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% one who regularly sins be-mezid. “It is a mitzva to embarrass
2 him publicly...so that people will keep themselves far from his
= wicked path.” o

S It has been contended that since Rav Soloveitchik not only
= tolerated Silver’s presence in Yeshiva, but even granted him

premise of this argument is highly ironic since this so-called.
“semicha,” signed by Rav.Soloveitchik shortly ,before‘he ceased.
giving shiur in 1985, was itself part of a deal to finally rid Yeshiva
of Silver’s presence. Furthermore, the idea that one could honor

" Rav Soloveitchik by protecting a man who has’ incessantly

persecuted the Rav’s family is absurd. SR
All evil people are by definition hot completely sane; does
this mean we must not fight them? To claim that we must s_how
campassion for this vicious man because he is demented is to
play right into his hands. Silver feeds off malice, ambition and
misplaced sympathy. Where is our compassion for those he has
tormented!? Allowing him to remain among us exhibits
callousness and heartlessness to the real victims. L
A man who gleefully blames people for their relatives’ déaths
who - buthes our Roshei ‘Yeshiv d-their famitiesdeserves
not our compdssion but our ostracism -at the véry least. How
can we allow a man who organizes hate campaigns against our
yeshiva to post his writings on our walls? How can we allow
a man who routinely employs deception and slander to achieve
his aims gather information and spread misinformation in our
own beit midrash? ) :

It is clear that this man must be removed from our yeshiva
entirely. His presence within our walls is shameful and destructive.
All deals to get rid of him have failed. His attacks are increasing.
The conspiracy of silence must end. ) '

How can we allow Silver to enter our fibrary and photocopy
his calumnious writings? Why haven't the guards stopped him

_-at he door as they would any M.T.A. boy? How is it possible
that he can' distribute leaflets in Muss and Rubin dormitories
in the dead of night? Where is our security? At minimum Y.U.
should-enforee-its rules against intruders.:Better-we should give
Silver’s picture to the guards $o they know whom"to kick out.
The administration’s timidity in dealing with this problem has
allowed:Silver a base for his attacks and o xtended Silver’s
abilities. It is incomprehdpsible that the Wniversity allows this
unprincipled man to conduct a.Shabbat minyan in Tannenbaum
Hall. Why is he given the opportunity weekly to spread his hate
campaign against our rebbeim in his shiur for baalei batim in
our own beit midrash? The administration must take swift and

- decisive action in barring him from all University buildings.

Students must not tolerate his presence either. How can he
be-allowed 1o enter a kollel whose Rosh Kollel e has maliciously-
attacked for twenty years? The students must rise as one and
throw him out. We must shun him like the evil man he is as
_he walks the streets of our campus. '

We now have the opportunity to rid ourselves of Jeffrey Silver..
For anyone to maintain contact with him or to rise to his defense
is incomprehensible. To know his true nature and to still continue
to support him is unthinkable, and indicative of either absolute
confusion, unfathomed weakness, or worse, knowing unscrupu-
lousness. In honor of the Torah, in defense of Yeshiva, in support
of our Roshet Yeshiva, we, the student body must demand that
the administration act. We must rise to the call: “And you shall
eradicate the evil from your midst.” s :
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We applaud the Commentator and its editor-in-chief Dov'~ 500 West 185th Strect, New York, NY, 10033
Pinchot for their courage in finally exposing the scourge of Jeffrey The views of signed articles are those of theindividual anthors and do
Silver. It is unconscionable that nearly twenty yezlllrs have pagsed -] not necessarily reflect the gpim‘ogs dolf, H AMB‘}, AstERf tﬁ: éﬁﬁ V,:
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xg}logéafgd into si%éncep l;nd”others have “actually extended aid of the Governing Board. Subslcxg;uon rate: $7.50 per year. All material herein
and encouragement to"him, Silver has continued to harass and, copyright HAMEVASER 1989. .
besmirch countless innocents. Commentator’s public unveiling of R Howard Sragow  Ronald Ziegler -
15 Silver’s outrageous activities was both heroic f'md necessary. editors-in-chief .
All arguments which have been raised against the pubhca}txon GOVERNING BOARD o
@ of Commentator’s expos¢ are .untenable. In ref_e‘renoe to 'SllVCI', Yitzchak Biau Dov Fogel Adina Mosak Moshavi
. ® poskim have cited Yerushalmi Peah I:1 : “It is permissible to David Debow Mark Gottlicb Miriam Segal :
" ® speak lashon ha-ra of those who- instigate machloket.” More to Hillel Felman Aharon Haber Beth Zuckerman
@ the point, they cite Rabbenu Yonah's opinion (B.B. 39b) regarding : Seth Kadish
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entire Yeshiva community for breaking the
conspiracy of silence that has surrounded
Jeffrey Silvers activities for twenty years. T
have seen and felt the stultifying influence
that the fear Silver arouses has on hashkafic
and halakhic thought at.Yeshiva. Every
hashkafic or halakhic word writtén or uttered
in Yeshiva is measured lest it be taken out
of context' and included in next month’s
=collection of poison pen letters to other
yeshivot. Having seen these letters myself, I
can attest that those fears “are not unwar-
ranted. As the last quote in the article says,
“it is incredible that this has gone on for
twenty years.”

Unfortunately, that quote also revealed
that Mr. Pinchot’s courage cannot by itself
end this situation.,The fact that its author
_refused to be quoled by name shows that he

still feared reprisals from Silver... Indeed,
most of the people ‘quoted in the arficle,

including more than one rosh yeshiva, refused
to be named.

Unfortunately, while I can (and do) verify
the truth of Mr. Pinchot's article from
personal experience and private investigation,
many other readers have no such oppbnunity.
The failure of many around Yeshiva to match
Mr. Pinchot's courage may give Silver the
opportunity to fulfill their fears.

Y.U. roshei yeshiva suffer more than
anyone else when Yeshiva is-slandered, and

ensure that no one in the Orthodox com-
-munity will retain any excuse for believing
Silver’s slanders. E
Robert Klapper -
YC, BRGS ‘89, RIETS 93
f

A True Chesed

To the Editors:

Rabbi Avraham (Arthur) Saslow, a YU
alumnus (1957), and his five year old son
Rafael were killed in a traffic accident in Israel
this past January. B

Rabbi Saslow, who had been active in
NCSY before coming to YU, was one of the
first students enrolled in JSS to transfer to
RIETS. and later obfain semicha. He was

~knowmn o all for his heery disposition, always-
i king ways to help others,

smiling, always

and ' never, criticizing' or complaining, His @

warm nature won him many. friends who
loved him dearly. and made him very
successful in NCSY in America and in Teruch
I'Hafarzat HaTorah in Israel, where he built
yeshivot k'tanot in fivé settlements that
previously had none.

Rabbi Saslow married the former Dorrie
Turk{Stern;—1968)-in-1968—and moved to
Israel in 1971. Prior to the tragedy, they had

Silver has launched many attacks against
them as individuals. The present attempt to
slander Rav Schachter in the  right-wing
community is far from unusual. I hope that

all talmidei hayeshiva wili support their .

rebbeim by supporting Mr. Pinchot. Any with
doubts should ask their rebbeim, many of
whom are in the best position t¢ know the
truth. : R .
Some foshei yeshiva have claimed in the

past that they were powerless to act, that -

Silver was the administration’s responsibilty.
The administtation, of course, has refused to
act without a prior commitment to public

support- from_all the roshei yeshiva. Mr. '

-Pinchot seems to have beaten both to the
punch. But he cannot finish the job. himself.
LB -

eight children; another son, Avraham Baruch,
was born after the accident on 21 Sivan 5749.
An cffort is being made to complete the
study of mishnayot in memory of Avraham
ben Shlomo and ‘his son Rafael David ben
Avraham, David Seff, who is_co-ordinating
the effort, may be contacted at his home, 1443
East 12th Street, Brooklyn, New York 11230,
or by calling (718)336-5818. :
" We thank ydu for your assistance.

Sincerely,
David Seff

L on page 9’
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Rabbi Adin Slelm'allz, a noted thinker, has
authored many books including The Thirteen
Petalled Rose ,The Long Shorter Way:
Discourses on Chasidic. Thought and his
recently-published anthology The Strife of the
Spirit. 4 pioneering educator, he has through
his monumental translation of the Talmud
enabled thousands to study this most central
text. On December 4th, while touring the
United States to promote the English trans-
lation of the “Steinsaltz Talmud,” Rabbi
Steinsaltz spoke 10 H s Mark Gottlieb ;
and Ronald Ziegler. Excerpts from the
Interview follow..

Hamevaser: What are the most- acute

H: Simplistic? .

R. Steinsaltz: They are simplistic -— they
are simplistic in the sense that even when they-
deal with a matter deeply, they deat with a
simple situation. But usually in the problems
that you face, whether you are a medical
doctor or an engineer, you are facing complex
questiods. You have sometimes six, seven
different considerations.. You have to have
all of them in mind. That is one thing which
no book will give you. Specific situations here
and there: what do you do about them?

A student of ‘mine came to me to get
semicha. We had an interview; this wasnt very

Mystiéism, Mo&é;;;ty and Massora
- AnInterview With Rabbi A din Steinsaltz

no clear answers. So there it is: sometimes
you see the young man who possibly shouid
learn-another thirty years. Sometimes you
have to do it [i.e. join the rabbinate] because
there is ro one better equipped. That is the
problem: any amount of learning before is
just a small part of what has to be done.
1 'am not speaking now about mitzvar talmud
Torah, I am speaking about the practical
applications — when a person is dealing so
many times [with] dinei nefashor. It is dinei
nefashot in one way or another.

I don’t know if you ever saw the Mishna
Berura about Kaddish. People [now] say

formal. “You forgot the light in the refrig- Kaddish_fogether, [but] there are laws of

R A

probléms facing the modern rabbi and
educator?

erator on Shabbar. What do you do now?”
You have to find out what are the problems

@

ASVATIANVH

modern or not modern. You see. it is such
an essential part of Jewish thought. You have
to remember that in the last five' hundred
years, the formal theology of “the Jewish
people has been. Kahbala. 1t is the primary
theology. It is accepted. by the way. not only
by the Vilna Gaon ofi one side and the
Chasidim on the other sid= and the Eastern
Jews on their side: even in a book by Rav
Samson Raphael Hirsch, he says exactly the
same thing _it's funny  he writes it very
clear{ly]. (I think it is in the introduction to
his book of Mitzvot. Chorev) So even Torah
Im Derech Eretz has this attitude.

So Just imagine. lehavdil kama_alfel

;.)}hed e GROG1 Jo(uu.‘;,m(] ()S.LS AJISIM ¢ M

precedence who has the right to say Kaddish.

face.. Life is changing so fast — the new
problems, you have to solve them, and mot
everything can-be asked by telephone. Some
are not equipped — not halakhically, not
conceptually. So the best people are needed
and they are not always the ones that do it.
It’s a big problem. If there is one person that
can.do it properly, then sometimes it makes
a huge change - - not only for one or two
people, but the whole community has
changed.

H: You said a moment ago that a lot of
rabbis arent halakhically equipped, and I can

i

Shuichan Arukh, and so on; but what do you
mean by “not conceptually equipped?” How
does someone become hashkafically
equipped?

R. Steinsaltz: Well, first of all, even the
source material is vast. People have a look
‘at the Kuzari and they have a look at the
Moréh Nevukhim, and sometimes they know
what the pages of Chovot Hal.evavot 100k
like, and that’s about it, more or less. You
add some more writings here and there, and
you have to make a theology out of it. It’s
very hard. You are facing lots of practical
moral-spiritual questions. People are asking
constantly, and if you are a practicing rabbi
people come and they ask you, “ Why did
my child die?” Now you are sort of the
Ribbono Shel Olam’s voice. Most people feel
that they are very inadequate. It’s not because
‘the Tabbis “af¢ 16" good; they simply-feet
inadequate. In family situations you have to
face the most delicate problems and you have
to come up with answers that are both
halakhcaﬂy sound and personally bl

Every rabbi now faces rifore -
problems than' previous generations had to._

there what is the case? Who is inthe house?
Is there a different situation between Eretz
Yisrael and Chutz LaAretz? Which is to be
preferred in such a situation? You have
diffetent options and they dont apply in every

. situation. We are‘speaking about a very small

and not very involved question. But you may
ask from everything, from hilkhor nidda to
whatever it is and some of these questions
are so complicated by human needs, by
human desires, dreams, [and] fears. All of
these come together, and you have to take
this into considerationi™~f you say it is
forbidden, what are you doing? And this is
a legitimate consideration. Everything is a
ration; TFor example.] what is hefsed
merubeh? How do you estimate it? Is it
objective? Surely not. It is subjective. So how
do you estimate it? How can a person take
it in this case? If you say that a certain thing
shouldn’t be doné, then sometimes you have
to keep quiet, sometimes you have to make

a scandal. What are the rights of it?
All these thifigs are really thé work of the
local everyday rabbi, and not the glorious
person, the posek ha-dor. To make a balance
of all existing ingredients, to make the right
judgement, that is the work of the rabbi. He
has to know that sometimes the people that
come to ask the questions ask the wrong
questions. This  happens in so many cases.
You have to find out what lies behind it.
Sometimes the Guestion that is asked is not
«important, but if you answer one way or the
other, you give the wrong answer. You have
to deal with what really happened... You have

to know all the ingredients. ..

One hundred and ﬁfty vears ago a great
Rebbe gathered together all of his pupils, the
, his-talmidim, and he made a list

-~sometimes yoy have to-deal with an almana,
"7 sometimes you have to deal with older people
1t’s not always easy.

Any rabbi worth his salt has to think about
the bread. I mean, every case is 2 new case.
Every person is a new person. You cannot
Just open the book. What is the biggest
problem? Why are rabbis needed? All the

social functiogs are really [secondary] — yonﬁ

see, there ape so many books, practical books,
ks, about every subject, that you
buy at a tremendous. rate. Somebody told
me .— I titought this was a joke — that
somebody ‘wrote a-book"about taking the
three steps after Shemoneh Esrei! A book...
1 hope it’s not a big book. So you have the
real questions now, whete usually you’re not

Jfacing a-clean-cut case. Regularly, the

questions -are complex. This is the same
reason why most doctors will tell you that
the first-aid books are sometimes more’
dangerous lhz?n having nobody tleem,

of what a rabbi has to know — the number
of books that they have to know — and said,
“Does anyone knowall these?” So we trust
what is called siyyaia dishmaya not to give
the wrong answer. But still, there is a vast
amount of information and a person has to
cope with al} that. The way I sce it, it has
many levels’ and the simplest question may
include three parts of the Shulchan Arukh.
It’s not that simple; a simple question of Yoreh
Deah is usually not asked. When you have
it, it is usually a complex question.

