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"Such arrogance and such invitation to violence and such
rhetorical extremism must come to an end -- whether in the Knesset
orin party precincts, whether of the Left . .. or the Right, the religious
or the seculur; whether in Merkaz Harav or in Yeshiva University.
Yes, Yeshiva University . . ."

Rabbi Dr. Norman Lamm
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Needless to say, the assassination of Pritne Minis-
ter Yitzhak Rabin =7 has captured the imagination of our
community. Whether in the ber midrush, the cafeteria or
the dorm halls, we have passionately debated questions of

* communal guilt and individual respousibility. Many of the

roshei vestiva have decmed it necessary to interrupt their
regular sAiurim i order to examine the various Halakhic
1ex that this assassination has atsed tor us

and mussari i
atl And underlying all ot our analysis tun the terrifving
sensations of both past guilt and future dread regarding
am ) <ability to settle Frers Yisreo! while simulta-
peonsh sanctifving God s Torah in the eves of the world.

ft was in order o batter our own conscicnees that
we present this spectal editionortiavevaser. Initwe have
iried o provide avrossssevtion of the infrospective analy-
<ix that have racked both students and Rabbeim.

However. one thing should give us all pause as

cur community undergoes collective soul searching. The

Mishna in Avot tells us that the wise person is one who is
“ro el et ha-nolad” who can predict the future, who sees
the roots of events yet to be. The roots of Yigal Amir
were first exposed starkly two years ago, when Purim was
shockingly interrupted by the news that a religious Jew
had massacred Arabs in Hevron. Leaving aside theevil of
that deed itselt, those, murders should have served as a
clarion calt to alert us to the terrible truth that when twisted
within the wraps of ideological extremism, religious Jews
could. in fact, kill others: that two thousand years of self-

restraint could be tossed aside by hatred and anger. But
= h Caldetai 0 nder-th i g

Barueh +was-sweptunderthe fug; d-as
an jsolated lunatic, and worse, tolerated, even praised in
some segmepts of the Orthodox community. If we had
madg a strong public putcry against the violence and evil
brewing in our midst. and not, as a result of our apathy,
violated another Mishna in Avot that asserts that an indi-

vidual should not be sure of himself even until the day of .

his death, then we would not have required the blood of
Rabin in order to initiate the self-examination process.
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~ MuURDERERS, Nazis, TRAITORS, WisE: MEN, ANxp NOISE
hy Rabbi Shalom Carmy

. Not very long ago, in the days when Prime Minister

Rabin z™1 regularly demonized American Orthodox olim,
he was taken to task by an American Orthodox Rabbi. The
Rabbi confessed that his colleagues occasionally spoke of
Rabin and his government in language intemperate, irre-
sponsible and envenomed. But that was o justification
for Rabin to reciprocate in kind. For they were merely rab-
bis, while he was a world ¢ tatesman, who ought to
sct himself a higher standard.

Good diplomacy can make for flawed /luxhl\a/a M.
i i i

Rabin,-w ith-all-due respect,-was-a

renew the eflortand shoat o bnle loude

But scicannng at the top of ome g woll G eedy
deter murderers, Nazis and tanors, nor willtheeat of th
ballot box. Is not a more decisive punishment e ovder?
Formost big taikers words are primanily i noise that nakes
for wclllxlvxpsg'lekllcc fhe majority of shouters do nor be
come shootersy 1t anything, the stunned hush that follows
the final act of the tragedy is most suitable for a measured
amnesia into which the inveigher awakes with no recol-
lection of his actions: he has done nothing: he is respon-
sible for nothing.. Yet ther¢ is a literal-minded minority

“that does not care to distinguish (he pageantry of hate from

the trumpet call of truth. Such individuals draw the line of
inference tight. They know one thing: for murderers. Na-
zis and traitors the only remedy is death...

And so the words became demands, and then be-
came commands. Violent deeds proliferated, while too
many of us pretended not to see. Amid the Halakhic hem-
ming and hawing (whether it is indeed permissible to
murder someone who disagrees with your pofitics, or should
the machmir gallantly refrain) too few of us cried out
“Gevailt, enough! Devar Hashem is not your political play-
thing!™ Therefore we wander in the regeet-filled tand of
the egla arufu, as cach of us asks if we have the right to
say that “our hands have not shed this blood, and our eyes
did not see,” The greater the influence, the louder the voice,
the harder the answer.

teran

B
dlscoursc, and that of his associates, was not always above
the. campaigner’s vernacular of half-truth, bombast and
innuendo, the red meat of “us against them” that nour-
ishes the cheers -5f the adoring crowd. Of ralmidei
chakhamin, however, we expect something different. The
words-of Torah must be spoken with honesty, dignity and -
humility. The pious Jew must conduct himself in a man-
ner that engenders respect for Torah. If, God forbid; he
dogs the opposite, he desecrates the Name of God.

A significant segiment of the Qrthodox community

——-tiked to express-its-epposition to-the security. policy of Mr.

Rabin’s government by routiniely castigating its ministers

Knowing the gravity of one’s offense is, according
to Rabbenu Yonah, an ingredient of repentance. Another
component in the work of reshuva, according to Halakha,
is the recognition that the sin wasa't worth it, Are we bet-
ter off now that Rabin has bcen murdered? Can religious
Zionism continue to méke substantial moral and political
claims on a government and on a society that has reason to
doubt the firmness of our commitment to lo tirizach as a
principle of civilized discourse? The act of murder. and
the. perception. that too many of the teachers who set the
tone' jn our community condone, or do not strongly object
to, the imidation or liquidation of political opponents,

;a8 murderers, Nazis and traitors. (A trip to the i it
uncovexs the latest issue of a popular tabloid and the pre-
dictable headline: “They Were Traitors from the Start”) If
we are 10 believe the crescendo of accusations, Mr. Rabin’s
malice and/or obtuseness were of such magnitude that his
h worked inexorably toward 1 suicide.” He
was incessantly depicted as a rodef who menaced the lives
of Jews, k due to his.ab 1 and arro-
gance, he came to. positions on Israeli security that chal-
lenged. the certitudés of various journalists and function-
aries associated with the Orthodox establishment, the ba-
sis for whose certitude was ot always obvious to the na-
ked eye. The experts Whose authority they invoked did not
seem to be mote knowledgeable, more experienced, more
vanny; or more successful than Rabin and his crew, yet
their pronouncestents were found. faultless, while the
elected government could only pile error tpon error.

‘What disease of the spirit could begin to explain,

Rabin’s infinite perfidy? It couldn't be his estrangement
from Torak u-mitzvot, since the politically correct leaders
of the Likud were, for the most part, equally removed from
observance. There were, in fact, talmidei chakhamim who
disagreed with this of Rabin’s policy. But they,
too, were branded murderers, rfeviled, cursed and

-tred of mankind...

suggests frightening questions about our educational in-
stitutions. Precisely what are we conveying, in addition to
(or in place of?) the Ketzot and the Sha’agat Aryeh?:
This act of murder adds new zest to the indiscrimi-
nate cultivation of hatred (sin ‘at chinnam), providing the
religious Zionist with the opportunity to play both homi-
cidal maniac and R. Kook diagnosed “that ha-
characteristic of the evil passion that
does its work under the bauner of nationalism™ and knew
that this hatred “eventually becomes an-inner curse; the
hatred of brott and destroys all | weal.”
‘What he foresaw ninety years ago is coming true before
our horrified eyes. How much farther must we travel along

:the trajectory of the one sin that, above all others, led to

the destruction of the Second Bet ha- Mzkdash ? Is that what
we truly want?

jus

Repentance weaves together the past-and the future,

.disease tutoring cure, therapy redeeming diagnosis. Though

we still tremble with the initial horror and shame of the
h'agedy, it-is perhaps not too early to reflect on the noble
and exciti ion of teshuva devoted to. the resolve

d. The journalists and teachers and the ag
ba'alei bayit shouted to their hearts’ content, and when,
having bullied everyone else into silence, they communed
with the echoes of their own invective, that was time to

7 ’

for the future. Let me adumbrate two themes among the
many that have crossed my mind this week.
Regarding our duties as representatives of Torah,
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centeredness tiat 50 casily hardens into aeabous
gard of the hunanity of people who diffur or di
ce with uss the intellectd Umidity and fuar of self

1o diee

exammation that render us pittful 1o oursclyes and bhnd.

to others. Al these deficiencies are indulgences we cannot
afford. Nor can we any fonger aftord to submit uncritically
to the mindiess militant trash self-important persons shout.
We must learn to say no to moral rubbish. no mafler how
assured the orator’s voice or how impressive the beard.
“fhe words of the wise are heard in quict the-nachat
nishma'imj more than the shouting of him who governs
over the fools (Kohelet 911757 Much bas been said. in the
past Tew days, about the evil of victous language. and my
own remarks have not been kind to adhe
mouth school of Jewish philosophy. Yet the pasuh s more
thian disapproval of the belfowing bully and his audience
of dunces: it is also a praise of the wise, Note carcfully: the
words of the wise-are not only spoken i quiet: they are

s of the loud

heard in quiet. 1t is possible to speak quietly. to modulute .

one’s voice, at Jeast for'a time, by a simple appl o af
will. To hear in quict requires a more radical re
one’s attention: it is less the product of sheer will poacr
than the fruit of a sustained process of education.

The shouter rules not only because he intimidates

the competition, but also because his Jisteners have leamed

iz uf

to take comfort in the meaningless noise and overheated

rhetoric, in all that helps us to gaze at the mirror enchanted
by the view, oz look at our reflection and sec nothing. The
quiet listener has summoned up the courage to defy the
shouter, but he has also discovered the power 1o overcome
the attraction Of the shouter’s message.

Onkelos, in translating the phrase nefesh chayva as
ru’ach memalleta, points to the central place of language
in determining man’s purpose in the world. It is the power
to think, to reflect, to criticize oneself and one’s society. to
understand oneself, to speak to others and to listen. The
blustering bully, with his cult of amnesia and irresponsi-
bility; contaminates the vaiue of words. He erodes his own
standing as a unique person, created in.the image of his
Maker, fong before he succeeds in dehumanizing the tar-
get of his thoughtlessness. If philosophy has been described
as-an activity that condemns us to mean ‘what we say, then
many of our functionaries, teachers and other communal
ornaments, have strenuously avoided it. It is our place, as
benei Torah who are privileged to have at our disposal the
most sophisticated tools of self-examination, to remind
them, and ourselves, that words have meaning not only in
the liberal arts, but in real life as well.

May "God,"who consoles the bereaved and forgives
the penitent, grant us the power and the integrity to ex-
tract light from our present darkness. May ali the house of
Jacob dwell together in fraternity and true peace, to do the
will of Avinu she-ba-shamayyim, in whose light we walk.

