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A M E V A S E

POINT OF VIEW .

How Condd Gole

s N iy

B Bresker Dorech was published, clamung
“Brisher dereda’” of aovaer inafew simple
18 0 shue over the wternet

A fen ey go, a book endtled £
that i veuhd i any novice woapphs the
steps Sumbuly, 4 well-hnonn e has been publsl
entrtied hlu\mh\ Methodohny,” abso chmmng o guide s reader - developing a

: LMy students who study -t Istael Tor ayeas nuake tiading 2
e one o ther main poals —

While consistency i approach is useful, an overemphasis on ths stifles ere-
auvety When seimidion am e copy thew -hbis methodology blankly, they approach
aaagvas trom the s@idpotat of "o what pre-existing structure can Ui this™ Rather
or righon tor its content. they immediately fook tor @

[h M mnxulcnun & Qe
et apphy 1o it and, worse sull chalk tup as

1 success even it that particular

2 does not particularly it

Instead. people should, before attempting to find a macto-steacture, consider
cach staement of the gemara or ziskon for what it says. They might constder what
problems they may have with it and how they anght imagine the logic applying to
cases other than that mentoned. 1f they tind themselves forced to question what the
gemuara or rishon says, they will then be foreed to re-explain it ina way that deals with
thetr new ssue. Moreover, they may even develop a new sevara which will be useful
in thetr own or someone else’s analysis ot another sugva, too.

Asone prmmnm( rabbi pointed out, “Rav Chaim was not a Brisker and Rabbenu
Tam was not a Tosatist.” Each developed not a methodology, but numerous (fuddmhlm
that reflected methodology—-his own natural way of thinking. Later, andther (who
wax perhaps less naturdly creative) would see that this methodology was useful and
would appropriate it to propose his own chiddush. Unfortunately, it might not have
been a_true chiddush, but only the stale reapplication of someone else's chiddush.
Besides, the cases to which any given approach naturally fits are bound to run dry.

Another problem with this excessive methodology-centeredness is that, pre-
cisely because it suppresses originality, it also removes the most significant motivat-
tng tactor towards iyyvun learning. We often quote “vekara hi mi-peninim.” and “tov Ii
torat pikha me-alfer zahav va-khasef." a comparison that may also apply to the per-
sonalization of Torah. People are usually more interested in their own treasures than
i treasure in the abstract sense, 1 man does not see his own Torah as “etzem me-

" dzamar u-vasar mi-besari,” he will not truly love it. 1t is only if “ya ‘azov ish et aviv

ve—ef imo” (understood through “shema beni musar avikha ve-al titosh torat imekha,™
which is interpreted by Chazal as referring to one’s rubbeim) that he will come to
truly appreciate his own “etcem me-atzamai.”

—D.S.

Editor’'s Note

ard those from
3ut perhaps we

Weat Y U have learned (o turn a dm[ car i
the Orthodox Right who heap critfcisms on us.
should pay some attention when they accuse our ye wiliva of tailing
to inculeate its falmidim with adaquate respect fo Torah arid its
scholars. There may be more than a grain of truth to this accusa-
tion. Doces it irk us at atl w see a fellow student carrying his lunch
on a gemara’? Would we openly protest if we saw someone study-
ing for a college final inone of the hatei midrash or heard one of the
rabbeim being mocked? Most disturbing is that many of us became
desensitized after we came to YU. Though it’s hard o pin the blame
on any individual, group, or philosophy, those at YU who attempt
to develop a sense of kevod Shamayyim inevitably find themselves
fighting an uphill battl¢ against campus culture.

But we must still try. As the Sefer ha-Chinukh, Ramchal,
and countless others have_ pointed out (based on many sources in
Shas), achar ha-ma asim nimshakh ha-lev—the surest way to
modify one’s natural inclinations is to first modify one’ actions.
Consequently, if we deliberately devote time to acts of kevod ha-.
Torah, our attitudes change accordingly, and what in the past we

“had to force ourselves to do eventually becomes second nature.

With this in mind, we all certainly should laud S.0.Y. presi-
dent Jonathan Neiss for initiating a project that was long overdue—
the writing of a Sefer Torah in memory of HaRav HaGaon Dovid
Lifshitz, zekher tzaddik livrakha. To be sure, it is for the memory of
our late Rosh HaYeshiva that we are writing a Sefer Torah, but we
must not forget that we personally benefit from every bit of enthu-
siasm with which we perform this mitzvah.

—SMT
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By Gaarier M RKROVEMER

Over the Bastdecade with an awaking inierest
in Jewish history, there have becu a plethor ol
hagiopraphies published i Loglishe e Soloveinchik
Heritage. A Dayghior’s Memair is one ol the latestin
this line. Unlike many other recently published
hagi
the YU student. since it deals, to some extent, with
the life of R. joseph Ber Soloveitehik. Written by
Shulamith Soloveitchik Meiseiman, the book gives a
colorful portrait of the author’s ancestry and family.
Mrs. Metselman, the daughter of R. Moshe
Soloveitehik (Rosh HaYeshiva, RIETS 1928 1940,
places the book’s focus primarily on her father.

Excluding the introduction, we can divide The
Soloveitchik Herituge into three, parts. The first part
centers on the marriage of R. Moshe Soloveitchik to
Pesha Feinstein. The second part focuses on the
author’s ancestry, jumping back in time to give a
sketchy history, beginning with R. Chayyim
Volozhiner (1749- {821}, and the founding of Yeshivat
Etz Chayyim {Volozhin). The third part returns to R.
Moshe Sotoveitchik, starting from a point in time ten
years after his mafriagc and continuing untif his death
in 1940. This last section is semi-autobiographical in
nature. :

phies, this book will be of speetal interest to

In the first section we find a great number of’
colorful anecdotes. Unfortunately, Mrs. Meisclman’s
interpretations of these stories are at best hard to be-

The Soloveitchik Heritage:
A Daughter's Memoir

more evident thae in e carly clauprer,

Durigg the fiest fiehitious converation the an
thor deseribes both ey parenis o this conseration
Der father “represents the nigedty of Toral™ €05 ond
the shietel mentahity Hoer mother, thoughe v a niod
crn young wornan - lallen vader te mthence of new
wleas. . Jand ] steeped aeoworld Tievature ™ 02y 1 dos
first part ol the book. the author goes to preat lengths
Lo establish the difference between her parents’ ide
ologics, particutarly in their opmions of seenbay stud-
ics.

In the third chapter we Iearn of R, Moshes dit-
ficulties in integrating into the Feinstein home, Mrs

Meisclman describes her father’s reaction as, “frage|

" against thevintellectual and sotial castoms of his new
miticr, Reb Eie’s home. His bride’s interest in world -

literature annoyed Mm.” (24) The author relates that
her father was “very unhappy. |because| everything
was new and strange.” (24) We go on o read colorful
stories of the newly married couple and of their in-

ability to relate to one other. This chapter, the last of

this first part of the book, leaves the future of the young
couple in 4 state of uncertainty.

Without any sort of transition, the fourth chap-
ter switches the book’s focus (o a general discussion
of several prominent rabbis of the 18th century, and
in particular, to the life of R. Chayyim Voiozhiner

We read a simplistic description of the founding of

Yeshivat Etz Chayyim, and find a tale about how R
Chayyim met Napoleon.

Most of the second part of the book is riddled
with interesting anecdotes about the author’s ances-
tors, In fact the author seems to make these anecdotes

lieve, and at worst, patently absurd. For instance, when
the author tells how R. Eliezer Gordon (founder of
the Telshe Yeshiva) showed up uninvited at the wed-
ding of R. Moshe Soloveitchik, it seems highly un-
likely that he did so because, “he thought his appear-
ance would be excellent public relations for his news-
paper.” (pagé 19) At another point in the book, the
author attempts to describe the thogghts of a syna-
gogue sexton as he gave ritual lashes (malkur) to the
members of the congregation before Yom Kippur. Mrs.
Meiselman, who was a child at the time, claims to
have been able to rcad his mind merely by looking at
the expression on his face:
Today, I am the King. I, Avremele
Bulechke...am judging you, the rich men of
our town, | am smiting you for the sins you
have committed against your poor sexten,
who chokes every morning over a piece of
black bread, while you sit in your luxurious
dining rooms and enjoy a fresh bulke with
freshly chumned butter for breakfast. (148)
We also find exaggerations and two-dimen-
sional descriptions:
Reb Ele and his wife, Guta, had many chil-
dren. The sons were handsome and enterpris-
ing, the daughters were beautiful and viva-
cious. (1) .

w rule, the-author ascribes thought and
speech T toric figures, as if she were writing a novel
and not a history. She bases much of this dialogue on
“conversations...heard in rabbinic’ homes, {and] in

" synagogues.” (2) The result is often trite and clichéd,

as when she describes Pesha’s first impression of R.
Moshe with the phrase, “tall, dark and handsome.”
ay

Threugh the author’s use of all these techniques
a cléar premise to the hagiography emerges: the secu-
larization of the Soloveitchik family. Although this
theme runs through the entire book, in no place is it

her focus. In the fifth chapter, which deals with the
life of R..Itzle Volozhiner (R. Chayyim’s son), the au-
thor gives a brief discussion of Max Lilicnthal's role
in the Russian govémmem. (Istlienthal was a German
maskil hired by the government to head the new Jew-
ish education program.) This discussion of Lilienthal
seems present only to facilitate relating a tale dealing
with R. Itzle and Lilienthal. The history of Lilienthal
is far from comprehensive, and deals with only those
aspects needed to understand the anecdote. As a rule,
when the author describes any actual history, it is solely
to give the reader the background necessary to under-
stand an anecdote, Therefore, the very little bit of ac-
tual history in the second part of the book is disorga-
nized and fragmented. .

The author gives no explanation as
to how R. Moshe changed from a
prospective Rosh HaYeshiva of
"Volozhin into a professor of
Talmud at a Tachkemoni.

" In fact, disorganization is the major problem
here. Although the author does make a good attempt
to clarify her transitions trom the life of one person to
the next, her connections lcad to some ambiguity.
While describing the lives of so many of her ancts-
tors, she tends to jump back and forth through many
genérations, It is likely that someone who is not al-
feady familiar with the lincage of the Soloveitchik tam-
ity will get lost. .

Another element of The Soloveitchik Herltuge
that might lead 10 confusion is the map of the “pate of
settlement”™ (116 117). The map is not only inaccu-
rate, but it is also inconsistent with the facts found in
the text. For example, the text reads, “Bereze [is] a

_..Rav Moshke Soloveltchik, 2”1

town located between Pruzhana and Brisk.” (16) On
the map, however, Bereze is to the north of both
Pruzhana and Brisk. We also find that the twa 4]
42) describes Kovno and the city of Williampool
(which was later renamed Slobodka) as being directly
across a river from one other. Yet the map gives sepa-
rate focations (1) for Williampool and Slobodka. nei-
ther of which are across from Kovno. Even the no-
menclature is inconsistent: the map uses the name
Brest for a city that was commonly called Brisk in the
text.

The final chapter of this second section deals
with the issuc of secular studies in the lives of the
Soloveitchik and Fernstein families. Herein. Mrs
Meiselman attempts to explain what various mem-
bers of her family thought about secular studies. Ap-
parently trying to make the hook appeal to a wider
audience, she oversimplifies their views on this and
many other complex issues. some as the Brisker
method of Talmudic study. Mrs. Meiselman does not
seem to realize that by its very nature, a book of this
type would not appeal to someone without a religious
background. Despite this approach the chapter pro-
vides a decent transition o the third part of the book.

Here is where the writing becomes somewhat
autobiographical, and we actually find a Daughrer’s
Memoir. The majority of this scction concerns the six-
year period during which R. Moshe was the Chief
Rabbi of Khaslavichy. Mrs. Meiselman, who was not
yet gight years old when her family left Khaslavichy,
gives an account of the events through the eves of a
child. augmented with facts that she must have learned
as an adult.

She uses four chapters to deseribe the major
Jewish holidays as practiced by the Jews of
Khaslavichy. Although some ot their customs were a

bit unusual. the majority of what she deseribes are|

still mainstream Orthodox Jewish practices. Onee
again we see that Mrs. Meiselman did not know her
audience: Although this book. as we said before, could
never appeal to a secular readership, she devotes space
to describing how dreidel is played. She also explains
that “Passover [is] the festival of unleavened bread, of

(continued on puge 5)
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Ramban’s Approach to Aggada in Light of his
Statements at the Disputation at Barcelona

v Bonee EHRENREICH

To Barcelona, m 1203, an gpostate named Pablo
Christiam suggested o Rng faimes L that a debage be
feld on the tundamental natues ot Jodasm and Chres-
oamny between him and R Moses ben Nachman
\;R.mlkhu\\ While on the one hand a number of ex-
cremely fearned church authonities were arrayed
agamst hun, Rambans singular opportumty o speak
jaranteed by the King lomselt. Christiani

employed arecently developed tactic i this debate:
rather than confine his attacks o mterpretation of dis-
s the Ohd
prove the fruth of Chestamty trdin pas:

puted verse: stament, he attempred o

es within

the Talmud wselr

Before examiming the interchange between
Chnistani and Ramban regarding a piece of Aggada,
118 necessary_to examune_ the diffening Jewish and

Christian attitudes towards the genre more generally.
Christianity views what in a broad sense corresponds
o its Aggada (theologival statements and the like) as
the ventral element of religion. Countless internecine
wars were fought solely to establish the superiority of
one dogma over another, Judaism, on the other hand,
(though this is & complex issue i its own right) does
aothave very many rigid rules ofbelief. What is quan-
tified, argued, and entoreed is lawg specifically relat-
g to wctions. This discrepaney in emphasis meant
that the debaters wete arguing at cross purposes.

