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;). ... For years, a man—who {n hns attempts at anonymxty completely reveals 1 \;- - -500 West 185 Street o =

: © " his identity and his motives—has been.circulating vicious letters to various N . New York, N.Y. 10033 5

_ﬂt, - professors;. rabbeim; administrators, members of the board of directors,. < The views ol;] i h‘d am:_:lcs a?e;:lﬁzs.f\gké;‘nm;ld:a) aathrs And‘Ego notl G ‘._3 .

: K ily reflecd the op of or Yeshiva University. worial . i
and alumni’ The dontent of these letters is directed at many individuals g policy is determined by.a majority vote of the memberé of the Governing -3 ~
in the YU community. To Sa)'_'hese letters reflect no veracity.and are entirely .~ Board.'Subscription rate: $7.50 per year. All material herein copyrxghl ’
offensive is an.understatement. They are malicious personal attacks. . - . HAMEVASER 1987. . [ ]

For some m);steriou's réason his non-stop vendettas have been tolerated. Eg,amel_ MCa}?nf MR . g
- And although these letters are known to contain only malicious lies and . rditor-in- et - 18
slander, this individual continues his behavior while learning in the YU Joﬂat.han RQISSA Erica Schoonmaker - - g
beis medrash. Perhaps this conduct continues because his opinions are not Associate Editor - Executive Editor 3.,
-
takex;_ s;nousli; or because, for some, re:son there are those in this yeshiva . Wendy Zierler Sharon Herzféeld . §
who find it.in their own interest to protect him Literary Editor Senior Editor
” thswrob]emvhasﬂo@—deserved—aﬂemn—ﬁr—bamuei-ﬂcﬂﬁﬂ%s—eﬂe* - p—— _Wi:_——“ e
of the first subjects of his vitriolic attacks, and today he continues, with ] Jerry Zeitchik -Shai Shmeltzer ®
the same tenacity, to slander many new -victims. In fact, only last week he ) Feature Editors Contributing Editors }
called a.YU. Rosh Yeshiva, to his.face, a shagetz and accused him of not . Staff: B : )
being shomer shabbos. Melissa Pletter e, SRR

T ————~The administration must take severe action in removing this man entirely ‘,
from the University. The fact that they have not as of yet, shows the corrosive -

David Glatt
Howard Sragow .

.

~==————gffect_of politics on the ideals of honesty and igiegrity. If his on-going slander
is not. enough impetus to throw this man out, then the administration must

*~ seriously examine their priorities. Every year that this continues the-administration’s—Literature informs us that between the
actions _nature of human existence in a world which -

moral imperative and one’s own

rabbi; has-sometimes been seen smoking. poignant “suggests that story telling is

a_way of putting' together the fragmented

irresponsibility compounds. It is' not too late tv take acnon*‘fn—use hisT o
_‘own words’ agamst him, Ohavay Hashem, Sinu Ra..

lie struggles, frailty— and rationalizations. has degenerated. Either becausé of ejection
e e ~ - Read—hudius-Eeaser-Othello-;-or Macbeth.-- from Paradise, or because of-the destruction-
' and you know your own weakness, not ' of the Temple and the scattering of the

as nugatory because contributing nothing

do and cold: dark age of modern secularism and
es some rationalism. the: distance between G-d and

Actlon Assure ‘to the student’s future money-making - of the herculean task involved in going cof .the -original bracing experience. but jt

capacity. And-now, on top of that, these ~[TOM What is to what should be.

B To the Editor: courses are being challenged at Yeshiva

That is represents a contact with that experiernice.

not pessimism qr defeatism. but realism, It is emotion recollected in alienation. but

ber 8,987 fiom a different difection A SiZing up of the thallenges one Taces: 1T1s also Tife-preserving memory of revelation.
!n April 1987, Hamevaser printed an In éssays published last year, Professors The second text is a_Hasidic tale. When To paraphrase G.B. Shaw. those who can.

article by. Larry Yudeltson, on the Aguna
problem, whiich referred to the position
of the Rabbinical Council of America on
a prenuptial agreement. .

As you may know the RCA was scheduled
by September 1987 to act on the prenuptial
agreement. Unfortunately, the untimely
passing of the Rosh Beth Diri, Rabbi Moses |
Steinberg of blessed memory, necessitated
the postponement of  the scheduled
discussions. Be advised, however, that in
searching for a new Rosh Beth Din, the
issues of Aguna and a prenuptial agreement
will be considered.

_ The readers’ of Hamevaser should. not
-be left with the impression that the
" Rabbinical Council of America has let
these issues die of inaction.

Rabbi’ Milton H. Polin,

President of the Rabbinical Council

realists. But ‘the objections raised by the 4 prayer in order to overcomeg the t

reply, leaving it to those within the rabbinic “g3i4 the prayer. The disciple of the

The reply has to come {rom the Judaic was tell the story.
tradition, of course, and one does.find i
there three crucial texts - one Biblical,
one Tatmudic, and one Hasidic. The Biblical
passage is 2 Samuel 12. When David sins
and Nathan comes to reprove him, the
prophet, instead of being direct and critical,
tells a wale. Call it a parable, fable, analogue,

- hypothetical case, exemplum, historical
. . incident, or what you. will-- it is a story,
Professor Responds a brief vacation, apparently, from the day’y
B . business.. In other words, Nathan has
by Manfred Weidhorn " invented literature, and the Bible shows
In one of the past Hamevmer issues, in this incident that story telling (not even
i 1wo Y rabbis dismi
-+ as a waste of time, if not potemxally harmful, redeeming value. Given human defense
One might be surprised at the lack of a  mechanisms and ‘man’s reluctance to know '
_ reaction to_this serious charge Since no . himself, a_story is_a roundabout way fo
<= b less than six credits-in literature are required  make . one. examine -his own heart. What -]
of alt.YC undergraduates the legitimacy fooks like an entertaining painting turns
of at least a portion of the Liberal Arts—out to be. a disttessing mirror. One relevant |
curriculum is in doubt. Is.there indeed tale may be more affecting than a thousand
d clash between “Yeshival and “College™ - lofty moral exhortations. David eventually
Increasingly, education in the Liberal Arts,  saw nothing “escapist” abou( -.no shlus.v )
- Specifically in the Humanities, has been in- that particular story.
coming under pressure‘from a society ever How is all this relevant? Well, halakha
- more predmposgd tq_preprofessnonal and. would ‘seem to proscribe cigarette smokmg

g .
i

ular-lit ran of-am QII} aplifting kind) has a socially

rabbis remain unanswered. Perhaps one s disciple did not know how to light
whois not a rabbi may venture a tentative (he fire but went te the same place and

tradition to provide a more comprehensive  gig not>know to light the fire or even the
-and’ definitive treatment later (through  oorrecr form of the praver. but at leasi
some stéps in this direction were taken ho knew the place: The next disciple did
in the Torah U'Mada Reader.). - not even know. the place. All he could do

Fleisher and Lee-have defended literature  Jews were ‘overtaken by evil days, the Baal - d0: those who can't. tell stories: those who
against the criticisms of the pragmatists, Shem Tov went t67a certain part of the ©an tell stories. read them. In one sense.
the bottom-liners, and the hard-nosed . forest, to meditate, light a fire, and say literaturé. even at ifs most profane and

roubles. trreverent, is about man trving to retrace
his steps to some original authentic
experience or dispensation. -behind’ which
is hidden the face of the divifie.

All men have been ejected from Paradise
and lost the way to the sacred spot in the
forest - the riddic at the heart of experience.
All have to wrestle with suffering and
obscurity in place of harmony. unity of
bein®, and clarity. The reiku aspect of

disciple

This anecdote  at once amusing and continued on page 6

busiress trammg Such courses are dismissed” “"Yetan occasional orthodox Jew,-even a. -~ Ihmaff Q_Llame-vaser WIshes everyone a Happy Chanukah

Photo by Melissa Pletier -

onty the-otfier fettow's; @ tifebeter—Fre—propte—orberause-oftheadvent of the"
W 44 g Ty [ Judaic tradition tells you what to i
- Lett ers tO the Edltor what .not to do; litérature dramatiz

~ - . g . : - of the evasions and difficultis (and triumphs, man has grown. To keep-the faith requires

too). Judaica tells what should be, and greater effort now than it once did.
literature ‘tetls what is. Literature also teils Story telling ‘may bt a lesser version
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by Shoshana Jedwah

In “Gender. Gap Of Trap” Asher Brander

sks 0s. 10" evaluate” the religious’ value of
“coedurationat yeshivot: Hrsuggcwn theﬂ
sluden( academic perfor!
Jewish sotietal ideals s
institutions Where. men dﬂd women lcdm
the saine things together. .

Brinder codttudes; albeit with- -feserve,

that ‘coeducational syeshivot are 138 ~“togetherness” and “does obligate men and

rchgmusl) ~Valuable than~their singfe-sex
counterparts for.a variety of ‘reasons.” Al
the outset, he asks us to “leavé aside” the

“array of ‘authoritative halachic responses

to religious coeducation so, that we can

d. #nd necc»arvjor the \pmtual 1mprove—
ment of the . Jewish community, .
1donot 1h|nk that coeducdnunal yeshivot
are.inhery less spiritually.
legitimage than thelr smgle_sex counterparts.
Each.bds its” particular spiritual. blessings
and curses.” Since ; Mr. - Brander mentioned
orientation and ¢ducation: Halakhic.Yudaism' . only. what he felt. to be- spirithal deficiencies
v does' ser limits-on’ male and female:" of coed: yeshxvo( we need’ to consider the
- significant spiritiial benefits that coed schools
offer. -

Where men and women learn Torah
together they can gain from their exposure
1o the intellectual and emotional tendencies
of the opposite sex. They may also struggle

- Like Mr.-*Brander 1 believe wg are
mand.ncd (o attach ourselves 10. our
traditions and-past norms in;order to orient
—ourselves toourpresent and future, However,
I think our tradition tan and does support
at. least two if not more ideéal models. for~
the Jewish’ community concérning genader

women differenitly~in the area of mitzvor
aseh. In addition, rabbinic teachings reflect.
a more single=sex educational vision. But
by no means does ‘it follow naturally that
single-sex education is.ideal for all jews

r

understand that traditionally the “Jewish
perspectivé ™ assigns different. roles to men
and. womeén, Jewish schoels, therefore,
should, according to- Mr. Brander, reflect
i _hothetheic singlé-sex _environment_and
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curriculum oFientation the mystieal-

functional gender differences which are
the clear dictates- of Judaism.” He suggests
for example, that future nshei chayil learn
practical halakha while_Jewish men’ receive
4 Talmudic education. Mr. Brander also
argues that the existence of greater gender-
g immng students and student

role- diversi

Jeaders 1n the coed schools leads 10 a loss

can bolster the Jewish

of Feligious intensity-in the students. Finally,
he contends that although coed yeshivot
identity of students,
andards of today's

th_\ reflect the liberal,
GTAN
~hould not necessarily be perceived s the
. L

therefore, coed religious ‘schools -

againstor-imtegrate the: biases-

. to the other gender. Learning the same
texts and ideas and grappling with the
same. religious challenges together can help
nurture in the student a more complete

cverywhere 1 all ages.

" Besides the onc-sidedness of his argument,
Mr. Brander’s arguments from tradition
-and past norm also exhibit his tack of
consideration of the new developments

. lot of women who might otherwise hgve

-spiritual,

E lradmon B

and have done much to improve the spiritugl———-—

‘been socialized and’ educated -to serve the
Jewish community -as custodians. of !he
mundane realm. :
. We have reached what T believe is the
fundamental - issue upoh which. the choice
of single-sex—or‘coed wreligious education
rests.. How ‘do we ideally structure: Jewish
society: with the potent and Conflicting
psychological,. apd. sensual
equipment that G-d gave us as well as the
differences between men and women? Two
legitimate models emerge from: our Jewxshv

combmatlon of male and female’

The first model insures the purity and
holiness of the community by thoroughly

understanding of pshar as well as provide _
a.more authentic expenence with-yiddishkett.
Tt is fin the coed yeshiva that bbth ‘male
and female elements are present in the
Talmud Torah endeavour. In this’ way,
coed schapls can:shape the Jewish

that line the séami of the issue of religious™
coeducation. The -modern .ideals, expressed
in contemporary democratic, feminist, and
pluralistic wrmngi granting equatl

opportunity dnd respect to males and fernales

" marriage. Pr'opb"nents of this model view

maleness-and femaleness as equally precious
1o G-d. “His .talmud torah is no greater
than her practical decisions for the family.”
“Her._chesed and practical wisdom are no

alike. and not adhering-to rigid-gender.
roles, should not be automatically dismissed
by religious Jews, Some~have dismissed

community -in light of the ideal in parshat
Bereshir that. societal wholeness is a

FIRY Forr
rdesharenteors

5
! have been spiritually nurtured in both

coed and single sex religious schools and
> o .
have adopted different opinions on the

religious value-of coedudation. My
disagreement with Mr. Brander's conclusion
that religious coeducation is spiritualty
unideal is rooted in my-different assumptions -
about how traditional Judaism \hapes Iewuh

more vnaT“IhWh‘s‘a‘mﬂynt*dsmsth
the area of lomdus.” This approach, so
attractive o Mr. Brander, is orily being
successfully implemented today in.the =
orthodox community in [sracl. Perhaps

the American culture which values-

—commerciat productivity, powér, money

and cogritive. sophistication, seeping into
the' religious community, has resulted in

~a_devaluation ‘of women_who_fulfill the

Jewish -ideals of homebound subservience

and practical piety? This environment is

a formidable obstacle to the implementation

of an educational program which separates

the sexes but values the gender roles equally.
The second model supports religiois -

coeducation. and gender role diversity, but

not because of either an underesumauon

of_the vetzer—hara lack

.. that sees

-

ducat and sociakal-idealy—M

ment also ffows from my be

cxistence of and personal advecacy of an

alternative ideal mode for Jewish society
male-female iAteraction and
diversity .of gender role as essentjal to,
developing G-d's ideal human society:~] -
also sée the enormous practical benefits
religious L(N.d\.lcd“()n has bestowed to

women. My disagreement with Mr. Brander's—the <pms|b|]uv of contributions to .the

arguments and conclusions begins; however,
with his monolithic dnd misleading method
of religious inquiry.