Rabbanim have to comply with-a statement -

found in Mishna Berakhot: you have to pray
before you enter the Beis Medrash and after
you [leave] it. I mean you have to pray, in
fact, every morning when people come to ask
you, and you have to pray every night that
you didn't make too many mistakes. How
many books can you really learn? And the
answers are not really clear-cut. What are the
answers? What is the right way? There are

Rabbi Adin Steinsaitz
You have six different considerations om4uch
a small point and you have a case of shefikhua
damim when you take away the right to say
Kaddish from a person. It might be better
to let a man say Raddish becayse otherwise
you are killing a man. I am just (ékjng a

detail to which vou may say, “What harm
does it do?” There are other problems [as
well]. Part of it is the classical books. But
they are not really helpful. 1 hope this is not
heresy, but you read the whole Moreh
Nevuchim -— which is a guide for the
perplexed -— just for another perplexion.

H: The problems facing the 12th-century
Aristotelian scholar are net those feung 20th-
century man?

R. Steinsaltz: That is what | am saying!
You are facing different problems. By the
way, they are not more clever problems. Some
of them are far more stupid, but they are
different. They are different. You are facing
-~ 1 once spoke in Yeshiva University about
a year and a half ago, about Torah U'Madda
— some of the real challenges don't come
from the hard sciences, but they come from
all the social sciences. They have assumptions,
they have a theology, they have a philosophy.
and you have to encounter them. Unfortu-
nately, very few guidelines exist for this. When
you are dealing with modém life situations.
among other things, reading all the old books
is just-some kind of a help. They have to
be mentally transhated constantiy. Put it this
way: there is a lack,

I don’t know how it is now at Yeshiva
University, but it was... there are whole
dimensions of Jewish thought, anything that
has to do with what’s called - it is.such

a terrible name — Jewish mysticism, which

is lacking: Now I am not speaking about what
is the mode of the times, what is considered

“what faith does he have”,

havdalot. 1ake a Roman Catholic priest who
doesnt know any of his theology, 1 mean.
:s he have”. but you have oty
of rabhanim that dont knew anvthing about
their “own theology, Thev dont have the
vaguest notion. See, vou cannct I don't
know if you ever encounter it in Shulchan
Arukh Orach Chayyim  but you find it
Magen Avraham and so forth, Its cons
[referred to] in haia

H: The Mechaher himself

R. Steinsaltz: The Mechaber himselt was
invioved gerv deeply in Kubhbala.
beautful descriptions in the books of t
time the Maggid Mesharim. He
The
sed 1o speak

st a prophe

introduced wkkun fei! Shavuet
description of how e u
maggid): there was al
H: Would vou say then that ratioral
for example. the Rambam

n the orgamo J

C Wl

approaches,
alien intrustons |
experience”

R. Steinsaftz: You see. 1o u‘ml
Rambam adequately is very The
Rambam is deceptive. Amsmiona‘:) 501 he said
50 in the introduction [ro the Moreh

* Nevuchim]...

First of all you cannot be a Jew with u
completely rauorfalistic turn of mind. Rav
Kook, a man who taiked very highly about
-contemporary things. wrote a wholé book
trving to show the “deep similarity between
what the Rambam writes and what is written
in the books of Aabkala. See. we are s’peakmg
n a very dxffg;m Jargon, a very different
jargon. but when we come to content it is
not so very different. In fact, thats what |
am saying the real work is the internal
translation of language! Not of simple
language but of language of thought. If you
are working with computers [you encounter}
the language problem. You have a prablem.
a real life problem, and the computer may
be’able to answer it. but it needs somebody
to translate the problems from one language
to another language. That makes sense. That
15 the constant work that people have to do
But I am just saying that the point of view
is not entirely rationalistic. As a Jew vou
cannot have a {purely rationatistic system]...
You don't [always] have te deal with
taamei ha-mitzvor. People are asking about
halakhic problems which are also in many
ways not [only] halakhic problems. Thar's
always the added ingredient. There are very
few cases in which vou can divorce the person
from the question and the problem. There"
is a person attached - not just what we call
in Yiddish “a weppel unt a leffel.” a pot and
a spoon got mixed there are people
attached to it- Sometimes it is a monetary
consideration, sometimes*it is a halakha in
Yoreh De'ah. [For example. suppose] 1 Fave
Continued on page 9
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by Gavriel Shapiro

In recent years, the problem of non-
Orthodox cpnversions has- become a major
source of friction between the Orthodox and
non-Orthodox wmmunme\ During coali-
tion-_negotiations m Isracl last year, the
presénce of a handful of American ofim
affected by this problem led to the eruption
of “Who is a Jew” as an issue dividing
American supporters of Israel and ‘confound- |
g ing lsracli politicians. Now,.the prospect of
o 2 joint “screening panel” for conversion has

also split varioys segments of the Jewish

people, stirring up emotions and often
0 cliciting scornful barbs from prominent
< Jewish figures. This issue, which is far more
) complex than the straightforward, halakhxc
= issues from whmh it -arises. has i

’Slightly Disj

Commumty
@ 4

om

anel

conversion and dlvorce procedura “It is an
dstute, brilliant appmach on their part to get

egitimacy. What this will o i5 laonch them

in. Israel...They will demand . legitimacy for
[theu'] germ in_lIsracl, for kiddushin, for

But mogmuon and“leglumacy as well

Réfusing -to_give up on_the object of the believe that proponcms ofthcjoml panel usae’wils the-dangers—they-pose;-may not'be a

November meeting, Shamir requésted that the
three presidents convene to solve the conver-
sion problem; which Bad so stymied the Israeli -
government. Each president chose. a repre-

valid_ halakhic. redsoning (@ horaai shaah,
necessity. -of - the time), in abmgalmgA l.hxs
Viplation in.order 16 avoid- further di 1

necessary outcome of 2 joint panel. Rabbi
Bemsmn insists that “dialogue doesn miean

argument, and hatred between brothers, but

g the religi legitimacy of theii
tkcology and practice. Quite to the contrary,

sentative. Rabbi Bernstein, Rabbi Shamma ~ does not share their view. Rabbi Bernstein, they are mcogmzmg halakha and halakhic
Friedman (JTS), and Rabbi Walter.Jacobs " however, believes t.hxs law does not apply at ~batei dir: if they agree to any of the plans

(HUC) met at the Jewish Agency offices in
New York.' At this and at a.subsequent
meeting in Israel, the representatives laid the
ground rules for a plan.
But on September 1,
newspaper Alg Journal p
document. purporting to relate the contents
of the meeting in Israel. The document was’
one of many drafis drawn up at the Isracli.
Ministry .of Religious Affairs after Rabbi
Bernstein left Israel, and-he had never seen

1989, the Yiddish

Blichad

e **“—h—dmﬁv—add?esses -the—g=sstion—of -ho ' evalin Hammer, the Mi

< captivated the attention of Orthodox leaders

Orthodox Jews should relate to those who
don't share their hashkafor.

The debate over. a proposed joint beit din
began thirty-five vears ago. To solve many
of the same problems facing Jewry today,
Rav Joseph B. Soloveitchik proposed a true
jomnt beit din -- one including non-Orthodox
members yet still halakhically. valid. That -
proposal, however, required that members of
the beit din believe in Torah min ha-shamayim,
observe the mitzvor, and be talmidei chak-
hamim as well. The Rav, according to sorme
reports, does not seem to think his idea
practical any longer. Rabbi Moshe Tendler
relates that about five or six years ago, when
he reminded the Rav. of ‘his original sugges-

Lubavitch with a political axe to grind agamst
mister of Religion:™
He also sees the leak as an attempt to sabotage
the sensitive negotiations for a joint panel.
The Israeli police recently launched a criniinal
investigation ,into. the circumstances sur-
rounding the theft of the government
document.

-Some time after this, Rabb1 Tendler drafted
a statemént listing his guidelines for any
solution to today's conversion and divorce
problems. His rules seem to invalidate the
proposal agreed to in Rabbi Bernstein’s
meetings; the document stresses the impor-
tance of not appearmg to compromise with
the Reform and Conservative movements.

The statement, signed by a number of Roshei

Yeshiva at RIETS, was the product of Rabbi

Yisrael”.

all, differentiati ona
screening panel ‘and. joining ewldocxs ona
tribunal. . -

-~

The Israeli tabloid Yaled Neeman raised
another halakhic issue. Orthodoxy in general
accepts that any conversion-fust, as stated
in the statement drafted .by Rabbi Tendler,
include. a “full unreserved- commitment to
observe -all dinei. Torah, including minhagei
If a candidate foi conversion
affiliaies himself with.a movement which

_under consideration.” Rabbi Tendler - dis--
agrees, maintaining that non-Orthodox
rabhls parucxpatmg in a legal capacity
gnition of their rabbi
authority. In his view, “This plan should be
unacceptable to the Reform and Conserva-
tive. They would have to. be crazy like a fox
fto} admit qlat they cant give [their own]
gerut. The end result is there’s a gerut protocol
in which Reform, Conservative, and Ortho-
dox are co-sp of an individual and

nor approved it. Rabbi Bernstein claims the denies eséential principles of odoxbeli therefore we are legitimizing themn... The best
docament ~was leaked:<by- (@ do the Conservative and Reform), Ra proof that L haveis m\mi they refuse o acoept

ler says, then ipso facto the prospective
ert does. not have an “unreserved
commitment.”

Rabbi Bernstein argues that the al:ya-mmdcd

the limitation lha! the screening committee

‘should only be [comprised of] laymen...Why?
_ [Because] they can mow. say, ‘Look, you
couldnt do the gerut without us?” Without
the

converts, who wish to convert ind d
do not identify with any sect. Their only
connection to the non-Orthodox movcmcms

o ittee you can go to [the -

Orthodox belt din].”
thth:r the plan can be carned out
effes ly is also a subject of debate. Rabbi

is one of con use Consel
and Reform rabbis whom they find available.
Following the plan, those approached rabbis
would send the candidate to the screening
panel for a decision on sincerity.

All the literature and interviews indicate
that the major issue at hand is more
philosophical than ‘halakhic. Rabbis Bern-

stein and Tendler paint vastly different

i

chstem did not raise the possibility that

. referring all conversions, and -eventually

maybe marriages and divorces, to an Ortho-
dox beit din may be difficult: Rabbi Tendler;

on the other hand, worries about this. He

even says, “I'm. waiting for one Reform
remarried ‘woman! who - will give birth to
mamzerim without the benefit of a ger, and

pxctums of our mlanons wn.h non-Ortt

T ’W‘mﬁoﬂfﬁfﬁmﬁ‘sﬂiﬁ

tior;the-Ravresponded: “Have-youeverseenr
a came! fly?” Rabbi Tendler concludes that
apparently, the Rav feels that such persons
‘can no’longer be found in non-Orthodox
circles.

Since a real joint beit din is apparently no
longer viable (if it: ever was), an altérnative
has been stiggested. The new. proposal calls
for a screening comimitee to evaluate potential
converts who wish to make aliya. This
commitee, including Reform, Conservative,
and Orthodox representatives, would evalu-
-ate the sincerity of the potential convert. If
the candidate qualifies, the committee would
then refer him to an Orthodox Beit Din which
would perform the actual ¢onversion. The .
idea, according to Rabbi Tendler, probably
originated from Rabbi Aharoy Lichtenstein’s
suggestion in 1987 that “our people will deal
with the actual conversion while others can

items.”

On Novembcr 24, 1988, a delegation of
the Rabbinical Council of America (RE€A)
including ' Rabbi Louis” Bernstein advised
Prime Minister Yitzchak Shamir not to bring
the issue of halakhic conversion to a Knesset
vote; ‘the - RCA considered such -2 move
dangerous and doomed to failure, That same
day Rabbi Bernstein was invited to the Prime
Minister’s office, where, to. his.surprise, he’
met with National Religous Party Knesset

_members Chanan Porat and Rabbi Chaim
Druckman, and two important leaders of the
Conservative movement. They d d-the

Tendler’s unease regarding Rabbi Lamm’s
presenting views apparently in the name of
Yeshiva University and Orthodoxy in general.

. ‘The signatories wanted to clarify that Rabbi

Lamm was expressing his personal opinion,
not nécessarily that of the entire university.

Rabbi Tendler did not make any special -
effort at “security;” he admits that he made
several copies of the’document to share with
other Roshei Yeshiva for their suggestions.
But someone illicitly .obtained a copy that
happened to be unsigned, and brought it to
the November convention of Agudat
of America. [Editors’ note : Commentator has
recently revealed it was the ill-famed Jeffrey *
Silver who_ released this document to the
press.] Anmoincing that he had a signed
document, the person then. guessed incor-
rectly as to which rabbis had signed it. One
of the Roshei Yeshiva he thought had signed -
was Rabbi Tendler, who in- reality never
signed the document. Rabbi Bernstein claims
that  two of the actual signatories later -
regretted having signed,

es

Are there halakhic problems with a joint

*“screening panel?” Rabbi Bernstein. declares

that the idea is totally within halakhic bounds.
Rabbi Tendler, however; maintains that the
panel violates the dictum kesher  resha’im
einam min ha-minyan, “a cabal of evildoers
is not' to. be counted”, which: forbids .coop-
eration with ‘apikorsim. Rabbi Tendler does

Jews: W 2
Onhodox rabb!s desire Onhodox rwognmon
as. legitimate rehgmns authorities. . Rabbi
Bernstein maintains that “the very highest
Conservative and Reform leaders... latigh at
the issue of ition, which is ing}

to them.” They have no use for recognitjon -
from an Orthodoxy which they have rejected;
rather, they are agreeing to the plan in order
to prevent personal tragedies and because a
universal body can prevent future strife
among Jews. Rabbi Tendler, though, claims

vative.do not have is the legitimacy given to
them by Orthodox people. Well talk to them,
we have contact with them, we sit on {certain]
commitees with them, but they know. that
we know that they are'not rabbis.”

those will meet your friend, and

a mamzer, and they suc the rabbi for never
telling them that when he remarried them [the
P ], he made it impossible for her fthe
child who is a manizeret] to ever, ever marry
within the Jewish nation, as interpreted by
Orthodox or Conservative law.” .
Would the proposal’s implementation
lessen friction among Jews? Rabbi Bernstein
says that, at least for the non-Orthodox, “The
only reason they're interested in an agreement
xstotermmalethedwmvenwsmlhekwxsh

thatshes

” Rabbi Tendler however, scems

more conoerned about unity within the -
Orthodox community: “We are being
attacked on this issue by everybody from the
right, everybody, I mean... Agudat Israel, the
Chasnd:c elcment_ {for] having any kind of -
i p with Conservative and Reform.

