








Practical Halachah

Mesorah, Minhag and
Changing Circumstances

Rabbi Asher Bush '81R

he rabbi is correctly viewed in the com-
I munity as the guardian of tradition. He

is the official public voice of the Torah,
it is he who rules on what is within halacha and
what is not, and in many cases it is he who leads
the community through challenging times and
events. In most cases the best and most effective
way to do this is by holding fast to tradition and
presenting it to the community in a clear and
articulate manner. There is hardly a rabbi who
has not had to take a strong stand to defend the
standards of halacha and tradition at some point.

This article will take a look at a number of cases,
afew from the past and the others of more
contemporary concern, where there might be
reason to consider changes in the practices of
ashul. Aswill be discussed, in some cases the
change itself is the issue at hand, while in other
cases the motivation and reasons for it are more
important in making any determination regarding
potential changes.

The Binding Authority of
Minhagim

The Gemara' relates that the people of the city
of Bayshan had taken upon themselves not to
travel out of town to the markets on Fridays in
order to protect the kavod of Shabbos. Years later,
members of a succeeding generation from that
same city came to Rabbi Yochanan questioning
whether they might be permitted to take these
trips on Fridays since, as they explained, this strin-
gency was financially possible for the previous
generations, but not for them.> Rabbi Yochanan
responded that your fathers have already accepted
this practice upon themselves (and the entire
community) and it therefore remains binding
upon you. This passage is generally viewed as the

source of the binding authority of community
minhagim.* While that discussion focused on
the practices of a locality, it is accepted by poskim
that a Beis HaKnesses has the same status as a city.
Accordingly, its minhagim are also to be regarded
as binding within that shul even when other
congregations in the same city may have different
practices.* It is for this reason that customs and
practices that have been properly established® in
a shul cannot simply be changed or discarded.®
While this is the general principle, we will now
consider mitigating circumstances that could
perhaps affect the application of this rule.

Reasons to Consider
Changing a Minhag, and
Their Application

Despite the fact that it is correct to say that such
minhagim are binding, exceptions do exist. In
the determination of such exceptions perhaps
the single most important factor to be considered
is the reasons for that change. Determining the
reason will help decide whether such changes are
permissible; even if permitted it still needs to be
decided if such a change is to be recommended.
Using specific examples we will address the
various motivations for such change and the
various responses in halacha.

A) Migdar Milsa

While it is common to think of the idea of making
fences as adding extra regulations or chumras,

this is frequently not the case. Perhaps the most
famous historical event of this sort was when

the Rambam abolished the private recital of the
Shmone Esrei for those who were davening with a
minyan; instead insisting that they fulfill the mitz-
vah through listening to the shaliach tzibbur.” In
this case he temporarily® suspended a full-fledged
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rabbinic decree in order to address the problem
of talking in shul. While no rav would or should
consider such a drastic solution for this problem
today, there are a number of ways different con-
gregations have addressed this same problem that
do involve ‘changes” in the minhagim of the shul.

In larger congregations the mishebeirach for
cholim on Shabbos often takes many minutes,
contributing to a major breakdown of decorum.
The solution utilized by many shuls is to have the
gabbai say the mishebeirach and have each person
insert the name of the chole at their seat.” Perhaps
a small example of a change, but it has rapidly be-
come accepted as a way to address the decorum
problem in shul.

A potentially more difficult case would be the
recital of yotzros for the arba parshios; some

shuls do recite them, while others do not, with
each practice having good sources. Were the
members of a congregation to approach the rabbi
asking to abolish their recital as they were “time
consuming’” or the like, this would be an example
of a minhag that still needs to be followed." How-
ever, if the rabbi determined that the Yotzros were
not being said by a large number of the people
and this contributed to a further breakdown of
decorum, in the capacity of migdar milsa he could
decide to discontinue their recital. '

Another common example is the institution of
new nigunim and new styles of singing which are
designed to enhance congregational involvement
in tefillah. In the early days of the Young Israel
movement the change was made to sing Lcha
Dodi, Kel Adon and other tefillos together rather
than have the Shaliach Tzibbur recite them alter-
natively with the congregation, all for the purpose
of increasing involvement in and commitment

to the tefillah. Similarly, the introduction of new
nigunim for Kabbalas Shabbos in recent years is
also aimed at enhancing the spiritual component

of tefillah. ¥

In recent years, a completely different applica-
tion of changes for the sake of migdar milsa has
been used as well, namely to address certain
problems that have nothing per se to do with
the activities of a shul via the activities in the
shul. Hoping to help the plight of agunos, many
congregations have formally adopted policies to
not allow a man who has ignored the directives
of a beis din to give his wife a Get to receive

an aliyah or any other honors. While various
forms of communal punishments are not new
for disobeying the orders of a beis din,"* this
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particular application has been employed as part
of a strategy to address this painful problem.
Similarly, in cases where individuals are involved
in public acts of immorality or are arrested, such
honors are often denied. In each of these cases
the rabbi and/or community are establishing
new rules for the workings of a shul in order to
limit or regulate inappropriate behaviors.

B) Responding/Addressing a

new situation

Throughout Jewish history rabbis have responded
to different and changing circumstances through the
halachic system. The various takanos of Rabbeinu
Gershom and the insertion of Av HaRachamim fol-
lowing the tragedies of the crusades are well known
examples of new decrees or institutions that were
created to meet the larger needs of the day.

Similarly with the establishment of the State of
Israel there was now a need for tefillos for the
medina and/or Tzahal that had not existed before.
So too, the reunification of Yerushalayim has
created a need to give thanks that had not existed
before. None of these cases are based on new
concepts, but on ones that did not have applica-
tion in prior years."

However, when creating new Tefillos or even
using established ones for new situations it is
important that they be done with proper Halachic
sensitivity. As is well known, the Rov felt that
some of the practices employed by some to com-
memorate Yom Aztmaut, such as adding a Kri'as
HaTorah or Haftara were out of place.'s

Another example of addressing a new situation
based on existing principles is Yom HaShoa.
Clearly many of the tragedies that have occurred
throughout the generations have been com-
memorated with new observances, such as the
composition of new Kinos for Tisha BAv and the
addition of Av HaRachamim. The fact that many
talmidei chachamim, the Rov included,"” were
not comfortable with the establishment of Yom
HaShoa is not because these events should be
ignored, but it was felt that the proper commemo-
ration should take place on Tisha BAv."®

C) Correcting Errors

This situation is likely the easiest in theory

and the hardest in practice. Itis the easiest in
theory because if the current practice is in error
there would be not question in halachah that it
should be corrected, but telling a community
that they have been “wrong” for a long time is
most difficult.”” This can be particularly hard if
they were previously served by a respected rav
[it is also likely that the previous rabbi wanted to

correct these errors but for whatever reasons saw
fit not to do so or perhaps was not in a position
to institute change.] So while from the point of
view of halachah this should be an easy change to
institute, it would likely take significant amounts
of time and patience, including educating the
congregation as to the value of this change.