Since when -do we arrivé at a’Torah
perspective by “leaving aside™ an exploration
of ‘halalkhic rgsponse? The variety of
halalchic opinion, which he mentions, may
point us away from the notion that there

Students of co-ed Yesivot have
been learning and yearning
together for years

_cxists one hashkafic monopoly on- a given

mwword “rhe?

issue. Mr. Brander. by “leaving aside™
halakha and by employing the powerful *
in_his’ phrase

Photo by Meljssa Pletter
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A Woman Speaks for Co-education
combination of male and female. As a
community institution religious coeducation
can imbue the Talmud Torah program with
nothing less than Tzelem Elokim. -

The greater benefits of religious coed-
ucation, | think do not merely lie with
a student experience of an important
theological world view. Students of coed
yeshivot have, frankly, been “learning and
yearning™ together for years in a religious
environment. As a result, on the whole
developments: are b deavld, spiritually not  they tend to develop deeply rooted ethical
ideal. Thus. while-one-conception- of gender-sensitivities toward" the opposite sex as
role may have been the traditional norm- -well.as behaviofal strategies for dealing
of the past. it is Jewishly possible and with their powerful attraction"and attrac-
perhaps even\g/(erfﬁe for 'some com- tiveness to the opposite sex far before their _
munities to allow ‘that norm to undergo matriage years. Though the coeducational
. a transformation in the present. experience for each individual is fraught
Mr. Brander writés that coeducational wi‘th"b‘oth'religious success and failure,

religious community from these agendas
merely because of their modern origins.
We can make better religious judgement
than that! For those of us, both men and
women, who see in the above ideals areas
of confluence, with the ideals of our Jewish
tradition, Mr. Brander’s ‘presentation of
“lhe issue is startting and frightening; 1
believe it is untrue and unwise to imply,
_as"Mr. Brander ‘does. that suc¢h modern

“the Jewish perspective” chooses to exhaust
all the rrashkafic possibilities regarding
religious_coeducation. From “a" Jewish

f

Al 4

of the dxslmcuons between men and women.
Rather, this model sees religious coeducation
and- diversity of gender role as better
expressing Judaism’ dialectical philosophy
for human living. Holiness may be acquired
through modesty and restriction as wéli
as through sharing, involvement, and
synthesis. A successful coed yeshiva implants
in its students an appreciation and experience
of both paths to spiritual completion. Lo

It is true that coed-sehools do.not-always
succeed”in instilling the delicate balance - _
Judaism advocates between modesty and
involvement. However, it is equally ciéar
to me that today's single sex schools do’
not necessarily have a bettet track record
is not Judaism’s goal. Sadly some single
sex yeshivot have a_knack for turning out
such people.

Mr. Brander, you suggest that the
curricutum for women should*be limited
to practical halakha while men shduld receive
a Talmudic education. ! have told you,
5o far what 1 think. Now, it.seems “spiritually
ideal” for me to describe what 1 feel about

_your proposal. )

Firstly, as a modern. religious_person

who struggles with religious ideas.and

-schools jmpair.the students’ religious = this expenence should not be identified
intens nderstand Mr. Branders ~ wil evi hbefal world oulside The

definition of religious mtensny If he ‘means - religious commumty. These students’

males sitting with males in unblemished struggle ts part of G-d's“divine plan. With

“commiitments, The ¢ase with which you
would narrow-my religious educational

field of vision is frigh g and enraging’

o

___of halakha.

perspective, the assxgnmem “of gender ‘Foles
ta men and women; just like the history -
xegetical interpretation and

concemranon (in part-because of the absence - a foving and healthy home life. wise religious
“STWomen) over a Gemara then he is correct. counsel, and suppon and understanding
The mclu_swn of women in the coeducational from teachers, students of coed schools

philosophic speculation, is more open ended
than Mr. Brander would have it. Rather

. than’ confront the possibility that several |

ideal models for gender orientation may

. be supported by our halachic and hashkafic

4
i

traditions, Mr. Brander employs the potent
term tradnmnally to argue for hxs hashkafr
~preferetice. -

Beit Midrash or classroom does transform  emerge the better for it, 1 say this because *
the male religious experience. Judaism does . | have Tound that where gender separation

not. however, view that transformation - is enforced in order to get firm limits on

~a&s.a- spiritual toss- The bringing of the . students verzer hara there is a concofnittant
.whole of Ani Yisroel 1o Talmud Torah women who are better prepared to deal”
atits highest levelsandthesharmgofrehglous with sexual attraction along with thejr
ideas ‘and experiences between men and wholeness as individuals. They reflect the

womenare;}-believe, -also- valuable -to-G--—spiritual interdependency. of men and women . to. the.Oral Law.

By limiting the scope of my cumculum
to hdlakha I'maaseh and giving ‘men the
Talmud  you would effectively deny me
access to the substance of halakhic thought
“and decision.” Access to' the methodology
and_judgement ‘process’ of our tradition
is vital to my love of tie law and ability *
to observe jt..1 need to understand the
Rabbis’ struggle to uncover and expound
G-d’s will, but could not without access

continued on page 6 ——
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by -Atan Stadtmauer

in the last issue of Hamevaser, Asher
Brander. builds his critique of .co-education
uponthre pillary - educational theory;-
limited. Talmtd study. for  women, and the
need to foster; religious values. The material
with which he constructs these pillars,
however, seems 1o be. plasterboard and
Fimers glue and, not surprisingly, his theory
crumbles. around the heads of all who ‘seek
shefter from changes in iraditional models
for educdtion. The examination of: each
of these ‘pillars will naturally produce
potentially stronger materials for -building
an argument against co-education, but that

Educatlon

single-sex” classrooms with Tully a veloped
Talmud programs for girls.
If this conclusion contradicts Brandcrs

study. Talmud - we need not worry, because
the reasoning employed is, i fact, not
sound. The studies which, suggest that boys

" exgél in 'math do not-imply that girls are

inept, or. even weaker, -at logical reasoning."

* second-argument—-that women ought pat

The statistics simply indicate that_a greater

percentage of boys perform extremely well
in math than do girls. More men will choose

enginaering than women,. but once they

have chosen their respective fields, everyone
stands the same chance of success. (Certainly

task will have to be left to another. Here
1 will deal, point by point, only with the

issues raised by Brandér,
I do not wish to defend co-ed yeshivot

my-experiences In graduale couries in
computer science, “wheré about half the
students were women, did not indigatc’
aneed for any additional attention.Similarly,

-adequate when discussing..a

TERSOTIRg ProveT e AR ehidre

for lives imbued with Jewish values,
women need learn only prucuc}xl halakha.

The argument expounded may prove
.Béis Yaakow
school, -but we have -already limited our
discussion 4o the Modern Orthodox
community: we.must, therefore, ground

ol réasoning in the actual goals of women

in that community, and tHe requirements
of raising children in modern society.
Furthermore, while much in Jydaism implies
dispgrate contributions to Jewish society
by men and women, a notion échoed by

many current feminist writings *(with ~

50

TR t’\‘ﬁ‘l"y"fi‘ﬁrﬁ'fexiﬁnafhie‘_ ARl

4 context] appeals 1o the derivation of
the halukha usually prove tar more successful

- tharr discussions about the nature of creative

work. Linderstanding the “hows™ of halz
claims the questioner ‘much more 1t
analyrifig .the “whys.™ In fact, this
lies at the very core of the oft-stated argument
that rabbis. teachers, and advisors Should
learn much more gemara than phxl(»soﬁhy
"Fisentially. Talmudic thinking and
discussion s the flingua franca of Judaism
Without grasping the process of halakha.
one cannot understand the practice of
halakha,

=

otion

&

® 8PLS PAIL
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His

i

parficular emphass on The equat teed Tor
both types of experiences a notion
discussed by Shoshana Jedwab in this issue),
this does not imply distinet curricula.

frthe past—mrany—Fewspartretntaehy

wortien, were comfortable pracucing without
understanding, but thay hardly reflects the
current ‘reality. For most of us living in

61 hqluaaa(l

o0
~3

b _H:I modelfet. all places 'imP the high percentage of girls on my high (Before | continde, 1 _must confess That _an open, modern society, bhind practice =
ard-—ce hities—believe—that-the w\“m schoel-math—t —the top ranking team 1 am somewhat hiased on this issue Not  no longer remaine an_option. Needless 1o, o

of “closed Orthodoxy™ has special needs
and goals. Instead { will limit my discussion
to the same reality which Brander claims

to be addressing- the day school which -

serves the -modeérn Ofthodox -communily, — as well @S any buy=— .
whase skills lie in other areas. Rather than

a community WHiCH Tasaceepted-Moderaity
from a hashkafic point of view and, more
“importantly, .interacts at the practical level
with modern, secular society. o
Educational Theory = . —

Brander constructs his first piltar from

the materials: of educational theory. Co-
ed schools. he argues, dé no‘grovide the
t education for bo!hrb9y> and girls;

in"New York Cit)}.'does not bolster a call
for special needs of “the weaker gender.”)

A girlwith atalent for Talmudic reasoning,
caft create, discuss, and challlenge sevarot

-teaching women Talmud ceased to be a
realistic option for me long ago - the top
student in my high school gemarah’ shiur
was a girl” She later ‘'went on to make a

bt 3
and-petterthan—on

MasélcherSanhedrin long before
I finishéd my first tractate of Talmud She

YU O

any particylar gender suflering; the 0P

everyone would Profi ITom Single-Sex
. veshivot. Just as studies dealing with general
education have indicated that men excel,
in certain subjects and women i others,
50 too the same dichotomy would exist
in Judaic studies. (Brander dogs not defend
this extension, nor does he specxfy which
Judaic -subjects would be the forte of each;

based npnn the “older -mose PEOYV amodel

——he defends, 1 assume_he suggests that men

excel'in Talmud. and women in Bible.)

In the crucial second step of his argument,
Brander claims that “the gender that
performs less well in a given course may
be the victim of undue neglect, since the
impressive performance of the superior
gender'in the ¢lass may mask the difficulties
.encountered by members of the opposite
sex.™ Thus, girls will suffer in-their study
of Talmud and the boys’ Bible skills will
be stunted. In a single-sex environment,
however, each gendér would receive
appropriate attention and assistance, leading
everyone to a solid, well rounded education.

Assuming the reasoning here is sound,
Brander’s theory leads to' 4n interesting
conclusion - the current system in single-
sex yeshivot must .be modified. Brander
calls for excellence in the training of boys
to study Bible. Since the course of study
they receive in the co-ed schools is
insufficient, in.order to bridge the gap
between boy and girls, the boys must be
in their own “remedial” Bible classes and,
presumably they would also need,to dedicate
more time to the study of Chumash, their

"A Man Speaks for Co-education

h
—ameirer iy

haad.iael leg

say. the problems which plaguc men disturb
women as well, ‘and the solution which
helps men must. therefore. -
to women too. Thus. women must be as

be available

. LamhamMcmn,euLm\ ations of halakha -

“internalize @ beligl i the coherence

lack of arbitrariness in the system. After
one learns how one decides heter and issur
in Hilkhot Shabbart.

it 1> vasier toswallow

one has the first steps toward Tearnin,
h

GEe RN

Lwn Nt pvervone

the halakhot of girin and gerut: or at least

students in a class may “mask the difficulties
encountered by™ the weaker students be
they male or female. Thus, Brander’s
reasoning does not argue for single-sex
yeshivot, but for tracking, that is, dividing
classes according to academxc abitties.
It may happen that the top Talmud shiur
will have 60% boys and only 40% girls,
but so be it in the end everyone will
get an education suited to their level.
Women and Talmad

Brander proceeds to build upon the
premise that men and women should have
different training with different curricula
because they each play different roles in
Jewish society. As Brander writes, “A
woman's praise is her title of ‘Ayshet Hayil’

_We. should encourage

one summer; now they do Daf Yomi together
and just made a siyum on-Baba Baira.
The fact that the second ranking spot also
beloaged to a girl. as did a number of
other spots in the top 10. doesnt make

-objectivityany-easter. Nevertheless, 1 will

attempt- to put forth a cogent argument
on the subject.} |
No longer do we live in a world where

" all Jews observe mitzvot and only intellectual

curiosity leads one to wonder why. The
decision to be observant is made and re-
made each day by Jews participating in
a society where many options remain forever
open - including the possibility of forsaking
Halakha. Today’s Jew faces constant
questions, whether from within or from
without, whether from one's own prodding
intellect, from a college professor or from
a co-worker at the office. How often do

needs an advarieed Talnrud ‘education, but
evervone, men and women alikg,
to have some broad experience and basic
skills in Talmud®
thdat men need not continue their traming
they-have un additional requirement of
Talmud Torah) :

A w

man-musloundenstand: Talmud even

ought”

1 am not adVvocating =

it she chooses motherhood as i profession
Among other values. she must wiibue’ in
her children a commitment to halakhic
practice and a desiré o Hve 4 hife subject

Lo normative laws, Once it was enough
10 tell childrén that one should do mitzvot
because they are commanded: though this
remains true for young children, kids begin
guestioning at @ very young age. and if
the parents fail to communicate & notion
of the coherence of halakha then the child
will likely rebel against Law as a vatue.
If indeed a woman's role 1$ the transmission
of values. then she must transmit the value
of adherence to the halakhic system. And
if communicating this value depends on
internalizing a belief in the coherence of
that system, then she must acquire that
belief. And in order to do so, she must
study the life force of Judaism  the Talmud.
A final, somewhat depressing, almost
morbid consideration must.also be presented.
Living in an age of frequent divorce
even the divorce rate in the Orthodox
community has reached alarming heights
~we must all be prepared to raise our
children alone. If we accept the tradition
division of the roles of men and women
in_the family:

5
A

Similarly, Brander implies, we must
.expand and enrich women’s Talmud

—ediication: The most-ensitive-and quatifed—

educators should be- hired: by girls’ schools
to insure that they can be given the attention
théy .deserve and require. Needless to say,
we should encourage more qualified women
to continue their Talmud studies to the
poiﬁ\._ where they can teach effectively, or
at least train our rmusmakhim in the special
educational needs of women. The gap caused.
by girls struggling with the vam_hatalmud
the presence of the boys’ superior analyuc
skills can be rectified in on y one way~

women to continue thelr
Talmud studies.

and the ‘mainstay of the house.” Although
knowledge and scholarly erudition are
admirable traits for individual women,
what -is eritical for our determination is
to ‘search for ‘the_curricuium that would
tailor to the needs of the masses.”

Behind. the offensiveness of this call to
educate for mediocrity, we find the core
of Brander’s argumem in the old adage,

“a'woman’s place is in the home.” Talmudic

Y.U. alumni find themselves the only
observant Jew in the office and quickly

of Judaism? How often
must we ¢ all defend our commitment to
Halakha?

Does. this imply a need to study phi-
tosophy? To-some extent yes,.but the most
common. guestions do not demand-a
philosophic answer. The search tends to
be not for the logical basis for Judaism,
but for coherence in Judaism. When one
chalienges the prohibition against electricity
on Shabbat the problem ¢ that it seems

then each must be prppared
to take over the other’s job, if chay v'shalom
the need arise. Here, fathers should know.

and mothers must be ahle to help them

with their gemara homework.

- Religious Values

Brander concludes by construeting the
third pillar_of his argument upon the need
1o communicate religious values. Two stones,
form the foundation of the column: a call
for proper role models and a critique of
the social value of co-education.

Brander claims that students with strong

. continued on page 6

-become _the foil for everyone's questions howD teachfhemchtidfenﬁgﬁe—z’?de%* ,,,,,,
- about the “whys” N
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‘ 8o - EICC"!CHV on Shabbat new fragrance). . # ~Hente, one: who tyrns. it on-has fixed’
BN, 3 Reshi-explains- that the Rabbis. {orbade” the appliance, thereby desecrating. the

e f-the R h nnnnrl

Manmy discussions dnhm with the use
of clectrivity on-Shabbat and” Yom 16y
han appearcd, inrecent Hatakhic literature,
This agticle will exi umine the Various halakhic:
u\mldxm(mm thatt pertai to thiv'issue.
lﬁp"hm consideration s determining
\\hLthl the use of eleetdiCity. constitutes
Mavir (Q.(nurm:! R.Elieszer M™Mez (V) reim
o g Vil ed! page 143 writes thiat the biblical,
- . E prohibitions of igniting and “Ttinguising
dppl} QTN TO TRONE SUDSTIACCS WRICTTATTTAL
bura. sucl as wood. One who mercly -heats
ar  mictal until it glows only violates i rabbinic
; prohibition. Therefore, according to RY
Fhiezer MMez. onic_who_turns on_a-hght

5748 # f Decequ
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the- stnph o X

R. Helma'SinterpretationTihe Rambam
did net udll\ fican ‘1o single.out lemperm&

Rurhcs” txmpc,rl’ﬁL is” merely agy e\ample )

ol a rikun. Which iy ‘necessary. component

of any Biblicallv: prehibited action. ™
T According to R Averbdch,

the Rambam
disagrecs with R, Eliezer M"Mez in principle.

