of tefilah enables
us to learn and grow as we daven. By simply .

“reading the siddur we can transform ourselves

and the world: o -

plunged into dread or grief. In darkness,
then we grope for solace, for meaning,

1

are not syntactically parallel, and the initial ™|

s

for prayer.” Man is selfish, too wréppcd

.up in pursuing the cphemeral to appreciate

the everlasting. Heschel challenges man
to open his eyes to the world around him
and be always sufficiently sensitive to the
wonder of the universe to be capable of
praying properly.

But perhaps man’s selfishness is not his

fault but rather an unavoidable consequence
of his inability to constantly perceive G-
d. The popular a'pliorism_ ‘'there are no
atheists in. foxholes™ does not merely
encapsulate man’s need for G-d when in
a state of duress; it also grasps the trufh
that man only reaches the level of spirituality
necessary for prayer when pushed into
such a predicament. When man is not

. inspired by fear, however, he can achieve”
“genuine prayer only through great fortitude.

For.to do so he must overcome his fear
of dejection and endure the embarrassment
suffered from sharielessty baring his sout—~
Prayer is 2 highly intimate experience,
perhaps the ‘most emotional relationship
man can experience with anyone. Hence
it intensifies man's natural fear of rejection;
how heartbreaking it is to find one’s prayers
unanswered, or worse, answered negatively.
It is not surprising that man often refrains
from such a highly personal labor when
that labor occasionally seems to bear no
{ruits. i
" Even when man experiences great spiritual
fulfillment in his prayer, he must contend
with the fear of future disappointment.
Pascal referred to “The Error of Stoicism”,
the false motion that man can always do
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what ‘man can sometimes do. Srmrlarly,_
even when one feels he hay ascended through
prayer to the heights of heaven and claimed
oneness with G-d he must cope with the
realizaton that he will not always be able
to attain the same leved of spiritual ecstasy.
Perhaps the groatest barrier to proper
prayer is the embarrassment prayer can
entail. Man is given to introspection, often

& -
51-1
examining his inadequacies. But the problem <
1s not 36 much crossing the bridge as getting 75

on it 10 begin with. People who publicly X5
ridicule G-d's commandments are often
too embarrassed to even aspir€ to create
a personal relationship with G-d. They
believe themselves fudicrously unworthy

-of Divine audience. C.S. Lewis, in his Letters

to Majcolm, writes that “a feigned emotion-
is a miserable affair.” It is precisely this
dilemma which creates a wall between man
and G-d. Man's realization that G-d knows
all of his shortcomings disbourages the
ailernpl to pray yet he nevertheless
sincerely seeks to receive a positive response
for his prayers and attain a higher level
of closeness with G-d.

. Ultimately, man must overcome all his

"fears and apprehensions in order to remove

the psychological obstructions blocking
his path toward prayer, toward personal-
closeness to G-d. Can he succeed? Perhaps
the essence of prayer lies in his struggle
to.pray. The desperate Tefilah of the
shoemaker, “Woe unto me, | haven prayed-
yet!”, may well be the most genuine and
eloguent prayer of all.
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by Joshus Hoﬂ’mn .

The dxffemme belwcen one who prays
and one who doesnt,” Rav Kuk ence said,
“isn't merely in the time spent in that
endeavor, but in the entire orientation of
ones day.” For Rav Kuk, prayer is the
soul’s means of expressing its incessant
yearning to cleave to G-d, the miost basic
need and desire of mankind and of -all
creation (Oror, pg 135, and Maamorei Ha-
Reaigh pg. 138). In truth, then, prayer
is-a perpetual state of the soul, with the

DIEAYED

. Th he 'Passmn‘: of Pravér

one morning in Switzerland. .

-~ Through prayer, man does not attempt
to change the immutable G-d but rather
strives to perfoct himself. The.soul expresses
its wish ‘to ‘be elevated, and through this
‘very effort b 3! 1, thus ch

its relationship with G-d (Olat Re'aiah
I 14). Rav Kuk differentiates between the
toles played by Torah-study and prayer
in avodas hashem. Torah-study enables
one to comprehend eternal truths while
prayer entrenches within the soul truths
+ already hended Tbmh—study is the

formal moments of devotion 1 bk
the blossoming of a flower opening its

_While-the inteliectual
petals—to-greet-the rays-of-sunlight-shining— —emotional-path: ) Hence man should not pray in a house

upon it. In this fashion R. Kuk understands’
the gemara in, Berachor in which R.
Yocharian declares that it would be ideal :