Rabbi Shalom Carmy is professor of Bible and
Philosophy at Yeshiva College and Stern College
Jor Women.
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AMEVASER

ON THE ASSASSINATION OF PRIME MINISTER RABIN Z."'L
bv Rabbi Yehuda Amital

based ona sicha delivered in Yeshivat Har Etzion

When Avner ben Ner owas marderad by Yo
(Shemuel T 333 Dand ha-Melekh mtoned, “Should
\\ ner fun e died the death ot a chuet? Your hands were not

bound.your
taihy bet

TWCTE af put in fetters: but vou fellas one
Youw it know thataprince.
We today

fore treacherons men.
fen thus din i l\'HcI"
.
shamed, pained and sorrowed. by the Abomm‘xhll nurder
of the Prime Minister of the State of Israel. in this, reshir
rzemichar ge wlatenie, the dawn of our I

Ramban. commenting on the commandment to ap-
pointa king. states that whomever the Jewish people choose
is the choice of God. 1f God had not approved. the efection
would not have succeeded. This horrible act, directed
against the kingdom of Israel. is also an assault on the
Kingdom of God. It s an axsault on the entire people of
Istact, not only because of the act wselfl but because one
man cannot say, Ewit decide for everyone, 1 have the right
to assault the anointed of God, vhosen by the people, a
man whe dedicated hix entive life to the Jewish people.
reed with all
his polivies, the role the Pome Minster plaved in the Six
Dy War alone 1x suiticient w atone for anything else he
night have-done. Our s tell us even a sinful idolater
cannat be put to death unless the highest judicial authori-

and

How many merits he had! Fyen i one disa

aovenmient, who publicly tsued the suling concereing dis-
obeving orders in the army  aee they tess culpable than
the chders who failed to provide a traveler with provisions?
15 the connection more far-fetched? Can they truly say “Our
hands have not spilled this blooc
And as tor the titte “traitor”™ which they constantly
shouted al Rabin -+ why did they think he was a traitor?
For money? To save himself? Or because he bad a differ-
ent opinion. because, looking ten years ahead, he feared
for the future? Is there here less responsibility for what
happened than in the'case mentioned in the gemara? Af-
ter the Goldstein massacre, how many rabbis condemned
it outright, without hemming and hawing? Do not you see
the connection between that and the current tragic events?
The miidrash tells us: **You shall tove the Lord your God®
- be loved by others, distance yourself from sin and from
thefl. even from an idolater, for one who steals from an
idolater will eventually steal from a Jew, and one who lies
to an idotater will eventually lie to a Jew, and one who
sheds the blood of an idolater will eventually shed the blood
of a Jew: for the Torah was given only to sanctify His great
name in the nations,”
On an educational level 1 think this tragic event also.
reveals something frightening. A taw student, an educated
+ person, thought that by kitling Rabin he would solve all of
Israels problems! What primitiveness, what shallowness,
what a lack of thought! In our school and youth move-

“Temple be built because of @havar chinnam. But why call
it ahavat chinnam? Are there not many others, yes even
among the non-religious, who deserve our love? There are
many dedicated members of our society: members of the
seeurity services who vigilantly protect us, boys who give
ihree years to the army, doctors who work for meager wages
rather than seek their fortunes overseas, and many others.
if someone does not share our religious commitment, it
does not mean he has no values, and it does not mean that
he has no just claim to our love.

The real battle is over the Jewishness of the State.

That is where we must concentrate. Abba Kovner, the poet
and socialist leader, once proposed to me to join him in
spreading some Yiddishkeit among Israeli youth — | would
contribute the Torah, he the literature. One year before his
death, he said to me, “We have lost a generation; as far as
Judaism is concerned, they will not listen even to me any-
more. They associate Judaism only with militancy.” In the

" battle for the Jewish soul of the nation, we have received a

stab in the back. Now we have to prove that “derakheha
durkhei no'am.” We must constantly remember that every
action, every appearance, can be a kiddush Hashem (sanc-
tification of God’s name). “We will increase unity and avoid
hatred; we will find the ways to sce the positive aspects of
every Jew; we will pray to God that he will protect us and
purify our hearts from hatred, envy, and slander; and we

* will eontinue to build this great undertaking which is the

ties condemn him - and now, along comes an individual
who decides that he is the Sanhedrin.

Astde from this, we are obligated 1o rend our gar-
ments over the desecration of God’s name. Have we be-
come like Sodom. do we resemble Gomorrah? The Jewish
people. who taught the world absolute morality. beginning
with the prohibition on murder: the Jewish state, the only
democracy in the Middle East. a nation founded on the
viston of redcfnpmm —- now resembles some Third World
banana republic. This obligates us in kerf w (tearing). if
not in rending our clothes. then in rending our hearts. Whatt
has happened to us?

Rav Menachem Zemba z¢ 7/, commenting on the ar-

‘gument in Agudath Israel sixty vears ago concerning the

partition plan, stated that the continued suffering of the
Jews.in the world constitutes a desecration of God's name.
The State of Israel, the refuge of all Jews, represents the
sanctification of God’s name after the Holocaust. And now
Itrembie - -for God does not forgive the desecration of His
name. There is a-double chillul Hashem, when one who
claims to be a ben Torah, who sees himself as serving God,
is capable of this deed. This is Torah? This is Torah edu-
cation? What a terrible chillul Hashem! Anyone who is
not shocked-lacks even aiota of yir ‘at shumavyim; he has
no idea of whatis the honor of God. :

On the national level. I do not know who is respon-
sible, the Right or the Left, for using more inflammatory
language. But on our level, in the bet midrash, measuring
with a Torah standard, | know. When a man is found dead
in the field, the Torah requires the elders of the neighbor-
ing city to state: Our hands have not spilled the blood
(Devarim 21:1-9). The sages explain that their declara-
tion of ifinocence means that they-did not send off the vic-

Jtim without provisions and without escort. Rashi elabo-

rates: perhaps he left the town without food, and, out of
hunger and desperation, attacked another man and was
killed. This possibility, far-fetched as it seems, will pre-
clude the elders from declaring their innocence if they did
not provide him with food when he left.

This is the Torah measure of culpability! Those who
spoke of the “memshelet zadon, " who called the govemn-
ment & “Judenrat,” who questioned the legitimacy of the

ments, have we educated so shallow a generation, where
slogans have replaced critical thought? Where do people
get the idea that they have to ask a rabbi about whether to
say “ve-ten tal u-marar” but regarding issues which af-
fect all of Israel, they can decide for themselves? And the

small rabbis who speak of the need to use force — would

they dare to issue rulings about the laws

work of the hands of God — the return to Zion — until we
witness the coming of the redeemer, speedily in our days,
Amen.”

Rabbi Yehuda Amital is Rosh Yeshivar Har Etzion
and founder of Meimad.

of Shabbat or aguna? 1 am gravely wor-
ried by this entire ideology of force. And
I am even more worried about the dan-

gers posed by people who believe in*'sin
ning for the sake of Heaven.” Reb

Yerucham, the mashgi’ach of Mir, said
that the verse “..pen yifteh levavkhen,
ve-sartem va-avadtem elohim acherim”
teaches us that the evil impulse can per-
suade us that even idolatry is permissible
—-and even more so, it is a mitzvah! And
so too with murder, adultery, and all
other sins. We are not inoculated against
this danger, which lurks especially in the
ideology of force, and is doubly danger-
ous when people begin to speak in the
name of God.

With respect to the future, I have a
feeling that extremism on both sides will
fessen. We can continue, even while dis-
agreeing, to find the'will and the strength
to build the State of Israel; for this is the
will of God. Despite our differences. of
opinion, we still have much t6 unite us.
T believe that God will continue to guide
us from .afar, with all the mistakes we
are likely. to.commiit. Remember 'thy

* statement of Rav Herzog zt "/, that we
are assured that the Third Jewish Com-
monwealth will not fall.

We must fight against hatred: Af-
ter the murder, we hear many people
quoting Rav Kook z¢ "], who said that just
as the Second Temple was destroyed be-
cause of sin ‘at chinnam, so will the Third.




ACCEPTING RESPONSI BILITY

It is difficult to react rationally to the murder of the
Isracli Prime Minister by a Jew, and what is even more
inconceivable. by a rcligious Jew. No event oceurs in a
vacuum,; a climate is created by the actions of many. There
are extremists on both sides; there are secular Jews who
have no understanding of our religious values and some
who hate us and will use this act to discredit all religious
Jews as fanatics. Unfortunately, I have no forum to com-
municate with the moderate elements in that community. |
will try to explore some factors that 1 am afraid have unin-
tentionaltly helped create a climate in which extremism on
our side has emerged with teerilying results.

The fact that the sin is an Orthodox Jew who
attended a Hesder Yeshiva together with many of our stu-
dents, and who worked for Russian Jews in Riga with oth-
ers, has added to the shock of the tragedy. Those who knew

by Rabbi Yosef Blau

agam. Did our excessive rhetoric play o role? How could
anyone be so certain of the absolute correetnes, of iy po
sition thit killing became aceeptable”?

hi recent years there s been o reminkable piowi
andd deepenmg o religious comuitinent within our youth
The years spent feaming in Fractire a critical component
in this development. We powerfully dentify with the set
tlers who with selt-sacrifice and zeal are expiunding few
ish Isracl. The messianic fervor of some is ofien shared. o
ot openly articulated. In America. inclading time spent
smdymg at YU, we constantly balance living in two worlds.
whild the fsracli Yeshiva is purely a place to study Torah
The same fellow who plans on going to medical or faw
schoul in*America and on working with gentiles and non-
observant Jews does not have a single conversation with a
secubar Jew while in Isract and the only Arihs he hears
about are Arabs terrorists

Perhaps the single most important influcnce on the
student’s refigious value system takes place in a black-and-
white environment with no need to interact with those who
do not share common values. The entire Yeshiva is often
sent to anti-government demonstrations and Shabbatonim
are held in Kiryat Arba. Clearly, opposing the government
peace plans becomes a religious obligation, not mercly a
political position. Added to this is a tinge of messianism
connected directly to settling the full territory of the Jand
of Israel. A government led by sceularists who are not sen-
sitive to the religious significance of the fand becomes the
enemy.

Not long ago the debate whether it was permussible
Halakhically to return land for peace was a theoretical

T Teenipered a fife Yeshiva student who appeared per-

fectly normal. To dismiss his act as that of a madman with
no greater implications is not plausible. .
While 1 can not claim any personal knowledge of
what caused his actions, his own justifications are restate-
ments of positions expressed by both prominent rabbis and
political leaders from within our community. The din ve-
cheshbon we failed to make after Baruch Goldsteins kill-
ing twenty-nine Arabs in- Chevron should not be avoided

question. The weight of rabbinic opinion; includiny that
of the Rav, was that it was permitted, though those who
opposed certainly deserved to be taken scriously. In cer-
tain circles, the fact that great poskim permitted returning
land has been forgotten. In a climate of confrontation, those
with extreme uncompromising views gain prominence.
Throughout Isracl’s history, at least one religious
party was part of the coalition government -~ until now.
Though the governments were not Halakhic, the religious
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cxplained. ] suspect that » 1
key. Religious Zionsin stw
nent and the Six Day War hmu b e o
ing and setthoy the tand will bring sechi b
turmng land to Argh controb stk mors:
Litke: 1t s presventing the redemption. L
gious significance is at stake and no o
sible. It becomes a fight between good and evil and 1t
is no place for restraints. Gush Lmunnm has open M
anic tendencics but 1 have heard rabhis speak in apoca-
lyptic Messianic tenms in America as well, Killing o tru-
tor in order to bring mashivch can be understood

OfT

One who 1s not a prophet can never e sare that he.