The Aggadan the Talmud (and elsewhere) had
always been viewed as d:ﬂl‘{_cnl from the Talmud's
Halakhie portions fong before Ramban. Some Geonim

hapm.™

The above discourse leads to an obvious ques-
tion: Did Ramban sincerely believe what he said at
Barcelona regardinig Aggada, or was he merely bein,

went so far as to call certain aggador toolish. Even in
the Tulmud itself there are several disparaging remarks
made sbour the Aggada. These remarks range from
“no Aalakhot may be leamt from them™ to “He who
writes it down has no shareuin the World to Come...™.
Besides this, the overwhelming trend of the exegetes
of the Medieval era tended toward simple ingerpreta-
tion of Biblical texts. The main dancrencm\ccn
Halakha and Aggada. though, was one of Kind, not
degree. In the words of the historian Chaim Maccoby,
treating ageador 1 a steictly authoritative manner in
the course of adebate would be like ™. quoting a Keats
sonnet in suppart of a theorem in geometry.”™.

Considering the above notes on
did Ramban respond to Pablo Christiani’s att ?in
one instance. Christiani cites a midrash that on the
day of the destruction of the Temple the Messiah was
born. Ramban responded with a variety of answers.
first among them a number of logical flaws in
Christiani’s interpretation: that Jesus was not born in
the same year as the destruction of the Temple and
that the coming of the Messiah does not neces arily
follow any set number of years from his birth. He added
that there were other aggador that contradicted this
wmterpretation proposed by Christiani and there might
also be some less literal understanding of this aggada
“derived from the secrets of the Sages.”

Ramban went on to explain his understanding
of the nature of Aggada. He stated that the Jews have
three books. The first is the Bible, which all must be-
lieve in completely; the second is the Talmud, and

planation of the d d in the
Bible. The third book is the Midrash, meaning “Ser-
mons.” “This is just as if the bishop were to stand up
and make a sermon and one of his hearers liked it so
much that he wrote it down. And as for this book, the

- Midrash, if anyone wants to believe in it, well and
good, but if someone does not believe in it, there is no

calculatedly evasive? The historian Yitzchak Baer felt

_ that Ramban was greatly enamored with Aggada (not-

ing its pronounced presence in Nachmanides’s works)
and that he spoke of it in a more disrespectful tone
than he really felt. Chaim Maccoby, however, pointed
out that, unlike R. Yechiel of Paris (in the debate of
the Talmuds), Ramban did not feel threatened, and

_ Did Ramban sincerely believe what
he said at Barcelona or was he
merely being calculatedly evasive?

the fact that he had other responses to this question
demonsirates that there was no reason for him to pub-

licize the unauthoritative character of the Aggada if

he did not actually belicve this to be true. Ramban’s
bluntness in the matter could, however, be attributed
to the fact that a nuanced understanding of the sub-

Bereshit 12:1F, where the “word “na” (in the phrase
“hinei na™) is, i a midrash, said o indicate modesty
Ramban points out that the phrase is a typical idiom-
atie convention merely used to refer to anything
by

“present at the time.” He completes his analysis
adding that “There is no need for all these matters,
In this example, Ramban appears not so much to be
denying the truth of the midrash as questioning the
applicability and connection ot'its method to this verse.
Another pattern of instances where Ramban
cites a midrash only to disregard it is when he finds a
flaw in the Aggadic picee’s togic or a contradiction to
the picce from other verses. One illustration of this is
in the commentary. to Bereshit-13:7, where Ramban.
points out that a verse clsewhere (12:7) states “to vour
seed T will give...”; meaning that logically, Lot’s shep-
herds could make no claim justifying thetr use of the
land based on future inheritance of it, since they (and

Loty were notr ¢ 50T
more telling sample of this pattern, Ramban on
Bereshit 21:9 takes issue with the midrash, cited by
Rashi, that states that Yishmael was arguing with
Yitzchak about inheritance. He points out that to have
this type of argument, Yitzchak would have to have
been older than the child on his mothers shoulder
mentioned in 21:14. Furthermore; Ramban notes that
the chronology contained in another piece of Aggada
contradicts this one. In these examples, Ramban is
clearly stating a problem inherent in the relevant
midrash that makes it unsuitable as an explanation
and, on some level, not true (compare to “I do- not
believe this gggada”).

AVTdanT, Hr-arm even

Finally, there are times when Ramban rejects a
midrash in favor of his own explanation either be-
cause the midrash is not peshat, or even for no (stated)
reason at all. In all the instances mentioned where
Ramban rejects a midrash; it is the case that while he
may feel these midrashim hayve meani jsmisses
the possibility that they are the central explanation of
the pasuk, and thus does not feel bound to regard ther
as authoritative.

At the other extreme are’those aggadot that to
which Ramban seems to ‘attach great, perhaps even
undue, importance. Chief among these are those that
express a generalization or rule that is true (or at least
understood to be gencrally accepted by all exegetes)
throughout the Torah. One example of this can be
found in Ramban’s commentary to Bereshit 18:1,
where he takes great pains to establish the premise
that the angel Raphael’s actions (i.e. healing Avraham
and rescuing Lot) did not constitute two missions. This
is in keeping with the well-known Aggadic statement
that no angel may carry out more than one mission
ST

ject may have been beyond the comprehension of the
assembled audience.

Ramban in actuality assigned various levels of.
authority to different types of Aggada. The analysis
of l}amban’s treatment of Aggada has established cat-
egories and sub-categories based on the measure of
strength and authority he accords them. The first cat-
egory is made up of those instances where, for a vari-
ety of reasons, Ramban dismisses the midrash in ques-~
tion. It should be noted that in the parshi’ot of lekh
lekha, va-yera, and chayyei Sara, these instances were
fairly rare.

One reason Ramban sometimes claims a
midrash to be superfluous is that he feels that the-lan-
guage of a particular verse employs standard idiom-
atic word usage, and that therefore a derash op an
“extra” word is misplaced. One instance of this is in

| usly. Another instance of Ramban citing
and keeping to an Aggadic rule is on verse 17:1 where
he mentions the midrash that Moshe saw the super-
natural through a clear lens, so to speak, while the
rest of the prophets saw it through a cloudy lens. From
the content and context of the above examples, it is
clear that Ramban felt that he, as well as other com-
mentators, hadto work within the scope of these
Aggadic axioms.

In a related pattern, there are certain facts per-
taining to events that occured in the chumash that
Ramban seems. to regard as objective truth. In some
of these instances, these “facts” are used to challenge
other gxegetes (i.e. Rashi). Commenting on Bereshit
17:26, he notes the commentary of Rashi which states
that “on that same day” refers to Avraham turning
ninety-nine on the same day he was told that “on a



AU AANT
year fron this day™ he would fave i son Rambin gardmy pod U Reanbun bl the plis i '
rejects this notion, arguing froman established vicw Spathad Heshem” desote. dicie semebiianic: ot i
tthat ol R Fhezery thal, with the exception of ahvine promisey Span bt an oo b g frfonad o
Yitzehak, the Pairiarehs were born iy the monih of port I pesndme ineniomiee pekdonon ae i o
Fisheei Clearly, i this case, there s Yiothing cited et 1o pestchin wentong dvane oo i all 1 i "
from the elnnash itsell o detract hom Rasin®s claim, hese cimen, the priniaey vole ob the medrasd oned sl [ISTH
Thie probleny s Rashi's impinging of o Mudrashic not i the bass of Ramban™s o#Pmation b o, o [ Bt et are o st N LT
premise . fortification ol ¢ died vt el one e Ledeens e

enon s i the ex
i cites the conimentary

Anothier case of this phe
egesis on 2534, where Ra
of Ibiv Lz, who explyinS Yaokovs impoverishued state
by claiming that Yis/Chak lost all his weadth, beqgueath-
ing n O Yaakov. Ramban derides thi bz for
pCiting o midrash in Bereshit Rubba 4hat [ilitaz,
the son of Esav, had previously robbed Yaakov of all
his possessions, and it was for this reason that Yaakov
was now poor, Once again, we find an event recorded
in a midrash used as a strong point of criticism of a
fellow commentator.

Finally, within the broader Lat%ory of those
ces in which Ramba
* authoritative, thete is one

also connected to the next major division. In these
cases, a midrash is brought to bear on a particuar verse
as the sole explanation of that particular verse.

In Bereshit 26:1, in the context of explaining

I parshat vayera 13y, Raban coplamne i
the angels il reluctance o enter Lot

house wiv,
due 1o the suspicion cast on bis righteotwsness. ol
ition (o s, he quotes @ pridrash that proclams thi
one can refuse an offer lrons @ fesser person, bot not
from a greater one. Shmitarly, with regard 1o pasuk
23:19, which concludes the story of Avrshant pur
chase of me ‘wrat ha-machpela, he cites an uggada
saying that the reason for this episode’s inclusion {in
the Torah] is that it was another test for Avrabam,
Lastly, regarding Bereshit 22:2, concerning the mean-
ing of thc word “Moria,” Ramban cites the opinions
and an aggada. [n d iding be-

Ramban chooses the midrush as most compatible with
the word in question. In the preceding three cxamples,
while still quoting the aggada, Ramban views the rel-
evant-portion of Aggada as being of equal authority to

TEh ST

¢ did e a obgeon s e Gt

anportant To poinl ot it s s woadion b

o ot el BUneatly iilo sl g g
pective. e aere other apdrdum b apooed ook
Bt did sor sie s annthoniat o and tat e fose 1
prnaple. did ot wrcnly ditfer from thone aggnndion
he vepected This i the finab aniloas winhe Faban

did not view e corpus of Agppidis i zenerad as bind
ing, his stand on the subject was smuch more i ed
than the ane he publicly proclsimed at the Dioputa-
tion at Barcelona, @

1Sntgveitchik. covtined P page 37

our redemption from slavery, from the house of
bondage in Egypt.” (133) Her tendency to explain
even the most mdxmema:y Jewish topics makes the

PO

why the chumah mentions “besides the first famine
that was in the days of Avraham,” Ramban mentions
that Yitzchak was instructed by God not to journey to
Egypt. He gives the reason for this injunction as “stated
by our Rabbis: “You are a perfect burnt-offering and
residence outside the fand of Israel does not befit you™
Ramban here clearly regards this reason as the au-
thoritative one. |

Bereshit 15:10 states that although Avraham
split the animals in the brit ben ha-betarim, he did
not split the birds: The rcason Ramban suppties for
this discrepancy. can be found in a midrush.in which
God instructs Moshe in the laws of sacrifices. These

his own explanations and those of his medieval con-
temporaries.

The final major category consists of thosc in-
stances in which a cited midrash could be viewed as
containing a difficulty. and yet Ramban would take
pains to resolve it gven though many times the view
did not coincide with his own. In his commentary at
the beginning bfparshat chayver Sara (23:2). Ramban
cites the opinions of Rashi{ B¢ ‘or Shevay and a midrash
{Har hu-Moria) to explain where Avraham was com-
ing from when he traveled to bury Sara. Though he
proves Rashi’s view through pesukim, he works to har-
monize this explanation with thé midrush by saying

faws mandate that wiilh régard 10 a sin-offering, the
bird’s head is not severed from its body. The fact that
Ramban chose to cite this particular midrash.on this
particular pasuk is felling, since, outside of Aggadic
. tradition, it has no outward connection to the pasuk.

in a similar case found in. Bereshit 20:2,
Ramban secks to explain why the king of Gerar wants
to kidnap Sara (in light of her age). He cites @ midrash
claiming that Sara’s beauty was returned to her when
she was visited by the angels. Here, when confronted
with a logical problem in the story, Ramban quotes an
aggada to solve the problem.

The common denominator of these three ¢
is that Ramban takes a piece of Aggada and seem-
ingly views it as no more than an untold part of the
story.

The next major category lies somewhere be-
tween the extremes of the two previously mentioned
major categories. In these cases, he does not regard
the midrashim he cites as being as central to the mean-
ing of the pasuk-as those just discussed. On the other
hand, Ramban does not dismiss them as he does those
in the first grouping. When dealing with these cases,
he tends to utilize. Aggadic material as either a sup-
port for his explanation or as an alternative to eluci-
dations brought by him or other commentators.