The: prohibition of igniting is not restricted

Tto substances which “burn.” Rather. any
substance which relea light and heat

prohibition:

I fotlows that according to- R, Halma’s
interpretation of the -Rambam, one who
turns on an- incanidescent light on. Shabbat

because they resemble acts -

these aetio

of credtion. and since Hashem refrained”

from creating ‘on Shabbat,. we too should
abstain from creative .guvu) o
With regard-to electrici
Qchmelkmh (addenda 0. Bel - ¥i
Youreh I)eah V2
produces -an “electric current on Shabbat
has indeed violated-the prohibition of molid.
He considers the crcanon of eléctric current

He proves from numerous talmudic sources

that the | prohxbmon of molid is not'genetally
"

~that although {he‘mhomm»dns’agreed about

¢.31) ruled that one who ;

8 Y
< Shlomo ¢, 9) takes issue with this position.”

"SHAbBAL, EvEn” tHough (RIS Tépair 15 only
temporaryin- nature. He further explains

“whether- a temperary comstruction :is
“considered ‘a desecaration of the :Shabbat, -
in our tase %verybody would agree that”
it 1s: ln order to-violate this: prohibitiot,
we must view the newly constructed or
repaired object as one unified object.
Therefore, argues -the Hazon Ish; only i
case where the constructiofi involves the
Aaere connéction of two objects, and s
only temporary,- did certain authorities
view the objects as two distinct entities,
rather than a’newly coastructed object.
I

k tmerslv-ioiming
Wever—here: + 8

hd
2 Zon Shabbat Hay viotated arabbinically.

= prnhlhmd form of igniung, since he causes
< the filantent to glow. :
The Rambam (Mishneh Torah, Shabbat
LX) statesTthat one” whio heats' metal in
order to temper it has viplated the biblical

Vo } pmhiblliun of xgniun“u
Afint c AL VR oA 4

R. Shiomo. Halma-

has_only viclated _the Rabbimc prohibition

appticatic—Ratler—the—onty-actions—which

of igniting. Although he has heated the

“filaméni.to.the point of ‘glowing, he has

not violated ‘the biblical prohibition, since
he does not intead 1o temper it.. By contrast,
according to R. Auerbach’s understanding,
one who tuens on a light has’ indeed violated
the_bibli inee the-prohibition

NN

tAffrkcecer Hamishnefronthe Mishneh-Forah
thid.) contends that the Rimbam would

b By
whorheits

the-biblical-p

) applles even-to substances Whl(.‘h do aot

burg: o

apTErTHhatom ACPULPOSE -
other than tempering woild not violate
the biblical prohibition of igniting, According
N to R. Halma, the”Rambam concurs in
piioviple with R Fliezer M'Mes. Thus.
e gencral hlbllLdl prohibition of igniting

Anommw
by ‘the poskim is the possible violation
of molid, a prohibition’ which forbids one
from producing new entities, as ‘well as
from converting: matter: from-one form
{0 another. - )

explicitly. recorded in the Talmud: His most
crushing argument is_that 6ne may reheat
- cooked. food &h- Shabbai _even though he
is being: ‘molid” heat. There is not logical
distinétion between the holada” of *heat ang:
the kolada of fragrance. Therefore he
concludes, ‘that molid is réstricted w those

“aré_prohibitéd—diié to molid are titose Ttwo objects.- We are infusing*fhé—frbj&%

with & new power. (Lit.. “we are. adding- _ .
a form:to the matter, thereby making it
usable.”). Thiis, the fact that-it is temporary
makes nq'differcncﬂ; and all authorities
wotild therefore agree that one who-activates
an electri¢al” applicance has violated the
profibition of Tikun Mana

Once-again, however

. _lcases. mentxon!‘d bv the Talmud, and cannot
- —mehW'SiﬂUmo [ “dissents, Insisting

According to this line of reasomng, one
would have ¢xpeqted R. Auerbach to permit
the use. of those électrical appliances which
have no lightbulbs, This, however, is not

the case. Due to the fact thag R. Schmelkish’s: -

R Auerbach.

that we should not view an inactivated
~appliance as ‘broken,’ but ‘ifistead merely
as onme not being.used. Turning on an
electrical appliance is .thus=uSing the- =
appliance, but not fixing it.

oah applies ahjecis which_actpally born
However, sinee the act of tempering metal
wis one of the Mlechdl Hamishkans

Gaetivities conducged in the construdion
ot the 'Exbcmv;wlc). as the R;iﬁ\ham himself
<mphisizes (ibid, paragraph 2), and is sunilar
1o the act of igmiting, it too is included
in-1he-general prohibition of igniting.
e HOweser heating, metal for purposes other

-not create a new fire on_Yom Tov.
-Talmud explains that this is forbidden

_. The Mishna (Beiz, a 33a) states that
although the biblical prohibition of igniting
is suspended on Yom Tov, one may still
The

because of the general prolijbition of molid.

Similarly. .wheh The Talfud (Shab’bat Stby 7

rules that-one may not crush Show on

ruling has become the accepted practice,
and due to'the fear that people would. not
differentiate between appliances with
lighthulbs ‘and those without, R. Auerbach
hesitated from permitting their use. .~ -

The final halakhic considération 16" be
takeR ifito account, and the most contro-
versial. as well, is the possible'violalion

The purpose of this article was to détermine - .. >
the nature of the prohibition, not. the
existence of one: Of course, the accepted
practice of the observant Jewish community
is-very-clear on this issue. The'use of any
férm of electrical -appliance. on’ Shabbat .-
is considered an issur hamur, a severe _
transgression. The fuling of R. Schmelkish,,

thilt temperigTwould not be HIBICATE
{ortdden, sinee such adtions do consititute
hmnmL and were not performed during__
" the construction of the Mishikan. B

R +shlomo Zalman Auerbash ( Minhar

SHabbat Tor The purpose of melmg 1, Rashi
explains that here too the prohibition of
molid_applies. The: Talmud (Betza 23a)
{urther asserts that one. may {6t rub a

scented object.on a ehoth in order 1o transfer

of Tikun Mand (the construction or repair
of a utensil). R, Avraham Karelitz (Hazon
Ish, Shabbat ¢. 50) believes that one who
activates an electrical applicance violates
the biblical prohibition of Tikun Mana.

We should: view an, appliance that is off,”

-that the-prohibition of molid applies-to
electricity, #nd the ruling of the Hazon
Ish, that the acﬂvat@on of an appliance
constitutes Tikun Mana ', have been accepted
as the authoritative rulmgs by all of kla/
nsrae/

-.7" Shicime e, 12) I’m\\cwr; serts that although Ihi scent to the eloth bec’ause of the
Yeshlvd 4
" Umversliy |
S o Optignal Tay'-sva(:h's‘ -
. - Testing Available
- - _ { - . =
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Thespirithasalmadydescended 4
From its hiding place. =
-Before it came to strum the strings of my will- | e
'l‘herootsefmanysouls e - e

toﬁniteforms e
Andbecamelenerspresshag ‘ [
At the lower region of my soul ) =

Close to'the concefns ofmy worldly seff-_
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~my soul,
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Andlamfomedtospeak ' -
1 speak -out of aﬂ the treasures. that hve in me.
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Joins the descending stream from the source of

Fill the woddrmywhole bemg.

RabbebrahamIsaacKook
translated by Ben Zion Bokser

by Andrew Golﬂman
“And the Lrd said unto Moses. ‘Lo

I come unto thee 1H7a tHIEK cloud, that

the people may hear when [ speak with
thee, and may also .believe_thee forever.™

{Shemot 19:9).-
Altfiough a religious hfeslvle by its nature,
leads to greater self-questioning, there were

questions that for e had to be asked if

ot answered to begin my personal inquiry

into religion. Prior te my acceptance of
tarvag mritzvor, 1 wrestled with .the issue

of taith and reason. 1 had always assumed
-that religious commitment mandated
suspension of rational thought-that any
attempt to “prove” a particular religious
outlook was futile. “Orthodox Jews.” 1
told mystlf, “behave as they "do’ because
they werg raised Orthodox, because they
never entertained the possibility that their
most basic belief, that G-d appeared at
"Mount Sinai and commanded them a set
of laws. was untrue.”

“Having been raised in a non-observant.

no-Orthodox homethad-a—difficutty-

with Orthiadox Judaism that was repre-
sentative-of my difficulty with religion
in general. If 1 had to accept. Torah Judaism

A little expenmem seemied in order “Why
not begin my own questioning with a Took
at the responses of others? During the past

ear. having participated in NCSY events
and spent some time in the local Orthodox
shul, | was in the right company to challenge
‘many- OrthodoX Jews to explain 1o me
why they do and wh_\' I should obser:»cj

ays non- rauonal (le! me .
make here a dis Action” between ir
? ional: irrationality implies an
acceptance of religion"despite. reason’s |
dictates, whereas non-rationality imples
that. reason, whether of not it supports
religious dogma, is igrered):

“Torah is thé path of our fathers:
our people have lived by its laws for the
* Such an argument is not
compelling because it fails to address the
correctness of that path-the fact that people
have always Believed in and observed Torah
is irrelevant to whether Torah is true.

"was worshipping

provndes such a warm feeling.”
Judaism provides & warm feeling is’ an’

enurely subjective matter and cannot gauge -

wvenfy the Torah’s claxm to divimity. i
na'aseh v nishma
_which ‘means that first ‘we must observe;
and onl\ anemard~ \hould we try o
understand.” This freq\unll\ misused.
specious argument is only dpp licable to

festation of-G=d. We
ofe “autbrenti

I. As the Ramban wrote. “Parénis don
lie to their children.” The” Ramban meant
that parents, knowing the.agcount of an
event to be false. would not lead their

ow that this record

a generation which “perceived the” thund- - childrén -to believe that the account was

¢rings. and the lightnings, and the voice

of the horn, and the mountain smoking.™
{Shemot 20:15). Only when we know that

it is truly G-d Who is commanding us can
we confidently proclaim na aseh v-nishina!.
A friend-Orthodox from birth- -once
confronted me with the nauseh vhishma
argument and charged that my conditioning
mitzvah observante upon a rational
understanding of Torah as a divine document
was equivalent to self-worship. At the time.
1 was speechless, but | should have retorted:
“On the contrary! Whereas | became Torah-
observant only after being rationally

_“convinced of the Torah's truth thereby

knowing that it was truly G-d Whom 1
vou dre Torah-observant
as a'result of apbringing!™

The average Orthodox-from-birth Jew

concept of Divine Revelation utterly bizarre.
To the believing Jew. G-d is intimately

true. If the generation of Sima: had known
the Divine Resvelation to have never
happened. it-woukd nov have transmited
the account to the succeedi neration

2. If, at some point in Jewish history.
subsequent to Sinai. a small group of
conspirators had somehow fabricated an
elaborate “revelation™ which the entire
nation had allegedly witnessed centuries
carlier and whose account it had allegediy
passed down. the group would have been’
laughed at by a generation which had never
befare heard of such an event.

3. The desert generation would have had

“every reason to reject 613 burdensome

mitzvot if those mitzvot had not actuall
been commanded by G-d.

4. The Revelation could not have been.
as some claim, a compiation of exagger-

lifestyle. UCCLUX Shabbal. _goes not_always appreciate the. fact that —ations and. myths woven fogether.centuries
.- the secular-from-birth Jew finds the very

after Sinai because: as the Torah itsell -
claims 10 have been written during the
desert experience. any generation of Israelites

on faith, then on what rafional basis did
I not also. accept every.other creedon the

UU_]CL,HVC ITOtn, e
is as much a cmenon for-truth “as, lhavdil,

feetimg™ u1 Strabbar

involved with the world: to the secular

- Jew, by contrast;"G=d either does not exist

or_does not_make Himself known--and

facesof-the earth?-Fhis-question-wis_only-
__strengthened through ymment: made
by~ high school fnend~a disaffected.
Catholic; it left a heavy, albeit temporary,
impression on my thinking: “Religions are
all the same. If you'fe Catholic, then
Catholicism. is true, -and -if* you're. Jewish
then Judaism s true. People-just believe
what they're raised with." H-truth was
‘so_relative then 1 could accept everything,
and by panraymg rehgxon as s0 subjecuve

. “Mitzvah- observanee has* becn wuh

would have been sufficiently alert to detect
whether the scrolis b¥ing passed off as
centuries”old were really that instead of -

any claim of “dmne revelation™ n a fai

ﬁus smce we werg children; . we. were raxsed
" This argument, presented to a
“potential baal teshuva. falls on deaf ears-
precxsc—Ly because- he-wasn’ t—taascd with

4. “The Jewish peopl;: have produced
scholars and-Torah-giants. of immense —most powerful testaments to the Revelation-
proportions. How could their tradition
be based on, a he"" Wlth all due respect

tale.

“As. my quest imensified, 1 discovered
a number of rational justifications for the
Jewish religion. Although there are sgveral,
only oné can be_ sffectively articulated in

the space of a few paragraphs. One of the

a recent fabrication.

Thls 15 by no means a definitive Tiné
of reasonmg, these are conelusions that
1 find personally compelling. 1 realize that
as the search progresses. the answers may
grow in sophistication. and this process

‘of questioning ‘must always permeate the

life_of the observant Jew. Submission to

at-Sinai's historical veracity is the record

that a nation of approxxmalely wo million

beheld ith

. G-d’ will often implieS that there will alw
be unanswered questions, but a rational

)
my-friend-reduced-itscomp Yo matter

of birthrite.

or. magmtude of great sc_holars fails to

+h o4
people—beheld; WH— e oW afid

weyes, the unearthly and awesome mani-

segreh—ean ulaku.uu:cl amCeTMoTe
meamngful. .
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coniinued from page 3
By Alan Stﬂdtmauer -

ummmm;m [umuon as role models tor
other by ‘distributing . these
vutstanding students betweent genders.
however, lc(ngr role gnodels will be able
to influence others. Members of the opposite
sex do.not function as pood models because

students:

-
o

of the different rolés of e h gender. Thi
JI'QU[“CIH rests Llpl)[\ WO axioms: lh.’ll
genders do.not influence cach other. and

& vwatthey ¢ach play different roles.
< ander i ¢ 1hat pas

& Yoés not -provide adequate role. models

= o bese

for the othéf. this axiom cannot Haim
-evident. Having a girl at the
top of my Talmud shiur -hardly*curbed
my achievement in Talmud. and 1 dotibt *
that bovs ruaning: cheset projects turned
the girls into selfish scrooges. In fact. the
_very nature Of a’co-ed-school downplays

nlun of any “Kind should. be Jdmlrtd und

cmulated.