""’ﬁr man {o pray-all day. long (Olat Re ai I el
= T e because it is  more capable ¢ of attahcing.
Prayer fundamientally consists.of tm [0

expression of man’s desires and an attempt
to harmonize them with the desire of G-
d 1o create and order existence. According
to Rav Kuk, the paradigm of prayer is

* parshat ho-Akeidah, wherein we read of

Avraham’s eagerness-to execute G-d's’ will.
Avraham's’ greatness. lay in the joy with

- which he embarked to. fulfill the difficult

command of his Creator, a joy that reflected
inner faith. Prayer, 1060, as: Chazal point
out, emanates from a sensation of joy.
‘(Interestingly, Rav Dovid.Cohen, the ‘nazir’
of Jerusalem and R. Kuk’s devoted student,’

intéllectual approach to G-d, prayer the

approach should not ‘be lgnored during
prayer, (see Berachot 29b-4 a teflah in

* writes:"Prayer is indeed ‘a service, personal

: precondmon to its completeness is his

a remarkable, explanatio_n éf_: the. halacha
that synagogue windows should-open toward
Yerushalayim (Olot Re'aiah '1;: 259). He

and individuadl to-the worshiper. Yeét a

recognition of the world around him. Anyone
whose: individualized worship of the heart
teads him to withdraw from associatiod
with the outside world will not attain
perrvc'é’tion’ in prayer which is necessary
for man’s revival to infuse in him the Divine
spirit, which will lead him to ‘act ‘with and|
be influenced by justice and righteousness.

where- there. are. no. wiidows. The ability |
to look outside will arousé him to. an

whnch one has no new 1

must p s

_Re'aiah ITSI -
is in this sense that Wwe aré Warned: ol
10 -.attribute to G-d's mercy the mitzvah
of sending off the mother bird before taking-
her young. Basing hinfself on Rashi’s
limitation of that prohibition to prayer, '
Rav Kuk explains that while philosophical
speculation can interfere with the unique
function: of prayer it is en(u'ely appropriate *
to delve into the reasons for mitzvor during
Torah—study. Although prayer’s immediate
aim is the elevation of the soul and its
attachment to G-d, its ultimate goal should
be' the. elevation of the entiré ‘universe and

recounted that his d to b a

disciple of Rav Kuk stemmed from hearing - everything in the world (Mussar Ha-Kodesh, ..your name ini all the WO'@S (H“ ‘Re‘aiah,ed.

h‘s inspiring recitation of ‘parshai_Akeidah

the 1 of the Divine Will undeilying '

pe. 227). In, this spmt Rav Kuk offers

An Il Wind From
The West Bank

The Yellow Wind

By David Grossman
Translated by Haim Watzman
New York: Farrar, Straus and
- Giroux; 1988

Rcwewed by Howard Sragow

This bitter animus results not from the
Israelis’ rule per se, theorizes Gr

“theknowledge of the true fear-of G-d,

“it be ‘Thy will that no one be punished

“all

totality of the world in which he lives.

His affiliation with the outside world should
consist of -warking towards, true:happmess, |

and general peace; and this is thé function
of Yerushalayim from which G-d’s.word
emanated “(Olat Re’aiah, 1, ?, transiation
by .Leonard Oschry in B...S. Jacobson's
Meditations of the Torah). In light of these
remarks, one can appreciate .the prayer
which Rav Kuk ijacluded in’his will:"May

on my account and G-d should send to
Jews -only good. and loying-
" kindness...deliver thy nation and speed
the light of Your salvation, and-sanctify

of his duty and Kinship to the}

1orah U’Mada
Pr()}ect

TUESDAY,‘
April 12, 1988

'Rabbi Michael
Rosen's_weig

Creatzvziy in'the
Individual’s Avodas

StémColIege Campus
‘M718 8:00 p.m.