On Bereshit 12:8, ¢...and he called in the name
of Hashem,” Ramban comments that Avraham en-
gaged-in spreading the name of God among the in-
habitants of the area. Ramban uses the midrash in
Bereshit Rabba, which states. that the above verse re-
fers to Avraham causing “the name of the Holy
One...to be in the mouth of all people.” Similarly, in
discussing the “visit” by God to Avraham at the be-
ginning of parshat va-yera, Ramban depicts these vis-
its as a kind of heavenly reward. To bolster this asser-
tion, he quotes the midrash which states that the pur-
pose of this visit was “to comfort the sick™ (as Avraham
was recovering, from his circumeision). Finally, re-

TRAC Avahian origiially left from Has ha-Moria and,
on the way. stopped off at Be ‘er Sheva.

A midrash relating o Yitzehak's request o
“teel” his son explaing that Yitzchak became suspi-
cious because Yaakov had mentioned the name of God.
Ramban notes that Yitzchak did not disapprove of his
alder son and, therefore, would not have discovered
Yaakov on accountof mentioning God's name. Though
Ramban ultimately says he prefers “peskar” here, he
nevertheless explains that perhaps Esav, as a hunter,
was often in impure situations and was not in posi-
tion to mention-God’s name. While this explanation

does not seem entirely harmonious with the intent of

the midrash, which certainly seems to be disparaging
Esav, Ramban feels bound to account for the midrash.

In another instance, on the pasuk “Kadesh will
be called En Mishpat” (14:7) a midrash explains that
this was due to the “waters of discord” (mei meriva).

- Ramban states that this is impossible, as the Kadesh

of mei meriva is Kadesh Barne’a in the desert. He
goes on to say-that the midrash must have meant that
a place called Kadesh will be called En Mishpar. By
this explanation, Ramban has salvaged the midrash,
but at the cost of severing it from the pasuk it seeks to
illuminate.

In the previous three example, Ramban seems
quite concerned with maintaining the integrity of the
midrash under observation. It is noteworthy that this
concern seems centered on the Aggadic piece, irre-
spective of its connection to the pasuk at hand.

Within these four parshi ‘ot of Ramban’s com-
mentary to the Torah, four major categories presented
themselves. [n the first group discussed, Ramban
seemed to view the aggador as highly authoritative,
dictating both to him and 10 his fellow exegetes. [n
direct contrast to this is the s¢cond division, where
Ramban has little usc for the relevant midrashin. The
third category is a middle ground between the first
two, in which Ramban accorded the aggadot some

book tedious to read.
The last part of the book attempts to stress
two points: the secularization of the Soloveitchik

| family and the greatness of R. Joseph Ber

Soloveitchik as a rabbinic schofar.

“Secular studies.” one of the author’s favor-
e phrases, pops up frequently here. It is clear that
the author is greatly moved by a modern approach
to sccular culture. In two places in The Soloveirchik
Herituge, the author treats maskitim with the same
awe she shows for her own rabbinic ancestors. In
this last section there still exists the conflict seen at
the beginning of the book between the outlooks of
R. Moshe Soloveitchik and Pesha Feinstein. It 1s
implied that R. Moshe stance starts to change when
he is shown “that his oldest sons were...reading
secular books,” (177) though when the change ac-
tually occurs, and what may be his new stance, is
not clear. Mrs. Meiselman gives no explanation as
to how R. Moshe changed from a prospective Rosh
HaYeshiva of Volozhin into a professor of Talmud
at a Tachkemoni (a Jewish college with a rabbini-
cal department, run by the Mizrachi). We are feft
disappointed that the of transition is not
described, since the premise of the-book would seem
to hinge on this change.

In contrast, the topic of R. Joseph Ber
Soloveitchik is not at all ambiguous. The author
seems to be in awe of her older brother. To illus-
trate his great scholarship, she includes stories of 2
type like those found in the Artscroll “history” se-
ries. The author presents both of her parents as dedi-
cating every spare moment to the education of R.
Josepb Ber. The followmg quote from R. Moshe is

i .

e My “whole hﬁe fias been spcm _providing

.ty son with the necessary tools for becom-

<iing the spokesman for Orthodox Jewry..T

¢ "havé taught my son everything my sainted

R fatber, Reb Chayyim, tanght me. My son
Joseph Dov is niow the world’s greatest Tal-
mud scholar. (236) :

‘The book concludes with a dramatic scene
depicting R. Joseph Ber taking his father’s posmon
at RIETS.

Despite its flaws, The Solove:tchxk Heritage
proves to be interesting and readable, and does give
the English-reading audience a venue td learn abont
a rabbinic family that has had a profound effect on
the Jewish world of today. Unfortunately, litile of
the book is actually 2 memoir written from first-
hand knowledge, and the rest is tar from objective
and lacks proof of any sort for many of its claims,




The Sword and the Storehouse:

Perspectives on Gehainom in Chazal

wy Ashrk FriboMan

Just vutsade Ferusalom s walls, not tar from the
Lemple Mount, hes a steep, stony valley. A gquiet street
tuns ahony the buttuim, vecupied front e to e by
Arab children plaving soccer, and, less trequently, by
the oveasional agtomobile, Secnungh, nothing s out
of the ordinary. Yet, somew here 1 this valley, flames
tlicker, smoke bitlows, and the dead bemoan the tate
For this valley is Gei fen Hinom, and somewhere,
conceated among the palm trees, yvawns wide the
mouth of Gearom, The Talmud {(Suceah 32b) ident1-
fies s precise lovation: “R. Maryvan guoted R.
Yehoshua ben Levii. two date palms grow in the val-
lev of ben Hinom, and smoke 1 up from in be-
tween them.and this is the entrance to Gehinom.™

One wonders how this quiet valley initially

1ran

A muvh Tater agadda { Agaddat Bereshit
2003 stresses this as well “sinners flee front here and
end up here, and cannot find @ place to rm.™ This
also effectively emphastzes that Gehinoms cannot be
escaped by taking retuge in seu, wasteland, or mhbab-
ited territory. The various sources detailing the loca-
tions of the entrances to Gelrinom all seen 0 suggest
that it is a subterrancan cavern. This view is consis-
tent with verses throughout Tanakh that refer to Hell
as an underground abode of the dead. In perhaps the
most dramatic example of a subteranean location in
Tanakh, Korach and his followers are swallowed alive

i Jerusatem.”

_ by the mouth of she ol (Bamidbar 16:23-35).

N Nevertheless, sources in Chazal suggest higher
sites for Gehinom as well. Tamid 33b proposes two
possible locations: “Gehinom is above the firmament,

and there are those who say behind the mountains of
T £1h B¢ Jatad

Canretebe-tdentitred-with Heth—GerbermHinoms
first mentioned i Yehoshua as 8 segment of the bor-
der between the tribes Binyamin and Yehuda. Later.
it became prominent as a center for idolatry, as seen
in Yirmivahu when the prophet chastises the Jews for
their betraval of God. “And they have built the bamat
of Torer, which is in the valley of ben Hinom, to burn
their sons and their daughters in the fire, which T did
This passage aftudes to

not command them (7307
the cult of Molekk which, according to Tanchuma
Buber, gurshat va-elchanan, involved passing chil-
Jdren mto the hands ot a flaming idol. The screaming
of worshippers and the beating of tambourines
drowned out the cries of the tormented children.

arkmess
darkmness:
to Shabbat 152b stating that as punishment after death

n “angel stands at one end of the world and another
at the other end, and they sling the souls back and
forth.” Along these same lines Shemot Rabbah.38:3
states that: **A land of gloom (efata), as darkness
itself”...this i$ Gehinom, where the sinners fly like a
bird (of).” In contrast to the previous passages we now
find Hell situated above ground. Saul Licberman (Texts
and Studies 238) explains that the “mountains of dark-
ness” mentioned in Tamid were believed to be located
at the edge of the carth, perhaps in Africa. Chazal
place the “mountains of darkness™ beyond the known,
inhabiled world, and therefore, the wicked would be

A6 tand-of-the-l +E-thy

Fhe- first-part-of the-passage-ean-berelated

forth from the bodies of sinners aud consunes then.
What is the reason? *You shall conceive chatli you
shall bring forth stubble: your breath is a fire that shai
devour youw." (Yeshayahu 33: 107 Here, Gehinom, in-
stead of inhabiting & specitic time or place, comprises
a process of self~consumption. The sinne
tions turn and devour him, A different manifestation
of Gehinom as self-consumption -can be found in
Nedarim 22a: “Whoever becomes angry, all torments
of Gehinom rule over him, as it says, ‘Remove anger
from your heart, and pass away evit from your flesh.”
And there is no evil other than Gehinom.” Herc the
sin is equated with Gehinom itself---‘anger’ is the par-
aitel to ‘evil” in the verse, and *evil” is interpreted to
mean Gehinom.

Despite the existence of another approach, the
majority of references to Gehinom in the Talmud and

own ac-

‘Midrash-appear-to treat-it-as-a-distinet geographic-re—

Descriptions range. ..from the
luminous light of creation to the
darkness of deepest dejection.

ality. Among the sages who share this opinion, there
is debate regarding Hell’s date of creation. Bercshit
Rabbah 4:6 states, regarding the Torah’s account of
the second day of creation, “Why is it not written ‘it
was good’? R. Yochanan in the name of R. Yosi b. R:

Chalafta said, because on that day Gehinom was cre-
a2 A th T PP A+ ot h—{A

Firmiveinr-propinsted-a-dreadfit-emd-for-the-vathey
and its congregants
when he said, "Days
are coming. says the
Lord. when it shall
no more be
called...Gei  ben
Hinom. but Gei ha-
Huarega (the valley of
slaughter).” (7:32)

1t is not sur-
prising that a place
marred by sin. pain-
ful death. tlames, and
prophecies of de-
Struction was assoc
ated with the ulti-
‘mate place of punish- y
meént for sinners. in-
deed. Eruvin 19a
states that Gei pen
Hinom is identified
with Hell, “for, itisa
valley as deep as
Gehinom, and all de- *
scend into it because
of the dealings of
hinam.” Commenta-
tors interpret hinam as an homiletic equwalem of
chinam, futility. Thus, the Talmud makes the follow-
ing analogy: as idol worshippers descend into the deep
valley.of Gei ben Hir. 1o worship idols, so too they
ultimately descend into the deep valley of Gehinom to
be punished.

While the entrance to Gehinom is identified
most closely with the valley of ben Hinom, the sages
suggest that there are other ways to get there. Our
text in Eruvin lists three alternate entrances. “R.
Yirmiya b. Elazar said: There are three openings to
Gehinom: one in the desert, one in the ocean, and one

fust-as-tsotated-from-the-tand-of the-living-as-i-the

were hidden under-

: ground.

i All -of the
: sources mentioned
w. above concur that

- 'Gehinom is an actual
geographiic location,
in which evildoers

" receive punishment

- after death. But two
" . other, and fundamen-

s ¢ tally different, con-
" ceptions of Gehinom

appear in Bereshit

N Rabbah 6:6. The first
“ establishes Gehinom

. asachronological re-

ks ality, while not iden-

tifying it with any
specific place. “The
globe of the sun has

a sheath, as it says,

. ‘He has set a tent for
-, the sun...” (Tehillim

19:5) ...But in the

< future, God will strip

~ it of its sheath, and it
will consume !he wxcked in ﬂames as it says, ‘and
the day that is coming shall burn them up (Malakhi

3:19)” R. Yannai and R. Shimon b. Lakish both say:

There is no [geographic] Gehinom. Instead, it is a day

that consumes sinners in flames. The reason for this

is seen in the verse “For, behold, that day is coming;
it bumns like a funace (ibid).” These two Palestinian

Amoraim clearly consider Gehinom an event, and not

a place.

The same midrash quotes a differing Tdnndmc
view: “R. Yehuda b. R. llai says, it [Gehinom] is not a
day, nor is it a place. Instead, it is a flame that comes

‘

ated:> Another-position-isfound-in-2 (Avot
5:6), which states that, “the mouth of the earth was
created on the sixth day, at twilight” Contradicting
both prior views, Nedarim 39b includes Gehinom
among the items created by God before the creation of
the world. The gemara in Pesachim 54a attempts to
resolve the contradiction. “Rather, its cavern was [cre-
ated] before the creation of the world, and its fire on

- the second day.” The mishnah in Avot does not pose a

problem; it simply refers to the opening of Gehinom,
and not to its creation.

Nevertheless, this resolution in Pesachim does
not settle a more fundamental dispute regarding the
nature of Gehinom. While R. Yochanan in the midrash
mentioned above maintains that the existence of
Gehinom is an evil, R. Elazar takes a strikingly posi-
tive attidtude, applying the words found later in the
parsha, “it was very good,” (Bereshit 1:31) to
Gehinom. A philosophical basis for this dispute can
be found in two attempts to explain the function of
Gehinom. The first appears in Shir ha-Shirim Rabbah
(6:14), “And on that day [God] created Gehinom, about
which ‘good” is not written, comparable to [a man] of
flesh and blood who acquired servants. He buys them
and then says, ‘Make me swords.” They reply to him,
‘Why?” He replies to them, ‘So that if you rebel, you
will hear the call for judgement.” So says the Holy
One: ‘I created Gehinom about which ‘it was good’ is
not written, so that if men sin, they will.descend into
it.”” The conception portrayed here of Gehinom is one
of active punishment installed to keep order among
rebellious creations. Clearly, ‘it was good’ can not be
applied to a creation intended only fo deal with insur-
gency and evil deeds. ’

An altogether different perspective on Gehinom .
appears in Bereshit Rabbah (9:11): “R. Zera said: ‘And
behold, it was very good,” this is Gehinoin. Gehinom
is very good? Strange! It is comparable to a king of

{continued on page 8 °



AN, 9, 943!