An example of this would be those shuls that omit
Tachanun at Mincha.?® In an even more common
case, Rav Soloveichik also pointed out that there
is no basis to omit Slichos on Yom Kippur during
Shacharis, Musaf and Mincha and they should be
added to the correct location in the machzor.*!

D) Following a different Shita

It is very tempting for a rabbi, when coming into
anew shul, to wish to change various minhagim
from one valid practice to another, often based on
the minhagim that were followed by his yeshivaA
This practice is highly questionable and is strongly
discouraged for several reasons. The primary one
being that without valid reason for change (such
as migdar milsa) such changes may well not be
allowed. Second, even in cases where changes
are allowed,? extreme caution need be exercised.
The rabbi may be making a change for meaning-
ful halachic reasons, but congregants may just see
change being made, and are unable to distinguish
between valid and invalid reasons for change.

The Rov was known to encourage his mus-
machim to institute the recital of Hallel in shul
on Pesach night; at first glance this might appear
to be an example of changing shitos. However,
such an understanding is misleading; the reason
he encouraged this change is because he believed

this to be the correct practice and not just an
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alternative shitah.”® Even in this case he cautioned
that such a change should not be initiated if it will
cause machlokes in the shul.

In most contemporary shuls all of the mourners
recite Kadish together. This was a major change
from the old practice whereby only one person
would recite Kadish at a time to insure that each
word was clearly heard by the congregation. To
facilitate this practice there was a very specific
order for who would say each of the Kadishim.**
The minhag of the Sephardim had long been to
allow numerous mourners to recite it together.
Asis clear from both Rabbinic literature and life
experiences, the limiting of the recital of Kadish
led to much tension and even fights. To prevent
this highly undesirable situation many Ashkenazi
communities adopted the “Sephardic” practice.

In this case the change from one valid minhag to
another was in fact an example of migdar milsa, as
it was done to prevent fighting.

E) A Minhag that is no longer observed
Sometimes a minhag seems to go out of existence
through a “natural” process. Usinga case from
above, if a congregation had the minhag to recite
yotzros but over the passage of time it came to

be that only a few members still recited them
(even in the unlikely scenario that the others were
all learning during this time and there was no
decorum problem), such a minhag has effectively
ceased to exist. Accordingly, Rav Schachter has
said that such a minhag need not be restored once
it has effectively ceased to exist in this manner. %

A similar situation might exist where a shul has
been using one nusach of tefillah (Ashkenaz or
Sephard) and the shul will not remain viable
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unless it will change to the other. While sucha
change may be more drastic, it would not make
sense to wait until the Shul ceased to function
effectively before making the change.

F) Convenience/Popularity
Assumedly, if there is no issue or difficulty in
following the old minhag, there would not be
any question about whether it still needs to be

observed. The original case of the Gemara regard-

ing the city of Bayshan was just such a case , in
which the new generation found the old practice
financially difficult; even in this case they were
still instructed by Rabbi Yochanan that they must
continue the minhag.

In our society it is also likely that the “popular-
ity” of a practice could provoke questions about
the need to continue its observance, with the
question often focusing on the fact that “the other
shuls in town don’t do it, why must we?” Certain
practices (such as recital of Yotzros or V’yiten
Lcha) are an example of this and it would only be
expected that requests for their omission would
be made. It would seem that situations like that,
rather than becoming sources of tension could
become teachable moments about the strength
of minhagim and how they serve to enhance
communal life (not to mention the value of the

tefillah itself).

With the increased connection of the American
Orthodox community to Israel, it is only natural
that some of the practices followed in Israel should
capture our attention and interest. While the
observance of one day of yom tov might be entic-
ing, clearly at this time it is a practice that is related
to residing in Israel and does not have a place here.
However, other practices, such as the omission of
the brachah of Baruch Hashem Lolam in Maariv s
not related to living in Israel, merely a shitah that is
commonly followed there. This would seem to be
agood example of considering changing a minhag
merely out of convenience, as it is highly unlikely
that anyone other than a talmid chacham would
care or even be aware of the halachic issues in-
volved. This would be a good example of a,minhag
that should be maintained. ¥

As can be seen from much of what has been writ-
ten, for the unlearned it can be quite confusing as
to when a minhag must stand and when it can or
even should be changed. The decision is generally
is based on motive and intent, a most difficult and
often intangible factor. It is for this reason that
even appropriate changes should be few and far
between, and when they are made should include
asignificant educational feature.

Following the Model of the
Sanhedrin:

While no one would suggest that contemporary
rabbis have the power or role of a Sanhedrin,
nevertheless much can be learned from rules and
procedures that governed the Sanhedrin when
they considered any changes in Rabbinic decrees.
The Mishna states that in order to change decrees
made by an earlier beis din, the later one must be

[tis precisely at
times like these
that the rabbi’s role
as the guardian of
tradition becomes
even more vital.

greater than the earlier one in both wisdom and
number?* Following this pattern it would certain-
ly seem that changes should not just be made by
any rabbi without consulting with those of greater
wisdom (his teachers and senior colleagues) ” In
terms of numbers, it would seem that with the ex-
ception of certain emergency measures, it would
be most important for a shul not to put itself out
of the mainstream all by itselfin its practices, even
when they are within the bounds of halachah. ¥

The Gemara *' relates that Rabbi Simlai encour-
aged Rabbi Yehudah Nesiah to convene his

beis din to permit Pas Palter. He demurred, not
because he disagreed with the suggestion, but
because if he did so his beis din would be known
as a beis din sharya, one that had permitted “too
many things.” Clearly this was not because he was
worried about his reputation or place in history;
rather, it was a bone fide concern that such ac-
tions would lead to a hefkerus, even though it was
technically acceptable to do so. The Rambam*
codified this idea in a most instructive manner,
writing “any beis din that has already permitted
two matters should not rush to allow a third”
Rabbi Yehudah Nesiah knew he was able to
permit it and there was good reason to do so, yet
he still refrained for this reason.
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Ifthese were concerns for a fully authorized
Sanhedrin, all the more so today when there is
little sense within the general public as to what is
abone fide halachah and what is a minhag, which
minhagim are crucial and which may be expend-
able. Itis precisely at times like these that the
rabbi’s role as the guardian of tradition becomes
even more vital. This is not to say that we need es-
pouse an ideology of chadash asur min HaTorah
in a blanket way, but we must also be very careful
not to hasten in the opposite direction allowing
convenience, ignorance or popular pressure to
replace hallowed traditions and well thought out