1 properly understanding the divine messige. Yot the necd
for reflection i our camp seenes clear Lot os uckiow}
edge the possibility the we may be wrong. Religtous fead
ership should focus on mnending the fabric of the Jewish
people. 1t is hard for me to bebieve that any action of the
fsracli government will sertously atfect the uming of the
coming of mashiach. Rambam rules that our widing the
Jewish people to do reshnve will and it s abwives best 1o
start with ourselves

Rabbi Yosef Blau iv Mushgiach Ruchani of Rabbi
Isaac Elchanan Theological Seminary and Sazer
Yeshiva Program

; Lamm, contmued fmm page 12
-att-kinds: Whent-arg
a matter of taste or a preference for bourgeois manners.
Le style ¢'est 'homme: Style ofien reveals character. We
have allowed ourselves too often the luxury of intemper-
ate, extremist expression, and we must all band together
to.learn how to avoid it — whether by young or old. We
must no longer be as talerant as we have been of strident
“invective and ugly epithets and hurtfal hype. Neither
the nght northe Left have been careful enough in-gaug-
ing the temperature of debate. All of us must rethink not
- our positions a5 much a§:our methods: And we must
 develop a new respect for snmple civility,
At the Creationi’ of than, the Torah: tells that the
Almxghty exclaimed, ‘v Shinei'tov-me ‘od " — “Behold,
it-is very good.” The Mtdrash ‘offers 4 startling com=
‘menary on'this: verse “ves inei tov.me'od — zeh ha-

eCh; it is ot

he is motivated by genuine moral considerations, he pos-

“sesses & Migher depfee of figfesh than one Who spends his

life in Torah-and mizzvot but fails to serve his fellow Jews
and his country; whereas the latter possess su ach which
the former does not.

I am in no pesition to judge the quality of Yitzhak
Rabin’s 7 'ack. But 1 can tell you this: he had an noble
nefesh. His entire life was spent on behalf of his people
and his country. His nefesh was one of indomitable cour-
age, of bravery in warand in peace, of genuine heroism on
the battlefront and in the chancelleries of the world. He
laid down his life on the mizbe ‘ach of shalom, the altar of
peace. And shalom is a name of the Creator — not a po-
fitical policy convenient for the agendas of the Left or one

fought for Jerusalem in the War of Independence,.who
ag CHIEr BT Stff of the afiied forces of Isracl in 1967
liberated Jerusalem, who served his country gallantly
a3 Ambassador, as Minister of Labor and of Detense
and twice as Prime Minister and who. above all, was a
man of great nefesh, of a courage that will inspire gen-
erations to come of our people.

Tehei nafsho ve-rucho u-nishmato tzerurot bitzror
ha-chayyim.

kabbi Dr: Norman-Lamm is President of Yeshiva
University and Rosh HaYeshiva and Nasi of Rabbi
Isaac Elchanan Theological Seminary.
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In Iran there was-
yesterday and is today cel-

red.
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bration. In Lebanon there

is joyous shooting in the
air. On the lips of some in-
credibly foolish Jews there
forms a smirk of shameful
satisfaction. But for us, for
the majority of sane Jews
all over the world, and in
the hearts of good men and .
women of all peoptes, there
is profound sadness — an
evel kaved me’od, for we
have lost the general who
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“And Yitzehak wembled a great teembling ™ Rashi, quot-
g Chazal, explains that he shuddered because he siw
Gehinom open beneath him. L, too, shuddered when 1 first
teard of the Rabin assassination. And for the same reason
I seased Gehinom opening. When a Jew savagely murders
a fetlow Jew, Gehinon opens, and we are convulsed by an
uncontrollable tremor: A chillul Hashem of the highest
magmitnde has transpired.

As the identity and biographicat highlights of the
assassin became known, the unspeakably horrifying chilful
Hushem grew greater and greater. The murder was perpe-
trated by an otherwise exemplary bea Torah and in the
name of Torah. To be sure, cries of condemnation were
heard, but the condemnation was not universal. Rabin’s

death, at the hands of a fellow Jew, was publicly and ghoul- -

shly celebrated by some and smugly condoned by others.
The fires of chillul Hashem rage uncontrollably. And it is

‘abundantly clear that the Rabin assassination reflects the

toiie"and temyprer of our times and our Torah society. The
pain is deep and searing, but the truth is unavoidable. We
must confront this terrible truth and issue a collective “aval
ashamim anachnu” We must - both individually and col-
lectively —- introspect as never before, identify and diag-
nose the fatal flaws, and enact profound corrective mea-
sures.

The vital, seminal issues that lie at the heart of the
raging destructive debate are, at once, both Halakhic and
political. [s it permissible to surrender land in Eretz Yisrael
to save lives and secure peace? There is no Halakhic con-
sensus on this crucial issue. The foremost twentieth cen-
tury expositor and authority on Halakha, Rav Soloveitchik
zt"], opined that Halakha permits (and, therefore, presum-
ably mandates) surrendering land to secure peace. Rav
Ovadia Yosef, the pre-eminent contemporary Sefardi posek,
concurs. To be sure, Halakhists of stature demur and pro-_
hibit relinquishing any territories. Moreover, according to

tion must be expertly assessed: will relinquishing territo-
ries, in fact, induce peace? Here too no consgnsus exists.

" Debate and disputation preponderate.

Chazal compare Torah scholars to warriors. But what
are the rules of engagement for Talmudic warfaré? What
is appropriate? What inappropriate? How ought the
Halakhic disputants to view and relate to each other? What
standing do the views of one’s- Halakhic opponent have?
The Mishnah in Pirkei Avot cites the disputes between
Shammay and Hillel as paradigms of a machloket le-shem
shamayyim, a dispute for the sake of heaven. The Talmud
in Masekhet Yevamor claborates further: “...they treated
each other with love and friendship, in fulfillment of the
verse, “You shall love [both] truth and peace.””

Neither Bet Shammay nor Bet Hillel advocated their
respective Halakhic positions tentatively; they did not
waiver or vacilate out of self-doubt. Each school had lis-
tened attentively to the counter-arguments, and had defi-
nitely rejected them. Each school spoke with conviction
and relative certitude. But their passionate love of truth in
no way interfered with their equally passionate love of
peace. In Masekhet Eruvin the Talmud records the bat kol
that, speaking of the myriad disputes between Bet Shammay
and Bet. Hillel, proclaimed, “elu ve-elu divrei elokim
chayyim” — “these are -and those are the words of the
living God:™ Each opinion is legitimate; each position is
vilid. Accordingly, no Halakhic disputant has a right to
deny or invalidate the legitimate opinion of his. Halakhic
opponent, no matter how vital the issue, no matter his own
degree of conviction and relative certitude. Nor can any
contemporary Halakhist claim the normative endorsement
of a bat kol. If an Halakhist has the credentials of yir'at
shamayyim and Torah scholarship, his opinion may never
be denied, dismissed or de-legitimized.

We can find many. contemporary examples of this
type of tolérarice — in both the Halakhic and Hashkafic
arenas. Rav Moshe Feinstein z¢"/, the pre-eminent posek
in Amenca, was asked about the: Halakhie feasibility of

g an eryv in Manh The question was sub-
ntitted to hxm ume and time again, and each time he stead-

- fastly ruled that i ftwas Halakhically untenable. Then a vari-

ant of the ongmal question was ‘submitted: are those
Halakhic authorities who disagree with ‘your ruling per-

mitted to rule differently and sanction an erwy around
Manhattan? Since Rav Feinstein had argued his position
clearty and forcetully, one would have anticipated a nega-
tive ruling. But the responsim that saintty gaon penned
stated that any qualified Halakhist who felt that an eruy
was Halakhically feasible may rule and act accordingly.
His differing opinion is equally legitimate and valid: Rav
in's relative certitude and conviction regarding his
own position notwithstanding,

On a visit to Ererz Yisrael several years ago, | had
the privilege of spending some time with Rav Mcir
Schlesinger, the now-retired (but then active) Rosh Yeshiva
of Yeshivat Sha’alvim. He told me that when he needed
guidance, he consulted his illustrious Rebbe, Rav Shlomo
Zalman Auerbach z¢ 1. He would present the issue at hand
and outline his proposed course of action. Occasionally,
Rav Auerbach disagreed, discouraged him from that course
of action, and advocated an alternative. At times, Rav
Auerbach simply concurred. But most often he would re-
ply, “I'see things differently. But if this is,hqvgbyou» see
things, you should be guided by your vision.”

The first annual Chinuch Atzmai dinner, held on
January 11, 1956, honored Rav Aharon Kotler 2¢ "l The
Rav, acceding to Rav Kotler’s personal request, served as
honorary chairman and delivered the keynote address. The
Rav’s immortal words resonate powerfully {translated from
the Yiddish]:

*1 am most proud this evening. First, because many
active members of Mizrachi are present. It is a sign it can
rise above narrow political thinking. 1 am proud to see
members and leaders of the Histasdrus Horabbonim; [ am
also proud that sitting at the dais, I see my own bu alei
battim from the Moriah shul, and { would like you to know
that I-never flatter my ba‘alei battim. But despite the fact
that seventy-five to eighty percent of this shul is officially
bound to Mizrachi ideology, their presence here this
evening is testimony that Jews can rise above all political

—ideotogtes-and-extend-a-hand-whenit-comes-to Torah- And—————

I am especially proud that I myseif came — though I
strongly feared that the yetzer hora would subvert my in-
tentions.”

Rav Soloveitchik was not one to indulge in self-ap-
probation. Nevertheléss, he did so on this one occasion to
teach-us a crucial lesson: above all, one must take pride in
tolerating legitimate disagreement and transcending poli-
tics in order to unite under the banner of Torah.

Ray Soloveitchik proceeded to laud Rav Kotler as
the gadol ha-dor. He added that when he looked upon Rav
‘Kotler, he was reminded of his paternal grandfather, Rav
Chayyim Brisker. No greater compliment existed in the
Rav’s lexicon. But Rav Aharon was very outspoken in his
criticism of Yeshiva University and firmly allied with the
Agudas Yisroel movement. Still, the Rav recognized and
respected his legitimate opinions, and paid homage to him.
“They treated each other with love and friendship...” Alas
for those who have departed; and are no longer present!

The arrogant sense of omniscience and absolite cer-
titude that have plagued the debate concerning the peace
process are antithetical to-Torah, Neither Rav Feinstein
nor Rav Auerbach nor Rav Soloveitchik ever taught us to
deny and de-legitimize the views of Halakhic opponents.
Prime Minister Rabin’s actions in advancing the peace pro-
cess were (and remain) Halakhically- justifiable. Not
Halakhically indisputable, but certainly Halakhically. jus-
‘tifiable. No-one amongst us — be he on the left, right, or
center, in Eretz Yisrael or in chutz la-aretz, & minister in
the government or a settler in Yehuda ve-Shomron — may.
arrogantly presume the absolute certitude that is the ex-
clusive domain of He who is omniscient, and deny the le-
gitimacy of our opponents” opinions.