By lozua Scuwariz,

R. Shimon Schwab, hewr to R. Samson Raphacl
Hirsel's rabbinical position, exprissed his views about
truthtul historiography:

“What ethical purpose 1s pained by presery-
ing a realistic historic picture?. . Rather than
write the history of our forebears, every gen-
eration has to put a veil over the human fait-
ings of its elders and glorify all the rest which
is great and beautiful. That means we have
to do without a real history book... We do not
need realism, we need inspiration from our
forefathers in order to pass it on to poster-
ity.”

My initial presumption was that the ArtScroil
History Series’ Rabbi Samson Raphael Hirsch: Ar-

meet R, -Schwab’s prescription and attempt to be an
inspirational rather than realistic work. Thus, I read
R. Eliyahu Meir Klugman’s bioéraphy of R. Hirsch
with keen skepticism. I expected to find the innumer-
able distorfions and omissions characteristic of a ha-
giographic work. I was pleasantly surprised, however.
. On the whole, R. Klugman’s portrayal of R.
Hirsch is accurate. His meticulous research into the
minute details of R. Hirsch's life and writings has
yielded unique chapters covering R. Hirsch'’s Hala-
khic responsa, personality, and early polemics against
Reform Judaism, topics that had been scarcely cov-
ered by other historians. As a result the book received

very favordble reviews. (For example, see this past

summer’s issue of Jewish Action.)

But R. Klugman still maintains an interpreta-
tional bias, slanting the evidence to make R. Hirsch
appear more like the stereotypical gadol, painting him
as a rabbinic sage, an erudite Talmudic scholar, and a
defender of “authentic” Judaism. One has but to look
at the cover of R. Klugman’s book, which pertrays R.
Hirsch as an elderly, saintly-looking, white-bearded
sage, to anticipate the direction the aunthor will take
in interpreting R. Hirsch’s life. It is interesting to com-
pare this with the cover picture of Noah Rosenbloom’s
volume on R. Hirsch, Tradition in.an Age of Reform,
which depicts a young and trim-bearded R. Hirsch

" dressed in contemporary German garb. R. Klugman
seems to believe that recounting the biography of a
rabbinic sage, such as R. Hirsch, is not mere arid schol-
arship. Rather, R. Hirsch’s life-story is intended to

hitect of Torah Judaism for the Modern World, would

A Gadol for the Nineties

Artscroll’s Rubbi Sumson Raphael Hirsch:
Architect of Torah Judaism for the Modern World

serve as a niodel, fo tach the reader bow to react upan
cneountertg sthuations sinndar to those B Hieoh

faced ()

R. Klugman’s contention thar £, Hirsch was a
significant posek accupies a major portion of his hook
in fact) he dedicates an entire chapter to R Hirsch's
Halakhic decisions, just to combat the widely accepted
notion that R. Hirsch’s Talmudic scholarship was un-
impressive. (Rosenbloom 60, 90) R. Klugman not only
cites numerous Halakhic decisions rendered by R.
Hirsch, but also goes out of his way to show that R
Hirsch took a more stringent Halakhic position in one
se. (289) Also, we are told of the great deference R.
irsch paid to older rabbinic leaders. For example,

~afthoughrR. Hirsch persomally felt there was no obli-

gation for all the local Orthodox organizations to unite
under one umbrella, he ruled otherwise because
Maharam Shik, one of the leading Hungarian rabbis,
supported such an umbreila organization. (292} R.
Klugman similarly suggests reverence for senior rab-
binic authority as an explanation for R. Hirsch’s 1839
deletion of Kol Nidrei. This event has classically been
cited agproof that R. Hirsch maintained a more lib-
eral Halakhic attitude and dcted as a moderate re-
former. (Rosenbloom 69) R. Klugman's reinterpreta-
tion frames R. Hirsch as the traditional gadol who
acted out of deference to the position of his rebbe,
Chakham Isaac Bernays, who opposed the recitation

“of Kol Niltrei.

Although R. Klugman goes to great lengths to
prove that R. Hirsch was a posek of stature, the gvi-
dence brought is still far from convincing. One prob-
lem us that very few of R. Hirsch’s responsa are ex-
tant. R. Klugman suggests that this can be explained
by the undocumented story that most of R. Hirsch’s
responsa and correspondence were burned by one of
his daughters. According to this legend, R. Hirsch’s
daughter maintained that this act was in compliance
with her father’s dying wish. (288)

But even if we do prove that R. I'Li:.\dk%%ned
many Halakhic decisions, that still does not préva his
stature as a posek. The authoritative posek does not
just issue Halakhic rulings, he also finds his rulings
carefully adhered to. As far as we can determine from
R. Hirsch’s most famous Halakhic decision, his 1876
ruling that mandated separation {Austritr) from the
Reform-controlled Jewish community, his rulings were
not widely accepted. (156) The overwhelming major-
ity, perhaps even as many as 90%, of Frankfort Jews
did not follow R. Hirsch on this issue, onc that he
considered as self-evident as the religious. injunction
against converting to Christianity, R. Hirsch composed
long open letters to the Wurzberger Rav, R. Seligmann
Baer Bamberger, in which he set out his Halakhic po-
sition, which required separation, and in which he
strongly condemned R. Bamberger for interfering with
the internal affairs of another rabbi’s community.
These letters were published in the most prestigious
German Jewish periodicals and were widely dissemi-
nated. (167-170) Still, the populace paid them almost
no heed. Thus, we have cause to doubt that R. Hirsch
was widely acclaimed and accepted as a posck.

R. Klugman, for his part, trics to mitigate the
significance of the lack of allegiance to this
of R. Hirsch’s by conjecturing that had R, Hirsch made
his Halakhic reasoning public before the Wurzberger

Jecision

Rav came to Frankfort, the latter would have found it |

much more difficult to interfere and oppose Austrit,

(167) Moreover, the author asserts that “the Kehilla
continued to grow and flourish and apart from this
onc matter [secession], [and] R. Hirsch’s stature in
his Kehilla was in no way diminished.” (173) This
assertion is contradicted, though, by R. Hirsch’s own
statement regarding his aborted cfforts on behalf of
the beleaguered Russian Jewish community follow-
ing the 1880 pogroms. In a statement obviously refer-
ring to the Austritt controversy, R. Hirsch mordantly
declared that 90% of German Jewry would pay no heed
to a declaration bearing his name. Therefore, he re-

R. Klugman'’s work is not
entirely bereft of distortions
and omissions, particularly
when it comes to R. Hirsch’s
family and lineage.

fused to call on all German congregations to observe
a public fast day to call attention to the plight of Rus-
sian Jewry. (195)

To his credit, R. Klugman cites much evidence
that R. Bamberger was not, in fact, a total opponent
of secession. R, Bamberger had, after all. supported
secession in Vienna in 1872, where conditions were

_not as unfavorable #s those in Frankfort in 1876 (in

R. Klugman’s opinion). (164) Moreover. the
Waurzberger Rav had listed a number of criteria to be
met so that secession would not be required. Among
these was a.condition-that Orthodox members of the
Grossgemeinde, the united religious community, not
participate in elections or sit on the governing coun-
cif of the Frankfort community. R. Klugman concludes
that since these conditions were not met, it is logical
to assume, in retrospect, that even R. Bamberger would
have supported secession. (179)

Throughout the book. R. Klugman reinterprets
historic events based on his knowledge of their out-
comes, knowledge that obviously would have been un-
available to the participants. In the heat of the Auserin
controversy, R. Hirsch ruled that it would be better to
be buried in a Christian cemetery than in the
Grossgemeinde’s burial grounds. The fact that no
members of R. Hirsch's Kehilla died unti] their own
cemetery was constructed, is construed by R. Klugman

(continued on puge 13)
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flesh and blood who had an orchard inte which he
Iyought workers, and butlt a at the en-
trance, He said, 'Anyonc who works steenuously in
the lsbors of the orchard may enter the storchouse,
anyone who does not work streguously may not en-
LS Awoncwhommstmwm:zmrand
good ‘deeds, here is Gehinom.” This opinion pot-
truys the punishment of Hell as pri in essence.
h mm!vea  lack of reward, and responsibility is
placed in the hands of man to decide what he re-
cetves, Gehinom is not evil from its inception; ac-
cording to this view man is the creator of his own

good™ glong with the rest of creation.

It is noteworthy that in the conception of’
Gehinom as ‘very good,” reward for the righteous
and punishment for the wicked are identical from
the outset, and only attain their distinctly benevo-
Tent or taalevolent characters based on human’ ac-
tion. A variant of the pre\'lously quoted agadda re-
garding the suns sheath empbasxzes this point: “R.
Shirion b. Lakish said, there is no [place called]
Gehinom in the World to Come; rather God removes

by it, and the sione punished by it.” (Ned

8b) Possibly, Gehinom is called “very good” since
ussomxs&ewryen«gytkstmcstoward
@Mme “very good,” but
the evildoers convert it into punishment. 'We can
find a similsr notion in th previously quoted mishnah
in Avot. While the cavern and fire of Gehinom had
Mbemcreated.nsmouthopenod,mukmgxt
i oty o the sixth day of creation at twi-
light (after the sip of Adam and Chava). While
Gebxmpouenuﬂly existed, sin wiis necessary 10
make i & functional reality. Only then did it be-
oomethcdolorousdestmuﬂonofd\edwd S
Evetyaspectof Gelunomseemstobesubject

pwtishmmt Therefore, Gehinom can be called “very ||

| the_sun from its sheath: The righteous are healed|

Rabbinical Political Endorsements

wy Rasnn Yoste Brav

As we approach a presideatal election we can
expect rabbimeal endotsements and condemnations
of candidates. Possibly by analogy with Israel’s reli-
wious parties, the lewish press will have full-page ad-
vertisements filled with the names of rabbis who sup-
port a particular candidate. This process has already
begun in the primaries with fong lists of those who
tavored one candidate for surrogate judge balanced
by a list of other rabbis supporting a different candi-
date

t seriously question whether this is a proper role
for rabbis and wonder which Halakhic principles and
considerations of hashkafa apply. There was an at-
tempt during the height of the New Deal to equate
Torah values with liberalism, recently followed by the

counter-argument that Judaism favors the new con-
servatism. Both attempts to force the Torah into ‘an
American political mode are unconvincing. The To-
rah is concerned with the welfare of the poor and pre-
serving their dignity by helping them earn their own
livelihood. Whether a particular welfare reform bilt
helps accomplish these goals reflects judgments hav-
ing nothing to do with Halakha. Whether the national,
state, or local governments are best able to establish
criterta or evaluate programs is-a valid question, but
not one that our sources answer.

Gratitude is a fundamental Torah value and
since | see President Clinton as an unusual friend of
Israel and the Jewish people, I may feel that this is a

in society disapproved of by the majority. There s i
strong Halakhic ditlerentiation between homosexual
and lesbian behavior, o distinetion that probably | s
most observant Jews uncasy. Should that be factored
into our perspective? Morcover, can the issue of cul-
tural acceptance even be seriously addressed on the

povernment level?

How should we deal with the personal morality
of our pelitical leadership? Marital'intidelity must be
condemned. Yet many observant Jews-were willing to
overlook the issue entirely in supporting a candidate
for lsraeli Prime Minister. Do we want a president
who apparently acted improperly in his marriage, yet
stayed with it, or one who replaced his wife with'a

younger and wealither woman?

How do we apply Jewish self-interest? School
vouchers that apply to religious schools will help day-

school enfollment. Simultancously they wouldaid - -

Catholic and other Christian schools and hurt public

education. Conceivably, Jewish students would be at-
tracted to attend and conversions would occur. What
about the effect of work requirements for welfare re-

- cipients and the resulting difficulties for Kollel fami-

lies who are supported by welfare?

Everyone should and will take a position on all
these issucs, but how does a rabbi’s knowledge and
background give him greater insight than anyone else?
Considering the real risk that political endorsements
will reduce respect for the rabbinate and increase skep-
ticism about the moral base of the choices made, it
seems the wise choice for rabbis to save their political

)

ol eXpe-
rienced there are Hio exception. Descriptions range
from sweltering heat to numbing cold, from the Ju-
minous light of creation to the darkness of dedpest
dejection. While, by all accounts Gehinom does in
some sense exist as a means to divine justice, this
may be the only point of agreement. The Rishonim

'| inherited the task of synthesizing these disparate

viewpoints.

The apparent tranquility of the valley in
Jerusalem belies the cacaphony of shrili shrieks ut-
tered by the wicked suffering-below. No pillar of
smoke rises above the rocky terrain, and no adven-
turous soul has found his way to the mouth of
Gehinom and back. Our only way of knbwing the
nature of Hell is the words of Chazal. Our task is to

ensure that we don’t find out first-hand.
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HEeLr WANTED

Hamevaser is looking for
new writers and artists,

Ifyou’ve written something you
would like.to sec published, or
you’re intgrested in illustrating
articles, please contact one of the
senior editors as soon as possible
- 50 we can get your work into the
nextissue.

hat is sometimes used to
rftcct the health of the mother

point in his favor. Nevertheless, others have equal right
to disagree with my premise and to view the president’s
relationship with Israel as
harmful. If they are correct,
there is no gratitude to be ex-
pressed. Should Senator Dole’s
present position of support for
the Netanyahu government be
trusted in light of his carlier
record?