Rabbinic reasoning. u

Rabbi Bush is the rabbi of Congregation Ahavas
Yisrael of Wesley Hills, NY and the chairman of the
Vaad Halacha of the RCA

Notes
1. Pesachim S0a. Also see Yoreh Deah Siman #214

2. Asexplained by Rashi on Pesachim 50a
3. Chavas Yair #126

4. Tshuvos Marharshdam Y.D. #153 writes “the
halachah is clear that each and every congrega-

tion has the status of a separate city.” Also see Pri
Chadash, Orach Chaim 496:19

S.  Rav Hershel Schachter mentioned that new
practices that have not been fully established even
though they have been started may not yet have the
status of a binding minhag [oral communication,
November 2009]. This may be particularly rel-
evant for a new congregation that has engaged its
Sfirst rabbi who may then want to formally establish
minhagim for the shul,

6. The possibility of communal Hataras Nedarim is
most complicated and while theoretically relevant
to this discussion, on a practical level has limited
application and will not be addressed here.

7. Radvazvol 4, #5

8. This "temporary” measure in fact lasted for many
years, still being in effect, at least to some extent in
the 16th century as seen in the abovementioned
T'shuva of the Radvaz.

9. Theidea of having a tefillah recited in part by one
person and in part by another is included in a solu-
tion mentioned by Rabbi Akiva Eiger (T 'shuvos
#7) for a case in which a boy whose status as a
gadol is questionable recites Kiddush on Friday
night for a woman who was not capable of reciting
it for herself. In this case he suggests she might
still fulfill the mitzvah when he says the Pesicha
and Chasima of the brachah, while she recites the
words in the middle. The Mishna Brurah (Biur
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Halacha 271, sv ‘d'iskash”) is not comfortable
with this solution, one of his reasons being that it
is not realistic to expect this ignorant woman to
follow the details precisely. It would seem that his
objections do not apply in our case as instructions
are generally provided at that time in shul. The
Mishnah Brurah also writes that it is ‘dochak
gadol” to divide a brachah in such a way; clearly
Rabbi Akiva Eiger did not find this to be a signifi-
cant impediment to his solution. It should also be
pointed out that in the case of the Mishebeirach,

those adding the names of their sick loved ones and

friends are paying careful attention to the entire
tefullah, likely more than in cases when they give
the name to the gabbai.

An even more basic source for this idea (not in the
context of a bracha) might be seen in the words
of Rava (Sukkah 38b) who reports the contem-
porary minhag of how Hallel was recited in order
to demonstrate various halachic concepts. This

included the division of the phrase “Baruch HaBa"
to be partially recited by the Shaliach Tzibbur and

partially recited by the congregation in order to
demonstrate the concept of Shomea Koneh.

10. Shulchan Aruch Orach Chaim Siman 68 & 112

11. Mishna Brurah 112:3, Radvaz vol. 3 no. 532,
Chavas Yair #238. While opposing any changes
in this area, the Chavas Yair points out that those
piutim added in Chazares Hashetz would avoid
all of the objections of those poskim who find
problems with the recital of Yotzros in Birkos
Krias Shma.

12. Sadly, this problem was already mentioned by
the Tur (O.C. 68) who wrote that ‘it is good and
proper to abolish their recital if possible since it
leads to idle chatter.”

13. This is not to suggest that the mere choice of nigunim

is necessarily to be regarded as a formal minhag
14. Yoreh Deah 334:43
15. Magen Avraham 686:5
16. Shiur, Yom Atzmaut 1978.

17. Nefesh HaRav 197-98. 'The Rov pointed out
that in commemoration of tragedies such as the

crusades new Kinos were added to Tisha BAv, but

no new days of commemoration were added.

18. It should be noted that on numerous occasions the

Rov expressed his discomfort with the composition

of any new tefillos, even on days were the recital of
special tefillos is appropriate. He said this because
he believed that that we lack individuals of appro-

priate spiritual magnitude to compose such works.

19.

2

—

22.

24.

28.

26.

This idea is written in “Rabbi Joseph B. Soloveichik
zt"lon the Tisha Bav Kinos,” Jewish Action 54:4,
Summer 5754/1994.

In Chavas Yair (#238) it states that not all old
practices in Ashkenazi Kehillos should auto-
matically be viewed as having been instituted
with Rabbinic sanction, as some were initiated in
the years following the great pogroms when there
was much upheaval. In these years practices were
not necessary based on knowledge or tradition.
Knowing the history of given countries, communi-
ties or congregations it is not hard to envision such
scenarios.

. Mishnah Brurah 131:17explains that when the

Shulchan Aruch says Tachanun may not be said
at night this did not preclude Bein HaShmashos.
Piskei T'shuvos 131:13 points out that the
practice is not like the Mishnah Brurah and it is
only said until shkiah; more to our point, he writes
that there is no valid reason to omit Tachanun as a
standard practice when Mincha is said well before
shkiah.

. Nefesh HaRav p. 211-212, Aruch HaShulchan

620:1

Such as a case where the two practices may in
fact really be the same, as in Igros Moshe (Orach
Chaim vol. 1 #159) regarding Minhagim of
Aveilus during the Omer.

. See Nefesh HaRav pages 183-4.

For more details of this order see Mishnah Brurah
(Siman 132,Biur Halachah)

See Pischei T'shuva Yoreh Deah 376:6, Gesher
HaChaim 30:11:12

See footnote #S.
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27.

28.

29.

30.

3L
32.

The issues involved in the reason for and the
propriety of this Bracha are addressed in Tosafos
to Brachos 4b sv. damar, the Rosh #S and the Ran
sv.vyesh; also see Tur Orach Chaim 236 and
Shulchan Aruch 236:2. It is possible that accord-
ing to some of these approaches that the continued
practice to recite this Bracha would be an example
of "Minhag mevatel Halacha” spoken of by Pos-
kim (T shuvos HaRadvaz vol. 3 #532).

Eidios 1:5. The Rambam (Mamrim 2:2) writes
that since every Sanhedrin had the same 70 mem-
bers, this idea of having a greater number refers

to the other sages of the generation who are not
part of the Sanhedrin who accept this ruling The
Raved (Eidios 1:S) explains that ‘number” refers
to the age (of the head of that Sanhedrin), while
the Bartenura (Eidios 1:5) writes that it refers to
the number of students who follow the head of that
Sanhedrin.