Rabbi Tendler also questions the ical
use of the joint | pa@thgng that the gains
apmelmﬂbmgmmhﬂcom
to an Orthodox beit din for genua? [Only]
a ger 1zedek. Would he. go to the Reform?
If he’s [acceptable] bel bypass them and he'l
come to us directly... If he goes to them hell
never pass us! But of course they're smart,
and they know that...” A similar plan carried
out in Denver drove hundreds of people to
““agree” to accept the mitzvor when they
actually had: no.intention ‘of fulfiling them.
-And the detm—legmmacy granted: here could
propcl the Israeli government toward recog-
nizing non-Otthodox rabbis as authorities for

“Whoisa Jew” dilemma, andall of the parties
involved' agreed. -to. keep . the: -proceedings
secret. But the next day, the Mizrachi -
newspaper Haizofeh printed a front. page
. ,article - documenting the  dialogue. Rabbi -
. Bernstein believes Chanan Porat was respon-
- sible for leaking word to the press. After this,
Rabbi Bernstein tried to bury the issue in
order to avoid the-press.
- Thé Prime Minister’s
exchanged letters with Rabbi Lamm and with .

the presidents of the: Jewish Theologlcal‘ -

Seminary and Hebrew—Union College.

offxce soon

' The Office of Rabbinic Alumm is proud to
-announce a Yom Tyun on the topic Bishul
B'Shabbat at the Queens Jewish Center,
Forest Hills NY February 7, 1990 Interested
Semikha students invited to attend |

Theymaybcwmngaudwcmaybcn,ght, .
to pay right now...is fthe right. ..~

wing] splitting with us.”
Rabbi Bernstein candidly admits that the

efforts to find common ground may be *

temporarily thwarted, but still hopes to reach
asolxmon.theamenﬂyworhngontwo
plans (he will not comment on them), he
vealizes that he faces strong opposition from
mpwed authorities such as_Rabbi Aharon
. itchik. Rabbi Soloveitchik declined to
comment to Hamevaser on this subject;
claiming “Bakesh shalom ve-rodfeiu.” *

‘As the situation now-stands, nothing

concrete has been agreed to. Rabbi Bernstein

holds out the hope that if the problem of
conversion can be solved, it may be possible
10 move. on to the far more serious issues

. of ishut” and mamzena which threaten’ to -

permancatly divide-the Jewish people. At the
. very least, he feels, it is important to press
on in-order to avoid anothier damaging fight
over “Who is a Jew” in Israel. Though Rabbi
Tendler has no ‘clear solution; to these
problems, be ‘believes that Orthodexy only
stands to lose by pursuing the screening panel
idea. Both rabbis agree that the debate within
the Orthodox camp should be conducted with
ashat shalovir. :




Commumty

All For One And One For All:
~ The Ralgbls Of Riverdale

by David Ehrenkranz

Jewish communities in the United States
have largely been plagued by divisiveness and
controversy. The Riverdale community,
howcver remains a notable excepuon to the

ences of oplmon among the Orthodox
spiritual leaders do occur,.an intense’ spirit
of ‘cooperation: predominates, . with rancor
prominent in its absence. In an effort to gain

new insighits “into the American Rabbinate

based on the Riverdale model, Hamevaser
conducted interviews with those most respon-
sible for maintaining sich a-unique atmo-
sphere: Rabbi Jonathan Rosenblatt of the
Riverdale Jewish Center, Rabbi Mordechai
Willig of the Young Israel of Riverdale, and
Rabbi Avi Weiss of the: Hebrew Institute: of
Riverdale:

When describing the relationship between
themselves, the rabbis consistently used.such
words as “respect,” “understanding,” "selfless-
ness” and “friendship.” Yet the main reason
for-“the presence of harmony,” ‘as Rabbi

Weiss zed. the diff “The
Young Israel is considered more ‘yeshivish,”
the Riverdale Jewish center represents the
classical establishment, and “our shul- {the
Hebrew. Institute] is known for outreach.”

Rabbx Welss added that “our beit knesset is..

thieteachings ~of “ethical

3

We have a.

of outreach. Ouir philosophy is to use a direct ~

manner to bring to shul those who dont
usually come, by secking them out with
.chesed. "We will go to the streets in an attempt
to bring them closer to Torah.” Rabbis Willig
and Rosenblatt agree that each shul fills a
niche in the community and that each “sells”
something different; Rabbt Willig’s -shul
primarily serves those already committed to
both- Orthodoxy and learning, while Rabbi
Rosenblatt’s attracts a more diverse crowd.
The ribbis easily handle disagreements that
inevitably arise because, as Rabbi Willig says,
“We are civil to each other.” Rabbi Weiss
says that di do.not Jate b
everyone understands that “our purposes are

sincere.” Rabbi Rosenblatt emphasized this®

Rosenbiatt put it, is the non-competitiveness

point: “We are not out for p 1 gain. All

__of each of the leaders; “there’is no’sense of
" jealousy,” he says. Upon hearing that a new

young Jewish couple would like to move into

- the Riverdale- community, he ‘advises ' the

couple to pray in the other two shuls as well
so ‘that they may see if .they aré more®
“comfortable in a different environment. He
is obviously most conqemed with th_e welfare.
of the-people,

Rabbi Willig feels that Riverdale’s peaceful
situation . should. not be' unique. He asks,
“Why should there be conflicts? The gemara

1ellws1harmbmderdmchamunmsupposed ——the-centrality-of Isracl in-his shul and pushes -
and 1f-one succeeds;  aliya- siron‘gly._“’_!'fwug‘hﬁr United-Sates]_Joveto hear botirfof-the other} rabbis speak;—

the othcr wﬂl as well.” Rabbi Weiss adds that
“the harmony has to dé with the inderstand-

ing of each:other on a personal level, the
recognition of each of cur strengths, and the
fact: that 'we share ‘a common vision.” That -
“common vision” is the promotion of Torah
study, - Torah .ethics, and- Torah values; in

- short, it entails the carrying out of Torah with

chesed, honesty, and wisdom.

Rabbi Rosenblatt commented, “Each of us_ -

is comfortable in the others’ shuls.” Never-

" theless, -each ‘shul uses . unique’ approach

towards-reaching their shared vision. Rabbi

-of Ri

three of us acknow!edge'ihatf the variétiés we
‘represent are normative. within the halakhic

realm.” Clearly, one of the strongest assets
dale’s " Jewish cc ity is the
supportive and tolerant atmosphere created
by the three rabbis.

But they are more -than tolerant toward

each other and ¢ach other’s methods. Each
rabbi expresses admiration and respect for
the other two. All emphasize learning, though
each stresses to a certain extent a different
aspect of Jewish identity. Rabbi Weiss stresses

is currently our home; we must réemember
that Israel is our homeland.” He- also likes
1o “do outreach™ .and involve his Sshul in
activism inspired by Jewish pride and dlgmty.
Rabbi Willig, o the other hand, emphasizes
learning, chiddhushei Torah, and .zerizut in
mitzvar, while Rabbi Rosenblatt - tries to
inspire the young and the old with love of
the Torah ethic.

Rabbis Willig and Weiss feel there are no

‘problems unique to their harmonious com-

munity, though Rabbi Rosenblatt does poitit
out that “The | propcrty valum are very high,

‘of halakha that are most sought after. A

and we are losing the best and the brightest.

After a few years of living in apartments,

young couples often want to buy a house.

Since they cannot afford the Riverdale home,
" they move into other communitjes.”

In regard- to more general aspects of the
Rabbinate, all agreed that rabbis today speak
much more frequently than their predecessors
in Europe. There, the rav of a community
spoke twice a-year, on Shabbat Shuva and
. Shabbat Hagadol. They explained that
- additional speeches were unnecessary because
even the average tailor or cobbler possessed
sufficient Torah knowledge. In American
society, though, many community members
do not study at all during the week. Because
their ‘only opportunity to learn may be the
rabbi’s speech on Shabbat, Rabbi’ Willig
insists that the speech consist of Torah.

While the three agree that the sermon
should be bound in Torah, Rabbi Rosenblatt
is not afraid to call it Séxmon. “The
Orthodox Rabbinate K@ a. more
complex Rabbinate. In the European model,
the rabbi didnY speak that often. And when
he did, he was primarily a.teacher. Now, a
ioie ‘protestant’ drush has become the mode
in which the rabbi speaks. I love to preach.
1 love the sermonic genre.” Still, he adds that
“I wouldnt mind not speaking once in a
while.”

Rabbi Weiss declares, “I do not give
sermons. I give divrei Torah.” He adds that
one should focus on Torah ideas because,
when assessing the situation in Riverdale, he
feels that “thank God, we are learning more.”
Rabbi Willig agrees, and explains that he
occasionally tries to add a little mussar to
the-devar Torah. Rabbi-Rosenblatt revels, “1

and see what each one does at his best.”
G 1 exists in_the rabbiy

professional schooling. Had Rabbi lehg the.
opportunity to design a semicha program, he
would base it on that of the Israeli Chief
Rabbi “where they t the points

semicha program should be tailored for the
needs of today.”

Rabbi Rosenblatt agrces that a rabbtmca]
student must focus on the needs of today,
adding that a rabbi’s job is to help people,
not ‘make’ people, and that even though “we
are paid- by the shul, we work ‘for our
Creator.” Rabbi Weiss would “try to empha-
size the meaning of Ahavat Yisrgel. If there
is someone out there who has not said-
kiddush, then 1 have not said kiddush. We
should try to be more like Abraham and

on all sides. We must not be Noah-like and
build walls aroupd us that no one can enter...
we should enter the Rabbinate with our eyes
open, and be able to love every human being.”

The three leaders disagree about a rabbi’s
role in politics. Rabbi Willig feels strongly
that a rabbi should not get involved in
political causes, whether they be in or out
of the Jewish arena. Rabbi Weiss believes,
to the contrary, that “every cause is a Jewish
cause,” and requires the rabbi’s involvement.
He feels that “the stronger you ‘are in terms
of your own self-respect and pride in being
a Jew, the greater you become aware of the
larger universal issues.” Nevertheless, Rabbi
Willig says that “this is. not the job of the
Rav.”

Rabbi Rosenblatt thinks that “it really
depends upon the rabbi. If the rabbi feels

" that this.is an issue where the moral contours

of society are -at stake, and that if he gets
involved it will benefit the Jewish commu-
nity... then by all means get involved.” Still;
he warns that one should get involved “ley)
Shamayim, and not for the glory.” H@%
further that rabbis should not let political
involvement detract from a “serious level of
Torah study. A rabbi has Hmited resources.”
Assessing their overall experiences in the
Rabbinate, they primarily extolled their
congregants. The rabbis eall them "“wonder-
ful,” “pleasant,” “intelligent,” “sincere,” and
“inspiring.”
greatest achievements and biggest disappoint-
ments stem from the same source. “God has...
allowed us to bring Jews closer to Torah,
and that is most wonderful. But the hardest
thing is that after you've touched their lives
and helped 1o cultivate their lives with
Torah... in the end you are unable to sustain
the relationship. ‘fseople come and go... That
is the hardest thing for me. » For all three,
the joy of influencing people with Torah goes
hand in hand with the anxiety of separation.
Rabbi Willig’s main source of satisfaction

ofed e 6861 -IOQLUQC‘QG OSLS AQIS!X . HE!SVAE]WVH
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Rabbi Weiss nofed that his .

is the general Jewish growth in the area,.

especially in Torah learning and- the obser-

* vance of mitzvot. Contrasting today with the
situation 16 years ago, he points out that there

~WaS 1O Vi ad kashrut very few (if any) shiurim - -

were given; and the overall observance was _

much lower. Rabbi Rosenblatt seems most

views towards semicha -programs as well.

‘Rabbi Willig was definitive in his answer, that

such ‘a program must stress. “learning,
learning, learning. There are many areas of
halakha which rabbanim are asked about all
the time, yet they are not proficient in them.”
" Rabbi Weiss beli it should emph

interpersonal relations, the business-ethics of
Torah; as well as Yoreh Deah and Orach
Chaim. All three stressed that a semicha

program should not be treated as a pre- -

disappointed with losing the naivete that one
has when entering the rgbbinatc, the belief

‘that one can change the world witn a swift

motion. The world changes, hé says, in a

“gradual process.”

Hamevaser adds a special note of thanks
10.¢ach rabbi for offering his valuable time
and straightforward answers.. Their rare

community has clearly benefitted fiom theirs-

cooperation as- well as” their midos and
erudition.
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= by Rabbi Zelo Schussheim z:'7
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VASER ¢

 edited by Rabbi Shalom C: army

L" Note: This spring Rav Schussheim 1
2 handed me an account, as precise as by coudd
render it. of comments on aggada he had heard
x long ago from maran haRav Joseph Soloveir-

chik. may God restoré his health. Disappoini-
ment with “certain writings of individuals,”
Y purporting 10 present the views of the Rav,

combined with the urgiigs of other Roshei
Yeshiva, helped him to overcome his hesita-
\ tions abowt publicarion. He hoped that my
expericnce in working with the Rav might help
Him with the editing.

islev

HAME

rather only in the Messianic era: “Then [only
then] shaill our mouths be filled with
taughter.” The gernara implies a halakha: joy
must be restrained: undisciplined hilarity is
forbidden and simply disgusting.