Y. Rofael. pg.6).”

“The Role of Personal|

XRL
~BOOK REVIEW

govgrnmcn{ to place the convenience of

the Pal ‘Arabs above Jewish lives.

but ‘rather from - the brutality they “inflict:
on the Arabs. Grossman repeatedly quotes.
then compla.mts apout “the time-devouring
hes, the sh iings of -the
oocupauonal judicial system, the frcquem
expulsions. of natives, and other actions
perceived as purposeless cruclty.
But though painted vividly, his picture -
of the Palestinian Arabs. is incomplete.
Hc chronicles the angulshed cries ‘of

.- Outspoken Jerusalem author.\%d radio
host David Grossman spent. three months

ken for: terronsts or families
of ‘terrorists durmg the humiliating
interrogations, but never mentions the Jewish

So long as the threat of térrorism exists,
the Arabs-will have to endure the roadblocks
-and- strip ‘botder-checks, lt is unfortunate
but such is war. s

‘Grossman’s deplcnon of the Jewish
settlers,“however, is totally fallacious. ‘Some
of- the seftlers. have justifiable reasons . for
living in the occupied territories,- those
of every religious Jew living in Israel. Israel
is. not just andther tract of land the British
abandoned; for almost three thousand years ..
Jews worldwide have considered. holy -and
ycamed for not only the undlsputed territory

last spring interviewing Jewish and Arab “and " Arab tives saved’ by thése humiliating . and Jerusalem, but-also chmn, -Jericho,
- residents of Judea and Samaria:>in The

Yeillow Wind, he argues that Israel’s military
otcupation of the Arab homeland has been
-harmful:to both the occupier and the

occupied. He records the Arabs® miserable " the plight of an oppressed people, he i ignores Palestinians’ stubborn’ passions: for and-"
i .. -religious clalms to the land, and does manage

living conditions and. their drea.ms of the
no longer existent “beautiful vineyards
of Jaffa™, But mostly he records their rabidly
. intense, barely ehecked hatred of Jews.
* Many of his discoveries are frightening.
A two-year-old:Arab kindergarten boy

points a small yellow stick a('hnfﬁcxendmg that Arabs are people too. The Jews already . Gr

‘interrogations. ‘He. alsé™ never interviews
(or; conveniently :excludes from. the book)
Jews with strong convictions about their
nght tolive inJudea and Samaria. Describing

the s Justifi

. Perhaps h%xwllended 1 present
them perhaps R€ wished merely to"confront:
thcy face, and the opinions of ardem Zlomsts
are ir in ‘a’book veying the idea

Bcthleh_cm and every acre of Judea and
Samaria. * T

- Ignoring the Jewish point. of viéw,
Grossman concentrates instead on the

to evoke some genuine sympathy.” Arab
parents transmit their fervent belief in am

about the dreamworld ‘of Israel, the author

forces the Jewish reader toward.an-

uncomfortable sympathy_ for the Arabs
in- the ‘realization that they also yearn for
. their homeland. Unformnately, it is the
* same land for both peoples.
As long as the Arabs’ and Jews® ldeologles
.about. the land so"violently. conflict, the
chances for reconciliation aré nil. The Isracl
‘government’s attempts to contain the Arabs

only sever one' of the hydra’s heads; the |

violence wilksurely regenerate. And reducing
securlity precautions ¢an only result in ¢l

Only two viable solutions avail themselvés:
mutual und ding-and total

bj ion.

The ﬁrst\'is\unl\kely in. our hfetlmes, the, ~

Reconstruction of ‘the South after the

American Civil ‘War left scars still apparent. -

today, even though no race or religion
ever separited it from'the North. The .moral
objections to the second option are clear
The choice is hardly simple.

It is very easy, however, 10 shake a finger

and say naughty, naughty to the Israehs,

David.G

h

— 2 the intransigent-with lhaW&Bank_teahty ‘eventual return.totheir old:-homes as

effectively: as West Bank school,leachers
train’ their students to hate the Jews.

~of Israel’s pohcles and his call for economit

andsocial reform cannot but aggravate
“thie situation.: Unfortunately, The Yellow

chillingly parallels-the Arabs’

“10 shoot. His teachers préudly ask him,

know what they think. However, G ’s

g for their homelands ‘with

present 1

“Who do yon Waiitto shoot?, and’mouth  avoidance of right-wing Zionist opinion the Jews® lohging 100 years.-ago. ‘His

the answer *Jews” with him. e

And that two year-old isn’t the on.ly child

" who hatés Jews. A study by Dr. Yoram

Bilu of Hebrew University shows that 30% -
of the'dreams of eleven to thirteen year-:
old ‘Arab- children. in the Kalandia réfugee’

-“camp Between the-ages of nine and eleven

-is not_total; he carefully transcfibes each
weak argument in’favor of settlement. that
the Jews have to“say. It seems his goal
Jis to porlray the Gush Emanim seftlers -
as phil 4lly” shallow™ ers taking
advanlagc of their fellow 15xpayers and

the resident ‘Arabs,’ard the Palestinian

deal with hostile meetings with Jews; only
17% of the dreams.of Jewish children in
the Gush'and Kiryat Arba deal with similar
meetings with Arabs. ‘Dr.’ Bilu concludes
that Arpab ohild L) bseu;unlJ 3 v:

.Arabs as victims of an unjust, oppressive
government. .
His porirayal of: the Arabs is. partly ‘true;:

the non—vmlem rmdc’rhs iare victims, but
£

each impromptu-interview with..a_ youngster in.
the Deheisha refugee camp-strikes a “ewish
chord: “} ask a five-year-old. boy where
he is from, and he¢ immediately answers;
‘Jaffa, which is ‘today part-of Tel Aviv.