Fhe problem of forbidden social inter-
- actions is hardly

s simple as Brander would
adherence to Jewish secial
values were_as_casy as closing up the co-
ed high schools, then perhaps Brander would:
be correct in claiming thatghe social benefits
outweigh the risk of anti-halakhic behavior.

ke 1o see-it. It

|

continued from page 4
By Manfred Weidhorn

existence overwhelms uy, and we wait. A
way of passing the timeis telling tales,
wles of 'woe. For one who wakes up with
a pain, physical of psychological or spiritual;
quickly discovers that the one effective
form of relief is not Anacin or Alka Seitzer
but anecdote<_telling others, about one’s
pain. That’s “history”™. He will also discaver
that, the.Ahgrapy.yorks better if his telling

(B» the way, ander assumes encouraging makes an impact on his audience and that

s adopting the liberal

that_in turn requires a certain amount of

«

- siipernatural rudemptiun worth all the pain”

of the original fall from.grace? Huxley:
15 the advent of a séciety in which all creature

comforts are attended to and all social

ills ameliorated wortl the elimination of
individuality. independent thought, and
traditional values? And (in a classic American
work still to written) does the existence
of the freest, most prosperous-and generous
society inhistory=-thatof the U.S. — justify
what was. necessary to' make’ it possible:

) _é’r’ -~ InDefense-of-Literature

" standards 0(\_*‘comemporary aocxety where

“nothing is sacred-except the right to be

immoral.” Shoshana Jedwab’s article® deals
with this issué so 1 will not. address it here.)
Unfortinately, listening 10 a group of

__MTA students whispering in a camp bunk

“at night or chatting over lunch in the cafeteria
reveals the same social pressures and attitudes

adornment. of tampering with the facts,
of altering emphasis. That’s “literature™.
The Judaic tradition, then, suggests that

story.telling may -be a.mode of self discovery. ~

and a mode of therapy or consolation.
It aiso “implicitly invites literary discourse
10 help chart the nature of existénce. The
main text here is in_the Talmud, and it

. " 5 .
iy e —Hron g tpendeT

touTREIT oS

onemcd plasse!
Brander's second axiom |umps “from the
notion that different sexes play different
roles in Jewish society 1o suggést that
cach gender need not develop the values
which form the role traditionally assigned
to the othet. [nfact. the co-ed school provides
a wonderful way to provide -a smattering
of the others’ values. If women specialize
in chesed! 4 boy in an all boys school may
have no role models Tor chesed (and no
one’suggests that men.should got be. baaler
chesed). whereas in a co-ed schoot the model
would be filled by the girls in the class.
Brupder sges the wmly social vdlle of

by th stadents in single-
sex high schools go 1 lo co-ed parties
they attend the same Sweet Sixteens as

their Ramiaz {riends. And they do the same -

things after the party too. Many Central
students. go out on datcs. and the “risk
of bottled up-emotions letting loose™ 1o

_which Brander refers applies to them as

well-These social interactions form a serious

problem for the Tordh educator. and réquire

Dt:spm: wmunduum T

—framkty=strocker:
Fortwo and a half years were Ber Shammai

that 1t were better for man not to have
been created than to-have been created,
and ‘the latter maintained. that it is_better
for man'to have been created than not
to have been created. .

They finally' took a vote and decided

that it were better for man ol to have

been created than to have been created. This

sotutions far mére complex than attacking”™ piece. of chronicle must, like the Hasidic

co-ed . schools; ar. giving. mussar shmoozes . tale, have dehghled Kafka lmagine having  _issue,.but literature..is. necessary to.make

in shiur. This particular problem does 1ot
concern us here; crucial for us is that Brander
-has Tailed to providé_sufficient proof That

a vote not ‘'on who would be mayor but
on the wisdom of G-d’ decision! Imagine

taking all of two and a half yedrs to ruminaze

contmued from page 2

co-ed schools In' casing “undesired social
discomfort.”™ Thiy value. he “argues, does
not yusnf\ the victatioas of Jewxsh ‘taw
likely 1o result from flirting with the Tiberal
social standards: of conlemporary” society.

Once again the argument contains two

co-ed schools do riovfoster as much rehgnous
fepvor as single-sex yeshivot,

I Lhe pillars upon which- Brahder-has
constructed his critique cannot withstand
the weight™6f argumentation, this does
not mean that co-€d yeshivot remain without

on so esoteric and impractical a question!

Summer brings its -heat waves, winter its

inisters rise and-fall, caravans
d from Timbuktu-- and stilf |
the_sages, magisterially oblivious to the
quotidian life around. them, carry on their

elements, cach demarnding separate response. _problems. Perhaps Hamevaser will in the - earnest’ delibérations: “But, on the other.

To find other values in co-ed schools |
one-meed g6 no; further than Yeshiva H!gh
School Seminar. Advisors constantly
comment that sfudents from the co-ed
schools tend 1o be more mature than those
from their single-sex counterparts. Value
placed on intellectual achievement, the
Ans. chesed, leadership “roles, independent
lhouum and respect for adults (read:
rabbelm) form the ‘stereotype of Ramaz
and Flatbush students.” Though no student
embodies all these vajues, no one denies
the extent to which these can be found
in co-ed schools. Students in single sex
schools, often view intellectual pursuits.
including fearning, .as “not cool,” while
the students from co-ed schools have learned
that in dn adult world achye\emem and

by Shoshana Jedwab =
Secondly. your curricdlum proposal,

future: print- a cogent article discussing
them,” preferably written by someone with
at least minimal experience with such schools.

A final confession ‘may be in -order. Ifi
truth,-my most basic-objections to Brander’s
article stem from personal experience, and
perhaps here | am mistaken. Brander begins
his piece by explaining that he would examine
the effects of co-ed yeshivot only-on a
general level. He hedges his commerits' by
pointing "out that “the conclusions drawn

will not. pertain 10. every single individual

w0 bc exceptions..

who has attended a co-ed veshiva,” Perhaps
my own experiences at Ramaz High School
were exceptions 1o the rule, But it’s funny*
--just about alt lhe olher alumni of co-
ed high schoolg ‘to also seemed

Nechama Leibowitz, in her commentary

though T am “certain it was motivated by
sincere religious ‘ideals, effectively threatens
‘to reduce my involvement with the

fascinating aspects of our halachic tradition
Tome th-:ratonewvmﬂdﬁertragrrhss
My-rage-
your gender role and curriculum choice
places me’into a"neat box called “womeén”

and’ this pox does not:include space for
-the .non practical, ideological parts of me. <
It-seems you are also prepared to deny

on Genesis ‘wrote that the first female. was
4 paradigm for al] females, Eve was woman,
and woman is also Eve: Women are cémplex

hand, if you consider..* They were clearly
nor aboul o rust o any Hasty i

’ on the universe. One surmises that the

~vote must have beén close. -

- The conclusion they reach is-a startling-
Gne, and it goes against the mainstream
of Judaic, indeed monolhelsm, cosmic
optimism. - Nething less than all literature,
secular as’ well as Judaic, is necessary ‘to
help the reader come. to ‘terms- with:it.
Certainlythe major literary works force
the reader to raise that question in one
form or another.'Homer:' Was the ultimate
triumph of the Greeks and- the bringing
to fruition. of the latént nobility in" Achilles
worthr the- schism in the Greek camp, with
the consequent death of Patroclus and
of numerous Greek ‘warriors? Sophocles

“Did” Oedipuss eventual apotheosis” redeersr™
his committing two -of the ‘most heinous '

of acts? Euripides: 'Did the transgressions

ofJason, “Hyppolitus,and Pentheus justify —If T were, gictator aran institution of higher

the terrible reactions of Medea, Aphrodite,
and’ Diofysus? Vll’gll Was the eslabhshmem

treason, rebellion, genocide, slavery, civil
war, and atomic attack? )

- ‘What all these works. hava in. common
is the raising of a question for which there

is nto easy answer. They share, indeed define, '

the tragic' view -of life. ‘At issue .is simply
the dignity of man. Are-—to confin
Lo, sec

of Rembrandt, the findings of Newton and

. .and Bez Hiflel in dispute, the former asserting™ Einstein worth Adschwitz, Hiroshima, and

Gulag? Do the pluses outweigh the minuses?
Was the human adventure a Success, was
the game worth. the candle? And if students

-wonder of what possible use is such an

insolublé question to an accountant or
a dentist, they forget.that on it turns the
‘meaning of life and. the attendant question
~of how men are t6 comport themselves
daily. The rabbis articulate the -philosophic

one feel it, 1o make its universality palpable.
The Talmudic passage does- not. reveal

What ‘went on during those two and «*half
years -what sort of arguments did the

rabbis use? The: reader miust supply those™

himself. How wili he do so? By studying
chemistry, mathematics, sociology, account-
ing, or computer science? Hardly. By

studying history .and philosophy? Maybe. -

From history he will get the raw data and
from philosophy he will get occasional

formulation of the question, but only in ~

literature ‘will - he find the data combined -
Wit the formulation and the question posed
m Coficrete rather than abstract terms ,—
Hio, not even “posed”™ but felt, .acted out,
portrayed, lived, suffered through. A
thorough grounding in literature will give
historical and cultural reverberations and
depth to the rabbinic question. To
understand Torah fully, a sage has said,
2 man must study everything. *Everything”
is a rather comprehensive word, somewhat
hyperbolic, but if it probably extludes’ the
Mickey ‘Spillane_and James Bond shiock.
it probably includes Homer, Dante, and
S-hdkespeare o

The Talmudic text is meamngful “and
symbolic even in its ddtam about tlme
Two and a half years is Jjust about nght

learning, 1 would go so far against current
emp.hases on preprofessional training as

Only-- the plays of..
Shakespeare, the music of Bach, the paintings

creatures (just like men) who can. think
——and e Mr- Brandes] 7ext time y you

tducation and socnaluauon you may want
Lo -take -women’s. compiexity into- your
picture. In the meanume i “feel your
suggestions about’ rehglous coeducanon
and-gender orientation diminish the rzelem

is-further compounded-because —seriousty consider- anrideal model for Jewish—

a-pak-Tromana—a-worthy trade-offfor
——the_trail of bloodshed,.of deféated and
discarded, lives, left first by Aeneas and
his band and then by Roman iegions?
Machiavelli: Is the suspension of traditional
morahty balanced by the need to preserve

torequireal{undergraduates 1o devote-
--the-whole of -théir firsetwo-and a hall
years, exclusively to‘the Humanities, and
only then free them to ‘pursue- scientific
and preprofessional studies. The two and
a.half. years so’spent would enable ‘any -

the state?—Cervamtes TIsTam 1aeausuc

beneficence a good return for delusion,

me The opportunity 10 fearn halakha
independently. You threaten to nake women

——-more-dependent-onnen, a propesal-which

‘can only be detrimental to both sexes.

elokim ol Both Ten and women and may
not necessarily- better guide Jewish men
-and-- women towards- greater holiness and

oversimplification, and incipient madness?
Shakespeare: Was Lear’s eventual acquisition
of wisdomy worth ingratitude and irremed-.
iable catastrophe? Milton: Was man’s

“colfege graduate 1o, 4w € Tabbific
deliberations on that questjon. He might
.ot have much te contribute and he still
might 6t agree with the results of the
final vote, but at least he would understand
the debate

the occasion or theconteat-of the diseussion.————




THE
JEWISH

Th‘ink«“F‘ast”' PR

- by Erica Schoonmaker
Today, fasting is a practice that we bear

whem we—must;- we-often mark the night

before a minor fast by eating exceptionally
large meals and behave similarly at the

which may lead to excessiveness, is

discouraged. This seems difficult because
‘the Tanach itself provides accounts of

communal fasting that-tack proper intent
and individual fasts that when coupled

Tastsend. I Some Way We_hope thal by withrprayer-seem to “vouchsafe: mercy from

sandwiching the fast with overeating, we
.will mitigate the hunger and pray more
" sificerely. With the passage of time, as
the regular practice of fasting was lost,
the desire for the fast's-end has replaced
the emotion the fast should have generated.
Fasting has become a perfunctory exercise,
something akin to a spiritual fitness test.
To regaiii sensitivity to the purposé of
a fast,. we must examine thréugh primary
and secondary texts, the apparemly dual
nature of fasting. 3
The Rambam presents us With a conflict
- inthe rationale behind rabbmﬂfally declared
fasts,,On the one hand, in Hilchoi. Ta'anit
the Rambam writes, “On the authority
of the Scribes fasting is required whenever
trouble befalls a community, until mercy
is vouchsafed from. heaven.” Fasting seems
to be. not only the way to identify with
a community’s suffering, but also a form
of beseeching hgaven. for mescy. Yet, the
gemara in Taanir (11a) tells us, “Whoever
fasts is called a sinner,” and “A scholar

. has_no_right to_fast because in doing so;

he decreases the work of heaven.” And
the Rambam who one-might think would
disagree’ with the gemara in Td%anit

heaven.” Obviously there are both negative
and positive aspects of communal and

-ndividual-fastiag-that must be explored.

Qur most telling accounts of communal
fasts are in Megillal Esther and in Sefer
Yonah: First, we look to the heroes of

-the Purim story. Mordechai hears the king's

decree that his people are in grave danger;
and his reaction is one of alarm: “Now
when Mordechai knew -all that was done;
Mordechai tore his clothes, and put on
sackcloth with ashes, and. went out into
the midst” of the city, and cried with a
loud and bitter cry, and he even came before
the king's gaf€, for none might enter the
king's gate clothed with sackcloth. And
in every province where the word of the
king extended, there' was great mourning

anrong Jews, and fasting, and weeping,

and wailing: and many lay in sackcloth
and ashes.” Where eating is seen as an
activity invelving social interaction,
refraining from eating becomes a publig
statement.. The Rambam elaborates this
point in the fifth chapter of Hilchot Taanit:

“There are days which ‘are observed by~

all Israel as fasts because tragic events
happened on them, the object being to

contradicts himself in Hilchor Daor:
‘Do not the prohibitions in the Torah,’
say our'sages,‘suffice you, that you add’

St the hearts 10 open roads 1o Tepentante;
and. tofsemind us of our own evil deeds,
and our fathers’ deeds which were like

those™ are included, who make a pracuce
of fasting: they tog. are not walking in

the right way; our wise. men prohibited

self-mortification by fasting: And concerning
this and similar excesses Solomon exhorts

-others for- yourself T this ; condémnauenfffeam, a&&eemequm@&of wh;cluhese tragic -

events came upon them and upon us.’

Yet, whiie a public fast enjoins the Jewfsh
community to recognizé a tragedy, there
is a risk involved, naiely, that the purpese
of the fast will be lost'in the ritual acts

us, ‘Be not overly righteous, nor excessively
wise. Why should you be desolate?™

On a simple level the Rambam makes

a distinction between the individual and

" the community. While a rabbinicatly declared

public. fast is permitted, 'a personal fast,

of the fast. The ¢lassic acc

is found in Sefer Yonah when the king
of Ninveh decrees a fast.(Yonah 3:7): “Let
neither man or beast, herd or flock, taste-
anything: let them not feed, nor drink water
but let man and beast be covered with

-

sackcloth, and cry mightily 10 G-d: and
let them turn everyone form his. evil-way,
‘and from the violence that is in there hands.
Who can tell? G-d may turn and relent.
and turn away from his fierce anger, so
that we perish not. And G-d saw their
deeds in that they turned from their evil
way. ."Note: G-d did not look at their fast-
“ing but looked at their deeds. and this
point is reiterated in Taanir 22, “It is not

said, ‘He saw their sackcloth and fasting,,

but rather their actions.™

Sefer Isaiah reaffirms that fasting is not

an end in itself in the fifty-eightt’ chapter:
“Is this not the fast that I have chosen?
To ioose the fetters of wickedness, to undo
the bands of the voke, and to let the oppressors
go free .. ... Then will you call, and G-d will
answer.” t :

Fasting on a communal level is a form
of request, as if the community were to
look to heaven and in so doing, ask G-
d to look down. When done properly, fasting
““guarantees” in the language of the Rambam
that “mercy s vouchsafed from heaven.”
Yet, there is a difficulty undertaken-in
using any symbol-—that the symbol replaces
the very act that it is supposed to represent.
The symbol then becomes the desired goal,
and the actual goal is seen as a sometimes
unnecessary actof piety.