What defines real joy and what mere
hifarity? If a wild party is going on and an
ambulance siren is heard, the hilarity pauses
for a moment; it won't continue at- the
previous pace. It has been somewhat cut off.
A simcha shel. mitzva, however, will pause
for a moment, then resume as before.

This gemara -is halakhic, but the Rav
showed that it also describes a fact of life.
Each of us has dreams, hopes and aspirations.

* Their fruition is simcha. Yet Chazal say: “No

Machshava ; ‘
a’'al Aggada:
elections

a

J .

ﬁve, God commands him to leave his country,
birthplace, and father's house. After all his
tribulations in Egypt, the strife between the
shepherds of Abraham and Lot, and the war
and the captivity of Lot, Abrahan and Sarah
are childless. Many adveéntures later, at the
age of one hundred years, Abraham begets
a son, lsaac, through his wife, Sarah — a
son through whom the entire heritage of
Abraham is to be transmitted. And then the

- Almighty tells him to offer Isaac as a burnt-
. offering. The Torah then tells us that after

all these tremendous difficulties — the lifetime

. of waiting for one child and then being asked

to sacrifice hin — Abraham is informed that
his brother, without any hardship, has hegot

st

’

semblance of kindress or charity. Tzedaka
suggests the attainment of something one does
not completely deserve. Food belongs to the”

_realm of din; a person must deserve it. He

who “sins loses his claim to sustenance (see
end of Kiddushin). Since no individual does
not sin (Kohelet_7:20), each person forfeits
his systenance. But God is rachum, merciful,
and feeds maﬂ\wt;:vthe attribute of chesed.
The animal, however, does not sin, and
therefore merits ‘its sustenance from the
Almighty according to din.

The conclusion is self-svident. Since din
takes precedence over chesed, the innocent
beast must be fed first.. Only then can man
eat and be satisfied, for

He—sprentquite-t-few—houtstrring-to—cast
- the Rav's spontaneous remarks in literary form
withour sacrificing the exect, remembered
phrasing. Unaccustomed o publication, R.
Schussheim was a bit frustrared at our slow
progress and occasionally felr like giving up.
When we last met, I assured him he would
“feel differemuly after the summer...
Alas, R. Schussheim’s death cut short his
! participation in the project. I offer the following
excerpt of his record of our rebbe’s words as
a living testament to a talmid’s fidelity and
as inspiration and memory for his colleagues
and studerus. Tehei Nishmato Tzerura Bi-
wzeror Ha-chayyim, i
S.C
1
One afternoon, at the home of the Rav's

one dies with most of his wishes fulfilled.”
Even the dreams that are fulfilled, interpreted
the Rav, are only partially attained, as we
all know from experience. Hence, there can
never be complete simcha. The dream is ever
more beautiful, more bountiful than the.
reality. And so it is-forbidden to fill one’s
mouth with laughter — yes, it is forhidden,
and for a thinking human being it is
impossible.

“Then shall our mouths be filled with

— .

mothet (in those days, when he taught at the
Yeshiva Tuesday through Thirsday, his
abode) 1 found the nerve to ask him how
he ‘had arrived at his understanding of a
strange picce of aggada at which he had
« labored mightily that morning: The Rav put
me on the spot: “Why do you not ask me
the same question about halekha?” Hesitat--
ing, 1 replied ‘that there are so many
commentaries in print, to say nothing of what
the Rav had heard from his father and family.
The Rav, with his tremendous diligence in
learning that which is ot commonly knowi,
explained and clarified the material la amitah
skel Torah [to the truth of Torah]. But here,
in aggada, none offers assistance. Without
Rambarn, when even Maharsha is- silent,
where does the. Rav find any hint to lead
him"to an explanation? To which the Rav
responded:. “I-see. it between the lines.” He
continued: "Many times I horeve [take pains}

in'aggada more than in halakhe. Iu halakha,

if one doesn’t understand the Ra’avad, he will
say, 7The Ra'avad knew what he was talking
about, but.1 do not understand the Ra‘avad.‘k
In aggada, whén the words of Chazal seem
strange, one may foolishly think that Chazal
were merely enunciating beantiful phrases, a
barg mit verter [a mountain of words). This
is fale; every word is kodesh kodoshirm, the
hearfland soy! of Torah and yiddishkeir. One
must work to elucidate them.”
L e e .
Berakhot 30b: “Rejoice in fear; the~
. situation of joy requires a measure of awe.”

The gemara relates that Rav Ashi and Mar
brei d’Ravina hosted wedding celebrations for
their children, When they saw excessive levity,
they smashed expensive. goblets. According
to' Tosafor this is the reason why we bréak
a glass at a wedding ceremony. In line with
Tosafor, the Rav -was’ critical of ‘Tabbis ‘who
instruct the groom to: break the glass in*
memory of the destmcnon »f the Beit
HaMikdash.

The gemdra adds that one.is not.to fill

his moutt\with laughter in our time, but’

Rabbi Sthussheim

laughtér.” The Rav taught that when Chazal
quote a pasuk, one aJso examine the
context. When The Ribbono shel Olam
restores Zion, “hayyinu ke-cholmim,” we are
like dreamers. We recover the original dream
with all its kedusha and bounty; with no
distinction between the' dream and’ reality.
Not thiough the shivar Zion of Ben-Gurion,
or through that of Begin, but be-shuv HaShem
— through the ‘shivar Zion of the Ribbono
Shel Olam — will our mouths be full of
laughter. . Our “entire being will ‘be full "of
simcha, for reality. and dréam are one.

eight children. Yet, Abraham’ destiny is

unique, and symbolizes-that of his ‘descend--

ants. This is-an integral part of the akeda

theme which éach Jew must make his own

on Rosh Hashana. Hence, the reading of these

four sentences at the end. of the akeda liturgy.
v .

Bereshit24:19: “And she began-to nge
drink to him and said, ‘Also for your camels
I will pour until they finish drinking.””

Halakha commands one to feed his animals

Rabbi Soloveitchik

before he eats. 1 recall the Rav’s story about
the cat that Ray Hayyim {Soloveitchik, the
Rav’s grandfather] wodld always feed before
he ate. When the cat could niot be found the

-search went on for hours before Rav Hayyim

would eat. Rav Hayyim did not distinguish
between halakhot, but rather maintained that
each halakha be observed diligently.

Why did Rivka, as it is.related in the verse
above, pp gard thise d by
giving Eliezer water before runmng to the well
10 draw water for the camels? The.Magen
Avraham’s answer has b h

ly di

. not dismiss the. pesak for

hald -

God’s mercy. This remarkable explanation
only sharpens the question: what. abgut
drinking? Ought not the animal to drink first
100? It seéms that the' Rav was not entirely
satisfied with the Magen Abraham’s distinc-
tion between food and water, though he did
halakha le-
maaseh. -

According to the Rav Rivka gave Eliezer
water before the camels because it was not
she who was eating and drinking but another
person. Anindividual knows.that he is fallible;
hence the asimal comes first. However, when.
giving food ‘or water to dnother, one has no
right 'to say that the other person has lost
his right to food and water. Rivka saw Eliezer
as being worthy of sustenance due to the

in offering water to Eliezer first.
v

Berachot 33b: “Is féar “of Heaven (yirat
Shamayim) a small n{atler? "o Yes, with
respect to-Moshe it is.”

Imagine telling a mathematical neophyte
all you must do is understand nuclear physics.
One protests: it is all too complicated. To
which the reply would swiftly come: Why?
To Einstein it is very easy! Obviously, such
a response- reflects reasoning that is quite
faulty. The student wetting his feet in
mathematics is no Einstein and what is simple
for Einsteinris obviously not simple for the
young man. Moshe Rabbenu demands yirar
Shamayim of all Jews as-if it were within
their grasp. Is it so easily attainable? Yes, says
the gemara; for Moshe it is a small matter,
But clearly not every Jew is Moshe Rabbenu:

The Rav read this gemara differently,
Everyone reads the answer as the complete
phrase “Yes, with respect to Moshe it is a
small matter,” The conclusion then follows
that every Jew could reach the heights of yirat
Shamayim, and generates the  obvious
question. The Rav suggested dividing. the
phrase: Is the goal of ‘yirat-Shamayim easy?
Yes, with respect to Moshe... Here we should
pause. Yes, says the Gemara; let them treat
Moshe. our teacher with -fear, honor and
respect. Then it is not difficult to acquire fear
of Heaven.

The Rav expounded upon the impoitance

and ity

LT

The Akeda: On Rosh:Hashana we ask God
to remember the merit of the wkeda, Which
is the reason why we read this section on
that day. But why add the sentences at the
end of the chapter telling us ‘that Milka had
--borne eighi' children to Abraham’ brother,
Nachor?

The Rav emphasized that each Jew, on this
sacred day, Thust recognize that the destiny

of - Knesset Yisrael is different from that of’

all other nations. When Abraham is seventy-

kiiowledge: the tule of "anirmals first applies
only to food, ot to drink: Therefore, Rivka
offered him drmk and .then drew water for
his camels.”

The Rav was not completely at éase with
this explanation. ‘Why should drinking be
different from eating? Secondly, and most
importantly, why does the animal- take
precedence?

_The Rav suggested that we attend to the
two concepts of din and 1zedaka (or chesed).
‘Din means pure justice, unaffected by any

y -of having-a. rebbe. Yirat
Shamayim does not exist in a vacuum Each
individyal must have someone to whom he
looks authomauvely for Torah, halakha, and
guidance. He who lacks a rebbe will not reach
the heiglits of yirar Shamayim. The individual

. who thinks he can ‘stand completely on his
own two feet, admonished:the Rav, is terribly .

-mistaken.

In recent years, when the Rav, may God
grant-him a refua shelema, has been absent
from-the Yeshiva, these words have become
for me ail the miore poignant:

principles of justice. Hence she was justined
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When Something Goes nght...
Reflectlons on Shabbat at Yeshiva

by Rabbi Mayer Schiller

‘What exactly are we up to here at Yeshiva?
At times it seems that so many different things
are going on here that it'is almost impossible
to speak of Yeshiva College as one entity.
Are all the students, rebbeim, Roshei Yeshiva,
administrators, professors, etc.,.all part of the
same enterprise in-any serious sense? These
questions -surely strike niany of us with
disconcerting forcefulness as we walk around

- the campus seeing, hearing, and participating

in... well, most everything.

A few weeks ago' 1 was the guest along
with Rabbi Well at a joint S.0.Y..- J.S.S.
“Shabbaton™ (I do not know what the word

whom are fnghtfu[ly serious about God and
His Torah, are a welcome respite from a week
of wrestling in the “steel cage™ with a far
tougher opponent than Andre’s team in the
Survivor Series, namely the Orthodox
adolescents of modernity’s bourgeoisie.

But Rabbi Cheifetz, he always does it to
me. | am always silly putty in the hands of
people both nice and sincere.’ So, when he
comes and talks about Shabbat, and J.S.S.,
and’ things like that, the “no, 1 cant”s are
hard t6 produce, and the cardinal rule of my
middle years ("no pay no speak”) will yet

At the seuda 1 spoke of ahava/ Yisrael and
why it need not be a contradiction with a
true sense of passionate kana'ut. For in fact,
true concern for one’s felow Jew produces
a sense of outrage at evil and heresy and a
burning commitment to their eradication. To

. clearly define and abhor evil is not to care

less about others or empathize less with their
particular plight, but, in truth, to care more.
‘in the end there is no. conflict between the
Satmar Rav, Reb Aryele Roth, and Rav

*'Amram Blau on the one hand and the Belzer-
_Rav, the'Skverer Rebbe and the Lubavitcher

|

traditional anti-Zionism is of the L.qndau—
Ravitsky-Simon Oz veShalom variety (with
its roots, lhavdil, in Buber-Magnes-Brit
Shalom visions), | suspect that all the
doctrines that Rabbi Lamm presents as key
to Centrist Onhédoxy can also co-exist or,
in fact, be rooted in.true Torah passion
(witness Rav Kook, the Wurzburger- Rav,
etc.). It was this hope for “tough-mindedness
and toleration™ zhat I called for at the Friday
night seudu.

After the meal-Rabbi Well and I gave brief
presentations to a large crowd of. talmidim.
He:spoke of the need for pride in one’s Jewish
identity while confronting contemporary
society. I discussed a Torah approach to social
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means in this context and the anti-modernist |

in me finds it a bit distasteful, but anyway)

- at which both of us spoke penodxca]ly, got

to sleep in the Rpferee s Suite, sat at the head
of the table, etc. Last year I was featured

at a similar event. Both years my reaction .

~was the same. I did not want to go before

" the event and was most happy I did afterward.

Why this reluctance on my part? Well, quite
frankly, after a week of giving a high school
shiur in a Modern Orthodox setting (or
perhaps better said, after thirtegn years of
giving such a shiwr) one tends at'times to
suffer from a bit of despair: there is a heavy
sense at times that heartfelt effort and serious
attempts at communication are like just so
much pouring of water upon the sand, words

uttered - to. rOoms
deeper sense, largely empty. -

Of course, this feeling is somewhat errant
and certainly tragically seif-defeating. Much
of value is accomplished in the MTA-type-
high school classroom both in terms of
planting seeds for future flowering and in
actual present effect. The outer forms of
adolescent cynicism, crudity, simplicity, and
rebeilion are very often just that: forms of
a period. in a young man’s life which leave
little imprint on his mature self. (How many
Young Israel successful professionals go -
about on weekends sporting The Who's 25th
Anniversary Tour t-shirts?) A certain type of
behavior is expected of teenagers under the

ibl fnll’ but-in-th

' dogmas of “Amiericanism” and those influ-

enced by its doctrines act accordingly, at least
for a brief period. After that fateful year of
crossing the’ Rubicon in Israel in 13th and

" at timés 14th grade, much of the situation

changes... sometimes briefly and sometimes
for'good. (The implications of the rapid.effect
of Israel should send a shudder down the
spine of those of us who labor in American
high schools, for what exactly do.we do for
Jfour years? But that is a topic for another
time) In any event, despite the consolations
of Torah seriously learnt {at times®y some),

of hopes for the future, and realization of

the transient ephemerality of Modern Ortho-
. dox adolescence, teaching a quarter-of one’s

again be violated.