‘Have you ever seen Jaffa? ‘No, but my. =

randfather saw it.” His father, apparently,

‘Wind_neither.ds the first nor will it be the

last, mass media p 16 do So. P ity

L will not lolcrate it anymore I have already

incinerated my copy:

- ‘_0_

was -borii. here, ‘but his grandfa\her came
from-3affa. *And is it hcauuful Jaffa?
- “Yes. It has orchards and vineyards and
- the sea’ “A snxteen-year—old g]rl describes

with the cosnflict”, If the youngstélgs are

- sa-heavily indoctrinated  with hostility,

one. can imagine’ how ﬁercely the adulis
-must feel,

Th,

terrorism: war currently be;ng waged .in
Judea and Samaria ‘has caused much
mnocent suffcrmg;both Jewish and Arab.

ROt-of-an-Unjust-gover

It xs umeasonable to expect !he lsraeh

vividly-the—oput of ~her-“honre—town™;
Lod:. “..And. in every. room a ‘hand-painted
carpet. And the land was wonderful, and
the: sky was always- blue.”-Then;. quoting
some of Halevy's- and Bialik’s wistful lines
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HALAKH‘A

e by Moshe Ruyman LR ;
g Quce again the tuna fish controversy
-is. in-the, spotlight. The currént: resurgence
« of. interest. has ‘generated much literature.
: " Thisarticle explores various halakhic  aspects
. ofthe cohtioversy.
The poskim discuss the appllcablluy of
- bishut:akum (the prohibition of eating foqd
cooked by a non-Jew.brought in the Mishna
Avoda Zara 35by to tuna fish.. Rashi (ad
.. log).and Tosafal (ibid 38b) explain that
Chazal feared allowing a Jew to partake
-of such ,foodsilgs_thh»e develop close social
refationships. with Gentiles_ and eventually
intermarry.. Canned ‘tuna, which is-cooked
by non-Jews, seems liable to this issur. . .-
The Taimid (Avoda Zara 38b) points
out, however, that the prohibition of bishul.
©akiim is not umversal For instanee, -it
dogs not apply to foods capabie of being
eateny raw. But while ‘this exception is-very
“helpful 25 far-as most canned vegatables
are concerned, it seéms irrelevant tol tuna
- fish, Rabbi Menachem Genack (Or
Hamizrach p..167) suggests that since some
people do- eat sushi, which is ‘often raw
" wing, the prohibition of bishit akum should
nat. gpply to, tuna. However, it ‘is unclear
whether enough peole eat- tuna sushi for
it 10 be considered. a food that can be eaten’
raw. - - :
" Food not worthy of ‘being served at a
royal feast (oleh al shulchan ‘melachim
lit. ‘seived at a kings table’) is also exempted
from this prolibition (4voda Zarg op.

). This exceptign can be easily viderstood - =

harhe°

fear that Jews eating them will-bécome .

_ frendly with non-Jewish producers. Canned

foods would therefore not be mcludsd in
the prohibition of bishul akum.

So much:for bishul akum. The Mlshna
(ibid.) prohibits eating ‘chelek (young tiny

fish which have not yet grown scales) -

purchased -from non-Jews bécause. they
cannot be distinguished from non-kosher
fish possibly mixed.in with them. Rashi
asserts_that this prohibition applies even
though the ratio of chelek to the non-kosher
fish thay be 1000:1. The Gemara brings
one exception: .if the non-Jew selling the
chelek - was "an .uman’ {expert salesman) we
can’ rely on. his claim to:have rémoved
the néh-kosher fish. Since he is.an- expert,
he can differéntiate between chelek and

‘non-koesher fish; and- since - the ' presence:

‘of non“kosher fish™ cause chelek to"spoil,
we San-dssyme that he ‘removed the non-
kosher_fish in .order to ‘preserve his