No one amongst us, regardless of his location on the
political or religious or id 1 spectrum, should point

a finger of blame at others. Keshot atzmekha techila — -

first, perfect yourself! Each of us ought to be so pre-occu-
pied with self-indictment that we simply cannot find the
time to indict others. Those of us who stand on the politi-
cal Left should question, “how coutd we tolerate the inces-
sant verbal attacks on the settlers? How could we allow
them to be equated with Hamas or Khomeini? How much _
poison was released into the political environment by po-
lice brutality at anti-government demonstrations?” Those



of us on the Right should query, “How could we brand the
Prime Mmister of fstiel a Nazi? Could we calf him a trai-
tor simply because his vision for the security of the State

of Isract differed from ours? His policies were Falakhically

valid - how could we remain silent when extremists pro-
nowaced him a rodef? And if our ambivalence about the
peace process places us in the political center: how could
we not intervene and condenin the inflammatory, intoler-
able invective from both ends of the political spectrum?
Claims of passivity are not a defense; the prohibition of
“lo ta’amod al dam re'ckha” precludes such injurious in-
action.

Let us be quite explicit. The fatal flaw of intolcrance
and de-legitimization pervades our community. In Fretz
Yisrael the peace process provided an issue that is so vital
and emotjonally charged that the flaw of intolerance mani-
fested itself in the form of murder. Here tn America we are
affticted with the same contemptuous intolerance; we
merely lack an equally provocative issue.

But there are other fatal flaws that were manifest in
the assassination of Prime Minister Rabin. The Almighty
implanted within us a powerful instinct that inhibits us
from committing murder. As a result, under normal cir-
cumstances no Jew, or for that matter any civilized person,
is capable of committing cold-blooded murder, One of twe
extreme conditions must be satisfied before this instinet
can be overcome. The first possible condition is that the
perpetrator is so evil and has corrupted himself so thor-
oughly that the voice of his conscience is inaudible, buried
beneath multiple layers of evil. The perpetrator is himself
a monster, his tzelem Elokim virtually unrecognizable. But
this condition was not satisfied in the Rabin assassination;
Yigal Amir is not a monster. There is, however, a second
possible condition: if we perceive the victim as a monster.
In such a case, the voice of our divinely bestowed con-
science is silenced, and we become capable of cold-blooded
murder, even in the name of Torah. ) '

FitzehakRabimwas—dehy izcd-and—demonized
by his political opponents. His murder became possible. It
became inevitable.

But why was he so dehumanized and demonized?
Partially because of the arrogant omniscience that de-le-
gitimized his personal opinions and political beliefs. There
were other contributing factors, as well. He was scorned
and hated (I use the term advisedly) because he was a secu-
lar Jew who headed an anti-religious government.

In such a situation, what attitude and approach does
the Torah prescribe? Certainly, we do not speak of legiti-
mate disagreement here. We speak not with relative certi-

- tude, but absolute certitude. The nightclubs and mixed

beaches of Tel Aviv do not constitute a legitimate alternate
lifestyle, and chillul Shabbat s not a legitimate alterna-
tive to shemirat Shabbar. And so the question beckons,
how do observant Jews relate to their secular brethren?
The Chazon Ish formulated the answer boldly and
authoritatively. In his discussion of moridin ve-en ma’alin
(the-Halakha that certain grievous sinners are to be thrown
into deep pits, and left there to their certain fate), the
Chazon Ish penned the following: “it would appear that
this Halakha is only operative when Divine providence is
clearly'evident as it was when miracles were commonplace
and the bat kol was functional, and the righteous indi-
viduals of the generations were under special Divine provi-
dence discernable to all. In those times heretics perversely
provoked themselves to the pursuit of pleasure and anar-
chy, and in those times excising evil people constituted
protection of the world because all knew that inciting the
people of the generation would bring calamity to the world;
it would bring pestilence and war and famine. But now in
an era during which God’s providence is concealed, and
the masses are bereft of faith, orchestrating the death of
sinners does not repair the breach in the wall of religion,
but enlarges it begause the masses will view such actions
as destructive and violent, God forbid, and since our sole
purpose is to be constructive, this Halakha [of moridin] is
not operative at a time when it does not yield constructive
results, and it is incumbent upon us to attract the masses
to Torah through love and to position them so that they
can experience the radiance of Torah, to the best of our
ability.” How prefoundly insightful, how eerily prophetic!
The prescription of the Chazon Ish did not allow for dehu-

manizing or dempnizing Prime Minister Babyfl 1 we fad
only heeded the wise Torah counsel of the ®hezon vh o
hands would not be stuined with Yitzhak Rabins-blood

Morcover, the Forah provides very precise counsel
as to how we should relate to « secular head of state, vvern
ananti-rehgious one. dn Sefer Shemot, God charges Moshe
and Aharon with the misston of speaking to Paro. Rashy,
ad locum, quotes Chazal, “He [God] commanded them
[Moshe and Aharon] to accord Par’o respect.”” How stun
ning! Who was Par’o that his dignity had to be maintained”
Rambam writes that in extreme, extraordmary cases 4 per
son may sin so grievously and commit such unspeakable
treachery and become so evil that, in response, God de
crees that he forfeit his free will and be denied any further
opportunity to repent, thus cnsuring his punishment and
ultimate destruction. Tanakh (encompassing better than
half of the history of the world) records very few instances
of such incredible evil. And who is the first and foremost
exampic? Par’o! And yet it is God’s will that Moshe and
Aharon address Par’o respectfully because he is a head of
state. In a courageous article penned and published some
forty years ago, Rav Henkin, chastised those who spoke
derisively and contemptuously to and of the then heads of
state. Think what you may, say what you wish, David Ben-
Gurion, Levi Eshkol, and Golda Meir were not worse than
Par’o. They too must be accorded respect and addressed
respectfully. So, with considerable understatement, said Rav
Henken. And so too must we say regarding Yitzhak Rabin
and his successor Shimon Peres. No matter how vehemently
we oppose their political policies and personal religious
origntations, the Torah decrees that, as heads of state, they
be accorded respect. The Torah does not allow us to brand
them ‘Nazis® or ‘traitors.’

Had we embraced Yitzhak Rabin lovingly and ac-
corded him the respect due a head state, he could never
have been demonized and dehumanized. Had these pro-
cesses been prevented, our hands would not be strained
~withrthe blood of Yitzhak Rabin.

Let them be no misunderstanding: no one was obli-
gated to abandon his principles or political convictions,
And no one was allowed to abdicate his responsibility to
advocate what seemed best for the people of Israel. But the
passionate pursuit of emet should have been coupled with
the equaily passionate pursuit of civility and love. Instead
we felt-and acted out of sin'a.

Perhaps you will ask: how do [ know that sin 'u was
a driving force? The answer is simple: for a brief moment.
view the Rabin assassination with tunnel vision, Cast aside
Halakhic, moral and religious considerations. Reflect upon
this watershed event from a purely political prospective
Even from that drastically limited perspective, that assas
sination was the height of political recklessness and fool-
ishness. As even the most casual observer of modern his-
tory (to say nothing of the astute student of political his-
tory) knows, nothing energizes and re-vitalizes a cause as
martyrdom does. Case in point: when the Marcos govern-
ment in the Philippines assassinated Benito Aquino on his
return from exile, its fate was.sealed. The revolutionary
,cause was so energized that its momentum because un-
stoppable and irresistible. (Perhaps the downfall of the
government was already inevitable, but it was certainly
accelerated by Aquino’s martyrdom.) The renewed momen-
tum of the peace process in the wake of the Rabin assassi-
nation could easily have been predicted. Now, it has be-
come virtually impossible to legitimately oppose the peace
process without appearing to condone murder. .

Moreover, Yitzchak Rabin was not a charismatic
leader whose stirring Churchill-like oratory was sweeping
the country into frenzied support for his idiosyncratic poli-
cies. He was not indispensable to the adv of the
peace process. Whether a statistical majority or minority,
it is undeniable that large of the population sup-
port the peace process. There was no reason to imagine
that Rabin’s assassination would impede the peace pro-
cess. Quite the contrary. And precisely because this was so
abundantly clear, the question beckons, why was Rabiit
assassinated?

For the answer, we need not look any further than
Rashi’s commentary on the Torah. Bil'am, as he embarks
on his journey to curse Benei Yisrael, saddles his own don-
key. He deviates from the norm and does not relegate this
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stances wherem  the willtul violston 1 dealt 4
leniently . while wn the instance of chilful Hehem G clear
implication s that the uninmentional violatio 1 deslt with
equally Aarshly. Why is this so?

This week one level of meanmy of the Mebnah be
came painfully clear to me. I a Jewish brute inurder »
fellow Jew, undoubtedly a colossal chilthul Hashom tias i,
curred. How could i Jew become so corrupted Gt e
has been profuned. But, at feast, it selfevident that this,
murderous Jew has betrayed Torah and hrs actions, were
antithetical o Torah. But when i hen Jurah wiurder a
fellow Jew be-shogey , conivinced that he s execuning the
will of God, how much greater the chiliul Havhem is'
Measured subjectively, it is less severe, But measured oh-
jectively, it 1s more severe. In the latter case. Torah is not
merely betrayed, but perverted and distorted bevond rec-
ognition.

Parshat Vavera presents us with an enigma, The
behavior of Lot scemingly defies understanding. On the
one hand, he risks life and limb 1o extend hospitality o
two strangers. Such sclf-sacrifice, such virtue! And yet
when his house is encircled by the evil-scheming citizens
of Sodom, Lot volunteers to sacrifice his own daughters
He s ready to allow them to be violated and possibly killed
“Do unto them [my daughters] as yvou see fit but do not
harm these men [the waytarers].” Such unspeakable he-
trayal, such debauchery! And in the name of moratity”

Indeed it seemingly defies explanation. And yet we
are all too familiar with this phenomenon. We know of
animal rights advocates who will recklessly bomb scicn-
tific laboratories risking human hfe! Selt-deseribed come-
passionate doctors who regularly abort unborn children
out of empathy for the mother! ;
"Lot morality?” Surely, they are

We see that misplaced or misinterpreted morality of
Torah is very dangerous. Lot as a member of Avraham
Avinu’s household, learned that gedula hakhnasar orkinm
mi-kabalat penet ha-shekhing. He did not understand the
context of the Halakha. He did not begin to fathom when,
where, and how this Halakha was to be implemented. He
took a phrase of Torah, and divorced it from the totality of
Torah. As a result, the Torah value became so prevented
and distorted so as to become unrecognizable. In place of
Torah morality, a new creed arose, Lor morality. Similarly,
one_hears of the Halakha of rodef. One ifearns that it 1s a
mitzvah to kill a rodef. But one is woefully ignorant of the
true definition of the term rodef, and dangerously defi-
cient in knowing where, when. and how it is to be imple-
mented. The Halakha becomes perverted and distorted
beyond recognition. It is no longer a part of Torah moral-
ity; it hasobeen transformed into Lot moruliry.'

Lot morality is uniquely and exceedingly dangerous.
Distorted Torah morality is far more dangerous than secu-
lar morality because it presumes to have a Divine man-
date. - ‘ N

Yitzhak Rabin was a victim of Lor moralie!