So; now it is Friday and time for Mincha:
1, personally, dé not feel particylarly
comfortable. with the Ashkenaz nusach for
Friday night Kabbalar Shabbat and Ma‘ariv,
and yeshivishe nusach is not what 1 call “home
sweet home.” Besides the hint of melancholy
Ifind in it, the tzibbur always seems strangely
quiet. So, I am laboring under a heavy burden
of provinciality coming in. This is going to
be disagreeable, so I must brace myself.

And yet, one cannot help but be impressed.
Fact is that the davening in the Beit Midrash
is most impressive. Be it a weekday Shacharit
(sparsely attended due to its length- not a
good situation in its own right) or ma'ariv,
the mood is serious and the place is very quiet.
Shabbar, in which a diverse crowd of YPers
and JSSers’ were_brought together, was no
exception. I think we can safely say that the
ernskeit, sense of respect, and general
atmosphere of kavanna, right here in our own

- Beit Midrash, is the.rival of — if not superior

to — any other yeshiva (and T've travelled
far and wide among Hasidim, Yeshiva and
Yekeshe circles) that my path has crossed.
Clearly something very grand is happening
here. Why? What is the source of this most
impressive happening? We are doing some-
thing right. What is it?

Davening concludes and things would only

Rebbe on the other. The Reb Moshe Feinstein
who so clearly differentiates between faith and
heresy throughout the Teshuvor is the same
tzaddik who loved even the humblest of Jews
with all his heart. The RaShab’s condemna-
tions of Bundism or Zionism did not in any
way detract from his fulfillment of the 32nd
chapter of Tanya... yes, there may be
differences” as to method. The Wurzburger
RaV and Rav Hirsch parted company over
the Auwstritt<but provided one’s core com-

mitment is a fiery passion for God, Torah

and the spiritual (and material) well-being of
all Jews one cannot go wrong.

In this cpntext L made reference to a talk
which Rabbi Lamm gave at Kehilat Jeshurun
in March of 1989. It was a lecture in which
he presented ,a wide-ranging critique of
education (and at times of life in general) in
“that community which subscribes to Torah
U'Madda as a desideratum and not a
concession...” Basically he saw the educa-
tional efforts of this community as failing to
produce enough students with a commitment
to “the primacy of Torah as a lifelong
enterprise of the first importance,” to “a life
of mirzvot as the source of legitimacy, value
and validity” and with a sense of outrage at
aveirot, kefira, and bizayon ha-Torah. This
latter deficiency he saw as possibly sympto-
matic of “a loss of faith, a condition of being

audience at all times. other than when there _get hetter. We know as. believing Jews that _uncaring, cold, callous. Or at least not being

* can, if one yields to the Tempter’s promptings,
produce a sense of deja i, despair, boredom,
and plain old-fashioned heartache.

* 8o who needs more of the same come the
weekend? Shacharit on Friday morning in the
Shi Shteibel ( ing that tradition
of ‘the Zanzer kinder’s unique combination
of derekh haBaal Shem interwoven with hard
core kana'ut) -and Shabbat in“the warm
embrace of Rachmi do ders for
the ‘soul; the "heart, - and oné’s sense of
perspective -in_the world. Yiddish speaking
chasidisher friends, and Rabbis, most of

.

atmosphere even-in so

ietie:
lheor‘, This topic is a long and pamful one,
the intricacies of which are not relevam to
the matter at hand (The interested reader is

directed 1o an " article of miiné in the 5749
Shavuot Jewish Action for further details).
What is relevant took place after these talks.
-Crowds of earnest young men gathergd to
discuss a wide range of serious Torah
questions with obvious care and concern.
Those speaking to me ranged over the topics
of Jew-Gentile, Torah U'Madda, Chassidut,

~ Mitnagdut, yeshiva high school education,

general education, derekh ha-limud, the ideal
Torah society, the ideal yeshiva, Zionism, the
differences between the Edah and the Neturer
Karta, and so on and so forth.
It was close to midnight when | finally had
10 beg off 1 have had such passionate
discussions in the past, with the best of Reb
Shmuel Feivelson’s talmidim in Bais Shraga,
with the most serious Chassidische vingerleit
in Skver, in assorted public and private
meeting places of people picus, thoughtful,
and deeply involved. Those young men |
spoke to right here in our very own-Rubin
Shul (although somewhat ignorant of large
segments of Kial Yisrael) were full of Torah,
devotion to God and to the Shulchan Arukh,
and the.yral enthusiasms of youth prior to
battling the vile hergel which drains our
_ innards (if. we be not on constant guard) in
later Life.

And so it went throughout Shabbat. There

was the group of NCSY advisors who had
me speak in the afternoon to their baalei
teshuva from upstate New York. I do not
" know whose sincerity humbled me more, that
of the upstategs or of their mentors, mentors
obviously sincerely devoted to bringing
Jewish souls closer to God. .
Shabbar afternoon before the seuda came
40~odd fellows gathered around. The topic
.- was chinukh, how to improve learning and
piety in Modern Orthodox yeshivot. Their
involvement was matched by that of the
baker’s dozen who sat with me after the meal
. discussing Y.U. in general, its strengths and
its faults. What can 1 say? These were bnei
Torah and their company was inspiring and
delightful

e is @ test-rearing its-ugly-head on-the- horizon—the—-spirituat--is -an— ebjectwe feahth Thef—fsuﬁﬁqxemly committed.”_As_Rabbi Lamm

d it up, the “most critical problem

ol

an activity as the “Good Shabbos exchanged

is finer, better, purer when those doing it are
bnei Torah (to use the Misnagdic phrase) and
yirei shamayim (to use the Hasidic). Davening,
learning, and the ordinary.conviviality of
those who labor.in Torah is almost palpably
different from that of those who do not. It
is- this'mood generated by ernster yiden.in
einen (serious Jews ' together) that I have
sought and sometimes found throughout my
life: And I found it in ‘our Beit- Midrash that
Friday night. Who t6 praisc? Who to thank?

facing Orthodoxy which preaches Torah
U’Madda, moderation, toleration, and,
openness is: can we be all these things without
sacrificing that ‘bren’, that ‘enthusiasm, that
zeal, and commitment, and powerful love,

" without which we are condemned to spliuual

superficiality and religious medlocmy””

My answer given that Fnday night was
that we can, that commitment and empathy
can co-exist. Indeed, although I suppose I
am an Austritiler and the only Zionism I allow
to co-exist in my-heart with Hirschian and

- They -are-also, by andia;ge -on a kughcr -

level of Torah knowledge, halakhic obser-

vance and hashkafic profundity than their

parents and commuhities. Their current status
is the result of forces to be found away from
the -affluent suburbs of their homes. These
forces are to be found somewhere in the Day
School-Yeshiva High School-Eretz Yisrael-
Y.U. shiur experience they ‘have alifunder-
gone. Somewhere a lot is bemg donie right.

1 dont know much about the elementary
schools, but beginning in high school the

educational system of Modern Orthodoxy .

Continued on page 10
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While-the entire Garden of Eden story is
puzzling, the most cryptic aspect of the
8 narrative is probably the circumstances
surrounding the Eiz Hadal, the Tree of
Knowledge. In pamcular. the Torah does not
explicitly define man’s nature before and after
i mting from the Tree. Naturally, such a
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Such a punishment, he says, fits thcn' sin,
as they had crossed outside the control of
God. God punished them, midda keneged
 midda, by making their bodies perform acts
they could not control. \]
(Moreh Nevuckim 1:2) offers
a different explanation-for the negative nature
of the Tree of Knowledge. He. distinguishes
between “emet” and “sheker” meaning truth

* Mag 3

_Bible

iThe End Of Innocence

Malmomdm dcﬁm “Flokin™ hene as ajudge
(such usage is found, for example, in Exodus
22:8). Eating from the Tree made Adam and
Eve judges in that they: would not receive
the truth in a clear format, but would instead
haveto ider various perspectives and ther
use their own human views and Judgemcnt
to make a decision,

Since Maimonides does not offer a running
'y on the Bible, he does not address

defi d ds on an expl of
precisely whal “knowledge of good and bad”
@ the Tree offered as well as an interpretation
of various verses that shed light on the story.

The main difficulty with the Tree lies in
the notion that man benefits from knowledge;
knowledge of good and bad should be an
imperative, not a prohibition. Ibn Ezra

® Kisiev

and falsehood, and “ov vrah™ ing good '
and bad. While “emer” refers to what is
logically and objectively correct,’ “tov
denotes that which man’s illusions and
emotions motivate him to do.

the textual difficuities inherent in his
explanation. For example: based on the
language describing the Tree .from an
emotional point of view, Maimonides writes
that the Torah stresses the emotional. basis
for- Eve’s -sin.” Yet, the Torah’s earlier
dmription of the other trees in Eden also

HAMEVASE

tves this problem by explaining “knowl-
edge” as tagvat hamishgal, the sexual drive.
Only after they aft from the tree did Adam
-and Eve’s sexual drives begin. Several verses
support Ibm Eara’s explanation. Although
Adam and Eve were naked, they originally
felt no shame (Genesis 2:25). After eating,
" though, “their eyes were operied and they

perceived that they were naked” (3:7). Clearly;. .-

/*t«be latter verse refers not to physically
improved-vision but rather to a new psycho-
logical awareness.

Ibn- Ezra claims that only as a result of
that new drive did Adam “know™ Eve (4:1).
This point is debatable, since, althéugh it~
appears correct according to the Torah's
apparent chronology, the Midrash says that
the birth of Cain and Abel preceded even

agrees that Eve bore children before the sin,
while hi§ supercommentaries suggest various
textual proofs for his opinion.

. If the knowledge that Adam and Eve
gained from the Tree was’in fact talavat
hamishgdl, the already difficult phrase “as

soon as you eat of it [the tree] yoii‘shall be

like God™ (3:5), becomes-virtually incompre-
hensible. Though Iba: Ezra does address this
problem, Radak’s more expansive comments
offer a stronger insight into a resolution. The
basis of his answer Felies on the multiple
meanings of the word “Flohim,” which usually
describes God. Ibn Ezra and Radak reflect
Saadia Gaon who understands it as “angels.”
While angels themselves do not recognize the
ta‘avat hamishgal, Radak says that they do
recognize the quality in man and animals to
produce offspring similar to themsclves.
Alternatively, Radak accepts the possibility

‘but questions the veracity of the statement,
noting that the serpent is the speaker. He
suggests that the serpent knew this was calledk
“the- Tree of Knowlédge of good and evil,”
but concluded incorrectly that one who eats
from it would become liké God. However,
a later verse undermines the possibility that
the snake speaks incorrectly, because God
seems to jament the fact that, having eaten
from the Tree, “man has how become like
- one with us, knowing g66d and bad” (3:22).
Nevertheless, Ibn Ezra suppl Radak’s
comment, raising the possibility that.God
complains not about a past event but speaks
of the thoughts that man will have: as a result
of his knowledge, tian will consider hiriself
a god. Rashi also attributes to God such a
‘concern, writing that He did not want Adamn
to remain in Eden lest he eat from the Tree
of Life and gain a power that would lead
hmi’lb act like a god.

Radak says that after Adam and Evé
gmned ta‘avat hamishgal; they were embar-
rassed that they couid no'longer control their
impulses; their sexual drives overcame them.

that “Elohim™ is ‘meant inthe usval sense,

Adam and Eve aocordmg to Malmomdu,
were purely rational beings before eating from
the Tree, basing their actions-totally on their
intellectual - inclinations. Thus, they felt no
embarrassment about their nakedness, having
1o logical, unemotional reason. for such a
reaction. Taking from the Tree represents
man’s first break from “emet.” Eve fell victim
to her emotions, having seen thiat the tree
was “good for eating and a delight to the
eyes” (3:6). She performed her first illogical
action, one based on a human view of fov
rather than on emer.

--Like.Radak, Maimonides-writes that -the
punishment for eating from the Tree follows
the principle of midda kenegged midda. Orice
man decided !N@_wajh’;sg emotions -and
perspectives instead of his ‘intellect, God
resioved from him the logical view. of the

‘world he had previously possessed. Conse-

quently, Maimonides says, God left. man
“drowning amidst - distinguishing -between
good and evil.” In addition, banishment from
Eden for the purpose of “working the land”
(3:23); corresponds to Adam’s inability to
properly appreciate the patadise e was given.
In fact, God "had- allowed: him to eat from
other trees. in the’ garden” with the single
exception of the Tree of Knowledge. (2:1%).
- After-the-sin-however,;-God-told- Adam “
toil you will ‘eat;,” and: “through the sweat
of your-brow you shall eat bread” (3:17, ,19).
With the assumption that the serpent was
cormct m his prediction to Eve, Maimonides’
ires a different lati
of the word “Hohml‘ After all, neither God
nor. the angels have human emotions; so the
serpent conld not have been tcllmg Eve that

cating from ‘the Tree would change human

nature to be like that of either God or angels

| result Trom it. Omly after ¢ating from {his tree

€ pieasing 10 the sight and g

for food (2:9), .suggesting. little ‘difference -
between the human perception of the trees
which were permissible and the” Tree of

Knowledge. A possible solution relates to the .

specific language used in the two: verses.
Maimonides - probably strésses the word
“ta'avah,” which reflects desire more than
simply a positive perception. While the other
trees were highly attractive, the Tree actually
tempted Eve's desires, thus leading ‘to her
downfall.

Nachmanides explains in a similar fashion”
that Adam and Eve felt no love or hate before’
eating from the Tree, but did what is proper.

* The title “Tree of Knowledge,” then, refers

to a willingness to perform a certain action
based on the good or evil that appears to

e
b

emotxonal and inteHectual. ln Eden, man was .
able to concentrate totally on his spiritual | -
qualities, having minimal physical needs. His
body and soul were one, serving together to
allow man to “seek knowledge of God.”
Eating from the Tree increased man'Sphysical
desires, changing his propensity towards-
pleasure to-those bodily instead of spiritual.