Chosen Mishpat 10:2 speaks of the obligation of
a dayan not to rule without consulting with senior
talmidei chachamim when they are available for
consultation.

It should be noted that the Bach (O.C. 68)
regarding the minhag of reciting Yotzros invoked
these rules of the Sanhedrin to object to those
who wished to abolish this practice even though
itis clearly a minhag and not a Rabbinic decree,
writing ‘and behold a beis din may not annul the
words of another unless it is greater in number
and in wisdom ... and who is greater today than
the Raved, Rabbeinu Tam and Rabbi Eliezer
HaKalir"

Avodah Zarah 37a
Hilchos Mamrim 2:8 and Radvaz there.
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Rabbi Dr. Gersion Appel, z7

by Dr. Moshe Sokolow

“The deepest impressions on a mans
soul are made not by his thoughts
alone but by overt acts.”

— Rabbi Dr. Gersion Appel

Rabbi Dr. Gersion Appel
(1916-2008), who wrote this
line in his magnum opus, A Philosophy of Mitzvot,

manifested this ideal in his life and career. Just as
punctilious observance of the mitzvot — in all their
details — must be complemented by penetrating
investigation of their sources and rationales, so did he
complement his decades of communal service as a
pulpit rabbi with a lifelong dedication to philosophi-

cal scholarship and teaching,

Born in Budapest, Hungary, Rabbi Appel was 8 years
old when he immigrated to the United States, where
his father, Judah, held cantorial positions in Philadel-
phia, Trenton, NJ, Wilkes-Barre, Pa, Cleveland and
the South Sth Street Shul in Williamsburg. He began
his formal schooling at Yeshivah Torah VoDaas in
New York. In Cleveland, he learned privately with
Rav Sheftel Kramer (father-in-law of Rav Ruderman
of Ner Israel), completed his high school education,
and began his first year of college in Adelbert College
of Western Reserve University.

In 1935, Rabbi Appel entered Yeshiva College,
studying first with Rav Chaim Shufenthal and
later with Rabbi Dr. Samuel Belkin. He studied
Talmud in Dr. Belkin’s shiur in the morning and
attended his Greek class in the afternoon. While
at YC, he served as president of the student
council and was active in Zionist activities in the
college. He graduated in 1938 and remained at
Yeshiva to learn for semikhah, which he received
in 1941 from Dr. Bernard Revel, Rav Binyomin
Aranowitz and Rav Moshe Soloveitchik. In
September of that year, he took his first pulpit

in Worcester, Mass., where he remained for five
years. While there, he married Miriam Cohen and
his two oldest children were born.

While serving as the rabbi of the Vaad Ha-Ir of
Worcester, Dr. Appel completed his doctorate in
Hebrew literature at the Bernard Revel Graduate
School of Yeshiva University. Having an unrequited
passion for philosophy, however, he embarked on
asecond doctoral degree at Harvard University.
There, he studied Jewish philosophy with Professor
Harry Wolfson, the first scholar to hold a chairin a
specifically Jewish discipline at any American uni-
versity and an internationally recognized figure in
the history of Jewish philosophy. He was awarded a

PhD from Harvard, writing his doctoral disserta-
tion on the Sefer ha-Hinukh.

This same period in his life also saw the coalescence
of his commitment to the Jewish people and the
Land of Israel, which came to active fruition in his
tireless efforts during the Shoah and his lifelong
devotion to Zionism.

By 1958, Rabbi Appel had completed subsequent
stints as a pulpit rabbi in New York (Congregation
Orach Chaim), and Seattle (Congregation Bikur
Cholim), and had returned to New York to serve
his final pulpit in Congregation Adath Yeshurun of
Kew Gardens, Queens. His family had grown to six
children, all of whom attended YU schools on the
high school, college and graduate level, with his two
sons receiving semikhah from RIETS.

In 1968, Rabbi Appel retired from the rabbinate and
assumed full-time teaching, as adjunct professor

of Jewish philosophy at New York University and

as professor of Jewish philosophy at Stern College
for Women. He was chairman of the philosophy
department at YU, a position he held until his
retirement, when he became emeritus professor. At
the S0th anniversary of his graduation from Yeshiva
University, he was awarded an honorary degree of
Doctor of Divinity with a citation that read: ‘Asa
rabbi, educator and scholar you have exemplified the
highest ideals of Yeshiva University.

A quick perusal ofhis principal publications, in the
chronological order of their appearance, will reveal

his singular authorial personality.

Sefer ha-Neyar: A Thirteenth Century Code of Jew-
ish Law (1960) was published by The Sura Institute
of Yeshiva University. Written in the Tosafist period
by an unknown authority; the Sefer-ha-Neyar covers
the full range of Jewish law; containing responsa,

oral teachings and extracts from the Gaonim, Alfasi,
Rambam, Rashi and the Tosafists. In his introduc-
tion, Rabbi Appel wrote: An anonymous work
imposes upon the researcher a fear of the unknown.
And yet, he finds in such a work a certain magic that
steals his heart” Punning on the title of the book, he
added: “May it be His will that across this bridge of
paper (neyar) of our eternal Torah, the redeemed
will pass to our Holy Land.” He dedicated this

book to his father, Judah, who had passed away just
months before its publication. This sefer was recently
republished by Makhon Yerushalayim.

APhilosophy of Mitzvot: The religious and Ethical
Principles of Judaism: The Roots in Biblical Law and
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the Judaic Oral Tradition (1975) is an intellectual
biography of the anonymous author of the late 13th
century Sefer ha-Hinukh — one of the principal
works of Jewish ethical and halakhic literature and a
primary source for the rationale and purpose of the
mitzvot in the Torah. In the preface, Rabbi Appel
wrote words that could serve as his own epitaph:
“The Hinukh emerges in this study ... asa great edu-
cator and moral and religious guide. His classic work
is revealed as a treasure trove of Jewish knowledge,
moral insights, religious inspiration and brilliant
perception in the molding of human character” He
dedicated the book to his wife, Miriam, with the suc-
cinct inscription: ‘A woman of valor is her husband’s
crown.” In1990, it appeared in a Hebrew translation
published in Israel. A second, revised edition of the
English version was published a few months before
his passing by Yashar Books.