Perhaps this marks the danger in
encouraging fasting for the penitent
individual. On'one hand we have the account

—of - David HaMelech in- Shmuel 1l In the
twelfth chapter of the sefer- we find David
in emotional anguish over the approaching
death of his son.-*And G-d struck the child

~-perhaps a better-sshuve wou

to sit down to dinner- as if in some way
to negate his very emotions? This cannot

.be the same person that the Rambam spoke

out against: then the Rambam has pointed
his finger 1o every one of us whose emotional
state dictates abstinence. Instead the Talmud
and the Mishna Torah warn against those
who make fasting-a-regular-practice. thereby
losing the intepsity of the emotion and
in some way misdirecting it. ‘Voluntary
propagation’ of fasting would not only lead
people to adopt an ascetic lifestyle that
is antithetical to- Judaism but also lead
them to forget thatfasting. in itself, does
not make vou a betler person; changing
vour attitudes and your actions makes you
a better person. .
Perhaps this is the sore spot in our presént
observance of fast days and in our general
approach to undertaking more than what
is halakhically expected of us. When we

. accept additional rituals and practices upon

ourselves as individuals, we tend. in their
defense, 10 pay more attention to them
that what is really demanded of us by law.
Thus, we lose focus in our avodar Hashem
of what the avoda is: replacing 1 with
~acts of piety™ that serve only asa superficial
display. what Chaz"! would call exces-
SIVENEss. . T

Why then should we fast on Yom Kippur?
We are wiot commermorating a tragedy as
a community but asking for personal
forgiveness. Could this not also lead to
excessiveness? Given our present guidelines.
ouldealtfor a
day of saintly behavior within the canfines
of our normal routine and not a corplete
denial of that routine through innui nefesh.

that Uriah’s wife bore unto David, and

he was. véry sick. David therefore beseeched

G-d for the child; and. David faSied. and
as oftem~as he went in, he lay all night
upon the earth.” David’s fasting is not
seent as penitence but as petition. His fast
is a spontaneous response to his suffering:
it 1s nm a premednamd act but one

. oss of appetite. Fasting .
in David’s case is an act of catharsis; it
is the language of the father }v}ixo bemoans
the suffering of his son.

Would the Talmud call David.a sinner?

Would they force a man experiencing turmail

Yet, in order to tell us that we have the
spirilual capacxi) to control our physical

777777 once,a year we: must absiain
trom them entirely. The very act of fasting
should make us aware that our dietary
habits sometimes remove us from the G-
dliness that kashrur and brachor aim 1o
instill. The ascetic jdeal of fasting aims
to remove man from his bodily needs and
upholds fasting as a desirable, regular
practice. Thé Jewish view of fasting should
leave us hungry and remind us that we

_fast to insure lhdl the dd'\ aﬁer Yom Kippur

-
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The determination of ‘a product’s
sensitivity to Aasharur questions and decisions.
As the food industry becomes
. more involved se does “Kashrut.”

According to Rabbi-Moshe Tendler ho\,\e\er
thede decisions should not bé made by
abbt Tendler feels

- o

he argued. people could. very ‘well decide
on the basis of the listed ingredients whether -
- 10 buy.a.product-or.not. Obviously. kashrut
depends of more that stmply the list of

the ingredient . .
-lnslcamma'\ while fear of the

- government has declined. if it were to be _

resuscitated. it would prove a most effective

tool. He pointed to New Jersey, where ;
according to him, “thére was a lot of dirt”

medical composition.” Medical studies have © piched from the multiple lasers 0f meaning
also been marshalied to show that the
hygienic value of the dietarV laws has no
scientific basis. Fhe popularity of the hvgienic
. rationale has waned-and been replaced
- by alternative understandings of the reasons
" for kashpur -
Mtatmonides. Bahvr amd other commentaries
envisioned the dietarmy laws as a program
of spiritual exercise “which strengthens man's

contained within ecach mitzvah the exphlic
n.uimuhaf helped them confront the spiritual
problems and intellectual challepges that
they taced. .
The search tor
. demonstrates the need for personal spirgtual
gt mrthe ns(h»r*mm-’* aob-the rehgrow
actIn an arte Smpt to Hind the inner meaning -
of the mitzvot. the tndividypl contribures

tamel famiizvad aiso

that an organization shoald supervise. not
make” decisions and than implement them.
- . . the, responsibitity for -halakhic guidelines

i modcrn kasheut Talls upon the Gedolim .

T by view! and unforiundigly. “the Gedolim
“have not organizéd indusirisl hdashuacha

it s stili at the “mothers kitchen level™.

halachic. decisions? In the ‘opinion of a

. . Can kashrut organizations avoid making*

before, The -mspeciors committee began. to will, freeing himy from the chainssef_his kv own sofisibilities and personabty . Fumied

function. Presenily though, the fear of
Taosurprise visit from an objecuvgkaxhrul i

theretore, alse in accord with

Hur Pirke Je

+ physical drives. Philo. Tollowing this Hine  hemizvor s,

ol reason. argues that mastery and discipline ~ another sccoynt of Sinar

NSpector

it armed with “an effeetive penalty - _ e pa + " aver one’s desives allows a life frec-of physical  Rev Aahane states that “the Divine Word
L\odc- l;as greadly alleviated vthe probiem. ~ a o > 2 ¥ excess, The Torah. according to Philo.  spokt to ciach and every PO decdrding
A~ kosher burcher “caught ‘with a crate of - advocated “neither rigorous austersy like 1o his particulur capacity.” Tamed hgmus

30 nmﬁ:kmlie( chickens. can receive a
minimum fine. 6 $40,000 and 4 maximum
level. his. business can be foreibly ‘closed.

4 testament to the tedston between
conservativarand croativi v which runy
The demand

the Spartan legistator nor dainty lning
like he who introduced the Donians and

“Sybirites to luxurious and Voluptaous

rhrmwhou( Jewish [mdvz.on

- =< Sow” Jersey S Cchrus © e T - E L
> i - New’ Jersey State kashrus Committee - And il such mieasyres do not suffice 1o —pfmyces tastead.--he opg«nui._upa p.nh,,,,tol _obedience 1o a code of behavior is fused
Inspector no. It is inévitabie -thut  assure honesty then perhaps_more atténtion midway between the two.” ~ with the permussibility, indeedthe desir-
ichim wil sittations ; ) e Tp e .
) m}‘:fh}f’;:é ’:l}hcmmim” ‘k“uzt‘_"_"f mn 2;1"}“”3 beUP‘?‘d to Rdbbl»Zwe:lg of the - The sociological impact of kashrut = abflity. for a meaningtul. inquiry into the
P W av . . N X : N =
‘:’ LC . y wull have to make.gecision.” Urthodox Union who mentioned" the need “observance has also been suggested as its  profound spiritual world that fies behind |
y . anizations—recogaize thisThe _ for more pualified people to enter kashrut ’under!yxhg rationale-~The dietary code is  cack commandment
e . - o — . i i 5 - ’ ) =
- B ) * - 8 7 ~ \
. > &
E : .  imma— - - - -
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'.\yaend) Zierler.

Fhefe are two ways to hm]\ al a roast
turkey
C NHoney glazed roast turkey, arnished
with sauteed ontons, succulent mushroogms

and tyesh parsley, stufted plump with sweet-

potato stuffing -
IR OR. :

R

out that it fasting.on Shabbat is permissible,
then it in clearly permissible for a-person
-who cxperiences revulsion at .the sight of
meat- to refrain {rom eating it -on Shabbat.
L

chxsh Appctxtc

The Jewnsh Vegetanan. .

...t "the earth and every trec that has seed
hmnnk fruit; thcv shall ‘be "yours for
food. God describgs the .diet of “the rest
.- of the animal kingdotn-in similay terms: -
©And to all the animals on land , 10" all
the bifds of the sky and to cverything that
creeps - on -the earth, in which there i 'the
breath of life [T give] all thé green plants
torfood.” 4

4 bio-system in which“mankind and
unimalkind harmoniously co-existed; sharing
rather_than competing for control of the
. world. -Men were forbidden to devour

These passages: indicate. that.
Grod's original design for the world involved

"a dispensation’ to cat mea'p “ras with the
green grasses Ligive you these.”
97:3-4). Rabbj Abraham tsaac Kook explains-
that. God makes’ this dnspensauon in order
te allow man te concentrate -more seriously. -
upon- cultivating”morality and. fellowship
within the human” community.In 2 work’

entitled Tallelei Orol ‘Rav. Kook expounds

this'idea:

When the human being descended from
perfection and cou]d not bear the shining
of the Great:Light and its vessels were
shattered, the separation from the fellowship _
of the animal kingdom was vntdlly necessary . -

{Bereshit -

b et T by
thrrey—Hestrr—dr

r-Btrent wrtreth-t-vitkdy
peels, swollen with sweet-potato i -
guts . acarnivore’s depraved dreamfood.

+ Once updn . tite, mostof the population
of this country concurred with the first
Tption, Cher the past few years, haw:

HAMEVASE

FSRE SRS T AN EHAR be.
+-t S

sweet deatttjuices, «mdner;d with omons- of sources which.dispute the Rambam

definition of siniche on Yom Tov. For’
cxample “Pesachim™ 108 indicates that
although during the time of the temple
meat "was the rcqumu food for:simdha.

ATTtS A To e vaurTITen:
Several other details withinr the creation
—-story -that’support the idea. that-God

“So I give you every seed-bearing

llT OTOeT T LILLU“]le i) LllC uubu‘dnulng
of the power of righteousness and uprightness

in-mankind-alone.-so-that.the - Divirie - Fire: -
. which was burning very feebly ‘could now.

warm the heart that had become cold through
the PECSSUTES of hfe and its vicis cnude\

stive—there—isno-tonger—a—tempte-tand—we

the nuniber of Americans who identify

‘no loagér conduct animab sacrifices) one

most_readily with the second description

need only drink wine 1o fulfill the ‘obligation

. envisioped a fellowsmp between ‘the’human

~plant tha at is upon the earthl.__rk hange—ir des—and-ideas—paths

and ‘bolndaries of living called for the

conceniration of all reserves ofmoral strength

has risen treraendously. . According to Trish
Mall of the New
- .afe-cating more plants foods - than-éver
before. More people aré adopting completely
vegetarian diets for health, diet. méral

__and’religious reasons. A considerable number

York- Times Americans.

ol F Sanmachta B'Chagecha. “Thus we see,
that according to the letter of Jewish. law,
oné need-fiever consume. meat.

We still need to answer; howevér, whether:
a Jew is permitied to espouse the ideology
of vegetartanism: By using the word ideology

- of Jews:have converted to vegetarianism— | ‘am making a distincfion between

as well, many of them believing the concern
and sensitivity for all living creatures
promoted by vegetarianism 1o be a native

Jewish concern, rooted in traditisnil Jewish —adopted™ for the id

saurees. Although  Judaism permits the
slaughtering ‘of animals for food, the
* proponents of Jewish vegetarianism, draw
support for their practices from within
Loseishtraditi .

vegetarianisth adopted for health and diet
reasons ie. that red meat contains too ‘much’
fat and cholesterol, and vege‘dnamsm
Togicat, e
that killing animals for food is crue! and
immoral. According 1o this vegetarian
ideology. a system that -permits the
slaughlermg of dmmdls for food. is morally

S

nxc Forair's

specigs and. the rest of the animal kmgdom.
The creation of both living creatures and
‘the. hiiman species on the sixth day clearly
-points-to this idea. In fact, fellowship played
such a prominent role in God's design,
_that God . offered Adam an animal mate:
Adam’s superior intelligence ultimately
motivated him to reject this idea of an
animal mate in favour of one of his:own
species. Nevertheless, this passage establishes
the idea that THen and - animals are ¢lose
enough in nature to be able to relate to
one another meaningfully. Adam’s role
.in naming the various animal species also
strengthens this-idea of fellowship between

et and arnTaiss

and humamty alone.
We mhen:te;d Noach's World, and as of

yet, regardless of any. opinions-concerning -
. the long-debated his!ory of human progress;

we ‘béen unable {6 crgate a morally perfect
human society. Thus we have yet to reassume
the difficult task "of promoting. feltowship -
between humans and animals; ~

- But should we still strive to achieve this

ideal-if we_feel competent-in-handling the —

“moral -burden? Should we- endeavow to_
return to the Eden dietary model? Perhaps
not. Perhaps, God’s announcement'to No:
that he may eat meat, ushered in an entire y
separate_age in which this idea in which

This concept of Jewish vegetarianism’

requires ¢xamination. Does Juddism forbid, _

odorse, or ignore vegetaridnism-as a practice
and sdeoh)g),’ To answer this, multipartite.
question we first must dea! with those sources
within Rabbinic lierature which oStensibly

--—- {orbid-the-abstention-from eating-meat.

According to tradition meat is the fecessary
loodstufl for a festive medl. particularly
on Shabbat and Yom Tov. The ‘Rambam
writes in Hilchor Shabbat 30:1 that “eating
meat and drinking wine constitute Oneg
Shubbat. With respect to the commandant
to be jovful on the festivals  ¥'Samachia
3 Chugecha-the Rambam writes: “There
. 18 10 simcha-except with” meat and wine.”
However. in an article entitledVegetar-
ianism from a Jewish perspective. (RJJ/
dournat of Halacha and Contemporary
~Sociery)* Rabbi Alfred S. Cohen explains,
that according to the Shulchan Aruch,
“if 4 peérson fasts -each day. "and ‘would
hiwve' pain from eating during the Sabbath
day. since it would be a“Change in his normal
ating schedule™ he would be permitted

NN

to-refrainfron eating; Rabbi (‘ohtn points

drretd
pdt “ol pleasamness Which “are not ‘that
pleasant for the vegetarian. Obvmusly.
for a halakhic Jew. this sort of thinking
is unacceptable. It would seem, . therefore,
that vegetarianism' and ‘Judaism’ represent
two mutually exclusxve unreconcxlable codes
of momh\y i

Does Judaism forbid, endorse

‘or ignore vegetarianism?

- And yet a close examination of the Biblical

“passages which refer to dietary codes, brings-.

us to'a completely different conclusion.
Although the Torah tells us that God grants
man permission to eat meat, the circum-
stances under which thjs permission is
granted. and the language ih which i is
phrased seems. to' indicate that ideally mag
should not eat meat, but be vegetarian,
If 0 then the tenswn between ideological
vegetarianism and Judaxsm cdn be resolved.
Let us examine egch of the sources
“involved. lnlh&ﬂms{::ce found in' Bereshit
1:29, God sdys m Addm See 1 glve you

T TNESAme wayf
a human parent commits himself to the
protection, rearing ‘and shaping of a child
through naming him, -Adam asssumed the
responsibility to protect, care for and ensure
the survival of the animal kingdom through
ndmmg the varipus specnes e
* Milan Kiindéra, a renowned conlemporary
* Czech ngwelist explores the idea of man’s
relationship. to the animal kingdom as seen
in the creation story, in his novel, The-
Unbearable Lightness-of Being: B
" "Even though Genesis says that ‘God gave
Man dominion over all the avimals, we
can also construe this to mean that he
merely entrusted them to man’s care. Man
was not the planet’s masfer, merely its
administrator.
Eating meat is forbidden was prohibitéd

to- man until the time of Noach. Then,.

the corruption, moral depravity, and violent
behaviour démonstrated by Noach’s
contemporaries in their relationships not
only with animals but with. their fellow

men_too, prompts God to limit the ‘scope

of His moral demand. After the.flood,
God' grants Noach 'a_ﬁa"h’is descendants

the original design of fellowship- between -
man and animals no longer Tﬁpli’es.