Or

Therefore, it is. only prehibited when it
‘has_been chopped up. Unlike chelek, no
exceptions are brought as far as tarif is .
concerned: In a similar- vein, the Talmud
states explicitly (Avoda Zara, 39b) that
meat or fish sent by a Jew to another Jew
via a non-Jew requires two seals in order
to assure that the non-few did not replace
the item with an identical-looking traif
item. This prohibition is commonly known
"4 basar skenitalma min haayin, meat which
“was hidden from the eye. If fish that werc
known to be kosher are prohibited when
foundn1 ossession_of a2 non “Jew,”
fish never seen in the first place by a Jew
should certainly be forbidden. Based on

n-the

the two halachot of tariz and dag shenitalmah

aybe Not?

on a. non-Jewish butcher who tells us he
purchased his meat from a Jew? He answers
that only in cases in which there is.a difference
even to a non-Jew; as in that of the
pomegranate wine, can we rely on- uman,
whereas in. the case of the meat, where
the difference is purely a halakhic one and
therefore significant onty to a Jew, we
cannot. rely on uman. Based on the, Magen
Avraham, we can argue that since the tuna
company is interested in- selling. tuna alone
for purely non-halakhic, reasons, it is
comparable to the case of the pomegranate

" wing, and we can thus rely on the word”

of ‘the company-that the fish in the tan
is indeed tuma.
-Rabbi Yehezkel Landau (Noda B'Yehuda,

‘min haayin,” many_poskim prohibit the-Orach Chuim' 72) has a fundamentally

eating of canned tuna. Rabbi H. Schachter -
(Or. Hamizrach op. cit) argues. He feels
that the uman exception is a pamcular
manifestation of the. more general concept
.of umtan lo mareh umnatei, that a busn—

- different understandmg of uman lo mareh
umnatei. He claims that it does not mean
that a non-Jewish businessntan will not
lie but rather that he will not acuvely perform
a fraudulent action (maaseh ziyuf) such

merchandise: 'Rabbi-Yisroel Belsky”
*(Hametivia 1986y argues thar the concerm

for-the possible presence of oné non-kosher

witt-not—ruin—his—own—b
Rabbi Schachter contends that this principle

NET WT. 6': 0Z.

in" the context of the reason Rashi and
Tosafot give for the prohibition; foods
ro-which-people attach no special significance -
are unlikely to cause the development of
the’ relationships ' Chazal feared. ‘But this”
reasoning implies -that “oleh ol shulchap -
melath:m should b understood as a  poetic

“fish in a thousand: apphes 1o alf ﬁsh the
most minute doubt is sufficient to prohibit
fish-purchased from'a non-Jew. He therefore
believes that since we can never be absolutely,
positively, 100% sure that cans of tuna
contain_no non-kosher fish they cannot
be caten. He further argues that the uman -

Star-Kist.

CHUNK LIGHT TUNA

provides .a rationale for permitting canneéd
tuna fish. Just as we can rely on the uman
regarding chelek; we can rely on him here.
chelek and sarit only differ in: that chelek
are indiscernible from non-kosher fish even
when whole. However, as we pointed out
earlier, the prohxbmon of chelek is. unique

descnpuon of important foods. T've_never

- attended a weddmg at which tuna fish was

served Jbut it is served at other special

’ OCC&SIOI\S of lesser .ifaportance. -One ‘might
arguo that only foods to which people attach
no ;mportance at all are excluded from
the prohibition.

The Shulchan Arukh Yoreh Deah'| 13:13)
rules that smoked foods aré not included
.in’ the prohibitién of “bishul” akuirn. Marly.
poskim-(v. Darchei “Teshuva Yoreh Deah .-
1 L3:15) equate steaming  with smokipg;
astuva fish are steamed, they would therefore
be permitted. Howeyer, Rabbi M.D. Tendler
argues that steaming is fundamemally
different in that it ifivolves direct application .
of heat. He futher argues that since tuna
is stgamed-in cans co)ntainiing ‘water, it”

is.considered as:having_been cooked in' -
_ pars cortaining water.and therefore is bishul
. akupt according tu-all authorities. Actually,
there -is confusion among the poskim as
Yo WHETHET (ona” IS SteATed. Brior oT Al
‘canming. Peossibly -the procéss varies from
place to place and each canning facility
. must be'checked seperately.
Many. poskim (v. Bedek Habayit 3:7)
. exempt cammercial products from the