In 1977, Rabbi Appel published the first volume of
The Concise Code of Jewish Law, one of the earliest
English language compilations of halakhah, dealing
with the laws of tefillah, berakhot, kashrut and, true
to his philosophical preoccupation, a section entitled
‘Acknowledging the Divine Order” Based primarily
upon the Kitzur Shulhan Arukh and supplemented
by referrals to a score of modern responsa, it was the
forerunner of what would later become a genre of
contemporary Orthodox literature. In 1989, he pub-
lished the second volume, treating the laws of Shab-
bat with equal comprehensiveness and dexterity. The
accompanying bibliography lists 50 halakhic works,
20 collections of responsa, and 40 monographs, in
Hebrew and English, on various aspects of hilkhot
Shabbat. These seforim have impacted many lives
through their use by rabbis and teachers as a basis
for teaching halakhah. Day schools throughout the
country have adopted them as textbooks in dinim
classes. The family is currently working to republish
these works in his memory.

As the patriarch of a YU family stretching into the
fourth generation, Rabbi Appel was proud to see
children, grandchildren and great grandchildren
continuing in his footsteps as students of Yeshiva
University and embracing its (and his) philosophy
of Torah Umadda. It can truly be said ofhim, as
one young rav did during the shiva: “He embraced
modernity, but did not succumb toit” m

Dr. Moshe Sokolow is the Fanya Gottesfeld Heller
Chair in Jewish Education and Associate Dean of the
Azrieli Graduate School of Jewish Education and
Administration.



Divrei Hesped

Rabbi William Cohen,

by Rabbi Simcha Green '62R

With the recent death of Rabbi
William Cohen, who served
with distinction in West Hart-
ford, Conn. for many years, I
was reminded of the major role

he played in the development
of the programs initiated by Yeshiva University’s
Youth Bureau beginning in the early 1950s.

I was a freshman in 1955, newly arrived from my
hometown of Philadelphia. Having been active in
the youth programs of my congregation, I chanced
upon the office of Dr. Abraham Stern, the founder
and director of the Youth Bureau, and offered my
services as a student volunteer.

One of my first assignments was to help plan the
annual Thanksgiving weekend Shabbaton held in
New England. That program was the major yearly
activity of New England YUSCY (Yeshiva Univer-
sity Synagogue Council of Youth). Assisting Abe
Stern throughout several decades were assistant

Z’l

directors Jason Jacobowitz, Zev Hymowitz, Cy
Shavrick, and Norman Tokayer.

Rabbi Cohen offered the services of his con-
gregation, Beth David, and the services of many
volunteers in that synagogue to provide housing
and meals for the hundred teenagers who came
from North and South New England for a weekend
of fun, good Shabbat spirit, and the opportunity to
learn about the beauty of Judaism.

Understand that these teens were public school
students whose parents happened to belong to
synagogues whose rabbis were recent musmachim
of Yeshiva University. Rabbis such as William Co-
hen wanted the teenagers of their communities to
be exposed to traditional ways of Jewish life. It was
not easy to convince the leaders of their congrega-
tions to expend the funds to develop such outreach
programs. There were surely many naysayers
among their ranks. I well remember the way Rabbi
Cohen assumed the responsibility of standing firm,

Rabbi Pesach Oratz, z7i

by Rabbi Mordechai Willig ’71R

Harav Pesach Oratz zt'] passed
away on erev Rosh Hasha-
nah, after a storied career as

a Torah educator. Over the
past 60 years, he taught tens

of thousands of young men

and women at YU and elsewhere. At Yeshiva, he
served on the Jewish studies faculty for decades;

at Stern, and at Camp Morasha, he was active until
his passing.

I was privileged to know and observe him as a col-
league at Yeshiva in the early 70s, and for the past
35 summers at Camp Morasha. He was knowl-
edgeable and charming, yet forceful and outspoken
in the defense of Torah principles. We enjoyed a
special bond, perhaps because we shared familial
ties and roots in R]J and the Lower East Side where
he studied prior to coming to Yeshiva and learning
with the Rav zt'l. He served as the conscience of
the faculties and institutions of which he was part.
He would unfailingly attend, with his beloved

Rebbitzen Chani, the annual Morasha tisch on
Shabbos Chazon. He would always comment, usu-
ally chastising me gently for being too gentle in my
words of mussar.

Abriefappreciation of Harav Pesach Oratz can be
found in his very name. He was Rav; a significant
Torah scholar with an unusual breadth of knowl-
edge. He was a master pedagogue, teaching classical
texts in his precious — almost outdated — pro-
nunciation and elucidation.

Pesach. He was a peh sach, a mouthpiece gushing
with Torah insights, halachic opinions and sharp,
often chassidic bon mots. More importantly, he
personified the critical mitzvah of Pesach, transmit-
ting tradition to all types of sons, and daughters.
He instructed the wise, the simple and the ignorant
with equal skill and verve.

Oratz. The Medrash (Bereishis Rabbah $:8) teach-
es that the earth is called erefz because it desired
(ratzesa) to fulfill the will (ratzon) of its Creator.
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together with his colleagues in many other New
England synagogues, to assist the Youth Bureau
with its undertakings. Keep in mind that this was
pre NCSY days.

When I made note recently on the RCA forum

of Rabbi Cohen’s involvement in these pioneer
outreach activities, several members of the RCA
wrote to say that their initial thoughts of becoming
rabbis had been developed through their contacts
with him.

His legacy is surely well secured in the annals of
American Orthodoxy.

Yehi zichro baruch. m

Rabbi Simcha Green is the rabbi of Congregation
Ahabat Torah in San Jose, California.

It was undoubtedly this desire and commitment

to teach Torah that drove him to pursue every
opportunity to do so, even in an advanced age.

As much as his devoted students, who mourn his
passing as a personal loss, loved and looked forward
to his shiurim, his overwhelming, lifelong passion
to educate the next generation was even stronger.
More than the calf desires to suck; the cow desires
to suckle (Pesachim 112a).

The name Harav Pesach Oratz represents a Torah
teacher with a burning desire to transmit the meso-
rah to all who would listen. May we all be inspired
to learn from his example and may his name, and
what it represents, live on in the hearts and minds

of his family and his numerous disciples.

Rabbi Mordechai Willig, a Rosh Yeshiva in RIETS, is
the Rabbi Dr: Sol Roth Professor of Talmud and Con-

temporary Halachah, and Rosh Kollel of the Wexner
Kollel Elyon.



Lifecycles

Publications

Rabbi Hayyim Angel '95R on the
publication of Through an Opaque
Lens (Sephardic Publication Founda-
tion: 2006) and Revealed Texts,
Hidden Meanings (Ktav: 2009)

Rabbi Yitzchak Blau '94R on the
publication of his new book, Fresh
Fruit & Vintage Wine: Ethics and Wis-
dom of the Aggada (Ou Press 2009).