Should we endeavour to return
to the Eden dietary model?

Furihermore, according 10 Rav Kook God-
permittéd Tian to-cat-meat to enable him
1o concentrate” his moral energies on
perfecting the morality—of the human
community. Perhaps then, adoptmg
vegetarian dietary practices would dxstract
us from-comptetinig this task.

However, an examination of the resi
of the-Biblical sources concerning the eatmg
of ineat. reveals that even after God awards
Noach and his descendants their carnivorous
license. the Torah does not wholeheanedly»
encourage: the practice' of slaughtering
animals for personal food intake. God’s
original design seems to lmger on in the
taws concerning the consumption of meat
“and the lahguage inwhich these laws are
communicated. .

In Sefer Devarim, God announces 1o
4 Bnei. Ylsrael that after they enter and




Lonquer he promned Tand they w1ll be
permmed to-eal ‘meat™when they want- 1o
seat- meat.

When &he Lo/a/ enlarges your. tcmtory,
" as'He hﬂs prOmlSEd you.and..you say: *I
shall ‘eal meat for your soullongs to ‘eat
meat; you:may-eat ‘meat, whatgoever your
sotl-lusts after.” (Devarim 12:20) Tt is
"-important for us to establish what new
“law concerriing the eating of meat is being
introduced by this verse. According to Rabbi
Yishmael in Hulin 16a this pasuk comes
to permiit the eating of basar ia‘avah that
originally had been forbldden to them.

H 7 P 3
In other words; according to Rabbi Yishmael, seizes what he wants because he wants ©f vegetan&:sm . o _nd freedom.
Briei—~Yisruei-were—forbidden—to—eat-meat—it—Fhe—TForeh this-basie~h The answer to this quéstion is both yes recipient has no powgr.

and" his" lust for furfher conquext iricrease:
- With.this thought it mind, it becomes

apparent. that the Torrah deliberately used. ..

the. phrasing. of, "When God conquers your,
territory.” The Torah wishes to remind
Bnei- Yisrael, ‘that-God i responsible” for
their affluence. And yet, the Torah
acknowledges man’s !endcncy to believe
that he is personally-responsible for all
of his triumphs. He is a conqueror, and
as a.conqueror he has a tgridency to demand
things. "1 shall eat meat!” he says. He
does not ask, “May 1 eat meat,” but instead

a Jew 10 fulfill those mitzvot that provoke

awareness of the cruelty of the act, without
him following a whole new- ductarv code

‘relating to him as a living-creature and

not as, a unit of calories. heachicves “true
human goodness” the sort of goodness
which is indispensable to man’s goal of
achieving moral. perfection in the human
community. He writes:

True human goodness-in all its purity
can come dnly when 1ts
Mankind’s true

'

solely for personal pleasure..If they wanted
to-eat meat, they.could only do_so in the

context of a shlamim sacrifice. However,

théy were granted permission. to egl meat
jal £

impulSe, but through carefu} use of langixage

. points out the dark- side of this desire.

The phrase “gat meat” is repeated three
fmes ‘to emphaslze the baseness of this

-—-—“‘vnra?gﬁd_rh‘elr ferriiory

3

y—for-personal-—pt e wiren—Goxt:

—fleshrtust—St rly;—the—Torah—pus

_fompleted. the conquering” and- settling of

. theland

= -Akivas” this-verse-does- not-come-to-permit.- -

M we adopt Rabbi -Yishmaels position,
that at this poimt, Bnei Yisrael-received
permission for the-first time io eat meat
for personal” pleasure, we. can.make some
very interesting obsérvations about the
lnerdry style of this announcemem of

““permission (it is important to note that

Rabbi. Yishmael's interprétdtion is not

universally accepted.” Accarding to Rabbi

pose
~ once they-. juXtaposes thé word soul mmeLfarevge!

lust (14 avah) ( “Whaisoever your soul lusts
after”) to emphasize how incongruous the-

and no. Yes: according-to the Torah, one
need not be a vegetarian. At the same time.
the lahguage of Parshat Ré'eh can be read
to-imply that vegetarianism is a noble ideal
to pursue. -Moreover, jn our modem urban

many of the. mitzvot which nculca
“senisitivity towards animals. We rarely find

goal of.satisfying animal-urges is with thre - OUrselves taking away ‘chicks from a nest,

spiritual goals-of a Jewish soul. -

Thus. in Tallelléi Orot; Rabbi Abrahaim
Isaac Kook conchudes on the basis of the

language of this passage that God grants -

“no wholesale dispensation permitting meat
but a gualified one designed fo pave the
way gradually to comiplete and “final
abstention from eating meat.”

Similarly, Rav Kook. maintains That ali~

“God grants no-whole wholesale
dispensation to eat meat...”

the Biblical laws concerning the slaughtering
and eating of meat are designed to-provoke

anid thus are unable to fulfill the mitzvah
of Shiluach Haken
of the mother hen. Likewise, most of us

have very little to do with the shechizah

process and thus do not take part in covering
the blood; or abstdining from slaughtering
two generations of animals in one day.
-The only contact most Jews have with this
idea of developing compassion for the animal
kingdom.—is-as an tdea: a5 bieet-{

the sending away.

'moral test- 15 Tunddamental test (WhiCH
lies deeply:buried from view) consists of
its attitude towards those who are at its
mercy: animals. And in this respect mankind

has suffered a fundamental debacle.
Kundera maintains that when man loves

an animal. he achieves the highest form

of tove. a'love that Js completely selfless,

accepting, and volumdn given with no
_hope for personal gain. When we kill animals
for food, we eliminate our ability to relate:
to animals in this. way.

ital

tuaity- 167 strengthen—our_moral

and thus lese this ~

(intellectual discussion. Vegetarian dietary

practice, however. gives the Jew the

an awareness of the- injustice perpetr@ted
upon -the -animal kingdom -when a -man

- the eating of basar ta‘avah but o “forbid "
the pragctice of nechirah — of killing animals
for.food without ritual slaughter which
was permitted during Bei Yisrael’s sojourn
in .the desert. Therefore, this verse calnot
be used to prove unequivocally that Juddism

- endorses vegétarian'prac!ice)

First. we notice the association- that the
Torah makes between the eating meat and
the enlargement. of territory, or in other
words, the amassing of wealth. The- Torah

“seems. to-indicate that the desire {o eat’

_meat-i$ a natural exténsion of man’s desire
to conquer’and dominate the world. A
recent study. conducted by Marvin Harris,,
an- anthropologist at the University of
Florida, . corroborated this idea, The study
indicated that people moving out of poverty
‘tend to put_more and more meat in their

Staughiters an animal for food. In his opinion,
-ritual slaughter (shechitah), the command-
ment to eover the blood of the dead animal,
the prohibition against cooking a kid in

the milk of his ‘mother and- against killing

two animal generations in one day are
all practical methods. of provoking, this
awareness. Bén-Zion Bokser, in the
introduction to his translation of Rav Kook’s
works, points out that Rav Kook goes
soTar s to “project the abolition of animal
sacrifices in a restored Ternple in Jerusalem.”
Rav Kook writes: * ln the future, the
abundance of enlightenment will spréad

_and ‘penetrate even the animals. They will

not hurt or destroy on my holy mountain,
for.“the Earth will be full of the knowledge
of the Lord™ (Isaiah 11:9)™

Even Rav.Kook acknowledges. however,

that the restoration of the fellowship between

dlets Now this may seem a truism, Afterall, ~ animals ‘and men, is 4 sublime geal that
"méat. is expensive..Jt makes perfect sense
that a person once too poor to afford meat
will buy meat as his finances become more
secure. However; a deeper meaning can
be inferred, the idea being that when man—-

will ‘only. be truly achieved in the age of
Messianic: redemption. If this is the case,
then, is there any real reason for a Jew
to adopt vegetarianism in this pre-

~redemption world? Is it not.sufficient for

opporiunity 10 enter the world of .action.
and 1o really develop-a sensitivity for all
* God’s creatures. .

We must-pause-for a-mement 1o consider
the value of this sort of sensitivity. Refraining
from eating meat enables people to ook
at animals no longer as poteniial calories

but as living creatures; with emotions.and -

needs, like themselves. I do not mean to

Fellowship between animals and
.meat will only be achieved in the
age of Messianic-redemption.

say that people who eat meat are not eapable
of feeling compassion for an animal. I
kuow many carnivores, who Iove their dogs
very much. I do think, however, that when
people eat meat, they make it more difficult
for themselves to entertain the notion of
a {ellowship between men and-animals.

In" the Unbearable Lightness of Being.
Kundera advances some reasons as to why
this relationship of fellowship should be
pursued. He claims that when one develops
a personal relationship with an gnimal.

PP
tabric.
Of ceurse. one always runs lhe risk -of
becoming excessively concerned about the
welfare of animals, 1o the exteny that he
forgets his obligation to humankind. The

Prioress in Geoffrey Chaucer’s Generidl )

Prologue to the Camerbury Tales imfiie-
diately comes to mind:
Of smale houndes had she that she fedde
With rosted flessh. or milk or wastelbreed

But sore wept she if oon of them were

deed Or if men smoot it with a verde
smerie  And all was conscience and tendre
herte. dlines 146}

Chaucer’s Prioress feeds her pet dogs
food fit for a feast. and sorely weeps if
any man causes them the slightest injury.
Obviously, her values are somewhat skewed.
She lavishly feeds and protecis her dog.
while outside her nunnerv. men starve and
die from mnjury.

What is necessary. therefore, is balanced
attitude. We cannot instantly become betier
Jews  or better people by becoming
vegetarians. HoweVer. we can conceivably
become more sensitive.

Special thanks are due 10 Rahbi Shatom

Carmy, Dr. Judith Neaman and Eli Siegman
(SFBH) for the insights. thev mmnbuled
10 Ihl\ arm [E’
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by Jay Zachter

Tovi walked in with an apple and a book,
it down and began reading: Dovid noted

F ood for Thought

These issues. demand Jronest resolutions,
supported by both religious guidance” and
opengfindedness. Yet, perhaps. the primary

religion and. so 'hefiled it away in the. dark.
récesses of his mind as absurd. ‘Time went
on and Tavi's Torah learning’ intensified.
He would spend hours learning the
interpretatians .of .Chaza*{ and studying
the exegesis of the Jewish commentators.
Often he would notice that the classicat

ations—were—abit farfetched
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and approached JI arew My scar CIosers
Fhie conversation was not 1o be missed.

David, How could you bring that into
the Beis Medrash?

Tt bit contused) Ol Dovid, L\cr\bnd\
biings it inte ‘the Beis Midrash. We-all

need some nnunshmxnl during the dd\

FECTImI Dt hookisrasgakhr—iay
be the reader himself. Surely theintentions
and motivations of the one¢ nibbling on
the forbidden fruits of heresy play an
important; if not essential, role in his actions.
A_person grappling with- issues:>searching
1o stremgihen his religious commitment,
all in the name of G-d. may not be compared

erbet T o o
l)mld Do you know wh‘u could be inside?

What about having a hashe—with-Fhey- euard-themsel

gakha on the title page ‘of

.every publication!

Frivolous—one who secks 1o reject
For the former. xuch pur\ull: deﬁnc

3
to-tit

that religiosity is by no means a monolithic
experience. Some live thetr fives in complete” -

ainstan

L Jewishexpls

it Before pmgeedmg_. it must be stressed .

F

'Hc would-see them struggling with problems:
“-ang offering “apologetic

small ‘worm' of biblieal criticism -had " not
remained. in"the apple? it was_beginning
to poke ity head about. Tzvi.aligned himself

“solutions:- The -

with the Jewish exégetes: but the'thought- -
that the critics had easier and smoother -

solutions was very enticing. Seon, Tzvi "

The worm of_biblical crit--

icism was begmmng to poke

idea thal may threaten their behe( Thev
stand firm on théir conviétions, and let
nothing sway them. Their piety goes far
bevond . an. “ignorance is bliss™ existence,

Tl What? Worms! .

Dlovid: Faactly the hereseal serpent within!
With that | realized that Dovid's problem

was with T7vis book et his_ lunch. The

reatm of kashrut was not restricted o' eating,

Rock Cornish -
Broiler Chicker

——— ()

(S ) %)

“would

Wnd drinking. buL included Teading as well. — Fov (em. Taith goes A0l EXIst Wilhout

My mind began to’ wander. Could 1 see
nT\'\CH‘ r&xchiﬁr_ for’i- baok and checkim>

ko,\hu myadrenls were mcluded.’_Wh.ﬂ
about the fdéa of a hashgakha on. the title |
age of every publication? Qh. but that
ause many”z problem. T would have
to worry about the acceptance of each
hashgakha by the general public. + would
never want to recommend a plain kosher
hook ‘when my fellow redder may only
igest_glatt kosher aterial. Heaven forbid
Lo suggest-an article 1o i Brei Akivanik,
whose hashgakha is under the supervision

-0 those who burn flags on Yot Ha arzmaut:

And what about the issue of separation
samong Kosher box)l\s themselves? Could
1 place a meatier work on the same. table
as wlighter, more dairy. piece? )

I caught’ myself: One should never let

tus mind run-frec. You can never know

there a notion of Kosher.

I
and non-Kosher booms"

WICTC 1 MIghT Tead~ YeT, The questions

o refer 6 Their domihitment as such
would not insult them. They would simply
smile, knowing thdt they are beuer off.

On the other hand. there are those whose
religious. commitment is defineéd: differently.

vet.

ugony. Their spiritual experience is produced
by the struggle. not the edse. with which
they.atempt to/fulfill religious obligation.
The overcoming of their skepticism expresses
their servitude to G-d. Religion embodies
the complexity of antinomies. not the
“complacency of answerlwlris a pdradox
not pamdlsc

Entitling his article “Does Y.U. Educanon
Prepare its Students?™ (Commentaior.
November: 12.: 1987). Dov Pinchot raised
animportant problem. lt-séems that in

the world at. Yeshiva- certain major -issues

confronting the modern Jew are being
neglected. He.asserts that too many of
our_students are .woéfully unprepared to
cope’ with questions’ regarding -either-the

_vahdity of Divine biblical authorship or ~

the_probleny of theodicy. Although he later
concludes ‘with an optimistic -proposal, ‘his
original question ‘is still troubling. The
reason for the’ silence dccompdnymg these
issues is based on-a specific frame of ‘mind.
Since discussions of this sort. may iivoive
dddressl‘b opposing, if i not_heretical, views,
the entire’ venture is deefned- elevant and
hazardous.. The theory is -that certain
problems are best shunned and ignored,
vather than explained and discussed

integrity of-the Jewish view.

its- head about ™

began to sub-consciously question the
It seemed
to him that modern scholarship could answer
any and all difficuities. OF course, Tzvis
conclusions wereiunsu'pponed. He had
mever-read. any -of ‘the works ‘or ideas of-

-bibticai—critieism: - After—att e -was--always—

warnéd that réading these non-Koshet ideas’
s dangerous and would fead 10 doubt

g view, Tzvi was in

running away from,

T To make a lonu SToTy short Tz»l":‘éon
" realized his predicament.” Against the better '

judgement of his peers, he.felt détermined *
to struggle. “10 search for the truth. First
he talked to professors and rabbis, then
immersed himself in a serious study of
biblical criticismi. ‘And 1o and behoid. he
realized that the scholarly-studies were
not free”of inconsistencies, flaws:and
“kverches”. The celebrated Documentary
Hypothesis was Just that- a hypothesis.