exception. may not .apply to commercially
canned tuna: '
Since non-kosher fish do not spoil tuna
as they do chelek, we cannot be convinced
that tuna canners are as careful to rémove .
them as—the Talmudic amanim were
regarding chelek.. Rabbi-Herschel Schachter
(Or Hamizrach, p. 156) advanccs three.
arguments for permitting tuna. He cites

the contention of the R’Shash (Suca 18a)

that .Rashi’s concerafor the presence of
one_non-kosher.fish in a thousand applies
only to chelek, which are indistinguishable
from their non-kosher barrelmates even -
when -whole A fish whose scales were
removed, such.as processed tuna, is not
subject to’ the same stringency despite being
snmnlaﬂx indisti ishable.”R: Sch h

further ‘argnes that ‘the absence of any
mention of Rashi’s concern in the other
Rishonim implies that their standards are
t tringent. And he believes that even
16 16" Apply THE Stringency of chelek
10.all fish, the uman exception Would suffice
to permit canned tuna.The Mishna (ibid.)

“forbids. tarit -1érufah (chopped_ rarit)--

purchased from a non-Jew. since the removal
of .itsscales leaves no,way of ascenaining

: proﬁtﬁumn of “bishul akum, arguing that
sinee they ‘are sold in large ‘quantities and
 distributed ‘and -redistributed. there is no

its kashrut, ‘Rashi_(ad_{oc) explains that
rayir-differs from -chelek in. that it gannot
be mistaken for non-kosher fish when whole.

in that it requires us to be concerried about
even one non-kosher fish in a thousand.

Hence, as Rabbi J. David Bleich points -

out, we'may view the uman exception lo:/
as being unique to chelek. Rabbi Schachter,

do-not

‘ mareh umnatei.

as—pounng-vincgar into-the pomegranaté
wine or tying (ziizit invalidly. But in a
case of meat, in which any possible fraud
would involve not an action but rdther
a simple lie, we cannot rely on uman lo
We must conclude that
according to Rabbi Landau, we cannot

“apply the rule of uman to tuna (Rabbi
. Eliya}lu Henkin, z1%. concurs: with this
X opinion).

Rabbi Yehiel Epstein (Arukh Hashulchan,
Orach Chaim 20:3) opines that although
there may not be any basic difference between

-the case of the meat and the case of the
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pomegranate wine, the heter of uman™ 16"~

mareh. umnatei cannot override the
prohibition of basar shenitalmah min haayvin.
O}}ly in a case of norma! doubt can we
rely on wman. However, where the doubt

is-substantiated by rabbinic legislation,.

weTcannot ‘rely “on uman. Thercfore,

according 1o Rabbi Epstein as well canned

tuna is forbidden.
It must be noted lha! Rabbis Landau
and Epslem will have great difficulty

who feels that—most-autheriti
share Rashls 1:000 rule, clearly does .not
consider chelek to be unigue in this sense
and hence feels comfortable in applyitig
the uman exception to other cases as well!

_ Furthermore, the Talmud (Menachot"
"434) states that although rzitzit tied by"
a non-Jew are “posul, one may purchase
a talit from a non-Jewish salesman who
claims to-have acquired it from a Jew:
The reason, again,, is that of wnan lo mareh
umnatei. Rabbi.Yosef Karg (Beit Yosef.
Yorek* Deah 114) additionally cites Rabbi
Nissim of, Gerona_as ruling_that one may
purchase’ pomegranate wine from a non-
Jewish businessman for medicinal purposes
and not suspect the non-Jew of having

why—th xception applies
to lht: th?lelc prohibition. We must say
that, they held that chelek is a unique case
owing to Rashi’s 1:1000 rule and hence,
as” Rabbi Bleich pointed -out, any leniency
applying to chelek may not apply elsewhere.
Rabbi Tendier -additionally_insists that
it is very difficult to rely on uman lo mareh
umnatei in a society in which businesses
are sued for consumer fraud on a daily
‘basis. He therefore believes that itshould
be ‘applied as narrowly as possible.
However, Rabbi.Genack (1bid9 quotes
Rabbi_Yosef Dov Soloveitchik ds stating

‘that since there is such an overwhelming =™~

majority .of tuna in the tuna canneries,
we may be able to rely on the majority

‘mixed ‘mon-kosher vinegdar into- the—ator Wrthout—resomng'mmman o Triaretr

pomegranate wine; Since the addition -of-
vinegar would neutrahze both the medlcme
and his- reputation, we can rely on aman
lo_mareh umnarei. as we do in the case
of mht ,he Magen Avmhnm (Orazh C halm

—can apply the law of uman mdlscnmmalely
-as"did Rabbi- Nissim, why cant we'rely’

UBetween differeiit cases.

uninatei altogether.
The issues of the tuna contréversy are

clearly very complex: Conclusions drawn ’

by the poslum are often based ‘upon subtle

anrd hence ‘debatable distinctions drawn -

best to_explain each opinion in its plainest

" sense.