While Rabbenu Bachya’s explanation
follows the views of Nachmanides and
Maimonides, it also magnifies the underlying
difficulty with their views. According to these
‘man app ly. lacked free
will before eating from the Tree. Rabbenu»
Bachya explicitly writes that man was “forced
in_his actions.” Akeidat Yitzchak points out
the several problexps resulting from such an

ie:

comprises. part of the essence of man. Citing
the " Midrash Rabba, he says’ that man’s
complexity depends on his ability to perform
both good and bad actions. Furthermore, if -
God. controlléd . all of Adam’s actions,
subsequently punishing him seems unfair.
This second question brings to the fore
probably the strongest problem with suggest-
ing that man was creéated without free will:
if man was completely good before eating
from the Tree, he could not possxbly have
sinned.

Rabbenu Bachya himself finds no contra-

dittion in the idea that Adam and Eve were

“completely intellectual,”. without evil incli-
nations, but still sinned, citing midrashic
explanauon; that even a.ngels can sin at times.

™
1
}
|

did Adam and Eve have the choice to act
on their judgements. Nachmanides suggests
_a possible scriptuzal. support .for his theory
from . Ecclesiastes (7:29): “God madé man
simple, but they chose many-calculations.”

Instead of remaining guileless, Adam and Eve

““refied--on - their—human—calculations -and—

emotions. .,

Based on a midrashic statement that the
serpent spoke the truth, Nachmanides rejects
Ibn Ezra’s. and Radak’s explanations. He
“finds the words that ascribe to one cating
from the Tree the status “of “Elohim”
irreconcilable with the notion that the Tree
produced in man taavat hamishgal. Yet,
Nachmanides also disagrees with Maimo-
nides' translation of the word “Elohim,”
opting instead for the usual translation. While
God does not have emotions, eating from the -
- Tree gave man God’ s ability to act towards

others according to His- Will God com-
manded man not to eat from the Tree, then,
because, although Adam acquired “a Dlvme
Attribute” as a result, the quality “i
detrimental to man because of his mclmauons
and desires.” Unlike God, man cannot control
the awesome power of basing his actionis on
his own perspectives.

Rabbenu Bachya elaborates on Nachma-
nides’ explanation, describing man as “com-
pletely intellectual” before eating from the trée
but emphasizing the distinction between. the
physical and spiritual rather than between the

4
some--Acharonim pt-ter

_resolve the apparent difficulties in- his

position.. Rav Ya'akov Horowitz, in Sefer
Madregat Ha'edam, suggests that though
man’s nature was simple and without natural
tendencies, like an angel, he differed from
angels in that he had the power to-choose
tono longer be angelic. If he wanted, he could
change his own nature to include-fre¢ will.
Thus, -God’s statement not to eat from the
tree may_not even have been a command,
but simply advice. God told Adam and Eve
that because eating from the Tree would
embody them with emotions and desires, they
should ‘avoid doing so. He knew that they
would not be able to properly control these
emotions. Rav ‘Yerucham Halevi Leibowitz
(Sefer Da’at Chockma U’Mussar) offers
similarly proper motives for Adam and Eve’s
actions: because their actions naturally
corresponded to God’s, they yearned for an .

-even closer connection to Him. It seemed to—-

the first human couple, that this goal could
be achieved if they would share His quality
of acting according to ones choice. God
warned them, however, that though this is
a Godly qua?.ty, man would err through it.

The questions raised by Akddat Yitzchak

- may have prompted Ran’s explanation in the

Drashot, Ran begins with an analysis of the
punishment Adam. and Eve received, He
writes that the phrase "as soon as you eat
-of it, you will die” (2:17) cannot-refer to-the - ...
Contiruied on page 10
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Continued, from page 3

this ‘guest. Now in many cases usually you
-say " le-chumra’ but in’ this case you say fe-
kula. Why? Because there are-guests there
[or] it is before Shabbos: .
People say that halakha is dry. In the driest
parts it has the human connection, and’ this
is part of a consideration. People are asking,
“Why?...1 am ready to accept certain hard-
ships, but why?” It goes from questions about
‘Modeh Anito[other] questions. Why so? And
when you are speaking about American life,
changing constantly, except for very few
communities and practically really no
communities, the constant change in the

~ attitude, in the behavior. So sometimes you

fact a situation in which the best thing is
to keep quiet because-you can’ fight it - you
can change it very slowly but theré are lots
of heterim that are practiced. The problem

books on hashkafa, even though it is an older
book, is the Talmud. I don't know if you
ever thought about it in’this way, but it is.

You cannot take it just from one quotation. -

H: But there are contradictory. principles,
dichotomous principles within Shas itself?

R. Steinsaitz: Ok, sa you have to take the
whole of it and try to integrate it. Sometimes
you get quite good answers, but you ‘have
to have a complete view, So | am saying it’s
also a book about hashkafa. So if you ask
me about what books I recornmend...] say
there is a book called Tanakh — I highly
recommend it. There is a book called Gemara
— 1 also recommend it. Because in our
complex life it becomes more important, not
less important.-In many cases we have to go
to the first gources in order to get even a
glimipse of what we are really dealing with.
For example, take the question — ja most

he is one of the Jewish members. He came
and we were talking about’ what is called a
“ host mother™ -- who is considered [the]
mother? 1told him that it is found in Masecher
Bekhorot. There is .a discussion. Unforty-
nately, it.is a teyku in the gemara and the
Rambam also quotes [it} -~ but there is a
discussion! You have this problem that
appears just in recent years and the only way
that you can cope with it at albis going back
to the Gemara. It’s a funny situation but this
is what I am saying again. Ah, what can I
say? Hafoch bah ve-hafoch bah, but it needs
lots of hafachim i’ order to get somethirig
~— and even then, the more you do if there
‘is no-way of getting answers to all the
questions. Part of it is what we call anava
.— it’s not just a spiritual quality, it's also
an important tool and the notion that “f don*t
know and 1 will have to try as hard as.l

grmtmss consists in his ability to say, I don’ l
know.” “ That is thg quotation from the
Gemara. It deals with the whole story but
Fihink it i about hashkafi and about emuna.
It is very relevant.

H: Would you say that somedne who tries
to adopt an approach which excludes Kaballa,
does he have a chance of reaching the truth?
Does he have the complete religious expe-
rience in his life?

R. Steinsaltz: He doesn’t have the complete
experience. You see, there are special people
who can do something and be right but who
lack the knowledge [of their actions]. They
used 1o say about the author of the Nesivos

- he was surely not a Kabbalist - but his
statements are also mechuvan al derech ha-
emet. The point is that there is-a complete

~human being that with the_little bit that he

is that even though they know that they are’

not really permitted, they still do it. “Take
from the beginning of the Shulchan Aruch
to the end of it {and] you will find such things:

I am working on Sotah now. There is a

discussion there — this is a problém which
T dont know if you care for — mixed singing.

“This isnt a modern kind of question asked

in Riverdale. Now all this needs somefthing]
besides siyatta dishmaya — it needs as much
knowledge as you can acquire. I am [also]
speaking about hashkafs. One of the finest

modern question — artificial insemination.
The only sources that we have, and luckily
we have some souices, are a piece of gemara
- there are some other pieces.here and there,
the fast in the I3th century. You have very
modern questions and you have to go to the

very first sources to get some kind of an

attitude. .

I remember somebody. came to me — a
nice strange story. He is sitting on a strange
comnmittee created by the President of France
to deal with general ethical problems. Now

can to find out” is not just what 1 call a good
thing that [ recommend in shul at sewdah
shlishit...

The best we can do is sometimes to work
more, sometimes to pray more and to know
what I call “our vast amount of ignorance.”
And to remember it! 1 think it should be put
on a big sign. [ saw a quote in the Gemara.

[The people] asked Rabbenu HaKodesh for

a rabbi for their community. He said, “I sent
you a man like me, as great as me and his
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knows finds somehow the right way without
his knowledge of why he is doing it- He gets
the right answer even though he doesnt
understand. It is, as they say, a kind of a
miracle. It is the miracle of the person who
analyzes one leat and he knows the whole
garden. There are cases like this, but they
need, instead of knowledge, a great amount
of real inspiration. It can be done in a way

it has been done in a way but as [
said, it means putting even a greater burden
on this indivdual.

Letters To The Edltor
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Derekh Eretz .
Kadma La Torah

Sirs,
T'believe a few extremely valid and crucial
points were neglected in Benjamin S Is’

article “Warriors in Spirit,” which appeared .
in the Cheshvan edition of Hamevaser. It’s
easy to list the halakhic views on army service
vs. yeshiva deferments; and “preface them
with, “These staggering figures [of yeshiva
deferments] and a generally anti-Charedi

_attitude:... have caused yeshiva deferments to

become a major issue in secular and religious
Israeli politics.” However, the religious issue
is not only halakhic. I dont believe Samuels
fully-takes into account the perspective of
non-religious’ soldlers and their families,
people who do not view Torato umanuto with
the -same importance as do -the religious
community. Unfortunately, the Orthodox
community blunts (inadvertently?) the
sensitivity which should be shown to Kial
Yisrael as a whole. Instead, they foéus
exclusively on the halakhic mekorot, ignore
the circumstances of modern Israel, and feel
little towards her non-Orthodox citizens. This
attitude has led to a chillul Hashem approach-.
mg epic proportions. _____
It’s easy to-peint to a Rambam and say,
“Here’s a sevara for staying in yeshiva and
not serving in the army.” But this explanation
does not satisfy a mother who constantly
worries as her eighteen-year-old patrols Gaza
One cannot compare the
of a soldier’s mother fearing for her son’s life
to a talmid’s mother fretting that hér son isn’t
eating enough.

“What possible excuse does your halakha
offer for disregarding respecting one’s elders,
mipnei seiva takum?” asked a non-religious
friend of mine in Israel. Until age fifty-five,
both his father and grandfather will serve up
1o sixty days a year in resefve vinits — perhaps

even in Ramalla! Young, healthy, eighteen
year old bnei yeshivor could help replace the
older reservists forced to serve, as well as
shorten the length of everyone's reserve duty.
During therecent elections in Israel, many
roshei yeshiva told their talmidim to leave the
. beit midrash and campaign on behalf of the
Degel Hatorah party, instead of ¥e-hagita bo.
yomam va-laila. For roshei yeshiva to ask their
students to campaign is their democratic right,
provided' that “campaigning time” does not
detract from their students’ Torah study. But
in fact they did use study time to campaign,

hardly contributing to the bitachon ha-medina -

(security of the state) as their roshei yeshiva
proudly proclaim they do. This chillul
Hashem, which disgusts so many non-
religious Jews, should be an emba.rrassment
to all religious Jewry.

It is ironic that the Torah itself offers draft
exemptions-not to people leammg Torah but
rather to frightened people who would
otherwise lower, the morale of the fighters.
“Is there anyone afraid and disheartened?-Let
him go back to his home, lest the courdge
of his comrades lag like his.” (Deut. 20:8)
Rashi explainis that the soldiers in the time
of the Bible were talmidei chakhamim who

would infuse proper emuna into the army-~

Sadly, today’s lack of Participation by bnei

yeshivot reduces the morale of the_ Israeh

army. .
- In Rav Aharon- Lxchtenstem s article, “The
Ideology of Hesder(Techumin 8), he writes
that Hesder is not be-di‘avad, as many roshei
yeshiva believe, but rather a maizav lechat-
chila. Hesder as a primary option stemis
partially from the halakhic necessity of
fostering achdut and understanding within
Kilal Yisrael.

With religious tensions already strained in
Israel, is it really so necessary to'invoke Jorato
umanuto? Those who only see”army service
as weakening Torah learning and thereby
harming Klal Yisrael only need consider the
increase of achdut that such a move would

create. Thousands of religious soldiers willing
to train and fight side by side with their non-
religious counterparts could lead to-greater
religious tolerance among secularists.

Mr. Samuels concludes his article by noting
that the situation in regard to drafting yeshiva
students is not likely to change in the near
future, and that therefore religious Jews who
differ on the issue should learn to live with
“pluralistic optimism.” This prediction is not
entirely accurate. The Israeli political climate
is more open to change today than ever before
in the state’s history, especially in regard to
the status of religion. The rising call for
electoral reform will weaken the clout of those
who fight for large concessions on religious
issues. Of more immediate refevance is the
recent attemnpt to pass an Israeli bill of rights.
Some of the bills sponsors specifically want

it to empower the Israeli Supreme Court to-

temove the draft exemption for bachurei
veshiva. Religious Israglis must confront these
issues and take stands on them because their
attitudes will help shape concrete polmcal
realities in the near future.

Indeed, the capacity for kiddush hashem
and kirwv'rechekim wathin the Israeli army
is just as important and valid as the limud
haTorah of Torato umanuto. It may even
supersede that limud by strengthening the
bogds of Kial Yisrael. We know that the Beir
haMikdash was destroved by the sinarchimam
within Kla! Yisrael. The mesiru nefesh and
ahavar chinam of bnei yeshivor willing 1o serve
the same type of army service as other
members of Kla/ Yisrael would surely be a
major kiddush Ha.shem for Torar Am Ylsrael
Yossi Klavan
YC9% -

Mystical Aliya

Dear Sirs,

Regarding Doniel Schreiber’s article in the
Cheshvan edition of Hamevaser,”Aliya : Do
We Have a Choice?”, or “The Halakhic
Dispute on Settling Israel,” I should like to
add two sources to the already impressive
‘array of mar ei mekomot:.

1) Rav:Moshe Hagiz {perhaps most famous
for his anti-Sabbatean activities, which,
unfortunately, extended so far as to suppress
R. Moshe Chayim Luzzato’s mystical writ-

_ings) in Sefat Emet (Vilna, 5636, i4%)

polemicizes against *...the opinions of several
fools whom [ heard say... these verses indicate
(they think) that-God does not want Jews
to settle in Israel until He will ingather our
exiles. They also support the words of their
chirping (:ziftzuf) with the saying of our
Rabbis, “Three oaths God made Isracl swear.’