Circular reasoning was not-quité good__

enough to dismiss the traditions of normative
Jewish belicf. Only now, after seeing for
himself, did Tzvi rcahze thdl the g great

“Fhe key is to confro;t the

shadow,

ealize ‘it is only'

a shadow, and contmue to

‘wa Ik

nd. perhiaps, non-observance. By con-
_sideration_an oppost
-fact succumbing to the very heresy he was

remain. Is there! in fact a notiori of kosher
and non-kosher books? Are there time-
‘periods needed between >ervmgs" Must,
one completely digest rehglous axioms before
indulging in other readings?

The concepl of ha\ing ediblé and non-

Does one dn;mlss an éntire book;,

By suggesting another- perspécli\’/e i do
not mean-to deny-the validity of th&other.
For some, this defensive’ attitude towards.”
foreign ideas is the ‘most effective; as. well
‘as, meaningful solution: However, for others,
this seemingly “safe™ approach may in fact
be_counter-productive dnd present further
challénges.

pillars of biblical scholarship -had feet of :

" clay. Only by pursuing his-inguiry..in.an;
“Honest “straightforward manner could he -

set his doubts to rest. For Tzvi, the heretical.
worm of biblical criticism gnawed him
no-wiore.

Sometimes a_student walks through the’
alley~of religion and is frightened .by a_

bcuuse one [Gotnote” might’ eontradict a
basic tenef of his belief? Or. does he continug.
reading, relying on a “birul h'rov" construct?
_ Does he:weigh the positive, tangible benefits
received from the hook. or_disregard them

The seenario centers around our pro-
tagonist, Tzvi. During_his, adolescent life
he had’heard-of the. Documerttary, Hypothe-.
sis, proposing that the Torah was not written,
by G-d_but father_a. redaction af several

Lo.walk.. All too often, however,

shadow: The key is to confront the shadow,
tealize it is.only. a shadow, and continue
the
confrontation’ never occurs. The student

in light of the potenual harm whlch might
resilt?

“biblical* documients. Of course, such a
notion was antithetical to hlS visiod of

justquickens.his pace and flees in fear

Yet, ‘most regrettable is the truth behind
the'shadow. that is never learned. - " %~




by Erica-Schoonmaker

When contemplating Jewish dletary habits
_.two commercials fromthe distant past-
come- for mmd One is holy, the .other not
50 holy. The first one features a close-
bp of Uncle Sam arguing for fillers and
preservatlves for. a"popular. ‘*kosher* hot
dog, -to which-a deep voice in the. sky

Ess Gezuntah Heit!

me cqnfused

wines gives you cavities while you drink

Gefilte fish gets it own pAragraph First *it. IU's sometimes so thick you don’t know

of all there’s the. jelly.- No one would eat

two’ ounces. of, chicken faf or- petroleum

jelly for that matter, and people havé the

.and. co

responds “We answer to a hlghcr authomy

‘Comimereials:like: that ‘make you . -proud .

to'be Jewish: Then there’s the other

~commercial. it features a close-up-'of a

charaeteristically Jewish stomach -covered
by an apr?trwhu:h i$ in.turn covered with
mustard. The §ldmach belongs to -a Jewish
deli owner who holds up his latest creation
_on the rye bread in a voice

“ritéial dishes.

whether tq drink it or pour it on pdncakcs
Shabbos isn't the only time{forspecia
Notiee: Gentiles” have wrkey

M oy Erard e B, C
WNGD’ID W .

rierve-to give gefilte fish jelly its own attractive
saucer and place.on the table. Then.there’s
the carrot I've done extensive Tesearch,
at many-a *shabbos ‘table: as 16 the oFigin
and need for the carrot slice on top. The
two most probable hypotheses which can
. be accepled independently ‘or-together is
* that A).it’s the only thing that gives the

Tor Thanksgiving and Christmas and tds!er
Not_Jews, It’s latkes, matza, or cheesecake

‘food determines the. day. For exdmplc
I always know when Passover’s comig

in my house. Not because the drapes dre‘

cleaned for the first time all year or because
the refrigerator’s really been defrosted but
because there is.candy in the house. All

fish- any ‘eolor.. or*B) (my-favorite)-it's-a—year long 1here's never really candy. in the

. that stretches from tﬁe»-Llo:.{/er Fast~Sde

to Canarsie, “Makes a nice sandwich, a

nice sandwich.” Commercials like. that- make

me feel good about being from New. Jersey.
The actresses in Diét, Pepsi, Tab, and

Jack Lalané spa commercials are never
Jewish. The actors in Rolaids, AlKa Seltzer,
and Dr. Scholl’s foot spray-adds are-always
Jewish. Or they. look-Jewish and-talk like
Jews, and, ine\Ttabl), the discussion revolves
around food. .

Sure there’s a holiness dbout keeping
kosher. But there’s aculture in koshes-
style that goes far beyond the little symbol

symibol of ferihty - Fins-makes-the-mest
: pa O

there is a cculture in Kosher-
style that” goes beyond the

symbol on the package...

sense when combmed,wth the fish which
certainly carries that connotation: After
hearing this bit of fesearch the Surgeon

General put a warning on all jars of Mothers ™

Gefilte Fish: “Warning, eating this fish
can be hazardous in mixed company on

house except for the hox of fancy chocel

.my mother keeps under her bed that she

thinks wé don’t know about. But in the
middle of March. lo and behold, behold
and lo. our pantry is stocked. The Barton's
Tis7only 67 company. The "halvdh™is only
for people who have no teeth. And what
do we get? Semi-circles of candied jelly.
the kind that come in assorted colors and
have a little white rim.’If we arg good
we get macaroons. Ugh. [ wouldnt think

of cating macaroons at any other time

of the year: should two weeki‘of not hanng
“t d hd

Friday night.>

FeAST-PrOGHEES- PR MR- SUCh—are-Stras

On-TE package. Even lmﬁFﬁ—P&T:I—m—k{ﬂ—bdck {,e{.f{.;eq.,,h% [Wo_mmm_amacarot)n’ You canlt fool

‘of aculture,
_ Approximately once a week my grand-

““mother bring§ Romie¢ a product of ques-

tionable halakhic status. 11 ask o it’s kosher,

" Grandma gets -upset. “1 have to come all
. the ‘way from Peland, from a house that

didn’tknow from rreif 10 hear mine anekte:
tell me what’s Kosher and what's not kosher.
"It hasan ‘R’

More. than that. Jewish people ‘identify

with food. You can. sum up thousands of
years of Jewish martyrdom with six Words.
“So what am I, chopped liver?" And'food

~is.great for metaphors: “Let mé tell you,

she has legs like-a boiled chicken.”™ “Only
a’ prune would- have -such a face.” “Fat?
Uncle Sy is so fat if you put him in the
oven fortwenty ‘minutes, he'd. logk like
a baked ‘apple.” How about this oldie?
“lt was so hot yesterday, the .tongues in
the deli were crying; ‘Seltzer, seltzer.™

_ . ‘Despite all.of the environmental pressure,

I néver took a liking to Jewish food, which
is a crime on par with breaking the Sabbath
and-int a]ways preferred quiche
To: kug kreplach. No stufféd
cabbage; no honey cake, 'no_horseradish.
Not even falafel. 1.call chicken soup ‘broth’.
H it weren’t for bagels, matza “balls, “and

hecanse tHey’re all starches).

challah my family would think I’'m not

Jewish{and-those foods don’t really-count.

hat gets me is that there’s a.whole

generation: under forty. who still eat: foods....

thar fequire.a translation: You'd-never
walk into a Frerich restaurant. and -order
something you -couldn’t translate, so what

1S rzirnmies!?
-appetizing, Neither does mandel brot, kichel,
~cholent, borcht, and kasha varnishkas.
Foods like that don’ even look appetizing.

paragraphs. I cannot mention gefilte fish -

without recalling what you would call a
story and | call-a nightmare. - While we
were studying-in Israel, a friend and 1 went
to the home of her very pious relatives.
My_Hebrew was just beyond- the boker
tovstage and my Yiddishreached a standstill
at pipik.-Remember, communication .at
mealtime is-vital.

The children bring out a piece of gefilte
fish. for everyone. The.lucky guest get two--
home-made. so homemade that they still
had the eyes. I dare anyone to 2at anything

that stares back. 1 didnt know the Hebrew:”

word for ailergies:” what was 1 to do? 1

decided to be mature and eat half of one

to show a minimal degree of participation.
I ‘made sure. there was a lot ‘of water and
bread at my side. '

Anyone can tell you that eating somethmg
you dislike. even for moments, is torture.
And it takes hours to eat. Thus, the piece
of fish. I finish half, and with a triumphant

- What
Tzimmes???

smile, 1 listen 10 the -baal’ar habayit tell

“my friend how miich everyone: Toves ‘this
~gefilte_fish. She makes for her children |
- -and hgr neighbors and-her friends.-Of course;. -

the heartstiings ‘give way 10" the taste. buds.
{this. should not be iried ai_heme), and.
1 proceed with the other half, which is
really . three-quarters. 1 finish as everyone

s reaching for the desert and my-gracious
Tt eertainly doesn’t sound  host puts-her-armaround—me -and-says,

“I see; you like the ﬁsh Don‘t be embarrassed
to eat the other piece.”
Another dilemma in Sabbath observance

Who. would" have thought 10 put carrots, is wine. You know you are making a sacrifice

prunes; and - pineapples together" Even the
‘very innocRouts peanut and raisin mix leaves -

_what it was, did she?

me with Hofowitz-Margareten eakes or
special recipes for Pesach biscuits. I'm
a purist: matza and creamcheese, please
(no creamcheeses and jelly, mo butter and
jelly. no creamcheese and butter).

And what article on food weould be
wmplete without a tribute 10 the carnivore.
Jews don't eat prime rib: they eat brisket.
They eat chopped tiver: They eat salami
and pickles. They eat tongue. And they
cat sweet breads. How many of us were
“fooled by sweet breads? Thought it was

a take-off of challah, didnt you. When

mom gave it to you, she dida't tell you
“Try it youll like
i Years later you find ‘out at some kid
bar-mitzva that sweet breads is only a code
name for brains and you hold it against
vour mother for the next twenty vears.
Chicken also deserves its own paragraph.

Its not the way it’s cooked thai matters °

(aithough every little bit is recycled in some
way), it’s the_way it's eaten. In every family
there’s always one pefson who only eats

light meat and one-who only cats dark..
~“Fheres-one -person-who cats the neck; and

one who-likes. the wings. and one who likes
the skin. The kids only-eat the drum sticks
(explain that onef, and everyone over sixty

't.dis the bones and sucks out the marrow

© We have pretty much werked our way

theough ithe four basic food groups and

at this. point I can’t help but nterjeet’ a
little Mason humor. You can-write
about Jewish eating habits from now until
tormorrow, but the truth is that Jews would
throw 1t al away for:a -couple of won-

toas: -Jews—have supported--Chinese ~

restaurants for decades, and it is not
uncommon to hear a Jew commenting on
his latest craving for Sing Song Duck and
Fone-ec Shrimp. But when’s the last’ time

(7 IAIN T
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you: saw a Chinese man in the mood for
gefilte fish?
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Reviewed bv Jonathan Rem

_The subiect of dogma; oi.uccd(furmu—,
lztlmn in Judiismy which conceins.the
estiblishment -of certain basic ‘principies
of Taith us the vornersione of our religion;
wiis 4 major topic of discussion in medieval
Jewish thought, Menachem Kellner has
undertaken. in his important new work,

1o coiduct the first thorough study

xpprn;u‘h‘ has recently suggested thut
Maimonides intended through his principles
_to enable cven the simplest Jew to earn

a plage in. the world to come through the

acceptance of these principles. ‘Kellner’s
owtn theory, which he partially bases upon
an allusion Maimonidés ntakes to-his thifteen
punuplu in The " Treatise of Resurréction,:

iy that Maimonides postulated his principles .

- order to lead Jews 1o greater halakhic
observanée, since holding correct. belicfs:
espectally concerning (ri-dvlics at the core
“of ‘the propet observineé of Ralakha dnd
its interpetation by rabbinical scholars,
Many thinkérs have dehated over how
todivide Maimonides® principles into certain
basic -categories. The mast ‘convincing
breakdown-was. suggesied by R. Shimon

there-is some
added the heliet of creation in the marging

~ of a manuseript later in his life). And -

although a numbef of medieidal thinkers
contended that ‘the Ramban included

creation -in"his fourth principle>Kelloer ..
argues that Maimonides seems to Have

: zeally gong out of his. way: not to-embrace
creation as a dogmatic principle.of Judaism;
as he also does.not mention it in.his Mishnah
Taorah. Rather, Kellner-argues, in accordance
- with 'his general “approach; that since
Mainonides ‘considered creation to "be one
of the "miysteries of the Torah” which should

- .not be revealed unless absolutely necessary,

and belief in it does not lead to -greater
kalakhic observance; he saw no reason
to teach this belief to the Jewish masses.

enc¢ that.theé Rambam

structured upon lhmeen covenants, as’ we
see from thg fact that the word “covenant”
is written"thirteen times in the: section’ of
the Torah dealing with circumcision, '

1o any case, ‘many thinkers after
Maimonides not only selected different

‘principles as the cornerstones of Jewish *-

faith, but.-cavalierly switched: around the’
number. of principles as well. Dovid’ ben
Yori Tov.ibn Bilia, for instance, added
another thirteen fouyndations .of faith to

the -original thirteen. propounded by

Maimonides; while Duran at “one point
wrote that Judaism really only. has. one
principle: the acceptance of Torah -and

its teachirigs as true. - However, as Kellner .

astutely points “out, ;both the discrepancies
- in the number of principles and in their
content stem from different definitions

. ~ubyeet,

éxamining the writings of all of the medieval
Jewish thinkers. whao  dealt wuhdugma in
Judaisme:oe .

The- utke™ol ‘Menachem Kgllner's book
does ot medn to_imply that dogmd was
also u subject of concern in Jewish thought
prior 1o the middle ages. nor that delib-
crations over dogma have continued. to

cish siice thea. Rather, as Keltner
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Thus, while Maimonides defined principles
in a‘dogmatic sense; namely as: beliefs 'upon
“which a Jew’s personal salvation’ depends,
Hasdai Cres¢as” defined: principles. in' an
axiomatic sense, as beliefs ‘without -which -
Judaism" would be' inconceivable. Joseph
Albo; in turn, defined the principles: of
Judaism scientifically. and- analytically, as
axioms -upon ‘which all other beliefs are

cmph asizes NS mrrodoTtims
comprehensive account of dogma in Judaism
had over been offered before Maimonides
introduced his gogmatic principles’ of
“Juduism i the twelfth century. And after
the death of Esaac Abravanel. who lived
into the sinteenth century. most Jewish
iteliectuals completely abandoned the
only readdressing to the issue-in

1t

“the late cighteenth and early ninewcmh
. conturies.