4

T have done my

T

. 1 to help us raise funds for families

- in these dlfl’icult-umes you can help! We are seekmg fellow students -
- lives defending ‘Israel. ‘The funds wnll ‘also provide the active soldlers

For Informauon Call: Kory Bsrdash 927«3381

of soldiers who have lost their

HAMEVASER wishes all its readers a

Shalom Baum 568 9154

cna_g—k‘a' sher

\4 ’sameach.




page |3

arch 1988

Nissan §748 ®

B

t:

LY AS

HAME

i

{x%

FLINE

On Conservative Judiasm

of Consetvatnge Judasm

the

Hwans

purpese

e peen wlear Popuimbo it

viewed oy 4 reactionany cffart fooavoud

Sextreme” vicws and practives ot

and Reform

the
Orthrodony

Rut 1 eeent ey

onsery af fows toy

the desire of actve L

4 posttive weodogy ed e the cieation ol
Commoaon on tie Philosophy of

Tudanm D1 Robert

Professan beriths s the Jewsh Pheological

the

Lomsenvanve Gards,

v published o btoneakdeologicat
Gk uades

Ny

caphaation ol the coaunsaons

the ertle “The Nty o Nebt Petnnton
s Consenatine Tudansi ™ i the Spring
(Mol W B Comer e

aevondig o Gordis,

fas been ¢oditicea o Colsenvatny

vindein Jewish

anin thas
seholar

vend avording

Sononnd deotogs
The

Comsenvatme

MaNT PO thuvnee on

¢ man whao

RIGHITIRIAN

huduaan

medded the Tewnsin Theofogend

SNabomon Schechior He vewed the Sennan

A s corres o BOVCHINL N rd florts
othe Niuncnwan Rotoiny suaemient and
Bopad that e Seminay would someday

wadttional

sresent il

fowss His legaey
“Cathobe

Lihe mense [ R INTE )

[N

Schechter

iniuet Fivraed

Yasrae!

stated

~reatd he weoarbier of Jewish

wintained thae tradonal

Fhus,

tisw
Auiah g was mandators
magordy ot Jewssn s e sl serupuloushy
adhered o the magor clements of fafakha
TN course: as Grorths paiats out. U s
doeubtful = hether Schechier’s evaluation
fewivh observance
whether 1t

atfirming msth

of the status of Was

~tatsticaliv sound, or was

ossenttallv o lie which

boecume fundamen o Copservative
Fudawm. "Whatever Nehechter bad e nund.
Gordis points out that " the three quarters

of a ceatury since Scheekte®'s day, the
measuring rod he proposed has il but
disappeared

and seculanzawon m Western Furope, the

the process of assimilation

has efumnated
lewish

Amencas and even braell

the cffective majoriny for tradition

snee the vast

onwich Sehechter rehed
Gordin abso dentiles two other Lictors
vicar wdeolopy

trst, the

feading o the back of
Consenatinge
that

discourape graditional

Judaism

cared stressing ndeology could

Tews from jommng

the movement, Second, there were “the
sheer rntellectual and spiteal difficulties
imolved in \ppl\m“hg insights and attitudes
dernved trom histarwal scholarship o the

But

challenge i

drezvmy phenomena of modern hte.”

altheugh the wrellectual

remendous, Gordis valianty dectares that

“In the three quarters of a century

teaders sl have substance.

.m
T unctear

A\(\‘HiH\_L to
Kelal Yisrael
whether these justifications for the movement

Chanm,

Schechter's

Retorm Judaism s objectionable because
ob tts rejection of halacha and Gordis,
speaking tor Conservatne Judasm, demands
an alternative te Orthodoxy because “ripht
wing Orthodox groups are isolated and
close-minded, and even the modern orthodox
sech to maintatn the monohthic dogma
of the Torah throughout the ages, while
closing their éyes to the obvious changes

since Schechier’s day...the

process of assimilation ewd secularism has efiminated the effe( tive
majority for Jewish tradition on which he relied.”

it must be met T we seek 1o determine
which uspects of modern ife and thought
are to be aceepted, which are to be modified.
and which are to be oppased or rejected
In Rabbir Meir's
pomegranate. its rind 1 cast off,

waords, I found a
its essence
Late” .