What role should a sceu-
Tar goverment play in promot-
ing morality? Analysing an ap-
parently clear issue such as
abortion, the difference be-
tween the Jewish and Christian
attitudes toward the relative
weight given to the life of-the
mother and fetus creates a prob-
lem. The “partial birth™ abor-

would then be required accord-
ing to Halakha and still be op-,
posed by Catholics and others.
Since welare a small minority -
unable to impose our standards.,
whether we should prefer the
government not taking any
stand or.one that is often but
not always compatible with
ours, is a difficult choice.
Should we support or
oppose anti-discrimination
laws for homosexuals and les-
bians? We do not want to show
any approval of such behavior
yet are well aware of the dan-
ger involved in allowing dis-~
criminalion‘ against any group

preferences for the ballot box. %
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- Voting Booth and Public Square

Notes from the Counter-culture

By Ranm Sparow Carvy

[n 1988 | lent my name to a rabbineal adver
tisement endorsing Robert Dole for the Republican
presidential nomination. } did so for two reasons: (1)
1 distrusted Bush; (2) 1 deplore the popular notion that
all American Jews belong on the left of the political
spectrum. Signing the ad was one way of contesting
that impression. Bush was elected: his administration’s
attitude towards fsrael was barsher than any save
Carter’s, and Senator Dole did his joyal share as Bush’s
hatchet man. When [ remonstrated with my erstwhile
candidate, reminding him of my support, the response
I received was (as you can guess) a form letter. So
much for putting your trust in princes.

e the schools confining themselves to the “three 120

Lven then, requiring children o spend the better par
of twelve years man institutional setting conjers cnoy

nmous power an those who ran the system. In truth the
schools do much mtre Gand often fessy than offer dry
acudemic instruction. Religiously “neutral™ festiviue
that, in effect. redefine Xmus/Hanukkah (and here
comes Kwanza?) as a syncretistic mishimash, combin

ing feel-good sentimentality, inteflectually vacuous
cthnic celebration and sprec shopping, are 4 travesty
of traditional picty, and arc funded by the taxpayers,
When New Age types premote Halloween as a repre-
sentation of common spirituality, it is not the charity
of private donors that buys the lovely costumes, Far
casier for them to dip their hands in your pockets and

And yet,

m in ming, for they are Caesar and

though the behavior of

anticipate and fool-
hardy to rely upon, we
are called upon as citi-

unto them must be rendered that

| unto Caesar

-
i
Brcakang the saonnpal s ot the pablie chiosg
tablvdnrent camol be aecomplishied b the ok b

an exeentive pon The contiitonnd obe b le

defining the permecible steraction betvores the
and rehigion has becorme mercanedy narow and 1
sorutuble: vhach s 1o sy, mare and mons duy
on the composition of the conrt, And pr
much to say about judicial appontrment

The power of the courts 1o maodifs crucad &
mensions of our public and soctal cxistence goos wi
beyond rehigious freedom tssues. [n coming vears we
shall face many life and death decisions directty of-
fecting individuals and shapmg the outlook of our <o
ciety, Besides freedom of rehgion and educanon. the
major arcas of confrontation are ltkely to he

wtihty

and the family medical care and enthanassa_

Progressive moralists who wish
to insinuate their views of social
and sexual morality into the

zens to do our best. In
what follows, I will focus on three areas where the
choice of a president is likely to make a difference.
don’t intend to minimize the importance of other ques-
tions. How the economy is managed, for instance, s a
matter of great practical and moral significance. We
all know which of the major parties is more inclined
to come up with wasteful, demoralizing plans for the
redistribution of income, just as we all know which

i i for..
dubious short-term benefits like the panacea of lower

. taxes. 1 leave the weighing of such considerations to

others, in part because of their complexity, in part be-
cause presidents have limited power to transform so-
cial and economic structures: the legislative branch
has its own mind, the burcaucrhcy is entrenched, and
no chief executive since Lyndon Johnson has ridden
roughshod over either. In the end, it is the “System”
that generally wins.

Surrounded. by Jewish advisers, President
Clinton hag identified himself with the government
of Isrdel morce closely than any of his predecessors.
Had the Peres coalition remained in office,.all would
have been well between Israel and the reelected
Clinton. The United States would have lubticated an
accelerated peace process with money and, when the -
time came. by stationing GI’s on the Golan. But the
current [sraeli government, elected with no encour-
agement from the Americans,. is less. captivated by
dreams of diplomatic glory aftained via.one-sided con-
cessiotis. Even those who, like e, are prepared to
justify territorial compromise for the sake of peace.
should be unhappy about the aggressive American
stance that now scems inescapable. )

There is little reason to expect better from a
President Dole and his team of experts. For better or
for worse,-they would be less inclined to undertake
direct American involvement. At best, with less emo-
tional investmeat in the momentum of the “*peace pro-
cess,” one might look forward to a period of benign
neglect. ’ ’

H

The public educational estabtishment in the
United $tates is sponsored by the government. Imag-

minds of pupils, speak in the
name of universal values education, for théirs are the
schools and the purse strings, the power and the glory.
They are liberal, in the sense that they do not pass
laws prohibiting parents who have the wherewithal
from educating their children at their own expense.
But they are ever vigilant against any encroachment
upon their stranglehold on public money. Even the
study of arithmetic or spelling, when it takes place

_..outside their control, furthers religious indoctrination,
in their opinion, and breaches the high wall of sepa-
ration between church and state.

Religious believers are. of course, used to in-
equality. Generations of Jewish and Catholjc parents
have triedeto educate their children as they believed.
A typical family may spend hundreds of thousands of
dollars on elementary and high school education.
Meanwhile they are called upon to shoulder dutifully
the burden of paying for such projects as schools for

homosexual teenagers, frankly designed to foster gay |

and lesbian pride. which the sccularists regard as ur-
gently needed, but not guite urgent enough to fund
voluntarily. By now the subversion of traditional moral
norms has given pious Protestants a taste of what it’s
like to be embattled. and driven

When we contemplate the cver-widening con
flict between traditional morality and its relentless sub-
version, we are often tempted to adopt the comfort-
able attitude of “live and let live™ (or in the case of
cuthanasia, live and let diey. We. the religious counter-
culture, will live according to our convictions, and
the rest of the world be damned. Unfortunately, this

solution will no longer work. Homoscxual activists.
to take one dramatic example, are not satsfied with
grudging toleration. They demand. as their nghtin a
democracy, that others recognize their “hfestvle™ as a
legitimate one. To the degree that they successfully
mold the law and the zeitgeist, we arc increasingly
constrained to murmur our politically correct “Amen.”
We can't withstand this téndency unless we resofve to
exercise our own democratic right to further our own
ideas. The expanding role of medical regulation sug-
gests the danger of sinular impositions 1n these af-
fairs as well

1AY
In 1952 the Israchi poet Nathan Alterman ob-
served the American Jewish voter who. amid the po-
litical season’s I]Gmplu_ solemnly sits i party hat “like
an old man in kindergarten.” Why the doletul visuge?
Isracl and the Arabs? Other Americans hane thew for”
- ergi polics too. Noosavs

them to fight for their own edu-
cational freedom. The Repub-
licans have fastened on educa-
tiondl freedom as a shared ral-
lying point for economic and
social conservatives.

Jews are generally pre-

A moral and inteliectual alternative
to the government-controlled
schools should not remain a luxury

reserved for the rich. .

the poct: the problem is
that while the crowds ex-
ult in b bike Ike (or
Adlai).” the few won-
ders instead “Does Tke
like me”™ It is & sad mark
of the status of the Jew

sumed to be wealthy and thus
able to afford Yeshiva educationdii addition to financ-
ing the secular system for which they have no use. If
they are not, then, by the implicit togic of the secular-
ist position, they have no business indulging the ex-
pensive pastime of serious réligious commitment. But
a moral and intcllectual alternative+o the government-
controlied schools should not remain a luxury reserved
for the rich. Religious parcntsv and students should
not be relegated to sccond-class statu’s by those who
arc happy to marginalize them. Achieving greater edu-
cational equality, through a youcher arrangement, may
well be an idea whose time has come, and if so. it is
not one minute too soon.

If you are interested in advertising in

HAMEVASER, please contact Dov Siegman at

DnvSIeg@yul.vu.edu or call {212) 928-9268.

in gafue that we are soll
morg preoccupicd with whether Clinton and Dole and
Gore and Kemp Tike us than with haw we like dheir
policies

Do not place your trust in princes. counsels
the Psalmist: history is the record of aborted inten—
tions and retracted promises. Do not pledge your-
self unreservedly to thetr ideologies and schemes:
in a fallen world. the Torah's truth will never coin-
cide with the ambitions of man. But do not ignore
the public square of which the voting booth is a
small segment. Consider the far-reaching impact
of that public sq
guides our existence as individuals. as 4 parochial
community. as citizens and as human bongs, We

square on the religious destiny that

abandon it to others at-our perd. =
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Jadaran fooks uphundly on supensiiien
Watches, soothsavers, and the ke fed no place
onf readion A rehgon belicving 10 God’s omnipy
Judaism Leav os no room for

competi enves For this reason, {olk

{rom other cultures, whether

praviie
they by orooted e hucky supersition, or spirits, are
when an action or be-

appears to veer i this

ot olerated . Nevertheless

ltof withun our oww hetitay
direction, we are pustifiably hesitant to condemn e,
Fo many, the concept of v w-ra falls o this
category, How should the serutinizing religious
mind address this phenomenon? In what capacity
does it exist in Judaism? Unfortunately. misunder-
standings in this area abound

The term avvin ha-ra itself begs definition.

N

Ayvin ha-Ra

More than Meets the Eye

for 1tk the urgan theough which one becomes en-
Vius of another? Rambam, @y his commentary on
this seviowh, explatns sindarly. He writes that the
“dibigent [pursuit] of money, abundanee of bust and
s to desprse what
s oves seeand he prefers the company ot ant-
cand he will die from bitter-
ness before his time” While R. Yonah speaks in
psychological and emotional terms. Rambam de-
seribes an even more drastic state, including isola-
tion and exclusion from society. The thesis, how-
ever, remains the same, Aviin ha-ra originates in-
ternally, and all consequences stem from man’s in-
ability to controt his greed. While this definition is
attractive, both in this specific context as well as in
terms of addressing the reservations noted earlier,
we must still see whether this fits in other instances
as well.

bitterness ot the soul. bor

mals and loneliness

tow. Pheretore, Yeboshua advises that they not
tlaunt their jotal population.! Similarly. Yaakov's
Dblessing bespmes clear. A of Yosets problems with
his brothers resulied from jealousy. He was unable
to display his good fortune in a non-provoking man-
oer, thus inciting the anger and envy of his broth-
ers. Therefore, the most meanmgiul blessing Yaakov
could bestow on his tavorite son is the antidote to
this problem. So far, the definition of avvin ha-ra
as jealousy remains appropriate. A related instance
oceurs in Bava Metzia 107a, where the Bavii says
that it is forbidden for one to stand by (and took at}
the field of his friend, when that field is in full
bioom, According to Rashi, the reason for this is
ayvin ha-ra. This relates to the larger topic of hczek
re'iva, damages inflicted by means of sight. Clearly,
the suggested definition of ayyin ha-ra fits-into this

setting. .
Thi h-find in Halakha as

T e popUiar wansiaTon; e evit-eye: ™ does not
satisfy our needs. An examination of the grammati-
cal structure shows that ru does not modify ayvin.
Rather. the accurate translation reads “the eye of
evil.” This already identifies a major misconcep-
tion. Many folk cultures throughom\mf world, from
the Mediterranean to Africa to Central America,
betieved that the eye contained, at least in certain
situations, inherent evil powers. Such an under-
standing does not seem consistent with the termi-
nology we use. Yet, even accepting the translation
of “eye of evil,” we ate still left with questions: Who
is classified as evil? What importance lies in the
cye?

There are-two-maitroceurrences-of aprina
ra in the Babylonian Talmud. In Berakhot 20a, the
gemara explains a pasuk from the end of Bereshit.
In his blessing to Menashe and Ephraim, Yaakov
Avinu says...ve-yidgu la-rov be-kerev ha-aretz. This
is interpreted in the following manner: just like the
fish in the sea, whom water conceals and ayyin ha-
ra does not affect, so too shall be the children of
Yosef, and ayyin ha-ra shall not rule over them.
(The analogy is based on the word ve-yidgu, which
originates from the root of “dag,” Hebrew for
“fish.") An alternative interpretation is offered as
well: aypin ha-ra does not rule over any eye that
does not want to eat from that which does not be-

PP P
well. In Orach Chayyim §141:6, the Shulchan AFukh
states that because of ayyin ha-ra, neither a father and
son nor two brothers may receive consecutive aliyot
to the Torah. Apparently, we ate careful to avoid in-
citing the congregation’s envy, and therefore we in-
sure that one family not be recognized more than the
rest. While one might argue that the “jealousy” of a
supernatural entity is what we attempt to avoid, and
not that of other humans, nothing in the source or
surrounding commentaries suggests this.