Rabbi Michael Chernick PhD '70R
recently published a book titled, A
Great Voice That Did Not Cease (HUC
Press, 2009).

Rabbi Gad Dishi '95R on the publi-
cation of his new book: Jacob’s Fam-
ily Dynamics - Climbing the Rungs of
the Ladder by Devora Publishing.

Rabbi Dr. Yitzchak Meir Goodman
D.Ed ’54R has published his 5-vol-
ume commentary on Chumash Great
Torah Lights (Devorah Pub.).

Rabbi Francis Nataf '88R on the
publication of his new book Redeem-
ing Relevance in the Book of Exodus.

Rabbi Dr. Bernhard Rosenberg '74R
has written a new book, Handbook
for the Jewish Mourner published by
BEHR Publishing House, Inc.

Rabbi Dr. Eliyahu Safran ’78R on the
second edition release of his book,
Sometimes You ARE What You Wear!
An Argument for Tzniut - Modesty.

Rabbi Jonathan Schwartz PsyD '99R
on the publication of his book, Teshuva
from Fear or Fear of Teshuva?? an
interesting book and approach to a
prevalent problem (OCD).

Rabbi Charles Sheer '67R published
a monograph entitled Bikur Holim:
the Origin of Jewish Pastoral Care.

It can be downloaded from www.
healthcarechaplaincy.org by scrolling
to the bottom of the home page to
“New Scholarship Project.”

Rabbi Dr. Joseph Sungolowsky '58R
on the publication of a chapter
entitled André Neher (1918-1988)
et Erets Israél in La Pensée juive
contemporaine (Editions Parole et Si-
lence), 2008, and an article entitled
Rabbi Joseph Sinzheim, President
of Napoleon’s Sanhedrin and First
Chief Rabbi of France in Midstream,
Winter 2009.

Mazal Tov

Rabbi Eddie 73R and Miriam
(Krimsky) Abramson on the birth

of a grandson, born to Dr. Stephen
and Dorona Reingold; on the birth

of a granddaughter, born to Dov and
Sarit Abramson; and on the marriage
of their son Elie to Hila Shemesh of
Hadera.

Rabbi Hayyim Angel '95R on his
marriage to Maxine Siegel.

Rabbi Shael Bellows '64R on the
birth of a granddaughter, Elizabeth
Georgie (Batya Orly), born to Moshe
and Dahlia Bellows.

Rabbi Ezra '02R and Arielle
Berenholz on the birth of a daughter,
Sora Nechama.

Rabbi Gur ’O0R and Dr. Ira Berman
on the birth of a daughter, Liba
Tziporah.

Rabbi Avi ’08R and Anna Billet on
the birth of a son, Yonatan Michael,
and to grandparents, Rabbi Heshie
"74R and Rookie Billet.

Rabbi Akiva "10R and Debbie Block
on the birth of a son, Micha Eliezer,
and to grandparents Rabbi Robert
’76R and Beile Block.

Rabbi Jesse '08R and Chanie
Boiangiu on the birth of a daughter,
Tikva Ora.

RIETS Student Yitchak and Adina
Brand on the birth of a son,
Mordechai Pinchas.

Rabbi Baruch Dov ‘10R and
Nechama Braun on the birth of son,
Menachem.

RIETS Administrator Rabbi Chaim
"72R and Brenda Bronstein and
RIETS Rosh Yeshiva Rabbi Hershel
and Chasidah Reichman on the
marriage of their children, Yosef
Bronstein to Batya Reichman.

Rabbi Meier ’70R and Helen
Brueckheimer on the birth of a
grandson, Yissachar Shalom, born
to Aryeh and Orit Brueckheimer of
Beitar.

RIETS Dean Emeritus Rabbi Zevulun
Charlop '54R on being presented
with the Rav Moshe Tzvi Neriya
Lifetime Educational Achievement
Award at the American Friends

of Yeshivat Bnei Akiva’s 31st
Anniversary Dinner.

Rabbi Joshua '58R and Adele
Cheifetz on the birth of their second
great grandchild, Zvi Mordecai son of
Ziporah and Chaim Y. Isaac.

Rabbi Abraham '74R and Rosalyn
Cooper on the birth of a grandson to
their children, Rabbi Binyomin and
Shlomit Wolff.

RIETS Student Adam Dubin on his
marriage to Shoshana Nusbacher
of West Hempstead, NY. Another
YUConnects shidduch!

Rabbi Joseph '49R and Sandra
Ehrenkranz on marriage of their
granddaughter Leba Ehrenkranz, to
Nossi Friedman.

RIETS Student Yaakov and Meira
Ehrenkrantz on the birth of a son,
Shmuel Mordechai.

Rabbi Yaacov '96R and Ariella
(Hain) Ellish on the birth of a son,
Zalman Yosef Shalom.

Rabbi Gedalyah '44R and Marilyn
Engel '44R on the recent celebration
of Rabbi Engel’s 90th birthday in
August 2009; and on being honored
this past Spring when the Greater
Lafayette Holocaust Remembrance
Committee named their opening
plenary lecture of its annual
Conference The Rabbi Gedalyah
Engel Lecture.

Rabbi David ’06R and Hadassah
Feinberg on the birth of a daughter,
Ahuvah Sarah.

Rabbi Josh (Eliezer) '01R and
Lauren Aviva Friedman on the birth
of a son, Reuven.

Rabbi Lippy '69R and Dr. Maureen
Friedman and Rabbi Yisrael ’73 and
Naomi Lifshitz on the birth of their
grandson Avraham Yitzchok, born to
Tirtza and Yaakov Lifshitz.

Rabbi Zvi '81R and Tobi Friedman
of Ramat Beit Shemesh on the
birth of a grandson born to their
children Eliav and Aviva Friedman
of Ramat Beit Shemesh and on the
birth of a grandson to their children
Gavriel and Tamara Friedman of
Yerushalayim.

RIETS Student Reuven and Michal
Garrett on the birth of a son, Itamar
Klonymous.

RIETS Student Aryeh and Hadassah
Gielchinsky on the birth of a
daughter, Miriam Esther.

Rabbi Yaakov '01R and Ruth
Glasser on the birth of a daughter,
Meira Shulamis.

Rabbi Ephraim ’09R and Chana
Glatt on the birth of a daughter,
Shoshana Reva.