2) Rav Chayim Vital, drawing on mystical
sources, wrote quite matter-of-factly in his
introduction to Etz Chayhn “Our Rabbis

have already said that the time of the shevia
(oath) extends for a thousand vears, as stated
in the BYaita deRabbi Yishmael in Pirkey
Hekhalot, based on the verse in Daniel (7:25),
‘And they will be given in his hand until a
time and a times and half a time.” So too
in the Zohar (Genesis bayera 117a) it says,
“The length of time is more than that specified
by the Sages - a day is the exile of the Jewish
people, not more, for it says (Lamentations
1:13), *He has made me desolate, all the day
sick' ” (The commentary of the Sulwm
explains that one day of the Lord equals a
thousand years).

~This would meamthat [hE"EvuaTas ot

" been in éffect for almost a thousand vears.
In this regard, vou might want to refer to .
the late Kabbalist Rav Chayim Auia‘s
treatise, Sod HaShevua.

Neither of these sources are included in
the Satmar Rebbe's anthology, Vayoel Moshe
(though it does cite other, unrelated passages
in R. Moshe Hagiz’s Sefat Emet).

-{Rabbi] Bezalel Naor
[Instructor, RIETS]
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provxdca the opportunity for those ‘entrusled'
{o itto opt for a (‘ig:i Torak. The rebbeim
and Roshei Yeshiva téach by word and deed.

A chance is given, a hand i extended, In
high school this hand s all too frequently
rejected. There, all too o_ftcn pop-hedonism
triumphs. - There it is not a case of Toralt
sanctifying Madda (i.e. knowledge, high
culture etc.). but of Torah confronting low
culture. amidst much noise and immaturity.
In Israel, a Torzh environment is introduced

and the evil enemy arsenal of T.V., movies,

music, and “going out™ is depleted. Once this

has been achieved, slowly a sub-culture of
bnei Torah groWs. They return here to Yeshiva
and for them the Rebbeim, the davening, the
relationships with like- mmded chaverim,

- L . L
have ‘a ‘place 10 stumble -and fall’ against a

- backdrop-which encourages them to rise?)

Interestingly. the good that goes:.on here
seems to have little to do with Torah
‘U'Maddaism (a fact which I find most ironic
and somewhat sad), a lot-to do with Zionism
(generally not the lovey-dovey type either, a
fact which. 1 find not at all ironic and also
sopewhat sad), -and something to do with
tolerance and love (a fact sub iated by *

but I do en\./y the enormity of the zekhusim

. which he assiredly amasses while going about

1.

So, who is doing something right here?
‘Well, the people who should be, the hanhala,
the R\g‘sfhci Yeshiva, the serious talmidim and,
indeed, the not so serious, for who is to say
how chashuv before' Hashem their hesitant
pracnces are, gnven their own personal and

the legions of YUers in NCSY, JPSY, HASC,
Kiruv, etc., etc. ‘and certainly very grand!).
So the message, if somewhat muffled, does
COME across.

1 would like to see @ bn more of arrat(empt
to samt\fy knowledge, beauty and experience
in- a conscious, coherent, livable way and-a
lot more of the “outrage” that Rabbi Lamm

ERVIre | obstacles. Everyone who puts
in serious Beit Midrashi time during and after
seder, everyone who comes for Shabbat or
to a mesiba.(both of which there must be
tons more of!), who becomes close to his
rebbe, who writes-for any of the Torah
publications here. These are the good men
who produce the spiritual grandeur which we
confront. Some day, with God’s help many

I like those who flourish in it and those who
flounder. 1 like those cadres of sincere bnei
Torah who when they. say the Rav do not
mean the Belzer. I think they are doing just
fine because of where-they are and 1 think
that this YU which nurtures them (despite
its’ imperfections) is doing something very. '
beautiful for God... So, Rabbi Cheifetz, please
feel free, just call anjtime. My numbes . is
listed. I will just have to make those speakers’
fees elsewhere.

The frequent use of the word “tolerance/”
toleration” in Rabbi Lamm’s writings should’
not be misunderstood, It is used in a practical
as opposed to a doctrinal sense. Civility,
respect, empathy, indeed, lave are to.be
brought to those in error. The objective nature
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which all brei Torah' need. is provided right
here on this campus seemingly so diverse. It
is for them. or. better stated, in the hope that
all tdlmidei haveshiva be like them, that we
exist. Oh, ves, we provide career training for
those affluent professions so coveted by the
upper class. but, quite frankly. all that is less
thanworthless unlesseternity be first attended
0. ’

1 have my doubts and sources of confusion
concernimg some of what we do here. | often
wonder why many basic problems are not
more forcefulty and clearly confronted. but
one must view reality in Als totality. This
Yeshiva of ours, administrators and rebbein,
provide their -talmidint with the tools neces-
sary for the serious pursuit of Torah and yira.
(Do _some not heed that call? For sure, bu

calted for concerning a4 carfload of THINES.
But this world -is “one forever imperfect.
Institutions -and " dréams ‘about them. are
inherently light years apari (Bama really
doesn't always win the SEC!).

But after Shabbai at Yeshiva, well, 111 take
it. The davening, the mitzvor, the. learning,
the egnskeir, the caring.... I will take it. And
although ! know very few of the college Roshei

" Yeshiva(and less of the Roshei Yeshivain Eretz

Yisrael. the absentee heroes of our tale) 1
would lil‘ﬂﬁ to thank them for having given
to those entrusted 1o their care a life of God

and Torah, a lifé¢ which intérsectéd with'mine™

for a few hours on Shabbat. Then there is
Rabbi Lamm whose empathy, wisdom, and
piety are put to innumerabie tests, but manage

of ‘those who sit in my shiur will join their
ranks. It is the realization of this'fact, often
forgotten in the haziness born of daily routine
and the pain born of momentary frustrations,
that enables me’ tn endure ‘descgnding once
more into the maelstrom of gty shiur with
caring and hope.

This Friday I'll dave
some twenty Va-Yoel Moshes to choose from
on the shelf. Maybe Homah will come
in the mail, or 'R r§ad Der ¥id or talk to
one of my Satmarer frignds who'll denounce

m Shmaver with

_addressing them or by our realization of and

‘to “their intrinsic. mistakes.

of their error is in no' way mitigated by the
particular methodology ‘we employ in

sympathy for the subjective factors which led
Rabbi Lamm
leaves little room for doubt when he
writes,”The central point is this: the halakha
is heteronomous, it obligates us, ;t is above
us; we are bound by it and must live within
its parameters éven if* doing so proves

personally, politically, and. even spiritually *

uncomfortable. It is, after all,the Word of

the Sigater Rav for “sofigess on Zionism.”

humility, simplicity, sincere faith &nd much
love. And, I am at home.

God” (Moment M
He "has referred to clearly differentiating
between truth and falsehood as “the most
important [point] of all” (Jewish Observer,
June 1988, p,15).

June 1986, p. 24).

thien again where’ else in the world would thay

Continued from page 8
heavenly retribution for the sin because God
reserves a different punishment for them,
described affer the sin. Rather, Ran explains,
the statement that they will die-as a result
of eatmg is simply a statement f fact. Closely
following Rabbenu Bachya’s interpretation,
Ran writes that man was originally siated to
live for eternity, as the strength of the soul
would continually overpower that of emo-
tions. When the Tree unleashed their bodily
urges, Adam and Eve were no longer fit to
live forever. Thus, death was:bui a natural
result of cating ‘from the Tree, .not a
punishment for such an action.

Eve sinned, Ran i b she

to Jeave their stamp. on this. vast enterprise

of ours. I-don't envy the enormity of his task,

Ibn Ezra” explains that God used such
to hasize the cc d, or
perhaps to tell Adam and Eve not to eat even
a small “amount -from the,_ Tree.. Adam,
however, understood differently, according to
the Malbim. He thought that God would
permit him to eat the fruit once it was removed -
from the tree; only from the tree itself could
he not ¢at, while the Truit remained on the
tree itself. God usedii Gnnaliy
language, Malbim. says, to test ‘Adam’s
response. Adam sinned by relying on his own
logical interpretation -of God’s. command
rather than g its simple ing, or

.

P

at Jeast recognizing thé possibility that he may _

have preted Gi ord.

failed to properly comprehend the intent of k

-God’s statement. She thought that God was
‘warning her ‘that the Tree was physically
danigerous, its fruit poisonous. Wher she saw
that the tree was in fact beautiful and pleasing
1o the senses, she could not believe that such
a tree could do her physical damage. ‘Ran
defends her logic, citing the opinion of “wise

men” that poison cannot have a pl

taste

Abarbane] seerii§ to find the questions
raised by Akeidat Yitzchak so compellirig that
he rejects the explanation of good and evil
originated by Maimenides, instead agreeing
with Radak and Ibn Ezra He points out that
ta'avat hamishgal is not herently i intproper,
asitleads to procreation. God only prohibited
Adam and Eve from eating the fruit of the
.tree, Abarb

Isays, b

Yet, darn it, I am at home at YU,

Could not-have concluded scientifically that
it was not poisonous. Abarbanel’s explana-
tion of her conclusion is based instead -on
his novel approach to the role of the serpent
in the story. Though a pshat reading of the
Torah certainly . indicates. that the serpent
spoke to Eve, Abarbanel claims that such a

conversation nevér transpired; .the Torah .

simply -describes the thoughts in Eve’s bead
which resulted from her seeing the serpent
eat from the Tree and remain unharmed. In
her mind, the serpent, through his actions,
revealed to her that she: would not die after
eating from the Tree. Abarbanel feels: that
his explanation is. textually valid because if
the serpent actually spoke; the Torah would
have written-that God operied his mouth, as
in the case of Balaam’s donkey (Numbes

22:28). Though the Biblé does use the verb
“to say” in describing the actions between Eve
and the serpent, Abarbanel brings textual

" supports to suggest that the serpent revealed

some information to Eve, bm not through -
speech. -

Additi Ny Nach s deg® ,m",m
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The End Of Innocence

one with us, knowing good ‘and evil” (3:22),
Abarabanel says, he was mocking, in a sense,
(mal’ig), what Adam and Eve thought would
result from eating of the fruit.

The idea that God’s words reflect a type
of mocking equips ‘Abarbanel with an
explanation of another problematic phrase.

God seems to tell the angels that his reason
for expelling man from the Garden is His
fear that “he will send forth his hand and
take also from the tree of life, and eat. and’
live’ forever” (3:22). ‘Most commentators
explain simply that God had originally
intended -that man should live forever, but
after eating from the Tree, man forfeited that
eternal physical existence. According to
many, the Tree of Life’s. fruits' acted to

.replenish life; thus; God banished Adam so

that he would not be able to replenish ‘his
life, having proven himself unworthy of this’
boon. Abarbanel, however, considers the
language of the verse odd, as God appears
_almost apprehensive ’Iherefore he says that

or'smell. Nevertheless, Adam and Eve sinned,
because they relied on their awn logic; based
on a misinterpretation of. God’s words, they
chase to ignore’ God’s command. Their
ultimate, punishment left them in a state of
confusion,
would weigh o
ofjudgement.
Malbim offers"a different explanation for
Adam and Eve’s sin. He writes, similar to
Ran, that Adam misunderstood God's
command. God uséd the apparently redun-

dant language of “from the tree of knowledge .

of good and bad, do not eat from xt" 217, -

ir physical needs and desires
their future powers

he-wanted them

to touch it and receive a moré moderate

amount of teava.” An abundance of ' this
ta'ava, however, leaves man imprisoned by
his "desirés- and mnable to contro} himself.
Hence, it is called Tree of Knowledge of good
and evil sinee the qualities it produces in man

are. good.'in moderation' but bad when -

uncontrolled.

While Abarbanel agrees with Ran . that
Eve’s mistake led her to eat from the Tree,
he differs. with regards to the cause of her
error. Ag@enmg that poisons can, in fact,
appear pleasani, he writes that without
ac_tually eating or touching the food, Eve

o

Ezra and Radak does not bother Abarbanel.
He explains that the phrase “you shall be like
Elohim™ tefers to the fact that just as God
creates ‘worlds, an; too, has the ability to
create' worlds; through procreation. Children
are called “good.and bad” because their
creation and existence are-good, but at the
same time, raising them entails hardship and
difficuity. Alternatively, Abarbanel . quotes
the “wise men of the nations” who explain
that man became liké'God in not dependi

on the advice of others to decide whether
things are good or bad. When God latér told

. with pshat. N h id

acting as if He fears man’s future actions.

“ In"addition to those who- understand the
story of the Garden of Eden.on-the level of
pshat, many sthomm and Acharonim offer
-allegorical expl C ‘some  Col

and.'Rabb
Bachya discuss Kabbalistic implications,
while. Sefer Ha'tkarim: (1:11) :and Akeidat
Yitzchak prefer more philosophical discus-

_ sions. ‘Though many different explanatioris -

exist, often conflicting with one another, thcy
all carry nnportam p}ulosophxcal and exeget—
ical 1

the angels that “fan has now b like

LY




~The. (Greek persecution of the Jews prior
to the H revolt is | both in

its severity and in its singular focus. Hellenistic
rulers controlled vast empires containing

- many peoples “of different cultures and

religions, yet tried to smother only the Jewish
religion. ) i
It is possible that something inherent in
. the nature of Hellenistic philosophy can at
once explain' Gréek antagonism towards
. Judaism and also the Jews’ stiong rejection

e

- of Hellenism, Int the Torah. the name Yavan, .

which is associated with Greeoe, is traced back

7 "to Yelet; Noah's third son (Genesis 10:2). Just-

“as we are accustomed to viewing the char-.

character of Isr&l, we may also take the:
. Torah's description of Yefet as-an ‘overall: .

description Of the telos of Greek civilization. - |
Immediately before the Torah establishes ™

the Yefet-Yavan link, it relates how Shem
and Yefet covered their.their father Noah's
nakedness. In contrast to Cham who was
cursed in, retribution for ridiculing Noah,
Shem and Yefet were blessed because they
championed - their father’s honor. Shem

* received the blessing “Blessed be the Lord,
the God of Shem™9:26), while Yefet was-

Tblessed, “Yaft Elokim le-Yefet.” Noah, Acsthetics are useful as-a tool with which -
h ¢ - to serve God, but when they are the basis

 tempered Yefet's bleésing by addi
“And he-will dwell in the tent of Shem.”
Although the Torah itself gives no hint as_
to why Yefet deserved this subordination to

,:Tbl_i»ollidayé

Ancient S

“Shalom al Yisrael.”

interpret the world, for only then will he
understand. how to bring order to a world
of chaos and fully -appreciate the béauty of
création. . ‘However, aesthetics are truly
meaningful only when buttresseds by an

ing and imes -irrational com:
mitment to God — only in“the tent of Shem.”

for a world view unrelated to God, when
moved out of Shem’s tent, they can turn a
person from his proper rolé in life. .