Not all sources point in this direction. The
Tor in Orach Chayyim §305, as well as the Shulchan
Arukh (ibid. §305:11), say that a horse may not walk

In order to construct an accurate picture of
this concept. we must deal with the early related

sources first. The first clear usage of ayyin ha-ra

lies in the Mishnah. In Pirkei Avot 2:11, R,
Yehoshua states that “amyin ha-ra, vetzer ha-ra,
and sin’at ha-beri’ot remove man from the
world.” If ayvin ha-ra'refers to some super-
natural cause or jinx, this mishnah as-
sumes a problematic nature. Action
and judgement, not whims of a
spirit, determine man’s fate
Further. the other two sub-
jects in the mishnah are
personal  character
traits. 1t follows that
ayyin ha-ra
should be the
same. - R.
Yonah,
in  his
commen-
tary on Avot,
provides . us
with an operative
definition. He identi-
fies ayyin ha-ra as fol-
tows: “One.who is not
happy with his portion, and
gazes at his friend who is
wealthier than he, [and wonders)
when he shall become wealthy like
kim...and an air rises from these
thoughts, and burns the items that he has
desired.and his insides burn as well, as he

wishes for that which he is unable to get, and his
spirit becomes short and he is removed from the
world.” R. Yonah equates ayyin ha-ra with the fi-
ery passion of envy. Thus, the cvil is one who is
Jjealous, and the emphasis on the eye becomes clear,

N
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long to it. Rashi explains that “not eating” refers to
not getting pleasure from his master’s wife. This
explanation is fitting for the children of Yosef, for
he had exhibited this exact restrainf in the episode
with Potifar’s wife.

the Bavli is Sotah 36b. The Benei Yosef,
upon receiving their portion in the land
of Israel, go to Yehoshua with a com-
plaint. They argue that due to their
large numbers, they deserve a
larger percentage of the coun-
try. Yehoshua responds
with a cryptic statement.
“If you are so many
people,” he says,
go and hide
yourselves
in ‘the

order that
ayyin ha-ra
shall not rule
oyer you.” The
Benei Yosef respond
by quoting the pasuk ex-
plained in Berakhot, by
saying that as the children of
Yosef, they are immune to the
consequences and influences of
ayyin ha-ra. Why did Yehoshua advise
them to flee to the forests? Further, why
did Yaakov bless Yosef's children with this

privileged status of not being subject to ayyin
ha-ra? Based on our previously established defi-
nition, both questions are. answered. In the time of
Yehoshua, if their numbers were so much greater
than the other tribes, the Benei Yosef would be a
likely target for the jealousy of the rest of the na-

‘.

The other occurrence of ayyin ha-ra in .

forest, in -

in a public sector on shabbat, with a fox’s fail hang-
ing from between its eyes “so that ayyin ha-ra does
not affect it.” Apparently, this ornament on horses
was a common defense against ayyin ha-ra. This
situation suggests a new definition for our term.
Human jealousy will not likely subside based on a
fox’s tail. Similarly, in Orach Chayyim §303, the
Shulchan Arukh permits women to wear a certain
knot (while in a public domain on shabbat), whose
purpose lay in combating ayyin ha-ra. What new
status did ayyin ha-ra attain?

It seems clear that this new undérstanding
more closely resembles the one commonly associ-
ated with ayyin ha-ra. Neither of these references
demand or recommend the protections meritioned.
Rather, we are supplied with a glimpse of the soci-
etal norms of the time. The author’s acceptance and
awareness of these practices is ¢rucial, both in terms
of his providing Halakhic decisions to accommo-

-'date them and in terms of his not attempting to re-

fute them. Nevertheless, he does not go so far as to
provide an operative definition of ayyin ha-ra as
understood by his contemporaries. For such a defi-
nition, we must turn elsewhere. It appears that many
followed the example of the Shulchan Arukh, and
refrained from cledrly identifying the character of
ayyin ha-ra. Two figures did define it, and each
approach bears significance. ’

Mabharal, in his Netivot Olam (Netiv Ayyin
Tov), quotes a derasha on the pasuk “ve-hesir
Hashem mimkha kol choli” According to Rav, this
“choli” (sickness) is the ayyin—ayyin ha-ra.
Maharal explains that ayyin ha-ra has “the power
of Burning fires” and man “is hurt by this damag-
ing force.” Nevertheless, he does not stray far from
our previous definition, quoting the mishnah in
Avot, and associating ayyin ha-ra with the hatred

(continued on page 12) "+



/ Yol AR ]

THE WRITING HAS ALREADY BEGUN.

For over fifty years HaRav HaGaon Dovid Lifshitz z¢”l served our peshiva
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L that these spnts grresoz) are e cneaes ot
s, and seek his death and disaster™ Following this,
wwizer dealing with Satun and
itex that

he recerds vanous o

s schemes against man. Further on he w

“on the ssue of qevi g, men have not been able
W gne an adequate amswer or evplanation.”™ His an-
swer 15 that ayvin Au-ra comes Trom the demons
foiredent whoe desire (o wjure man, and “just as with
men. :one has yood fortune in the tace of his enemy.
inmediately that adversary s filled with anger and

Mudeshie dtmd Vereadie soureess s bave aeleai s

et ol e e it el bemge e words

Netndiie b raach donon Teave the same toam fo

Fhrongh which

eivipretaGon foind e Mahaiil
Huenees did he vone o gne suchan explamation™
Foshinn Brachionbers v lus donasis Mags wnd Supicr
Ve taces e diterent approachies towvve e
e desctibos By pos of phenomena that cote un
e s mames Phe Dostivpe refates to powers mher
ent m the eve tself This he atvibutes o the matural
reaction ot sinple people ton the quahties that olien
iyt the eves ol men of strong, personahty” and
= the supershittous magination ends o run away with
el The second tvpe of avvin fu-ra invobves “he

pagan conviction that the gods and the spirits are cs-

Roctates

sentially many adversaries.” Trachtenberg w
thix approach with R. Merashe b Yisracl and later
describes him as reflecting the Christian opinion in
this area. While it may be inappropriate 1o term his
opinion as “Christian,™ it would nevertheless be safe
to assume that Menashe b, Yisrael was affected by his
sovlety, and represents the prevalent approach to ayyin
ha-ra and dealing with trouble and tragedy in gen-
eral. This also explains the practices mentioned in
the Shulchan Arukh. Trachtenberg argues that this

et i concept does notappear i the Yo asudon
and the Mishoale, where avm fee g onhy represcabs
e power ol ey Nonetheless, tacig this newet
undetstandig buck o Babylon sodebatabiv s we i
shown tat even the Babylonn sourees {eachudimg
aveadony rebate o ealonsy as well Howeverw bt we
caextract from Fachteubeng s than the souree tora
“demonic ™ approach kv baora onginades i othe
cultures .
Nesertheless, we do not diseard this miter
pretaton. The Shufchan Arukh, as we e seen,
Fully aceepts certatn rebated practices as partof daily
life. Further, modern day posckine readily use avvin
Ju-ra in Halakhic decisions. R, Moshe Feinstein in
[ggerot Moshe (Lven ha-Fzer §4:89) discusses the
issuc ol two
Rama, in Even ha-Fzer §62:2, forbade two simul-

sisters getting married at the same time.

tancous marriages, and R. Feinstein writes that “al-
though his reasoning is not known, it is logical fto
assume] that it is from ayyin ha-ra. although other
reasons are also. possible:” This instance of ayyin
ha-ra could easily concur with the explanation of
envy. In another section of Iggerot Moshe (Even

ha-Ezer §3:26), however, ayvin ha-ra appears again.

In a situation. where the mothers of a husband and

displays his wrath, for the emv m his heart s ke a
burning fire.” Thus. the definition of jealousy has
shifted from focusing on man 1o centering around de-
mons and spirits. For the first time outside of
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understanding of @yvin ha-ra originated i Babylon.
He quotes aggadot from the Bavli that speak of rabbis
who. through their eves, turned people into “piles of
bones,” or caused things to “Burst into flames,” Fur-

Wil share (A sam¢ namc, and only ohe remains
alive, a baby girl should not be named after the de-
ceased grandmother, in order to maintain the honor
of the fiving grandmother. R. Feinstein writes fur-
ther that “onc must certainly consider ayvin ha-ra,
buf need not be overly stringent about it.” The rea-
son for this leniency is the general rule that “one
who does not care {about these things|, they do not
intluence him.™ He finishes by saying that only in

truly extraordinary matters need one concern Jrim-

self about this, but not in mundane everyday oceur-
rence. Thus, R. Feinstein acknowledges this under-
standing of ayvvin ha-ru, yet does not emphasize it

aetie

¥
R. Ovadya Yosef deals with ayvin ha-ra in
bis Yabiya Omer. In the fourth volume (Even ha-
Ezer §10), he responds to a question regarding the
permissibility of two brothers marrying two sisters.
Such-an arrangement is forbidden according to
Tzava’at .R. Yehuda he-Chassid, but the questioner
inquires about being lenient in'this"area. (The na-
ture of the will comes under some debate. It is not
clear whether the author intended for it to serve as
halakha pesuka, or whether it was aimed only at
the immiediate recipients.) R. Yosef answers that the
marriage may take place, and concludes that “in
modern times, one need not worry about ayvin ha-
ra in a situation of requirements for a mitzva.” (He
goes on to say that especially in this situation ayyin
ha-ra should not be an obstacle, because “in these
times, marriages for Yeshiva students are particu-
lacly difficult, and finding suitable mates is as dif-
ficult as splitting the Red Sea.”) He states that there
is sufficient basis in modern times to be lenient re-
garding ayyin-ha-ra, much more 50 than in Talmu-
dic times. In general, he says, issues of evil spirits
have become void in medern times.

. We have seen that the original meaning of ayyin
ha-ra relates to jealousy. The seriousness with which
the sages treated this signifies both the extent to which
they condemned envy, as well as their acute percep-
tion of human nature and interpersonal relations. The
gravity of coveting the property of others is antitheti-
cal to Torah values, and the difference between jeal-
ousy and piety can be as great as life and death, Over
time, ayyin ha-ra assumed other meanings, which ap-
parently became acceptable within the Jewish com-
munity. While these applications of ayyin ha-ra are
legitimate, an understanding of the historical context
and cvolution of the term remains crucial to a true
understanding of its uses. <
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(Hirseh, continued from page )

as o miracuious” event that proved the wisdom of
Hirsch's decision. {159) I the (860, R, Hirscl re
quested permission from Frankforts semate to con
struet an erav. The senate refused R $Hirsch's regoes
declaring that they did not wish their ety to appein
enclosed and confined. Within a year, Frank fort ceased
to be an independent city. R. Klugman argues (with
no proof) that this was a direct “result” of fatlure to
comply with R. Firsch’s request. (317)

R. Klugman is more success{ul in proving 1hal
R. Hirsch was held in high regard by his peers than
he is at proving R. Hirsch's stature as a posek. We
read many stories and aneedotes of personal meetings
between R. Hirsch and other great Torah luminarics.
He mentions the great respect R. Yisrael Salanter had
for R. Hirsch and his Nineteen Letters of Ben Uziel
and the profound influence which R. Hirsch’s first
work had on Sarah Schenirer, the founder of the Bais
Yaakov movement in Poland. (66-67). Fven the eru-
dite rabbis of Moravia, whom many historians beticve
were major opponents of R. Hirsch, are. all. gloted
praising him. To this end, we are treated to the proud
testimony of the Ketav Sofer. “We, the rabbonim of
Hungary, have to consider ourselves very fortunate that
he [R. Hirsch] halds us to be his superiors as

scholarsg

ary ) sind be atiibntes the proportons. of e b dieds
vate to cach Beldo 1o Wesleyw frons whom # 1k
seportedly stole the sdeals of Toral i derekh enet
1t wdeology of Torah on derebhovven
tsimply put, this 1
st he applicd w every caltural nuheny v interpreted
by k. Kiugman along very tradibonal fines. Thius, ar
cording to R Klugmans understanding, foral i
derelh cretz represents the absolute domninance of To
rah over every other realm of Tife. o this respect,
Austritt and Torah im devekh erc
of the same coin. “Thus, 1t is incorrect 1o speak of
Torah with anything clse. T c s N6 sy‘nlhx-am there
is no tension, there is no reconciliation, ther
balance, there is only dorination.” [t seems ¢

thast the prmcrples of Torah

z are 1eably two siden

1 Ho
that
this definition was drawn to contrast Torah im derckh

What would be wrong k
with accepting R. Hirsch
for who he was?

eretz with the rival ideology Torah {/ ' Mudda, which
claims to combine two cqually coryect approaches into
a larger truth. (202 204) Once again, although R.
Klugman’s view of R. Thrsch’s ideology can be in-

ferred {rom his writings, i is_in no way undenishic

thees Lt soaald b ot [ NN
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drviduals who putaie cven isore sdvanced stude
Maoreover the modern-diny Apndath farael of Amernica
hae biscally sdopted hie approach b Wissenshaft
v Judentums and Refonn Judaran, sefusing, for
Aance. to o the Synagopur Council of fancre s

'
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® Klugman™ book ooowrtten with ol

style though the Tanguage s not scholarby poand L e,
many of the il that often plagc hapiographic aorke
et m the author™s atferpt 1o instruct. bhe often doses
hinself to interpretations that might cast ¥ Hirschon
a mmore Biherat bghtt If R Klugman had mentioned
the Enlightenment tendencies of R
and grandfuther, that would in no way hase manimized
R, Hirseh’s stature as a leader of Orthodox Jewry, Quite
the contrary, the uh’xmy to rise above one’s hurmhic

Hirsch's father

beginnings should be @ true hallmark of i gadel. More
over, the concerted (and meffectivey attempt 1 por

for if he were only aware of the extent of his own
scholarship, we would have no rest from him.” (99--
102) These efforts to portray R. Hirsch as an accepted
gadol arc too well founded and documented to be dis-
missed for lack of evidence.