RIETS Student Rabbi Moshe
Goldfeder on his marriage to Sigalit
Glaser of Staten Island, NY.
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Rabbi Shmuel '’76R and Barbara
Goldin on the marriage of their son
Yehuda to Noa Leibowitz.

Rabbi Uri and Julie Goldstein 'O5R
on the birth of a daughter, Lielle
Shachar.

Rabbi Eric Goldman ‘07 on his
marriage to Leora Schayer.

Rabbi Dovid ‘O1R and llana Gottlieb
on their daughter Eliana becoming a
Bat Mitzvah.

Rabbi Jonathan '04R and Miriam
Gross on being honored with the
Akko Young Leadership Award at the
American Friends of Yeshivat Bnei
Akiva’s 31st Anniversary Dinner.

Rabbi Chananel ‘94R and Sarah
Herbsman on their son Naphtali
becoming a Bar Mitzvah.

Rabbi Dr. Simcha ’06R and Karen
Herrmann on the birth of a son,
Yonah Shlomo.

Rabbi Isaiah '55R and Irene Sara
Hertzberg upon the marriage of their
granddaughter, Ariella Shifra Bram to
Aryeh Rosenbaum.

Rabbi Yehuda ’72R and Chani
Hilewitz on the birth of a grandson,
Tzvi, to their children in Israel, Chaim
and Mindy Hilewitz. And also on the
birth of a grandson, Eliezer Alter,

to Drs. Mindy Levine and Yedidya
Hilewitz in Boston.

Rabbi Carmi '71R and Sara
Horowitz on the birth of a grandson,
Ray’i Betzalel, to their children Rabbi
Yoel and Orli Manovitz of Hispin.

Rabbi Leib ’06R and Tzirel Irons on
the birth of a son, Mordechai.

Rabbi Ari '97R and Suzy Israel on
the birth of a son, Shmuel Akiva; and
on their daughter Adina becoming a
Bat Mitzvah.

RIETS student Netanel and Rachel
Javasky on the birth of twins, Shira
Sarah and Azriel Zev.

Rabbi Joseph ’45R and Pepa
Karasick on their great-grandson,
Elly Lipner, becoming a Bar Mitzvah.

RIETS Student Ari and Bashie
Kellerman on the birth of a son,
Amitai Tzvi.

Rabbi Jay '85R and llana Kelman
on their son Elisha becoming a Bar
Mitzvah.

Rabbi Avi Kilimnick 08R on his
marriage to Esti Yekutiel, of Los
Angeles, CA.



Lifecycles

RIETS Rosh Yeshiva Rabbi Eliakim
‘92R and Dr. Tova Koenigsberg on
their daughter Sara becoming a Bat
Mitzvah.

Rabbi Meyer Kramer, on his
grandson Zecharya Danziger’'s
marraige to Nechamah Pressman.

Rabbi Dovid '93R and Bonnie
Kupchik on their son Alex becoming
a Bar Mitzvah.

RIETS Student Darren Levin on his
marriage to Avital Nyer of Monsey,
NY. A YUConnects Shidduch!

Rabbi Elchanan *76R and Ruth
Lipshitz on the birth of their first
granddaughter, Tal Meitav, to their
children Batya and Yonatan Kolitz of
Yerushalayim.

Rabbi Marc '88R and Jacqueline
(Klausner) Mandel who are the
honorees for their shul at the
Tiferet Award Banquet, Beth Jacob
Congregation in Beverly Hills.

Rabbi Saul (Shalom) ’73R and
Malka Mashbaum on the birth of
a grandson ltiel Yeshaya, born to
Yechezkel and Sara Levy.

Rabbi Philip ’10R and Arielle
Moskowitz on the birth of a
daughter, Shayna Rivka.

Rabbi David “Duvie” ’05R and
Jenny Nachbar on the birth of a son,
Yedidya Yisrael.

Rabbi Moshe '75R and Vivian Neiss
on the birth of a grandson, Yehoshua
Yitzchok a.k.a. Joshua Ethan, to their
children, Jeremy and Alison Neiss.
And to great-grandfather, Rabbi
Edmund Neiss '48R.

Rabbi Meir '90R and Esther
(Koenigsberg) Orlian on their
daughter Shoshana becoming a
Bat Mitzvah.

Rabbi Ari 'OOR and Meira Perl on
the birth of a son, Yekutiel Binyamin.

Rabbi Tzvi ’97R and Shifra Pittinsky
on the birth of a daughter, Meira
Tovah.

Rabbi Gary '68R and Ann Pollack
on the birth of a grandson, Yisroel,
to their children Yekutiel and Dubby
Balter.

Rabbi Adir ’06R and Hindy Posy on
the birth of a son, Eitan Aryeh.

Rabbi Jonathan '06R and Nechama
Price on the birth of a daughter,
Ariella Ahuva.

Rabbi Ariel Rackovsky ‘06R on his
marriage to Jessica Abramowitz from
Chicago.

Rabbi Asher '78R and Rashie
(Fishman) Reichert on the birth of a
grandson, Yisrael Moshe.

Rabbi Zevi '02R and Chana
Reichman on the birth of a daughter,
Meira Liba, a granddaughter for
RIETS Rosh Yeshiva Rabbi Herschel
and Chasida Reichman.

RIETS Rosh Yeshiva Rabbi Herschel
and Chasida Reichman on the birth
of a grandson, Alexander Yehuda, to
their children, Yehoshua and Tzippi
Klaver.

Rabbi Shaya and Susie Richmond
on the birth of a grandson to their
children Tziporah and Shalom.

Max and Marion Grill Dean of RIETS
Rabbi Yona '91R and Mindy Reiss
on the birth of a daughter, Ayelet
Chana.

Rabbi Robert I. Rhodes "88R on
his son, Baruch, passing a bechina
on bedika with Dayan Eisenberg

in Jerusalem. He is now a certified
bodek and will continue learning at
Yeshiva Shalom Rav in Tzsfat.

Rabbi Avi '09R and Daniella
(Halstuch) Robinson on the birth of
a daughter, Chaya Shaindel.

Rabbi Jordan Rosenberg ‘10R
on his marriage to Lauren Rachel
Hedvat of Deal, NJ.

Rabbi Dr. Joel ’58R and Joan
Rosenshein on the birth of a great
granddaughter, Chana Brocha, born
to Mattis and Shana Gittel Cohen.