What is the Halakhic imperative at this most depress-
ing moment in history? No one can simply maintain hiy
routine. No matter how crowded our schedules, no matter
how precious our time, all of us must condemn the chillud
Hashem that has been and continues to be pérpetrated. We
must broadcast to the world in every available forum that
we, as Torah-observant and dedicated Jews, deplore and

continued on page 8
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N AVIGATING THE GREY AREAS : ACKNOWLEDGING
THE PROCESS OF POLITICAL DEBATE
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provess, the return of the termtories

Ly iy opinion, there are two aspects to the legacy of
the Rav that are instructive on the dssue with which we are
seized fn 1967 after the Six Day War, the Rav,
betore an audicnce exveeding a thousand people,dectared
that the appropriate forum o discuss and decide issues
concerning the return of the territories was not a Rabbini-

. shorthy

apinion, was

people, both bere and e Isiacl is oo often marked by
1f pghtcousness and theological certitude.
Recently, during a meeting with Senator Witliam
Cohen of Maine, he told me that he had been on i inter-
view show with Seeretary of Energy Hazel O’ Leary. In the
wake of the Oklahoma bombing, the two of them were
ashed toevaluate, onaseale of | to 10, the likelihood of a
nuelear terrorist attack in the United States in the next
five years. Seeretary O'Leary pegged the liketihood at 5.
anid Senator Coher d it at 8. We live in extraordinar-
ily dangerous times, Nuckear material is still feaking out
of the formier Soviet Union. Tn short ofder, Tsracl’s adver-
saries will have weapons of mass destruction. Had it not
been for Menachem Begins order to destroy the Osirck
reactor m Iraq. the fatter would already possess nuclear
armaments. The almost certain introduction of weapons
of mass destruction to the region is the real escalating dan-~
ger 1o Israel. What Prime Minister Rabin was attempting
to do, theretore, was to change the entire chemistry of the
region. It remains, given Arab intransigence and Islamic
fundamentaliso, a great gamble. But who of us could have
imagined even a few y ago, that there would be-repre-
sentatives in Jerusalem from Arab states at a funerat of the
Prime Minister of Israel. Who of us could have imagined
that the King of Jordan would have spoken as cloquently
and emotionally of Yitzhak Rabin, his friend and comrade
in the scarch for peace. The large gathering of world lead-
ers on that sad day was a posthumous affxrmatmn of his

dsion of peace.

dogmat

one, W mwst all Tearn to disagree without assaibing the
matives of thuse who oppose us, We niust teach our ¢hil-
dren passion without potson, commitment with civility.

Iseacl s a democratic society. The essence of de-

mocracy Is that it can resolve disputes in a non=violent,
The butlet that killed Rabin was afso aimed at
el democracy. Hateful invective, such as calling the

fashion.
Asri
Prime Minister a “traitor” and a “rodef” also undermines
democracy. We must no fonger tolerate intolerance. s
venom will poison the entire body politic. There are re-
sponsibilities of restraint required in a democracy.
About two years ago. a group of Orthodox Jewish
leaders met with Prime Minister Rabin. I told him that

" President Clinton views him almost as a father figure,

with deep affection and admiration. The President’s mov-
ing words to his “chaver” at the funcral were testament
to those feelings. We urged Rabin to be not only a bold
leader, but also a father for the country. To be candid,
that was not his style. He was a man without pretense,
blunt, geuff, extremely analytical, with a keen intellect.
le was stern with his enemics and allies alike. Openly
contemptuous of the Jewish settlers, his remarks, at times
harsh and insensitive, heightened their sense of fear and
abandonment. but at all times his focus was on the safety
of the nation and the security of its people.
In the process of the political debate, we often for-
get about out opponent’s simple humanity. As we mourn
Yitzhak-Rabin, the vahant warrior, the hersic palnot

whese-illuste 4k

cal conterence issuing respensa. That. in his
taughable. After all. the issue facing Israel was its secu-
ritv. Simply pm\gmmg back territories would enhance
the security of [srael. then the territories should be relin-
quished. On the other hand. if giving back territories would .
diminish the security of Istuel. then the territories shoutd
be retined. The resolution of such an issue must heces-
sarily be left 1o military men and people involved in geo-
pohitics. To be sure. the security arguments on either side
of the current debate are substantial, and what the Rav's
opimion would be on the topic at this point in time is not
for me to divine. But one thing is clear: he felt it was wrong
10 drape The ixsue in theological terms. W] hile we alway
need @ messianic vision, it is exceedingly dangerous to
live a messianic existenee prematurely.

There is yet another aspect of the Rav’s legacy that

\it,ould be mentioned. The Rav always understogd that

ambiguities in life are inherent to the haman condition:
Only God. from his infinite perspective, can speak with
absolute infallibility. We. as finite, frail. limited, and mor-~
tal humans. must always recognize the contingency in ev-
ery situation and acknowledge a degree of doubt. This is
why the Rav often saw in different -circumstances, as he
did in a sugva, a maltiude of possibilities. The harsh vi-
cissitudes of Jewish history teach us that little in life is

- certainor immutable. Humility requires that we speak with

less certainty. Unfortunately, the debate among the Jewish

Twersky continued from page 7 .

demn the Rabin Tt was the ulti dis-
tortioni and perversion of Torah morality, If no forum is
available; we must create one. Regardless of how large or

* small the audience, we must prevent the ongoing distor-

tion of Torah and chillul Hashem. If we only succeed-in .
reaching one person; the chillul Hashem will be thatmuch
smaller. That modest achievement will be infinitely valu-
able. How much more 50 if we reach larger numbers of :

~people — friends, family, co-workers, acquaintances -

we must try to the best of our ability to reach one and all,
We dare not remain slle\r,t at'this critical hour. If we
do-not-decry thé distortion 6f Torah, contain the ragmg
chillyl Hashem and begin to heal the rift between secular
and religious, the potential are simply cata-
strophic. The year 1948 marked the birth of-the modern -

Doubts, undoubtedly, plagued Prime Minister Rabin
as well. His body language at the September 13th South
‘Lawn ceremony communicated his loathing of Arafat, his
trepidation and eoncern, but also his prayerful hope.
Arafat’s absence from his funeral was not only 2 political
requirement, but a personal one, recognizing Rabin’s atti-
tude in life. Rabin recognized that his policy was not risk-
free, but saw that the status quo was even riskier and tried
to cahibrate those risks. He stated in an interview with
Charlic Rose that Isracl’s preemptive air attack on the
Egyptian air force in 1967 left Israel with only seven jets
to protect Isracli air space from Iraqi, Syrian, or Jordanian

jets. It-was a calculated risk. but it paid off.

Recognizing all. these ambiguities in life and the
nature of democratic society, we are all guilty in having
remained sitent when Prime Minister Rabin was vilified

. as a “traitor” and as a “murderer.” Unfortunately, this ur-

seemly aspect of Israeli life is not limited to the right. Dem-
onstrations outside Prime Minister Begin’s home, calling
hinra “murderer” helped to drive him from office and broke
his spirit. Recently, the government put dowr peaceful
demonstrations in Jerusalem harshly and with excessive
force.

The. dgstructive quality of Israeli politics is an un-
fortunate consequence of Israel’s many wars and precari-
ous situation, where every issue is viewed as an existentjal

Jewish state. We had a sovereign state previously, almost
two millenniaiago. How did we lose the Hasmoniéan sfate?
its decay and dissolution were due to internal strife, civil
war. And prior to the Hasmonean state, the last Jewish
governorship was held by Gedaliah ben Achikam, That
100 we lost, Gedaliah was assassinated by a fellow’ Jew!
God forbid, we must not allow history to.repeat itself.

The mternal strife, intensified 4 thousand-fold by the
Rabin ion, poses thes gi threat fo Israel’s
security in her history. ‘Greater than Nasser’s Atab Fed:
eration’ who boasted that they'would drive Israel into the
sea, Greater than Saddam Hussein who vovied to inundate
Israe) with chémicat warheads. The reason is simple: God
wilt not allow the rbsha’im to jmpl their evil sch

ki
of the State of Israel from lts birth, we must also remem-
ber him as a husband, father, and grandfather. Who will
ever forget the tearful words of his granddaughter, or the
sight of his son, Yuval, reciting the kaddish at his father’s
grave? Rabin was the quintessential Isracti, hard-crusted,
pragmatic, deeply committed to his people and his land,
but with a hidden spiritual dimension. Though a brilliant
practitioner-of war, he was a,man of peace.

The Bible tells us about the murder by Yoav, David
ha-Mclekhs “Chief of Staff;” of Avner, formerly the com-
mander of Shaul ha-Melekh’s army, who had-come to
David to make peace and unite the warring factions within
Israel. Ayner was buried in Hevron, near the Cave of the
Patnarchy Our'Rabbis comment that David buried Avner
near the Patriarchs, so that when the Patriarchsand Ma-
triarchs in their graves ask God what has impeded the
pace of Israel’s redemption, God will point to the grave
of Avner, killed by a fellow Jew. -

We mourn Yitzhak. Rabin, in David ha-Melekh’s
words about Avner, “Know you that a prince and a great
man has fallen this day in Israel,” knowing that we-as 2
people are profoundly diminished.

with-thi

Rabbi Menachem Genack is Rabbinic .
Administrator. of the Union of Orthodox Jewish
Congregations. of America

- with each other... We must act now.

And, finally, we must cleanse our hearts and souls.
We must scrib themn clean of arrogant ommiscience and
intolerance. We must uproot hatred, and'in its place, culti-
vate fove and respect. And these critical vatues must be
transmitted to-our children as well. At homie and in Ye-
shiva, Teaching them about shabbat, kashrut, and tahdras
ha-mishpacha will not suffioe; we must teach them legiti-
miate tolerance and love as well. Surely, tolerance and love
are nostibstitutes for shabbat observance. But then shabbat -
observanice is o substitute for tolerance. We must trans-
mit the fotality of Torah, orrisk it becoming pervertéd and
distorted into Lot morahty. May. Hashem grant, us the

We.can not be complacent and-take for granted God s

mercy. Ang-yet we know where God stands. He stands i in
front of his children. But if, God forbid, His children fight

9

h and ‘wisdom to do His.will!

Rabbi Mayer Mrsky isg Rosh Yeshwa in

Rabbi Isaac Elchar g y
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THE EMBERS OF CHURBAN BAvir SHEenI ;

SIN'AT CHINNAM PAST AND PRESFE]

Sceular Jews; religious Jews. The political nvalry,
rooted ina deep rehgious schism that polarizes Tudaisn,
crupts in violence. Finally, Jew raises deadly weapon (o
fellow Jew who falls dead. Jewish blood taints the Land of
Esrael - Jews commutted the ultimate form of sin‘ar chinnam

shefikhat damim

‘The nightmarish scenario into which Yigal Amirs
actions plunged us echoes that of another era. Chazal at-
tribute the destruction of the Second Temple to this self-
same sin. Despite ubiguitous fulfillment of mitzvot includ-
ing cven gemitut chusudim, despite widespread Torah study,
the gencration of the Second Temple became known in
posterity primarily for ws sin‘at chinnum.

“But the Second Temple, [during which | they
ocecupied themselves with Torah, mitzvor, and
gemilat chasiidim, why was it destroyed? Be- -
causc there was sin'at chinnam.”