R. Klugman’s work is not entirely bereft of dis-
tortions and omissions, particularly when it comes to
R. Hirschs family and linecage. The affinity of his
grandfather, Mendel Frankfurter, for Moses
Mendelsohn, cited by as unbiased a historian as R.

Clearly, ample quotations from his writings suggest a
phitosophy claiming a symbiotic refationship between
the two disciplines. (see Mordechai Elay, “Various
Approaches to Tordhim derekh eretz)” Tradition vol
26, p. 99-108)

Another point characteristically “AntScroll-ish™
in naturc is R. Klugman’s tendency to wax nostalgic
about Jewish life in the “alter heim™ (old home). This
is clearly demonstrated in his description of Jewish
rural life in Oldenberg, in which R. Hirsch held his
first rabbinical position.

“The Jews of Germany were, for the most
part, scrupulous in their performance of

Mordechai Breuer (primprl in (G di lgf{)ur Herd-
tage 1724--1953, p. 265), is conspicuously-absent from
R. Klugman's work. Moreover, when R. Klugman dis-
cusses Frankfurter’s ethicai ‘will, he omits the part
where Frankfurter exhorts his family to read the works
of Wessley, the illustrious maskil. R. Kiugman takes
to calling R. Hirsch’s uncle “Moshe” Mendelssohn,
rather than Moses Mendelssohn, to hide the family’s
affiliation with the famous enlightened Jewish phi-
losopher, after whom R. Hirsch’s uncle was named.
(325) Morcover, R. Klugman does not explain why
the young Hirsch attended a non-Jewish gymnasitm
rather than his grandfather’s own Tulmud Torah.
Although R. Klugman strongly argues that R.
Hirsch’s support for secular studies was not a tempo-
rary accommodation (hora at sha’a), he still main-
tains that their institution and the proportion of hours
allotted to each discipline were government-imposed.
(216) Thus, we are told how R. Hirsch fought a con-
stant battle to ingrease the amount of Hebrew studics
in the curri  of the Realschule. Moreover, we
are told that the secular studies offered were of a com-
mercial orientation and did not include the study of
Latin and Greek. (225-228) He gives the impression
that R. Hirsch did-not consider the pursuit of secular
knowiedge to be an end in itself, but only a'means to
achieve prominence in the commercial world. (204}
If this were really the case, we would have trouble
understanding why, when R. Hirsch and the young
Heinrich Graetz studied together, they devoted equal
time to Torah and-secular subjects, including such non-
utilitarian disciplines as Latin and Greek. R,
Klugman’s description of the time-Graetz spent in the
Hirsch home mentions only how they studicd gemara
and. Tehillim together and read some Kant and Heine.
His stories aré only of R. Hirsch’s objection to some
of the books Graetz read. He gives no breakdown of
the time ‘allotted to each discipline. (242-245)
Rosenbloom (70-72), though, gives the exact break-
down of the curriculum (as it is found in Graetz's di-

- 1o influence his own commu-

mitzvos -and minhagim, without seeking a
special atmosphere of holiness, and public
fast days were observed with great earnest-
ness as days for self-examination and repen-
tance. Straight-forward and unpretentious by
nature, the villagers revered Torah scholars.
Rarely did the Reform movement make much
of an impression on them.”
(48)

In reality, life in the vil-
lages was quite different.
Breuer and Rosenbloom both
describe religious life there as
having been gloomy. The
townspeople possessed Reform
aspirations, and were ignorant
and becoming assimilated. R.
Hirsch’s predecessor, R. Dr.
Nathan Adler, had been com-
pelled to impose fines on mem-
bers of the congregation in or-
der to get the necessary quorum
for prayer on Shabbat, festivals,
and fast days. (Breuer 268,296,
Rosenbloom 64) Moreover, the
fact that R. Hirsch's successor
in Oldenberg was the radical
reformer R. Bernard Wechsler
is conspicuously absent from R.
Kiugman’s work. The election
of a Reform Rabbi indicates
that although R. Hirsch had
written masterful polemics
while in Oldenberg, including
the publications of The Nine-
teen Letters of Ben Uziel,
Horeb, and The Wrestlings of
Naftali, he had not been able

nity. (Rosenbloom 76; Breuer
272) It is not hard to guess why

tray R. Hirsch as a posck dnses out of the
notion that all Torah fuminarics must be ma:
Halakbha. What would be wrong with accepting R
Hirsch for who he was? He was. after all. a masterful
commentator on the Torah, a brilliant polemicist
agatiist Reform Judaism. and a great innovator in the
field of Jewish education. These qualities of R
Hirsch are the most relevant to-
day. These are the qualities that could have been fo-
cused on, especially in a didactic work such as R
Klugman's. &

not his responsa
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one cones to 4 point where he passionately wills hini-
selt 1o be his true self. and paradoxically by loosing,
himselfl gains himsel (Se crally Kierkegaards
tither or”) This 1s fhe' Ethical sphere. Onee

work,
past this point, the individual will judge himselt in
cvery action by this new found consciousness.

Even further along is the Religious sphere
avhich emanates when the individual is subject to con-
stant self-scrutiny and selt-judgment from which there
is no reprieve. It requires total and complete self-sac-
It represents another leap. lronically.
Kierkegaard suggests the example of Avraham in the

rifice.

ate of consciousness-is consumed by the
liry and the demands necessary to per-
petuate isell. Certamn only of the conerete outcome
that s family and the r
ies marny carly, procreate, and provide tor their tami-
hes, Indeed, rituals may be performed to maintain per-

aesthetie

pragmane r

neration of soctety, westhet-

specine onthe hife-eyele, the yearly, monthly, and datly
suecessions. Within the Jewish Orthodox community
we would expect to tind these beings involved in the
cstabhshment and maintenance of commumties, syna-
gogues. schools, and other institutions which promote.
and feed the needs of that circle of life. While these
people are constantly 100 busy to stop for tife, because

story of the akedu. That, however, is beyond the scope
of our discussion.

Clearly one can afready infer that Sarah was
the first to be pushed into the Ethical sphere. Fornincty
years she stood barren. She watched as others paired
off and ecasily conceived children. These were occu-
pants of the Acesthetic sphere. Some of these people
were less deserving. They may have been younger, or
meaner, spiritual, or of lower, maid-servant class.
Yet they conceived and lived merry lives while she
was condemned to wait, and wait, and wait. Such was
her despair, her “Ethical consciousness,” her “Reli-
gious consciousness.” It is no wonder that she became
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the Guide to the Perplexed
would like to thank their pub-
lishers, the Yeshiva College
Student Council and the
Stern College for Women
Student Council, for spon-
soring this publication for the
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they are engaged in the business of hife, such a reality
is one of relative comfort, peace and simplicity. In
short it's nice (if you can get it).

Factually, Yishmael led such a life. Born the
only child to the father of megotheism, to Avraham,
an individual of considerable influence and wealth,
Yishmael is set to inherit a legacy of destiny. He has
but to wait his turn. follow the ritualistic demands of
God. {albeit true, circumcision is physically painful)
and claim his place in a bistory he did not earn.
Avraham, Hagar, and Yishmael form the Aesthetic
n. They are lite and the regeneration of life. Their
sion 15 complete.

Yet for some the Aesthetic is both unfulfilled
and unfulfilling, These individuals find it difficult if
not impossible to meet the expectations. of the Aes-
thetic paradigm. Circumstances beyond their control
combine to frustrate their attempt to play out the
fifestyle they prefer. (Note: It is unclear as to whether
the limitations a person voluntarily adopts may have
the effect described befow.) Perhaps they are caught
up in the throes of history. These are people born ei-
ther before or after their time and place. Dissention,
war, even holocaust may prevent them from fulfilling
their possibilities. It robs them of the opportunity to
become who they could be. It breaks their spirit, mak-
ing them bumble in the realization that they must do
what they can despite that there is much they simply
cannot accomplish. The same may be said of those
affected by tortuous iliness or disease. It is the cancer-
stricken child who can never grow old, the athlete
who cannot control his muscles, or the woman who
remains unablg to conceive,

In essence, what becornes the mission of these
people? Of those whom we might describe as being
truly mission impossible, What values can they find?
What use are they save to serve the Aesthetic in some
auxiliary fashion? Is there any intrinsic worth to their
essential beings?
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worthy of being a Matriarch.

Thus our heritage begins here. It is her legacy
that is crucial. Her son, Yitzchak, a product of such
thought and introspection, is to be the bridge to the
future. Yishmael, whose very birth served to exacer-
bate the pain and desolation of Sarah, attempts to re-
ject these developments. He not only claims a supe-
tior standing, but also is “metzachek, " taunts
Yitzchak, and by extension, Sarah. This is truly a hei-
nous crime. Who could taunt the painful reality of
someone who hopes against hope, only to fail through
forces beyond human control? Who could add to that
agony? The anguish runs deep. [t is the wretched tor-
ment felt only by those who have had their life’s work
negated, their mission aborted, without recourse, with-
out restraint, only to be laughed at. Even Avraham
cannot comprehend her grief. At this point and in re-
gard to this, he too is stuck in the Aesthetic sphere.
Therefore God instructs him, “All that Sarah tells you,
listen to her voice.” Listen to her voice of despair. She
knows that pain.

Ironically, it is the prodigal son, Yishmael, who
is next to be pushed to this level. Cast into the dessert,
he nearly dies. Yet God listens to his voice. He has
mastered this level, and in turn fathers a great people.
Finally, the vintage events of the akeda unfold, bring-
ing Avraham and Yitzchak into that reaim.

Thus, there is no accident. This chapter has

many lessons. It provides a new standard for good and
evil, right and wrong. |t demonstrates how closely
these lines can become, how blurred the distinétions
appear. What at first seemed benign; was actually de-
praved, and vice versa. While the majority saw fit to
follow one path, the individual who swam against the
tide proved upright. Finally. those who wait, who suf-
fer, who contemplate, buffered from society and the
achievement of their goals, may learn, though reluc-
tantly, about the world, themsclves, good and evil, and
how they are not always what they scem. %
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Op-Ed: Who's Afraid of the Southern Baptists?

ny Danter. Yorgoy

Fhe third week i fune w;
week for the American Jewis
wasn't threatened with immediate destruction, any Jew
who desired (o feave Russia had only to skip over the
rubble Teft from the Berlin wail, and Ethiopian Jewry

i remarkably quict
cstablishment. Isracl

wits more or less happily integrating itself iro dsrach
society. Pal Buchanan effectively dropped out of the
race for President, and the Klan hadn’t torched any
synagogues lately. It was the kind of week where even
the most vigitant watchdog group could contentedly
curl itseif up in front of the fireplace for an afternoon
nap, confident in the knowledge that the Jewish peaple
was secure. And then on June 13, 1996, disaster struck
in New Orleans. The New York Times reported that
the Southern Baptist conference, a group of whom
most American Jews were blissfully ignorant, bad
voted to actively missionize America’s Jews. The pro-
posal cited a number of texts from Christian Scrip-
ture that clearly mandate the need to spread the més-

sage of salvation to Jesus® own people. Shortly be- .
i w missionary _ing phenomenon to which Ameri

with spreading the gospel specifically to Jewish audi-
ences.

Almogt immediately, the wheels in the great
machine of American Jewry whirled furiously, churn-
ing out angry statements of condemnation, express-
ing horror at the decision. Tommy Baer, the interna-
tional president of B’nai B’rith, penned an open let-
ter to the Southern Baptist Convention in which he
attacked the Southern Baptists for delivering what he
described as “a thoroughly retrograde step in relations
between Southern Baptists and Jews,” and described
the planned conversion program as “demeaning.” The

memories of those murdered by intolerance,” and the
United Synagogue called on such prominent South-
ern Baptists as Bill Clinton, Al Gore, and Trent Lott
to “speak publicly and forcefully against this destruc-
tive resolution.”