“ln writing of the need for a Conservative
phitosophy. Gordis presents the movement
as intonsically valuable in two wavs as
a necessary gnd positive answer to Reform
and Orthodoxs,
vinbodving the

and ws 4 movement

forab in a torm of Yora

‘ot cribicat

in the pattern of haiachic practice and
ienoring the cqualtly evident challtenges
posed by modern science and phitosophy.™
His description of Orthodox Judaism
i false and intellectually arrogant. Di
Gordis ignores Orthodox Jews™ productions
cdittons of rubbinic texts,
mfluential works in Jewish History,
Phitosophv, and of Biblical
scholarship, Many outstanding Orthodox
Jewish scholars i all fields see no need
to apologize for their open-mindedness
by calling themselves They

course,

“Comservative™

Rabbi Isaac Flehanan

2540 Amsterdam Ave
New York, NUY. 10033
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needs of

confront the “sheer miclectual and sprritual
difficulies Tiivolved in ‘making religions
simphstically than
Yet when Orthodox
women deeide to reject the
movements. halakhic or
Gordis accuses
rather than

decisions™ no moie

Comervative Jews
wmen and
Conscrvalive
wdeotogical mnnovations,
them of “closing theu eyes”
acknowledging their opinton as based on
an intellectual difference of opinion

conceding that totally
allowed

Gordis, non-
obscrvant Jews cannot reasonably be
1o participate i the hglakha making process.
reformutates Schechter’s notion of the
hohie tsvael as the “consensus of the
concerned™ “Theoretically, Jew is
a Member of Catholic Israel and has a
right to affect the character and content
lews

~

every

Law. Practically, however,
who have sdirendered the authority of
Jewish Taw and broken completely with
the pattern of Jewish observance cannot
fairly ask to be donsulted 1n determining
1ts content and objectives. Oaly those who

of Jewish

in some substantial degree adhere ta Judaism
and accept the authority of the halakha
need be taken into account.” But if Gordis
is willing 1o go so tar his “common.consensus™
should disband Conservative
Judasm was

Judaism
Granted that Conservauve
for decades the largest religious movement
in organized Jewish fe and cven now s
only exceeded shghtlv by the Reform. sertous
Conservative Jews, those who base their
lives on Jewish law (whcihcr OF not the
details are v “Orthodox™
are truly a tiny in the ha
communitics of the world. The vast magority
lifestyles are intimately
concerned with the Torah gre Orthodox

“Conservative™ ¢

minority,
of fews whose

and do noi aceept the Conseivaiive
movement’s halachic standards. This fact
greatly undermines the Conservative
movement’s claim that its decisions respond
to the consensus of the “Catholic Israel™
that accepts the authority of the halakha.
Gordis apphes his reasoning to the lssue
of mixed seating in the synagogue. In a
recent article entitled “Mixed Seating in -
the Synagogue Minhag America™
(Judaisrm. Vel 36:1) he argues that mixed
seating s Justified because the “consensus
of the concerned™ here in America wants
and needs the innovation. Therefore some
tegally ingenidus method of changing the
halaksa must be contrived. Gordis's
argument fails even when judged by his
own standards. The overwhelming majority
of members of synagogues with mixed pews
are not part of the and dont
atiémpt to fully lead their lives according

“concerned”.

“to any halakha, Conservative or otherwise.

T'he criticisms here should not be
misinterpreted as condemnation of the
Conservative movement. hts efforts to
mcrease rehgious knowledge and commit-
ment among its members through such
Ramah Summer Camps and
Schechter Day Schools are
certainly commendable. Aad although
Orthodox Jewry does not ‘helieve that
halakha depends on public opinion for
s legitimacy, it would be wonderful if
mdre members of the Conservalive
Movement would become sufficiently a
part of the halakhic comnmiunity to qualify
tor inclusion within the “Catholic Israel”
Gordis deseribes. But the majority of peopie
presently included within Gordis™ “Catholic
Istael” are Qrithodox Jews, and hence Dr.
Gordis® article dismally fails 1o illustrate
the intellectual or halachic nevessity for
Coaservative Judaism as an alternative
1o Orthodoxy

meuns as the
the Solomon

As Hamevaser went 1o prini, the
. Commission on:the Philosophy-

of Conservatiye Judiasm issued
“Emet Ve'Emunah: Principles of
Conservative Judaism.”