(13. Yoma 9by},

In general, Chazal intend statements such as this to
be understood allegorically, not historically. For example,
when they ascribe the destruction of the First Temple to
the three cardinal sins of shefikhat damim, gilluy arayvor,
and avoda. zara, they did not meao that
Nevuchadneztar viewed himsell as an
avenging angel punishing the Jews for
their sins, raiher that God atlowed
Nevuchadneztar to conquer Fretz Yisrael
s a Divine punishment.  But here the

one: sin'at chinnam not only was the pre-
cminent sin of the cra, but in a_very
“real” sense divided the Jewish nation,
undérmined the Jewish governments,
crippled the Jewish war effort against the
Romans, and finally featured promi-
nently in Jerusalem’s destruction. As -
Vespasian himsclf observed to his gen-
crals who counscled attacking Jerusalem
directly, “. . . by waiting he would find
fewer enemies, when they had wasted
their numbers in sedition. God was a
beiter gencral than he, and was deliver- -
ing the Jews to the Romans without any exertion on their
part and bestowing victory upon them without risk to Ro-~
man generalship. Consequently, while their adversaries
were perishing by their own hands and suffering from that
" worst of calamities, civil strife, their part was rather to sit
as distant spectators of their perils, than to contend with
men 'who courted death and were-raving against one an-
other” (Josephus, The.Jewish War 1V.369-371) o

But the striking similarities between_then and now
extend beyond the mere expression of internal divisive-
ness. :Diagnosing ‘thé dominating sectarian tendencies of
both reveals underlying fundamental-religious differénces.
Unlike the present, the past-can be studied objectively, and
can enable us to better understand the events and passions
of our own time without' the ‘distortion of a noge ‘a ba-
davar. '

The rifts in‘Second Temple society reflected increas-
ing Hellenistic presence in the physical, political, and cul-
tural arenas. Greece’s impact first began to be felt at the
time of Alexander the Great’s conquest of Israel. Among
other concessions, the Jewish leaders agreed to name alt
_males bomn during that year after Alexander (hence the
widespread usage among even extremist Orthodox Jews of
such blatantly gentile names as Alexander or Sender). This,
along with a Greek political infrastructure implemented
by Alexander and his successor, created an opening for
Greek language and culture to begin to creep into Jewish
society. The translation of Tanakh into Greek under
Ptolemy, the Septuagint, opened the crack even farther. As
Judaea increased its economic and social ties to the Greek

by Yoni Kristt .

ctties el the enveloping Groek empives, iore and o
Jews bepun to speak Greek, Hellenbze then qates, ane

cven join e gymoashimg
Fhe crack widened into acbreacly of sach ngnstide that i
could never be sepatred,

asymbol ol Greek culiun

I a trend that continues to this day, the greater the
influx of foreign culture, the greater the backlash. In 166
B.C kL Mattityahu and his five sons led the Flasmoncan
revolt against not only the Greeks, but Hellenized Jews s
well But despite a convineing military victory hy the
Hasmoncans, the Hellemzing process continued through
the next two hundred years. As foreign culture and polin-
cal dominance increased, so did harsh taxes and cconomic
hardship. Not surprisingly, in this atmosphere of religious,
political, and cconomic stress, numerous extremist groups
appeared. While most of Classical Jewry fell under the
labels of Pharisce, Sadduccee, or lissene, a Fourth Phi-
losophy cmerged ‘on the scene. While primarily Pharisce
in nature, they added on an extreme emphasis on the im
portance of liberty and Jewish domination over Frer:
Yisrael. In their mind, given the option of Roman domina-
tion or death, there could be only one answer; unlike (he

Pharisces, they chose death. They dealt with anyone who
disagreed as a traitor and a heretic; no treaty or compro-
mise could-be reached with the enemy. They, or at least a
sub-sect among them, even went so far asto publicly as-
sassinate their opponents; they were known as the Sicarii
after the daggers (sica in Latin) they wore tnder the gar-
ments and used in this dastardly fashion. ’

We come now the Great Revolt of the Jews and the
events leading up the fall of Jerusalem and the destruction
of the Temple in 70 C. E., a story typified — according to
all sources, be they Rabbinic or secular -— by warring ex-
tremist parties massacring cach other and jockeying for
supremacy while the Roman legions lurked in the back-
ground, conquering all in their path. Benjamin Franklin
once said, “We must hang together or we shall surely hang
apart”;, ba-avonotenu ha-rabbim, we hung apart. Among
numerous atrocious examples of sin’at chinnam and

shefikhat damim, the most famous being the burning of-

Jetusalera’s stores, one story bears special relevance. At
one point, one man — Ananus by name — spoke up for
peace. Despite gaining popularity among the populace of
Jerysalem, or perhaps because of his popularity, the Zeal-
ots (yet another sub-sect that ascribed to the Fourth Phi-
losophy) arranged for his murder. Josephus, in describing
his. death, writes that the last chance for peace died with
Ananus.

While the situation in Eresz Yisrael in no way ap-
proaches the horrors of first century Palestinian life, we
now-find ourselves hurdling down a similar path. Once
more, foreign culture — no longer Greek and Roman, but

Y'I'

et Amcocan and futopoan perade sl e
Pataeh e Agrann the seraplaiion o oopt sk e "
nob onby fronn velipowe, adead s fon Loy heront b G,
veonote ones as vecit At o BIRE
Yostack secular verns relinon tooepht
wingz The seeularsts L to appres it bedu bt bt
and demand acceptance of and acorplianee
gron-frec internationnl commmanty And st o

and Halakbneatly repugnant. religions Lian

fewash sovercignty ot L Forael veer the 6
Fisch stde i abienating the other, widerns
ther. We too, i atiempting (o walk the tphtope of the
center, have fatled moour task . fnstead of tarnimg ontaard
and attempting to bridge the pap. we il narroa s
o our waty. combating the symptoms of souiety s il
not therr sources. And once agam those wio dare 1o chad

sl

fenge the extreme positions, (of crther stdey on any ground
be they Halakhic. military. or practical. are «ificd. once
more, the Sicarii have begun o einerge. They have struck
down the Ananuy of our ime. Admttedly. Rabis goy
emment sought to achieve panity with the other nations of
the world both-culturally and cconomicatly Anduent. o
dated” refierous practices merels ob
structed the processand this were dis

Che
bty i

carded by the woesnde

sarded the costm hols Joasb fund aned
holy Jewiah blood i their ctiorts o be
come pust another seeular nation. Buy
his death, far from arresting thes no-
mentum has ooly unleashed more virg
lently the antirchigons fervor botlins
throughout Israchi sociciv. Jowish cem
eteries are bemy desearated by Jews
There 15 tatk of 1mposing marnal law
and of closing down Yeshivor Hesder
But clearly the blume fies not in
them afone. Rather itis we who must
bear the lion’s share tor alicnating
them. But we destroy ourselves not just
vis-a-vis the chifonsworld. fven within
our own camp. the ugly specter ot in
fighting has begun to emerge. Could
you have imagined Rabbunim with bodyguards?! Bemg
frisked before hearing a shiur? These are becoming our
reality. Yet. voices continue to shout venomous slogans at
the other side. And for what gain? The peace process roils
on, now — more than ever -~ crushing its opponents and
tarring them with the brush of advocating murder.
Undoubtedly such a grave sin demands reshurve on a
national scale. But charata al ha-uvar alone cures noth-
ing. We need kabala al ha-atid. We must learn the lessons
of both modern and ancient history. and we must turn from
the path that leads us to a repetition of Churban Bavir
Sheni (rachmana litzlan). We must obliterate all traces of
the present rift and attack not the chiloni. but his status as,
achiloni. Instead of vilifying the opposition. we must bring
them close. Be this in ‘the religious or political areoa, vio-
tence — and even just violent rhetoric
fective, but entirely unacceptable. Murdering a fellow Jew
over political differences, while more extreme. is no more
absurd than fire-bombing bus-stops to eliminate immod-

is not only inef-

" est posters or stoning cars which drive on Shabbat. In-

stead we must teach chiloni, charedi, Kachnick, Eyal-nick.
and even ourselves what it means to be a goy cchud ba-
aretz, an am kadosh be-makom kadosh. 1f not, I we only
sit passively as politician and rabbi alike continue to in-
flame passions already over the brink, once more we will
have granted free reign to both the Hellenizers and the
terrorists of the Fourth Philosophy. Once more, rachmana
litzlan, we will have brought upon us the physical and re-
ligious devastation of churban. B
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run the risk of unbridgable chasms even more potentially
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o asplitof e Yvruef into those who observe the Torah
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ISM AT A CROSS
by Daniel Yolkut

and red tovded hones, What had at the

Wil teate, tabors

ot the ventiny been the provinee of secularists and

ties fad beeonme the mssion of voung people alire with
the settting of fre
i Hhese values were what we passed on to more than
And then somedung went terribly

love for Hashem and Ths Land
)

neraton of vouth

wrong and st motza el Shabbae three bullets were shot
through the heart of religious Ztonism. As we watched in
horror, a aafnad of Yeshivat Kerem be-Yavaeh, the mother
of Hexder Yeshivor, and of Bar tlan Univ v. the only
religtous umiversity i Israel, raised a pistol: aimed, and
fired at the Prime Ministet of lsrael. Over the past week,
the shock waves of the chiflul Hashem radiated outward as
more benei Yeshiva were implicated in the. murder and
these tacts were reported and analyzed by the media, world-
wide.

For twenty-five years, the lion’s share of idealism
in our community has been devoted to settlement of Ererz
Yisrael. This almost single-minded obsession contributed
to the transformation of otherwise pious, gentle bener Ye-
vhiva into murderers. Possibly even more distressing,
though, is that in the process we have neglected to empha-
size what may be our most important mission: winning
the hearts and minds of Refal Yisrael. The charedi com-
munity has distanced itself from the Israeli populace to
such a degree that they may be incapable of reaching them
with the message-of Torah, We were capable of touching
:hiloni Ysrael until Yast morza el Shabbat and 1 hope and:

RELIGOUS

amplity the chdiad Hashensofrecent exenis Winle we mist
not allow vurschves G endorse the peace process iFwe feel
that it canstitntes nationad suicide, | belieyve that 1t is also
incumbent upon s to reapproach, with open ininds, the
question ot whether anything less that 1967 cease- fire ines
wwally s national suicide, orila mrodies vivendi can be found
with the Palestiviian entity. With many secular Israchis quile
understandably angered at what is pereeived as Orthodox
fanatics toreing Isracti boys to die to protect their settle-
ménts, We must not give Hie anti-refigious more-material™
with which to attack us, o

What is ne ry is for us to do is to channel all
of the emotion and passion that we have used to build settle-
ments and fight Oslo H.into ahavat Yisrael, chinnifkh, and
kiruv levavor, Israel must be reminded that the Torah stands
for more than maxinealist borders and restrictive marriage
codes, that Shabbat is morc than a day at the beach with
buses that do not.run, that the State of Israel is more than

taty or Spain on'the Eastern Mediterrancan. This can only

be accomplished through intelligent, articufate,
unpatronizing presentation of what Torah has to offer the
modern Israchi, delivered with love and respect, and by
shlﬂlnb our focus we may be able 1o affect this necessary
change before its too late.