The scant attention thdt the topic of
dogma in Judaism has received might lead-
one 10 saspect that dudaism is not 4 religion .
tremendously concerned with the affirmation
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35 10 Whal consututes 4 ~prneiple of fath™

Togically based; and each thiniker formulared "=

his particular’ coneeptioti .of ‘the prmcnples
» of Judaism accordingly,

Isaac Abravanel. took perhaps. the mast
radical-position,- maintaining that-all of-
the precepts and -beliefs of Judaism share
equal importance, so that Judaisni does

. not possess any principles that can be elevated
from all others -as. “{oundations. of faith™
The only -defénse for Maimonides, in his
opinion, is to assume that Maimonides
dever intended his férmulation of the
principles of Judaism- to serve as a guide
to the_foundations of faith, but rather as _

such as-belie! in G-d and belie! in Divine 7|

" building on the groendWwork of

. _hiending the_mo:

ot dogmatic principles. According to Kellncr
this d»umpunn is- essentially correct.
Obviousiy, certain key principles® olﬁ,mh_"

revelatfon, had always been central 1o
Judaism. but- faith in these principles was
always manifested through “belief:in™ rather
thun “belief that™, through.trust apd loyalty.
rather than atfirmation_ M monides,

kS
predecessor Suadiah Gaon,"was innovative
in the sense that he required people to
“affirm™ vather thad. simply believe in the
basie principies’ of Jewish {aith, which. he
described in his commentary to the Mishnah
w Perek Helek of Tractate Sanhedrin,

- The thirteen principles of Mdimonidés
as Kellner sumenarizes them, (1) G-
a5 existence: (23 Ged's unity: (3) G-ds -
incorporeality: (4) G-d's ontic pnonly
L(5) that G-d alone’ may be worshipped:
(6} prophecy. (7) the speeial nature of Mosdic-
prophecy. {8) Torah from heaven: {9) the
cternity of the Torah: (10) Gad's knowledge;

T (1) reward d"d pumshmenl {12) Messiah;
—angd (13) resdrrection...._

What inspired Maimonides 10 formulate
his principles? According to. Abravanel,

aimonides’ composed  his foundation of
'dnh so that even ignorant people would
be able to perfccl themselves by compre-
ic_and fundamental
beliefs of Juda . Solomon Schechter |
and David Neumark‘ picking up on another_
suggestion of Abravanel. namely that
Matmonides may have been influenced
by .the gentile scholars of hrs day. who

" searched for the roois or. axioms. behind

-every science and system, posited that
Maimonides wrote his principles as a reaction
to what he called the “imitating creeds™,
‘Chistianity and Istam. Dr. Arthur Hyman,
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ben Zemach Durdn who dpmed that the
“ thirteen principles could be reduced to
the Tollowing: three: G-d's existenge, Torah
ahd. eetiibution. This
breakdown was later re-affirmed- by Joseph

_-Albo. who is often mistakenly ¢redited

as belng the first thinker o demarcate -
the principles in this fashion. Abraham
Bibago. a’ contemporary of Albo, divided
the principles into two groups: those rela(mg
10 G=d, and-those relating 16 his actlons

a pedagogical way of’ teaching: certain
especully prdlseworthy behefs to-ignorant
people

- Kellner devotes. a great deal of attention
. to the question of inadvertent-heresy. What"
would be the status of 4 person who rejected

~ oneof the funidamiental principles of “faith

based. on:ignorance ‘or his misinterpretation ;
of Biblical dnd - Tatmudic sources? Maim-
onides and Abravanel would labelsuch
a4 person- a heretic, aIthough Abravanel
would exjend this title 1o one who- rejected
any principle whatsoever contained in ‘thé
Torah, -while Maimonides’ would limit his
application to his thirteen principlés.

 Hewever, -other ‘thinkers, such as Rabad

and Duran, and possibly Crescas as’ well,
would not cut™off ‘such a person from the :
- community ‘of Israel, since they would treat

._ such ‘a'person as a shogeg (an unintentional
sinner). Keliner finds. this. treatment to

be much more inconsonance with the general. -
thrust of Jewish law, ‘which" ordinarily
_ distinguishes between - intentional and
unintentional. sinners. However it ds.not
Hear-at all that the di in-this .

Why did Maimonides choose preCISely
thifteen principles of faith? Kellner cites
- an unknown author quoted by Duran who
PFOP

base himiself on G-d's' thirteen. atmbu!es,
and’ because of this design ‘was compelied
10 ‘Both add. principlés that should: have
“been excluded and eliminate pr-mclples
that should have been included. Abrahami
Bibago dé€monstrated. that the thirteen

,,Comdeun;, the fact'thiat many. Tater. —-priniciples can:be found in the ceremony .

authorities counted creation as a funda-
mental principle of Judaism, and occa-
sionally as the most._essential. principle
of Jewish belief, it is odd that Maimonides

objecting Strongly againstThis Kind of
] . © P

of circumcisiosi. This last possibility would
actually'stand to reason becausmMalmomdea
may have developed upon the Rabbinic
dictum-which states that circumgcision; which

did not inctud: e‘m’mﬁﬂtﬁn—“ﬁ—sy“bomh—mm ofﬂuW

d that Maimonides purposefu‘lly‘

-matter-is-as far-reaching - as- Kellner-seems -
to imply. Rabad merely defended those
who ascribe corporeality to-G-d based. on

their naive reading of Biblical texts, and

Duran, the only other’ thinker who clearly
-accepted” Rabad's ‘position, was similarly
ﬁn[y lenient ‘towards “one who errs about
a matter, he, incorrectly thinks represents -
the “intention of the Torah. Thus; Keliner's
assertion that Duran-weuld*{m

distinction between purpose‘ful and
accidental heresy; _even wit! his
so-called fundamental principles’
and misleading. Even' Duran 'would not
have pardoned somebody who . rejected
“the Torah’ because he “mistakenly” beheved

*is dublous
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A Thousand Words

Mau\ A Survivor's Tale”
by Art Spiegelman ’ .
New York: Pantheon Books, 1986 :
Reviewed by Goody Greenberg-
Maus iis_the story of Holocaust survivor,
Vladek -Spiegelman, the author’s father.
Art.Spiegelman trys to: come t0 terms with
" the horrifying reality of his parents’® history,
_as well as' with bls own rel‘_monshlp with
them as a child of survivors. The chronicle

~ begins with his.father’s bachelor days in

_p;re<war Pola"pd, and carries the reader
through to the arrival of ‘Viadek and. his

wife Arja--to Aushwitz. “The youngef -

“to parody; turns out te.be an cloguent
“formof narration:-The -comic.strip. enables
the author.to use characterinition in
describing the prevalent racial discriminatior
of ‘World::War 1t Europe. All Jews are

) mice; “All Nazis-are cats. All Poles are

pigs. Although to the’ usitrained eye, there
may_be no external differences between
human beings, to residents of wartime
Europe, .the differences were. obvious and
“frighténinig. There Was no neéd 16" consider
individuals; to the Nazis, a Jew was an
animal. To every Jew, every Nazi was his
persecutor. None ‘were distingiiishable frorg
the next.-lt 'was not a war against one
Jew. or_.oné human being, but a war of
races, categories. Spiegelman quotes Adolf

a suberb. portrayal of his father by using
the.Broken graminer of. Viadek's. immigrant
tongue. The reader hears his- own grandfather
inthe. voice of the elder Spiegelman. This
lends:the story its authenticity.

The-author ‘captures. the paradoxical ~the very incongruity between- the subjeor

nature’ of his-father, as well.~As hi§ son,
i author- describes the stereo- typical
miserly; meddling. stubbor old Jew and
juxtaposes that image against the noble
hero” whosurvived the™war. Full-justice
tis done to his father's ingenuity and street-
smart wisdom. to his ‘kindness and
responsibility to' those he had loved. Every
action to protect his family and survive
a living nightmare is depicted. Viadek’s
powerful account of his.own suryival,

Spiegeiman describes the sociological climate

Hitler to emphasize the Nazi doctiine: = The

the writer has the audacity to ake as awesomey
A subject as lh;:‘ Holocaust and rewrite
1t n comicostrip form? Is 1 not absurd
and almost offensive to purtray such a
personal story in thl\ manner? Pérhaps

manner and the medium through which
it is conyeyed iy meant 1o _trﬁphas\/e 2
key phi!o»{)phncm‘poim. The idea of ‘six
million people heing murdered, of one race

assuming ‘the right to déstroy another; 55—

jarring and inconcgivable. The. use "of the
comic strip im’n’r’f{ecme ty underscoreﬂ
this ultimate ahsurdn)

One wonders if the seyuel Maus Pari
I From Mauschwitz 10 the Catskélls might
help resolve the reader’s mixed feelings
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A P' t , S . nedium through which he can best express  gelman's compositional style is particularly - ambivilent fechngs towards his Jather " g;
icture ays * himsell. This medium, (HRigh often used - penetrating in this. medium. <He manages tre'the final analysis, we must ask how g
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ofthe time as a historical backdrop to. “Jews are un&oubtably 4 °race, but they are ~ the/reader’s attention. One fe€ls™as if he  pity or respect. Has the author Achxe»ed e
his father's. personal account. Yet, while" < not hu’man Once cldssified as .animals, . or.she is in‘the presence of a witness, a his-catharsis? One cannot say. But indrawang - s

recounting his patents™ horrific stery,
. Spiegelman .inféfjects his own feelmgs
towards his aging father.

Jews were that much éasier to kill,
-~The “conciseness of the cartoon medium
-makes-this tale so powerful. The story

victim giving testimony. Every scene in
the narrative is experienéed. Oné can feel
the fatigue, smell the garbage.“and- recall

the readér into-the very center of the story.
forcing him to.imo the emational madness

of the chardcters. the author has_achieved

is told with few words, and’ this- m'aximizes——r‘rre fear4fid anxicty of Hitler's sudden

us~effecmeness One visual' T image with grip en European Jewry. And as the author
A S e ot
i h

4 relationship with the reader. Maws does
not bring the reader ¢lose 1o comprehending .

vre—HotoraTsTa

In his book, Spiegeiman employs -an
original ‘and compelling medium of.
communication. A cart omsLby profession, i~ nsaccompdnymg dialoguc:can commumcat

he: tells the i y

the _pictuse G gy 2

Holocaust that much more difficult to forget.
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o .&n"f SOMETHING THAT WORRIES ME

BOVT THE BOOK I'M DOING Nov‘r Him-

Ck \CRTURE OF THE MISERLY OLY JEW.

m OME wm; H€'5 JU5T LIKE THE RhCIST-—

continued from page.2

your curriculum proposal.
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.\ u}Ev TOTHINK Al.l. OUR FRIENDS WENT THROVGH \
mwm mgs THE ggws.noaowns LIKE HiM! . . ;

thal the Torah should be rejected. As Kellner Seeondly .-

himself writes matter-of- factly about Duran’s”~ !; ‘ ,’ it 1 -1 though I am certain it was motivated by ~
position towards:the end of his book, “this b {8 L 74, sincere religious ideals, effectively threatens .
position_maintains that the criterion. of, I o HKH‘ You roreduce my dnyolvement With the -
true orthodoxy is not _the rigid acceptance " | 7 N\ CF\N'ﬂ\ fascinating aspects of our halachic. tradition.

of certain-carefully formulated, catechisnral ' THAT p‘b‘&m! To me this alone would be a tragic.foss. . .
beliefs so much as'the gefieral acceptarice A\ My rage is further compounded because

of the Torah and ‘trust in G-d,” but trust .
in. G-d and the acceptance of the Torah
would still be mandaled‘

Rather, both Rabad and Duran can only
be construed .as lenient mwatds people
whoerr by _misinterpreting the intent’ of
the Torah and of-the Sages, but not_toward
people ‘who rejected the Torah or belief
i G-d, even if they were ondy led to such -
_.mistaken -beliefs. inadvertently or uninten-
tionally. As Duran clearly writes, “if he -
found a tradition from the Sages 16 ‘the
effect'that he gught to turn from the position
he adopted, he would do so. He only holds
..that belief- because ‘he thinks that it is the

places me into u neat box called “women™
and this box does not include space for
the non practical. ideological parts of me

of ‘the: Sages; even Duran-would ‘surely
agree that rejection of theése principles would
be unforgivable under any circumstances.
and that an alternative reading of the Totah
and the ‘Sages which would discount these
prmcxples would be so outland:sh as to
be inexcusable. .

1t seeims, therefore, that there is: pracucally
no justification to-extrapolate from the
writings of Duran to the sweeping

o intention-of “the “Poraht In=fact; Puran ———assumpuon made b)LKell.ner that “for Duran, -

centered fis Entire distussion about
inadvertent heresy around his theory that”
_the pri ncxgles of Judaism couild be reduced

there is no teaching $o basic that if one
makes any honést mistake about it, he
is thereby, condemned as a heretic:* Duran,

to the belief “that ‘everythmg fwhich}-is~ dnd.cerlamly Rabad whom he was basmg

-.included ih the Torah s true,” but this

* ‘much he requxred,—Bcnce,.K,cUne;scmmsm'
of Julivs Guttran’s. assumption -that even__

Duran would label somebody who inad-

himself upon; were focusing upon mistaken
notions similar te the corporeality of G-
d. which éould reasonably be accepted
even by pnous people who had plowed

_vertently disbelieves in the three: key” through all 'of the written and oral Torah,

principles upon which- he understands
Judaism: is' based. (belief 'in: G-d, "belief -in

S prophecy}s and’ reward and. punishment--in
the next world) as. a heretic is not sp .
" ‘convincing. "We ‘could” indeed . defend

Guttrnan by arguing that at least regarding
wthese matters, which are clearly -indicated

« and indeed occasxonally was,

In any case, as Kellncr himself points
out, the ‘hard-line. position of Abravane! -
“is very difficuit to refute; since the approach
of Rabad and Duran, especiallyif interpreted -
very broadly, and even if .interpreted more:
narrowly ‘as ‘we’ have suggested, coild

rejecled the majority of the teachings of
the Torah based on his mlsmlerpretanon
of Torah thinkingas a.pious Jew, which
“woiild be- preposterous’ (although Kellner
does_take pains to remind us that even
accordmg to Duran, a mistaken unbeliever
should be guidéd-back te the correct path)..
It should be noted, incidentally, that
Abravanpel too seems-to have interpreted

the Rabad (he did-not-address Duran{

Uspecifically_at all) according the broader
[interpretation of his tolerance, but of course
his interpretation ‘could be mei With the
same objections that we have raised above.

~ “Much more'is covered by the ook than
has~been covered by this review, but that
is only natural sinee the book is two hundred

me the opportunify to iearn halakha
independently. You threaten to make women
more dependent on_men, a proposal which
can only be detrimental 1o.bgth sexes.

Kellner’s work will most

on the subject of drama. -
Nechama Leibowitz, .in hevr commentary
omGenesis wrote that the first female was

and wornan s also Eve. Women are complex
‘creatures (just like men} who can think

It seems you are also prepared to deny™

your gender role and curriculum choice _

probably. serve as a textbook

a parad-rgnrfomﬂ-femates‘fve WA WO T T T

pages long.- Undoubtedly, Menachem
Keltner’s. book is an_immensely thorough
and extremely valuable study of -the role
and history of dogma in Judaism. Keliner
“has -dorie an adroit job at organizing and
presenting the numerous - medieval Jewish
sources that dealt with this | sﬁ'b]e‘c’rfrom
‘Maimonides to the Mabit. His work will]
most probably serve as a standard text-
book on the subject 6f dogma in Jewish

by thetext—of the TWMMH&W&S&&WWWMW—*WWH

seriously consider an ideal model for Jewish
education and soctalization yon mray want
to take women's complexity into your
picture. In the meantime,
‘suggestions about religious :coéducation

and wurture. My, Brander, Aext Ome voy

[ feel your

arid gender ofentation diminish the (zelem
elokim of both men and women aud may
not necessarily begter guide Jewish men
and women- towards greater holingss and
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