Shem, Rashi.(9:23) quotes Chazal who
explain that Shem received the greater
blessing because he had initiated the action,
while Yefet had only followed his lead.

This explanation, however, does not
answer why Yefet should be subject to
subordination: A contrast of the blessings can
help clarify that regult. Shem’s bl relates

Pre-Hellenistic man searched for God. The
Torah (Genesis 4:29) records that man strived
to reach God in antediluvian timés (i.e., the
geperation of Enoch). Even pagans knew that
there was a God and tried to serve Him,; their:
problem was only in finding the proper way
to do.so (see Rambam Hilkhot Avodat
Kokh Chapter 1). The Jews, ‘though,

him to God; Shem will be the religious man
who finds quintessential meaning in life by
serving and ‘emulating God.” Yefet, on the
other hand, is blessed with yofi— aesthetics;
he will appreciate only what strikes him-as

...aesthetically -pleasing. Religion claims the

existence. ‘of an: objective truth which man

‘must strive to understand and apply. Aes--

were directly given tools, the Torah and its
commandments, with which to serve God.
“The blessing ‘that Noah granted Shem was
realized when the Jewish people recieved the
Torah. .

The Greeks, Yefet’s descendants, were not
able to accept a truth about the universe that "
was not personal.- They preferred a philos-

thetic. definitions, on. the other l'iand, have  ophy that centered around mian. Rather than

elements of subjectivity. Is a certain painted
canvas objectively “pretty” or “ugly?” Are
certain types of music. “good” or.“bad?”
Aesthetic descriptions - are - never- absolute
truth, but are always tempered by a person’s
own impression of an object. Whereas a
religious man uses an objective truth to define
himself, “aesthetic man™ defines his environ-
ment via himself. One who' believes in an:
objective truth and seeks’o follow it will act
i diately when he: realizes that an act is

- demanded by his truth, even though he may

not fully. understand -why it is the truth
- {na'dseh ve-iishma). Aesthetic man acts only
if ‘he ‘personally sees beauty or significance
_.in_a given act. Religious man acts, while

aesthetic man reacts to personal his personal ..

- -~ fesfings; Shem saw.his father being disgraced

redefining himself by recognizing his ‘own
deficiencies, Greek man chose to create a new
homocentrit system, one attributing impor-
“tance only to that which appeals to man.
. Greek .mythology. “de-deified” the gods.
Whereas pagans hipped gods rep -

tried to spread Hellenism to the pagans, all
of whom were receptive to some degree. The
Jews, though, felt superior to the Greeks.
They felt that while the Greeks may have
created impressi to interpret the
world, they had done so at the expense of
rejecting the one truth of monotheism and
a transcendent God. The Jews had a supreme,
objective criterion for judging man’s role in
the world; the Greeks only had man’s own
perception of it.

The Jews challenged the legitimacy of
Greek philosophy by deeming it oaly
subjective; and the Greeks attempted to
squash the challenge by persecuting the Jews.
“You Jews donY have asupreme ‘truth.
Hellenisn; is just as valid as Judaism,” they
claimed. Chazal tell us.(Lev. Rabbah 15:9)
that the Greeks forced the Jews to write, on
the_ horn of an ox, “We have no portion in
the God of Istael.” This means that the Greeks
did n@c omnipotence of the gods,
but denied gods’ interest in.our world,
its people and affairs. 4

A concerted effort was made to belittle the
Torah as the exclusive. book given by God.
By translating it into-Greek they showed the _
Jews that the Torah could be translated just
tike any other book. On Chanukka in A/
haNissim we say “ve-zedim be-yad oskei
Toratekha™ - evildoers (zeidim) were delivered
to those who study Your Torah. Sefer
Avudraham connects the word zedim to the
verse “Stubborn ones (zedim) have mocked

me terribly, but I havent turned from Your
Torah™ The zedini, or stubborn ones, are
people unwilling to see their mistakes, They
mocked and belittled me (and from context
obviously the Torah as well), -but I refused
to “turn away” or lose focus of the centrality
and unique importance of Torah.

The victorious Jews reinstated their claim
that man can only discover the truth if he §
is willing to “bow” to Divine law at times w
when he does not fully comprehend it. Mishna 8

OSLS AJISIM. ¢ HASVATIWVH

- Middot 2:3 informs that the Hasmoneans ©

counteracted the thirteen perarzot, breaches, @

that the Greeks made in the barrier between "

Jews .and Gentiles (soreg) with- thirteen g

hishtachava’ot, prostrations, to drive home. @
Ul en 3. a M Hfioa

with respect to the Divine, we achieve
meaning by allowing it to define us, rather
than shaping it after our own desires.

II Maccabees recounts that on Chanukka
the Jews expressed joy much as they did on
Sukkot by carrying leaved reeds (aravor) in
the Temple. This practice seems very strange.
What connection exists between the willow
of Sukkot and Channuka? Historians explain
that the Greeks had abolished all forms of
avoda in the Beit Mikdash, and thus the Jews
were unable to celebrate Sukkot properly.
This explanation is insufficient, because the
Jews had been prevented from fulfilling other
mitzvot as well. But when we understand thé
theological significance of the victory, the use
of the arava b clear. It symbolizes a
simple connection and devotion to God not
necessarily baséd on understanding (see my
article on Sukkot - “Happiness Is ...” in the
last issue of Haifievaser). By taking the arava,
the Hasmoneans stressed the idea that the
Jewish people reaches truth by submitting to
-God.

‘We have seen that the conflict between the
Jews and ‘Greeks was rooted in intense
ideological friction dating back to their
forefathers Shem and Yefet. The Jews won
more than a military campaign; they proved
that neither the Greeks nor other great Gentile
nation will ever alter their unwavering
dedication to God and His supreme truth.
Aesthetic appreciation is important, and of-
course the immense contribution of the
Greeks to civilization cannot-be overlooked. -
‘But the merit of such acheivements are 1
their uses as tools for those who serve God.
They must remain subsidiary of to our
underlying, intense devotion to God.

tative of the world they found around them,
such as the sun, moon, sea, animals and
plants, the Greek gods were ideal men. Zeus
and Athena were gods in the sense of their .
immense power but had completely human
personalities. They were not portrayed as holy
and awesome, but rather as powerful beings.
The' Greeks feared the power of gods, but
were not submissive to the idea of God with
values that transcend iian. ’ T
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The Greeks expressed commitment to .
man’s ‘central importance in many of their
Lisk d the

- -and immediately:acted on his behalf b
. it was the proper: thing to do. Yefet, though,
néeded time to digest the information and

P They for
geocentric system-of astronomy, with earth
as ‘the center of the universe. Euclidian

find @ p I g in pr his
father -~ his: response was not immediate. -
Yefet’s response was. conditional. on his
internal desire to act. . "

“ After his harrowing experience, Noah

understood - the “that the characters of his -

children differed -and- he ‘blessed them
accordingly: “Yaft Elokim le- Yefet” means that

a -person-certainly ‘must ‘us¢ his- feclings to
. - ¥ cd .

F:{ y imposes intuitive rules on mathe-
matics, and Greek statisticians revolutionized
the organization of statistics. Seeing them-

" ‘selves as the world’s focal point, the Greeks

then proceeded to define and structure their
surr di " They at d. to make
everything understandable in terms of human
reason. Teele : -
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HAME

by Yitzchak Blau

Tfilla combines the fixed and the flexible:
every day’s prayer has the same basic
structure,” but- on special occasions, the
contents of particular refilfor change depend- ~
égg upon the mood of the day. The variation
occurs primarily in the central core of
davening, the middle of the ani'a‘r but_

M»mwmrﬁsoﬁmm%dm i great”

Perhaps because of their specificity, most
of our special prayers are thematically
monolithic. For example, all Yom* Kippur
tefillot revolve around repentance and
forgiveness while Passover prayers focus on
the exodus from Egypt. In contrast, Shabbat
tefillor seem thematically inconsistent: the
three Shabbat’ amidot (excluding Mussaf
which discusses the day’s sacrifices and, not
the day’s character) bear little resembiance
to each other in their unique Shabbat section.
While all three close with the identical
blessing, they’ begin differently and quote

_ distinct passages from the Torah.

The Tur (Orach Chaim 292) explains that
each tefilla describes a distinct Shabbar theme.
On Friday night we recount the Shabbat of
creation, in our morning prayers we describe
the Shabbar of the Sinaitic revelation, and

_"at Mincha we mention the Messianic Sabbath
(Franz Roseénzweig later built his Star of .

Redemption on these themes of creation,
revelation, and redemption). i

Shabbar’s primary theme is recognizing
God-as the Creator. Thus, our Friday night
sefillor refer to Shabbat as “the purpose of
creating the heavens and the éarth.” At the
time of creation, God “blessed” and “ sanc-
tified” the Sabbath. Appropriately, we quote
verses from Genesis’ account of the seventh
day of creation

The-second Shabbat themc nﬂecttd in thc -

morning prayer, emerges from God’s decla-
ration at Mount Sinai that an inherently
universal holy day shouild be reserved for the
Jews. Shabbat embodies that loving relation-
ship between God and the Jewish people. Our
morning prayer states, “And You, Lord our
God, did not gve [the Sabbath] to the nations
of the world...but'rather You gave it to Israel
Your nation.” We cite verses that refer to
Shabbat as a “sign” between God and the
Jewish people._ s
Shabbat not only incarnates love but helps
to generate it as well. A day of concentration

induces feeli gs and expressions of love for
God. On Shabbat, we are “sanctified and
delighted in God’s goodness.” ”

Towards the close of Shabbat, our tefillot
become eschatological: The afternoon prayer
begins with “You are:One and your Name
is One,” a clear reference to-the Messianic
statement in Zecharia. 14:9. Indeed, Rav
Amram- Gaon’s siddur includes an explicit

petitionfor God-to-reigmover-us-speedily-—

Perhaps we cite no Verses because we lack
clear knowledge of the Messianic Sabbath.

Our sages classified the Sabbath as a

““semblance of the world to come” (Berachot

57b). On the .most fundamental level, this
statement means that the sanctified serenity
of Shabbat resembles what we will experience
in the future world. Jewish rationalists might
see another dimension here. Both Ibn Ezra
and Radak view the Sabbath ‘as a time for
intellectual contemplation.of God. Accépting
a Maimonedean position on the contempla-
tive nature of the. world-to-come would
produce an exact parallel between Shabbat
and olam habba.

Kabbalists, on the other hand, would view
the ‘statement of Chazal that Shabbar is
“me‘ein olam habba” in a very different light.

In the Zohar, Shabbat foreshadows the

ultimate divine unity. Tiferer and Malchut, or
the male and female principles in the sephirot,
temporarily overcome their fragmentation
every Sabbath. This unity will become
complete in the Messianic era.

Our refillot present the three Sabbath
themes sequentially on both a chronological
and axiological level. The Sabbath of creation
came before the Mount Sinai Sabbath; both

Bride, Queen And Future King

heavens, or the Sabbath of creation. Some

commentatars, however, (i.e. Radak) under—v‘)

stand these psalms as referring to the
Messianic age, the third Shabbat theme.
Rav Shlomo Alkabetz's Lecha Dodi
introduces two of the Sabbath themes. This
foem evokes the Song of Songs, the uitimate
expression-of love -between God and the
Jewish people. We call to our “dodi,” beloved

God, ta join us in %¥ng the Sabbath bride.
After two stanzas about the ‘wondrous
nature of Shabbat, the hasis cl to

adescription of the Messianic age. The second
and the third themes unite in an account of
the future era in which God’s joyous love
with Israel will resemble the rapture between
a groom and a bride.

Psalm 92 follows, and introduces itself as

| —a“songfor the Sabbath-day.” Yet the psalm

discusses reward and punishment, making no
further explicit mention of the Sabbath. The
Talmud (Rosh Hashana 31a) explains that
the hymn refers to the “day that is all

Shabbat,” the Messianic age where justice will .

be manifested. - .

Other commentators lirik this psalm with
different Shabbar themes. Meiri and Malbim
suggest that Providence reminds us that God
created and supervises the world” Radak and
Ibn Ezra propose that only on the Sabbath
do we have the leisure to reﬂect and
understand divine providence.

Abraham Joshua Heschel points out that
the earlier two Sabbath themes find expres-
sion in the terminology of Kabbalat Shabbat.
As we refer to the Sabbath as both a bride

obvxousy precede the future Shabbat.

Additionally, the first two themes are¢ a

prerequisite for the third. Recognizing God’s ,

kingship and effecting a loving relationship
with Klal Yisroel lead to the Messianic era
and will ‘be the standard state of affairs then.

The' kabbalists of sixteenth-century Safed
recognized these three themes and imegrated‘
them into their institution of Kabbalat
Shabbat, Building on a Talmudic passage in
which. Rabbi Hanina wrapped himself in a
prayer shawl to greet the Sabbath queen
(Shabbat 119b), they .incorpdrated David's
psalms. with their own hymns into our own
greeting of the Sabbath. R

Kabbalat Shabbat begins with six chapters
from Psalms. These psalms revolve around
the declaration of God’s rule; the phrase “God
reigns” appears in three of the psalms. They

also include references to God making the R

and a queen, we develop an intimate
relationship with God while simultaneously
being subservient to His Majesty. The word
“kabbala” means both accepting and greeting.
We accept God’s reign and yet we wait to
greet our lover (The Sabbath pp. 60-61).

The twin commandments of kavod and
oneg bear the same dichotomy. We don our
best attire and keep a respectful deference
before the king. On the other hand, we feel
the freedom to induige m enjoymem as if
with a lover

One mzdrash (Exodus Rabbah 25:12)

. relates that if all of Klal Yisroel kept. one

Sabbath, the Messiah would come. This
points to Shabbat’s importance and value
relative to other mitzvot. Perhaps ona derash
level one can add that a collective communal
Shabbat observed by all Jews would create
a state to rival the world to come.
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