Every inch of Eretz Yisrael is monumentally holy,
and the thought of the temporary return of any area of’

Eretz Yisrael to non-Jewish control should pain us “like
an ion as-one Rosh-Yeshi it But

were returned, atter thousands of years, w am Yivrael, The
mission wholeheartedly embraced by the religious Zionist
community was to fultill the prophecy of Yirmiyahu, “and
children will return to their borders.” And so idealistic
i Tk trom Hesdeér and benot Toruh from Ulpanot
began to dot the sacred hills of Yehudah and Shomron

henof

pray that we are still capable of touching them even after
that chillul Hashem. In order to do that, I believe that we
must radically re-examine our opinions of the peace pro-
cess. swallow our pride, and consider the possibility that
fighting for complete control of Yehudah ve-Shomron may
be unrealistic at this point at best, and at worst, serve to

terrlfymg should be the image of another large segment of
Kelal Yisrael estranged, pechaps permanently, from her
God and His Torah. And unlike the case of the land, our
community will bear much of the guilt for the split of the
nation.

AYEKHA HA-ADAM : WHAT Has BEcoME OF YOU, HumaniTY?

The pusuk from Eikha reverberated through my mind

" as | heard the tragic news of our leader’s assassination.

“Lo he'eminu... ki yavo tzar ve-oyev ba-sha'arci
Yerushalayim™ -- “We could not believe... that a tragedy
and an enemy would enter the gates of Jerusalem” (4:12).
Just as it was inconceivable to the people of the First Temple

. period that an enemy’s footsteps might defile Jerusalem,

who could have imagined that a fellow Jew could kill the
Prime Minster of the Jewish state! Could we have forgot-
ten “Lo tirtzach™? How many Jewrsh educators ever con-
ceived that they would have the task of # inding their
pupils of this axiomatic moral imperative? Look to what

. depths we have fallen!

The first reports of the murder reached me during
the last moments of Shabbat. I was at a shabbaton in which
most of New York’s various Modetn Orthodox high schools
were represented. Their reaction to Rabin’s murder was

0l hat frigh g. The gers tried to assess if, per-
haps, this tragedy was a positive event. While Rabin had

“never been presented by these student’s' educators as the

desired leader of the Jewish nation, it was still inconceiv-
able to me how the murder of a Jew, by a Jew could ever be
meet With such. an ungertain response. As Shabbat de-
parted I felt that it was.necessary. to dispel the horrific
perception that this murder was acceptable behavior, | sug-
gested that we examine the actions of David Hamelekh,
Jewish political leader par-excellence. Afier Shaul was
killed, David cried out that the Jewish people have lost its
leader, mourning him bitterly in spite of the fact that Shaul
was his political rival and mortal enemy. David’s reaction

by Yair Silverman

transcended any personal considerations concerning the
legitimate leadership of Am Yisrael. David knew he was
the true leader; a prophet assured him that his course was
correct. Yet, he reacted in such a passionate way to Shaul’s
death. In our generation, we have no such certitude of the
divine will. Only one thing is certain and undebatable:
this past Saturday night the political leader of Am Yisrael
was taken from us.

Unfortunately, we: find similar moral ambivalence
even among more mature elements-of our community. |
must stress that it is not the majority, or even a sizable
minority of our circle who have celebrated in wake of the
assassination. However, even these few misguided indi-
viduals represent a significant threat: Just as a cancer can
start with only a few cells; these misconceptions can spread,
and will spread, if not combated. We must stand vigilant
against inflammatory ideas that only serve to negate our
natural morality and dehumanize others. We must not al-
low morally repugnant ideas to find a fertile resting ground
within our confines.

Rabbi ‘Avi Weiss so eloquently proclaimed that "the

true test of respect is not respecting those you agree with,
that is easy; rather it is respecting those you don't agree
with." I am horrified to think that we have become like
other nations in the Middle East which resort to violence

" when they do not agree with others. I beg and plead that

this not be'the case. Yitzhak Rabin was not a dictator. He
was.a democrancally elected leader, whose removal should
have been achieved by free elections, not through the cow-
ardly bullets of an assassin. Our Prime Minster, in his ser-

-vice toward the Land of Israel dedicated a vast majority of

his 73 years towards the betterment of the Jewish people.
He was one of the last active leaders who was instrumental
in the creation of the state. His concern for our secutity
never wavered; even if his methods of attainment shifted
during his last years. Rabin, with exceptional determina-
tion and courage, believed that reconciliation between Jews
and Arabs was not just a necessary capituladon, byt a Jew-
ish aspiration. Rambam teaches us that: %:;?J:S\peace,
for the entire Torah was given only for the sake of making
peace in the world.” (Chanuka 4:14). Even those in Isracl
who oppose Rabin’s actions on the pragmatic political level
still covet lasting peace as a Jewish ideal, The debate cen-
tered only over what methods should be used in achieving
this universal goal. Just as the king of the Khazars was
told “your intentions are good and pleasing even if your
actions are not,” no responsible person would deny. that
Rabin had hoped to achieve a real peace for Israel,
Others among us have tried to distance themselves
from thi$ tragedy by claiming that: “Rabin is not 6ur leader.
He is an Israeli leader’not a Jewish one.” My first.and
immediate reaction was to think of how strongly the
Haggadah condemned the evil son: “Because you have
removed your self from the group -- we smash out your
teeth.” Likewise, Rambam codifies that any Jew who does
not feel the pain of his fellow Jew is a cruel person and
consequently, not part of our nation (7a ‘anit 1:3). There-
fore, when one part of the nation is pained each individual

continued on page 11



MURDER REVISITED
Pittinsky

by Tzvi

The first rumiors came oul as we were davening
mincha. Yitzehak Rabin had been assassinated. First, f was
shocked. Even after we recei¥
[ just could not believe that this could have happened. Ay
my attitude shifted from shock to numbing acceptance, |
held out the hope that Prime Minister Rabin had not been
killed by a fellow Jew.
the assassin was Jewish  worse, a religious Jew

The eritical question is the following: what perverted
Yigalb Amir, a tellow yeshiva graduate and college student,
nto o cold-blooded killer? This is not (he tirst such act
perpetrated by an otherwise reputable Orthodox Jew m the
recent past. Only two years ago. the murders of Buruch
Goldstein shocked us. How has our era become one noted
for such extreme sin‘at chinnam? Finally. Is there any-
thing we can d6 to remedy this before it is too late?

A formulation of Rambam helps to clarify these is-
sues. In Shemonch Perakim, Rambani distinguishes be-
tween two types of mitzvot, the religious commandments
and the ethical commandments. Rambam maintains that

" the desire to violate religious commandments, such as the
prohibition of meat and milk, is not inhcrently wrong. On
the other hand, even the desire to_violate the ethical com-
mandments, such as the prohibition on murder; should
provoke a visceral negative reaction” We must view nwr-
der not just as sorgething proseribed by the Torah, but as
an act of evil. Wil shayld be disgusted by murder and vio-
lence, This reactign mugtbe gutomatic dnd unequivocal.
An innate ethical sefiSitivity and\sensibility should accom-
pany a person’s religious observydnee. And if ene does not

confirmation of the news,

Soonmy worst fears were confirmed:

Such fackhster reactions did nothing 1o temper the
venosn of the dical frmge groups from which Baruch
Goldstein sprung and istead gave these pronps o cer
tun validation. Baruch Goldstenr becine o martyr
certaimn carefes. He was the icon of tadmg cards wid bey
chains. His grave became a shrine for sadicals and zead
ots. Books extolhing his deceds. one of which. Barukh ba
Gever, was Tound v Yigul Amir's room. were not an-
common in the religions world. This. | beliove, contrbs
ated 1o the feelings of @ Yigal Apir and o was our fal
ure 1o react with passiori and intensity 1o Barvch Goldsteins
which created an atmosphere that cnconr
tence, THiS gave the impetus for 5 Yipal
out the assassination of the Prime Minister

s such sio

Dennis Prager, a4 cominentator on the contenipo
rary American scene, said, “Ethics witliout God leids to
Communism. God without cthics leads to Khomems ™
God without cthics also leads o Baruch Goldstein and
Yigal Amir. We. as observant Jews, can sometimes be-
come so engrossed in Halakhic sourtes that we lose our
moral sensitivity. This sense of moral outrage 1s the trait
endemic to the descendants of Avraham. We must never
forget this midat ha-chesed. Theretore, the only response
to the actions of a Baruch Goldstein or a Yigal Annir is
one of unconditional condemnation.

The sociologists telt us that violence begets vio-
lence. The dictum of “avera goreret avera ™ confirms tius
We intuitively know this to be true but in the past we
have hesitated to stand up 1o the violence of the Right.
This could perhaps be because we view these people as

experience disgust over such actheps, he should work on
himself until he attains this moral sendtivity.

After Baruch Goldstein’s act of mis
decply disturbed by the apparent lack of ethical
shown by my peers. People justified his actions and some
even condoned them. Even the reactions of some religious
feaders to Baruch Goldstein seemed to be lacking. Not-that
~— God forbid — any legitimate authorities outrightly coﬁ—
doned what Baruch Goldstein did. But some Rabbis failed
to react against his actions while others made only a tuke-
warm response to what had occurred — not to mention
those who muted their reaction to this hetnous crime in
order to attack the peace procéss. There were those who
suggested that, although we should reject Baruch
Goldstein’s methods, we sympathize with his basic moti-
vations. Such conditional responses, attempts towards
understanding the motivations that led Baruch Goldstein
fo perpetrate this act, may have beed appropriate for the
psychologist’s chair but, in a public forum, are tantamount
to a justification of the deed.

Silverman continued from page 10

must feel that pain. Just as'one can not separate vparts of
ones body, one can.not dissect segments of the Jewish na-
tion from the cohesive whole--- and the political leader of
the-only. Jewish state in the world, in the land promised by
God to Avraham Avinu, certainly has a connection to each
and every Jew, regardless of that leaders’s personal rehi-
gious piety and observance!
The Torah tells us that when a body is found outside
of a city the elders of the nearest city must come forth and
~proclaim that: “Our hands have not spilt this blood.” We
too must ask oursélves what we did, or did not do, that
could have contributed to this moral deterioration. It is not
the time to point fingers at others but rather to look in-

ward at ourselves. There is no Jew, whether religious or

secular, who did not have some part in allowing this moral
abyss to develop. Radicals on both sides of the political

«spectrum are guilty of the dehumanization of the opponent's
camp. Our shame and guilt is manifested by our statements
and gctions and through our unresponsiveness to the rheto-
ric of others. :

stemming from our own political and religious camp.
They study in the same peshivor that many of us have
attended and share our views about the Rabin govern-
ment. They may be more extreme than-we but they are
still on our side. But we can no longer afford to express
such sentiments. How many more horrible tragedies must
we experience before we unequivocally condemn these
acts of violence? This-is no longer an issuc of politics,
but one of human lives.