There are certainly a number of factors that led
to this strident defense mounted by the American Jew-
ish community. Conversion to Christianity still car-
ries communal memories of Jews burnt at the stake,

murdered, robbed and raped e order to by them
mto Christs Kingdom of Heaven This gt seaction
which seems 1o embrace Jews acrons the spectrim ol
religious beliet and observance, is what leads other
wise sober Jewish leaders o use rhetoric ke “apini-
tual genocide,” or o call up the specter of the Holo -
canst, all of which probably bewildercd thase South

e Baptists who issucd a statemen Uit did not con

tain a hint of violence. The 5, however, more al
play here. In essence, the real dssue is that secular
American Jews, like most educated, seeular Awer
cans, Just don’t get religion.

In popular media, religion is ¢ warm, fuzzy feel-
ing induced by a placebo swallowed at Christmas-time
and washed down with a tall glass of egg nog, or, for
those of Jewish descent, caten with a chocolate cov-
cered matzo on Passover. At best, religion is seen as an
important source of morality ---but whichever religion
you practice is pretty much irrelevant. Dwight
Eisenhower is-quoted as having said that he didn’t
care which church you belonged to as long as you went
there. This prevailing attitude has led to an interest-
ns constantly re-

eprtien e pactieadar peasl that the and o patho 1o Sl
vatton o thiouph acoeptan e to Jesr Aod 1ot
Soutliern Bapte, thes sonot e The TR onjed
Word of God™ el dicr that Jeve, o whom God
rierses dopecsad bove will noncticles b catderaned

o hettfire f they do notaceept these ne s Ther
resolution s nether inflamnatory nor - hy bt
Togcih conseqnence ol mew bediment doctrine Ad
evens ol wann t ndters o dopn are the inteal

matters of dic relipions grong amd do ot regpa
the stamp ol approvat fronn sl dishingushied out
side theologians as Tommy Bacr

America iy based on a concept of free ket
the idea that after agreeing 1o centan baste ground
rules, everyone is on an equal playing field tory and
sell their product. The first amendment elegantly cx
tends this concept into the realm of the mind: every-
one can believe, preach, write and publish as they
please, provided that they donot disobey the civil faws
regulating interpersonal relationships. That 15 why
Amenica has been a place where Judaism could thrve
free of the fear of the Crusades, Inquisitions, pogrome,
and other excesses of Christian love thit Jews became

fer unthinkingly, something they cali the Judeo-Chris-
tian (or increasingly, Judeo-Christian-Islamic) heri-
tage, and no one bothers to notice that this glorious
heritage takes radically different and esscntially ir-
reconcifable positions on such minor issues as salva-
tion, damnation, and the fate of the world.

Most of the American Jewish World is a prod-
uct of this banal theological milicu. Therefore, they,
like most Americans, simply can’t comprehend the
‘idea of a real religious obligation, whether it comes
from Southern Baptists, Orthodox Jews, or Islamic
fundamentalists. The Southern Baptists’ resolution,

e——then; was a blow against tolerance, and the Jewish

leaders condemning them cannot fathom what would
lead the Southemn Baptists to do such a thing. How-
ever, to someone who moves in a world where reli-
gion is not just nice, but a driving imperative, the
Southern Baptists declaration makes perfect sense.
Contrary to the somewhat bizarre assertion of
B’nai B'rith’s Tommy Baer, the New Testament as a

totality simply does not consider Judaism an accept--

able alternative to faith in Christ. Instead, Paul’s

so intimately famifiar with i1 Forope, and 1he Souths
ern Baptists resolution is another perfect example of
how the system is supposed to work. The Southern
Baptists are simply doing what we all are here to do
follow the dictates of our respective religions inanon-
violent, non-coercive manner, and for Southern Bap-
tists that means proclaiming the gospel of Jesus to the
Jewish people. What the Jewish establishment should
really be concerned about is why they feel that this
new sales drive by the Southern Baptists might put
them out of business. They should wonder why they
are so offended that someone else dares target their
exclusive market——and if it is because they fear that
their product can’t compete, maybe they shouldn’t be
in this line of work in the first place. And so while the
B’nai B'rith’s, United Synagogues, and the ADLs
work themselves into a collective tizzy, | smile across
the great American marketplace of religion at riy
Southern Baptist compatriot, both of us confident that
in the end, the bps! man will win. <

'

- Op-Ed: Counter-point

BY BENJAMIN BALINT

In defending the Southern Baptist resolution
to actively missionize Jews, Daniel Yolkut follows in
the footsteps of Jacob Neusner and continues along
the weary road of obsequiously apologizing for the
rash exclusivism and insensitive brazenness of other
faiths. . ’
_ Religious intolerance is no matter of smail con-
sequence. We must not forget that abstract theologies
impact upon concrete realities. At the heart of every
religious war lies a theological war. At the heart of
every actual conflict lies an ideological conflict; a clash
of incompatible convictions. At the root-of religious
battles, assassinations, fanatical attacks, or other cru-
elties which fi: the human cc ity, lies the
impericus and arrogant assertion that “Tam right. You
- are wrong, Therefore I am superior.” This is precisely
the false premise which lies latent in the Southern
Baptist resolution, which places them firmly within
the haughty ranks of those Christians who uphold the
doctrine of “extra ecclesiam nulla salus”—outside the
church there is no salvation. Is there really such a
clear-cut line of demarcation between the missionizing

of Jews and the Crusades and Jihads which pepper
our history? Do not both spring from the same reli-
gious fervor which Yolkut so eloquently applauds?
Yolkut bemoans the superficiality of modern
religion. Yet he himself metaphorically describes the
world as a “marketpldce of religion,”.replete with
“sales drives” and “products;” as if I choose my reli-
gion the same way [ choose Cheerios rather than
Frosted Flakes. Incidentally, how indeed does one se-
lect a religion to adopt in this capitalism of convic-
tions; this drugstﬁ:eof denominations? To the
exclusivist, who dectares “] am right, you are wrong,”

- thé-tssue at hand is clear-cut, explainable and per-

fectly understandable. The exclusivist trivializes God.

" Exclusivists like the Baptists lull themselves
into complacency by passively applauding their
religion’s truth, by basking in the self-assurance that
their particular religion represents the ideal. In sharp
contrast, the true religionist, whose tolerance for oth-
ers is based on deep conviction rather than indiffer-
ence, asks not Is the religion true, but Is it truc tor
me; have I grappled with its teachings and internal-
ized its essence? He thinks not in terms of which reli-
gion do | belong to, but rather which religion belongs

to me. He sees religious truths not proposmonﬁly, but
‘humanly. He concerns himself not with objective, sci-
entific truth, but with existential, experiential truth.
With Kierkegaard, he exclaims, “What is truth but to
live for an idea?” With Buber, he affirms that, “hu-
man truth becomes real when one tries to translate
one’s relationship to truth into the reality of one’s life.”
For him, religion is not a matter of dry institutions

and formal dogmas, abstract, remote, and impersonal,

but of a dynamic, personal, living faith which engages
his whole being; which transforms him. The true reli-
gionist wants to live his religion, not merely subscribe
to it. His soul thirsts for a living God. As such. he is
far from being preoccupied with forcibly imposing his
own rigid dogma onto authentic religionists outside
his tradition. What is true psychologically is true theo-
logically as well: Only the weak and insecure busily
concern themselves with trying to persuade others of
the validity of their own position. The Southern Bap-
tists have shown their weakness. %
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| Yitﬁchak and Yishmael:
an Existential Analysis
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are not abvavs what they scem

Chartes van Doren

By now we must feel as though we had run the
gauntlet. We end the month of Tishrei, the génesis off
a pew year, having once again completed the myriad
of ritualistic and liturgical practices provided by the
wisdom and perspicacity of two millennia of rabbini-
cal feadership. The breathtaking process that was de-

signed to instill-in anyone even slightly devoted, a

i

shoss fuils (o provide a speetfic nterpretation fem ing
us will aovagoe notion of sone “high crime.” More
aver, none of the thiee sis correlate to the argument
that Sarah presents to Avialann, specifically, “Uiar
Yishimael must not be allowed o inherit alongside
Yitechak ™ Finalty, some argue that iCis unfathom-
able to contemplate these activities tking place in
the houschold of a rzaddik of Avrahamys stature.

Ramban suggests an alternative explanation.
Quoting a gemara in Rosh Hashanah 18b (also quoted
n the Tosefta at Sotah 6:6) in the name of R, Shimon
b, Yochai that the “fzechok ™ mentioned here is a ref-

shmacl, according (o this ¢x-

crence 1o inheritance,

planation, was teaching Yitzchak the hdlakha of

verusha which dictates that the hekhor, the cidest, re-
ceive pi shenayyvim. a double portion of the inherit-

ance.
This elucidation scems both textually agrecable

death of Bis First oo son Yistael, and the csuing
oty between the two poserfal popukations of Jews
and Arabs. The father of monothern i repalsed by
the concept, and s loathe 1o fake acton Only atter
the Almighty intercedes, who nstructs Aviaham to
“listen o all that Sarah speaks.”
plished and the course of history set into motion.
Seemingly. Ramban’s account tics up all loose

is the deed sccont

ends and makes for a clean and neat exepesis. Yoo
while rational, this presentation begs certain ethical,
moral, and religious questions, the most |m|gnzu:n ol
Which is this: What did Yishmael do wrong?

This seetion is the basis for thousands of years
of pain and sorrow, of war and destruction, of ven-
geance and retribution, The bitterness that Mlows from
this dramatic event persistsuntil this day. The world
shakes in the effort to find a lasting peace, and is cog-
nizant of the fragitity of such reconciliation. This re-

fryeer-awerfearoamd-treprckitton the-Pay-of-ude
ment, wherein each passed as sheep béfore the rod of
the shepherd, the moments of mounting emotion cul-
minating in the simcha of Sukkot, were replete with
introspection, solitude, solicitude, and selichor,
After a bricf preambie, the initial of the aseret
vemer teshuva, the day of the coronation of the King,
the first of the New: Year, Rosh Hashana arrived. It
cannot be accidental that the Torah selection for the
first morning includes the story of the birth ol Yitzehak
and the ensuing separation of Yishmael. Time after
time, we begin the year by reading from this story, as
the’ practical implications of the events persist to af-

FIERVIRT| 1
e Hectalt

Yishmael regarding the sign
rah protests, “For the son of this ame shall not inherit
with my son, with Yitachak,” clearly addressing the
tssue, and describing his reduced status as an illegiti-
mate heir.

Moreover, Sarah and Vishmacel both scem to
have valid points of view. Untit this point, Yishmael
has been the only child. He is the focal point, the bridge
to the future, the sole heir apparent. Suddenly, sur-
prisingly, even miraculously, another brother appears.
Sibling rivalry is to he expected. Not only must he
now share the fimelight, there is the suggestion that

Sttt L S
tstotehrresponsetotietaurnt-ot

nce his legacy, Sa-

atityTammot b tost o us @S R SToTY TS Tead oty
on the “day of the birth of wortd.”

This episode represents the birth of our heri-
tage, the basis of our claim to Zion and Jerusalem, the
keystone of our history. It is not even conceivable that
it’s all a big mistake. It was not lightly that Avraham
heeded the direetive of God. Our claim to the verusha
must be clear and unequivocal, not shrouded in doubt,
for on that basis we hold Yishmacl in contempt from
the very depths of our beings. 1 we are willing (o war,
to fight, to kill, to live, and to die to protect our heri-
tage, the claim must be solid.

How then may we understand this episode?

feetourpersonatmd-pubticrves—What mess nmay
we garner from the narrative?

God, we are told, redeems his promise to
Avraham and Sarah with the conception and birth of
Yitzchak. Avraham celebrates. and joy abounds. Nev-
crtheless. not all is entirely well when Sarah observes
Yishmael engaging in an activity that is not to her
liking. The texts limits its description of this. diver-
sion to one word: metzachek. .

Rashi stretches to find a definition for this term.
Comparing the linguistic form to others similar in
Tanakh. Rashi concludes that the term can refer to
any one of the “Big Three.” i.e. avoda zara, shefikhut
damin. and gitluy aravor. Somewhat unsatisfying, this
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Yitzehak is superior, and that Yishmael will no Tonger
serve as the link to-the future of the Jewish people. In
tight of the circumstances, Yishmael lays out his te-
gal position. He reminds Yitzchak and all those around
him that the heritage belongs to the first born, and
that he, Yishmael, was to claim that right.
Consequently, Sarah is concerned as she en-
deavors for Yitzchak to be the second of the forefa-
thers. Presenting her counter-position, she instructs
Avraham to scparate himself from the wna, thereby
isolating the child Yishmael, so that he will be “un-
able to inherit alongside her son, Yitzchak.”
Avraham recognizes the horrible consequences
that could flow from siich conduct, including the near

Upon inspection it may appear that Ishamacl was in-
necent. Joshing about the legal profession notwith-
standing, it seems incredulous that the heinous crime
which resulted in his castigation was the presentation
of a legal argument. Teaching a legitimate Torah law
cannot be the infraction. For if it were, if the world
turned in our favor on the premise of such an act, if
Yishmael were dispatched to the dessert, where he
could naturally be expected to perish, on the support
of what otherwise might be calied limmud ha-Torah
at best--sibling rivalry at worst, then we can scarcely
condemn his descendants for their years of animosity,

(contimied on page 14)
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