We must not 8¢k to understand the political views
that lead these madmen to do these action. We must con-
demn them, without hesitation, without explaining our-
selves. If the Jewish leadership would stand together in
universal condemnation, the fanatics who incite this vio-
lence would be isolated and weakened. But time is run-
ning out. [ am afraid to think of the future consequences
for Kelal Yisrael if we do not end this violence now. As

Chazal point out, sin’at chinnam caused this long exile.
Let us-end the hatred that emanates from our community
now, before it is too late.
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TOLERANCE &
INTROSPECTION

by
Efrat Altshul Schorr

& Rivky Schramm
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In examining the reality of the
munity today, the moral standard that s mamtained
by some would be unrecognizable to those religious

Ao com-

- Jews of the past. We have embraced within our com-

munity even those groups which speak the language
of militant hatsCd. These are not the values of our
tradition: they are forcign and antithetical 1o our raoral
fiber. As these values destroy the religtous commu-
nity, they undermine and pervert the traditinn that
we have inherited.

The system that this chenshed tradition in-
spired, has gradually deteriorated and now demands
reevaluation. Since when has hatred become 5o ac-
ceplable? Intercommunal relations are now grounded
in distrust and suspicion. Has violence has become
an acceptable, even normative, means of expression
of dissent? Moreover, intolerance has become so wide-
spread that the Jewish people are no longer recog-
nizable as a cohesive unit.

An enfire nation cannot be held accountable
for the actions of one individual. After all, each indi-
vidual is endowed with the ability to act as he/she
chooses. However, we as a nation do bear responsi-
bility for nurturing the environment that produced
Yigal Amir. Had Yigal Amir been an unstable cs-
capee from a psychiatric ward, the repercussions of
his action would not be as devastating to the very
essence of our religious identity. Rather, he was the
product of ostensibly mainstream religious educa-
tional institutions, strikingly similar to Stern and
Yeshiva College. The role of such institutions is to
instill fundamental Jewish values in their students.
However, at best, these institutions have sat idly by
while hatred, violence and intolerance have infiltrated
their value system. These institutions that are intended
to represent our value system have failed to reject
these prejudices with the necessary force to combat

. their terrific destructive power. The humiliating re-

ality is that some teachers and {eaders within these
institutions promote the hatred, violence. and intol-
erance that encourage the senseless and unproduc-
tive acts that threaten our community.

Ironically, in our attempts to foster a higher tol-
erance, we.may often find the need to express intol-
erance of our own to those segments of the popula-
tion which utilize extreme measures in their rejec-
tion of the opinions of others. Judaism encourages
discussion and debate about issues, it is the.arguments
of the Gemara that serves as the foundation of our
Halakha. However, physical violence has never becn
an acceptable method of coercing others to adopt dif-
fering views. Arguments, however passionate, must
remain in the realm of verbal discussion. Violence
perpetrated by one Jew against another is absolutely
inexcusable, not only does it violate the Halakifa, it
destroys the very hallmark of Jewish morality -— the

fundaimental respect for human life.
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HAMEVASER

EuLoGy rorR PrRIME MINI

STER YITZHAK RABIN

by Rabbi Dr. Norman Lamm

delivered at Yeshiva University on November 6, 1995

Phe vietm was T gencrala celebrated hevo ol his
people, deeph gnvalved i the diptomanie sd pohticat s
He came o this rendes vous sosus
pevtiog, Fol
Towed by the assassm, he knew sothisg of what fayv i store
But then the stalhmg assassin struck and, within

sties of poverneni
I Prace. Wantig peaee, expecling peace
for hun
a nroment. the leader by dead Lud ow not by an enemy
of Israet, but by the hand of w fellow Jew

Thus was Asner ben Ner killed by Yoay ¢Shemuel 1
320270 When King David heard the news he was horri-
Sied. and at the tuneral he pronounced the following im-
mortal words:

“Your hands were not bond. tor vour feet put in

chains ™
One would have expected lim to die a heros death
glortousty, on the field of battle, slain by an enemy in
the course of combat on behalt of his people. Instead, he
was done in by one of his own who came stlently, in stealth.
We assembte here todav to motrn and honor a mod-
ernAvner ben Ner. And we are filled with grief and appre-
hension. Let me begin my culogy by referring to a sugiva
vou are now in the midst of learning. There'is a form of
oath called an fssar. whereby one swears he will not eat
meat or, drink wine and here the Talmud gives four ex-
amples: “as on the day my father died: as on the day so-
and-so died; as on the day Gedaliah hen Ahtkam was killed:
as on the day | saw Jerusalem in its destruction.™ -
b can.understand yom she-met bo aviv - the day
ane’s father was deceased is very personal. Yom she-met
ho ploni - -the day a certain acquaintance died is cer-
tainly a human consideration. Yom she-ra ‘ah verushalayim
he-churbanalh --- the day one saw Jerusalem's rrdgcdy is

Fhard, he was a national, even wdernational figure

witness the renuarkable and unprecedented arvay of the.

worlds greatest feaders who attended his funeral just a
tews hours dgo. He was the berator of Jerusalem, and his
death s akin o “seeing ferusalem inats desteuction,”

And, most iporta, just as the murdér of Gedalial
led to the dissolutida of the Jewish state and the beginning
of the hardest part of gafuz, so the assassination of Yitzhak
Rabin may leave in 1ts wake consequences as disastrous as
they are unforeseen and unfordseeable. Avelur, mourning,
contains within it an element of feshuva, repentance. It is
therefore appropriate for us to undertake u cheshbon ha-
nefesh, to examine ourselves and leary if we can in any
way improve what we are doing and how we are dLlI!IL 50
as (o avoid such nt.nlmphes in the future. .

Let me begin these. few ruminations by saying that
in addition to shock and grief, 1 for one experienced a vital
clement of reshuva, and that is busha, shame. 1 am cha-
grined that it was a Jew who murdered the Prime Minister.
[ was always proud that Jews do not behave in this way..
And t am deeply embarrassed that it was one of us — a
refigious university student, who did it -— even if he is a
mad man... Yigal Amir and Baruch Goldstein were, oth-
crwise, fine representatives of what we stand. for. So we
have a lot of thinking and pondering to do.

Most everyone possesses within himself a Secthing
cauldron of passions, noxious energies that, if released,
can destroy recklessly and with abandon. But we bave been
civitized - - by Torah, by social sanctions, by parental train-
ing, by moral conscience. That constraining inhibition is
powerful in most people, often as powerful as steel. With
others, the lid that hoids down the bm]mz> pm of cmolmns

Letus sy 1 we should never lave peritied our-
selves the luxury of tlating poliveal differenees o such
heights ol hatred - and such depths of depravity

Let us never again, i Jerusalem or in New York or

clsewhere, call @ respected leader of Isrel i “traitor”

et
no one tolerate irresponsible mdividuals who dare 10 sefer
to the Pritme Minister of [sract, no matter of whal party, as
a Nazt, And let us silence those raucous voices of vicious
discord who declare that it is u mitzva 1o assassinale a Prime
Minister of the State of Israel!

Remember what King Solomon taught: ha-chayyim
ve-ha-mavet be-yvad. hu-lashon words can bring joy
and enhance life; and words - oral or written - can also
burt and maim and destroy and kill. i

.. Lwant to make it clear: Nothing in what | say should
be construed as approving or disapproving of the Rabin
policies; condemning or condoning statements he may have
made. That is precisely the point that | wish to make: We
may deplore what a man says - we.may even find it de-
ceitful and hateful - but never may we denigrate his rzelen
elokim, the divine tmage which confers upon him his ba-
sic human dignity. We may oppose, however strongly, the
policy, but not savage the personality. That is not the way
of any-morally mature and responsible, sensitive human
being, and certainly not the way of benei Torah, people
who study Torah.

“The murder of Yitzhak Rabin should put ali of us on
notice: Tone down irresponsible rhetoric, which creates
the ambicence for irresponsible deeds, even the fouiest of
them.

Bewarc of ever lightly cloaking potitical views, no
matter how much you believe in them, in the mantle of

one of national significance. But why vom h ho

is made-of weaker stuif, the psyehol " .

Hatakdha—b Lront
Hatakha-becanse-that-rs

Geduliuh ben Achikam, the day that Gedaliah, governor
of ludea. was murdered? 1 suggest the following answer:
The assassination of Gedaliah included all three of the
above — the personal. the human and the national ele-
ments and. in addition, had fateful consequences for the
tuture of ari entire people. R

So it is with Yitzhak ben Nehemiah Rabin: We have
fost a human being — not the caricature depicted by those
who demonized and debumanized him. Direct yet thought-
ful. tough but introspective, unceremonious, cven humble,
always tense and nervous --- which he had every reason to
be..

Yeshiva, and 1 as an individual, had a personal rela-
tionship with him. Yeshiva gave him an honorary degree,
and he spoke before Yeshiva University audiences at a
number of occasions since. Personally, | met him a num-
ber of times, since his days as Ambassador to the U.S., and
at all times I found him to react with derek#r ererz. He was
always respectful, personally deferential, courteous, and
with the highest regard for this institution. Losing him i$
ke-vom she-met ba aviv, much like losing a highly regarded
and respected authority figure in one’s family.

Rabbi Isaac Elchanan
_ Theological Seminary
2540 Amsterdam Ave

New York, NY 10033

plastic and glue. But in a few unfortunate individuals, that
cover is no more than paper. The inner curbs against
bloodlust, violence, rape,.and murder are no stronger than
tissue paper, tied down with gossamer threads spun by a
weary and ineffective spider. A person so-poorly endowed
can lead an otherwise normat life for a long time, but place
him in an environment thas is permissive of violence, that
exposes him to harsh talk, to hype, to unrestrained over-
statement, to irrational and undisciplied expression —
and anti-sociat urges buried deep within his sick psyche
will explode in an unspeakably ugly display of hostility
that turns men into monsters, society into a jungle, and
civilization into chaos.

Our responsibility is to avoid such an environment,
never to-be guilty of having, knowingly or unknowingly,
directly or indirectly, encouraged such bestiality. Qur re-
sponsibility is to be responsible, to recognize that violent
thetoric invariably. leads to violent deeds. In the absence
of such awareness, we stand accused of having prepared
the ground for the explosion of such malevolence by people
of weak restraint, like a sewer blowing its cover and un-

_controllably spewing forth its-odious and miasmic gases.

pamimba:Torah she:lo
ke-halakha, of improper manipulation of the Law. These
arc issues of such historic import that only a Sanhedrin
can decide them on the basis of Halakha, or whose deci-
sion has the status of Halakha. No one in this generation
may arrogate that prerogative to himself. -

And keep far away from excessive self-confidence
that leads to arrogant self-righteousness that, in turn, per-
suades -us that our ideals are greater and better than those
of the other fellow; that we are sincere and he is not; that
we are unquestionably right and he is indubitably wrong;
that we are therefore entitled to force our views on him —
by “eliminating” him if need be, in order to have our “truth”
prevail.

Such arrogance and such invitation to violence and
such rhetorical extremism must come to.an end — whether
in the Knesset or in party precincts, whether of the Left
(the extremists of which demonized the laté Menachem
Begin) or the Right, the religiousior the secular, whether
in Merkaz Harav or in Yeshiva University. Yes, Yeshiva
University...

We must develop a new sensitivity to extremism of

continued on page 5
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