Rabbi Dr. Bernard '50R and Miriam
Rosensweig on the marriage of their
grandson Yedidya, son of Dr. Joshua
and Aviva Rosensweig, to llanit
Levitan from Raanana. And also on
their grandson, Moshe Gauvriel, son
of Judah and Debbie Rosensweig,
becoming a Bar Mitzvah,

Rosh Yeshiva Rabbi Michael '80R
and Smadar Rosensweig on the
marriage of their daughter, Moriah,
granddaughter of Rabbi Bernard
’50R and Miriam Rosesweig, to
David Weiss from Lawrence, NY.

Rabbi Joshua '91R and Daniella
Rudoff on the birth of a son, Ariel
Tzefanya.

Rabbi Akiva '98R and Rachel
Sacknovitz on their son Ariel
becoming a Bar Mitzvah, and to
grandparents Rabbi Chaim '68R and
Esther Sacknovitz.

Rabbi Chaim ’68R and Esther
Sacknovitz on the birth of a
granddaughter, Talya Nisa, to llana
and Ami Plaksin.

Rabbi Benjamin ’60R and Lisa
Samson on the birth of a grandson,
Yaakov Boruch, born to Gila and Zev
Gensler.

Rabbi Yehuda '06R and Michelle
Sarna on the birth of a son, Avraham
David Levy.

RIETS Rosh Yeshiva Rabbi Hershel
’67R and Shoshanah Schachter on
the birth of a grandson to Eli and
Shevy Rosner.

RIETS Rosh Yeshiva Rabbi Hershel
’67R and Shoshana Schachter on
the marriage of their son Shay to
Rina Kanner from Lawrence, NY.

Rabbi Dr. Elihu '57R and Freida
Schatz on the birth of their fourth
great-grandchild, Elichay, to Chaya
and Eliran Shilian of Chashmonaim;
and on the birth of their 46th
grandchild, Yael, to Devorah and Uri
Harel of Petah Tikvah.

Rabbi Ezra and Dr. Rivka (Press)
Schwartz on the birth of a daughter,
Rina.

RIETS Student Yosef and Becky
(Schechter) Schwartz on the birth of
a son, Yakir.

Rabbi Ronald '83R and Judy
Schwarzberg on the marriage of
their daughter Aviva to Phillip Reich
of Edison, NJ.

Rabbi Label ’79R and Debbie
Sharfman on the birth of a grandson,
Avraham Shalom, to Avigayil and Yitzi
Ackerman.

Rabbi Charles '67R and Judith
Sheer on the birth of a grandson,
Nadav Yosef to Rachel and Avi
Abelow, of Efrat, Israel.

Rabbi Gideon '97R and Bonnie
Shloush on the birth of a daughter,
Talia Devora.

Rabbi Yitzchak '56R and Fay
Sladowsky on the birth of a great
grandson to their grandchildren,
Deeny & Ephraim Stern in
Yerushalayim.
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RIETS Student Aron Srolovitz on
his marriage to Shifra Hoffman of
Hillside, NJ.

Rabbi Yitzhak Szyf 'O7R on his
marriage to Bonnie Gewanter of
Baltimore, MD.

Rabbi Etan '95R and Esther Tokayer
on the birth of a son, Moshe Hillel.

Rabbi Kalman '97R and Jordana
Topp on the birth of a son, Aryeh
Ephraim.

Rabbi Neal '83R and Laura Turk
on the birth of a grandson, Shmuel
Yehuda, to Yitzy and Talia Turk.

Rabbi Dr. Eli '69R and Geraldine
Turkel of Raanana on the Bar-
Mitzvah of their grandson Elichai
Yisroel, son of Chaim Turkel of
Revava.

RIETS Student Mordy and Atara
Turoff on the birth of a daughter.

Rabbi Martin and Anna van den
Bergh on the marriage of their son.

Rabbi Ira "10R and Batsheva
Wallach on the birth of twins - a boy
and a girl.

Rabbi Josh '06R and Racheli
Waxman on the birth of a son,
Eitan Shlomo, a grandson for Rabbi
Eduard “Eddie” 73R and Sandy
Mittelman and Rabbi Zishe '72R
and Lorri Waxman.

Rabbi Elie '02R and Naama
Weinstock on receiving the Leslie
Nelkin Special Service Award at the
annual NJOP Dinner.

Rabbi Nathan and Leah Weiss on
the birth of a great grandson.

Rabbi Yaakov '06R and llana Weiss
on the birth of a daughter, Naama
Chana.

Rabbi Naphtali “Tuly” ’06R and
Abigail Weisz on the birth of a son,
Dovid.

Rabbi Netanel '06R and Sara
Wiederblank on the birth of a
daughter, Ahuva Rivkah.

Rabbi David '06R and Rachel
Wilensky on the birth of a son,
Moshe Yosef.

Rabbi Mordechai '71R and Faygie
Willig on the birth of a grandson,
Yaakov Aaron, to their children Rabbi
Moshe and Shevy Wililg.



Lifecycles

Rabbi Mordechai '71R and Faygie
Willig on the birth of a grandson,
Yaakov Aaron, to their children Rabbi
Eliyahu and Adina Wolf.

Rabbi Howard '77R and
Annette Wolk on the birth of a
granddaughter, Avigayil, to Michal
and Eric Olshan.

Rabbi Howard '77R and Annette
Wolk on the marriage of their
daughter, Talia, to Gavi Volk, son of
Sharon & Jerry Volk.

Rabbi David '08R and Sarah Zahtz
on birth of a son, Shmuel.

Rabbi Ephraim ’61R and Esther
(Cohen) Zimand of Jerusalem on
their 50th wedding anniversary.

Rabbi Benjamin 'O5R and Alisa
Zimmerman on the birth of a

son, Aharon Aryeh, and to the
grandparents Rabbi Danny 73R and
Tova Rhein of Efrat.

RIETS Student Dovid Zirkind on his
marriage to Ariella Herst.

Rabbi Michoel '03R and Rachel
Zylberman on the birth of a son,
Shalom Meir.

Condolences

Rabbi Dr. Charles Bahn ’54R on the
loss of his brother, Dr. Arthur Bahn,
husband of Barbara and brother

of Dr. Saul Bahn, DDS and Celia
Goldman.

Rabbi David Blum '01R on the loss
of his mother, Mrs. Sheila Blum, wife
of Zalman Blum.

Channah Broyde, wife of our chaver,
Rabbi Michael Broyde '93R, on the
loss of her mother, Penina Sageev.

The Chait Family on the loss of
Rabbi Moshe (Morris) D. Chait, Rosh
Yeshivat Chofetz Chaim in Jerusalem
and former instructor in the James
Striar School.

Rabbi Joshua Cheifetz '58R on the
loss of his mother, Esther Cheifetz,
mother also of Ralph Cheifetz.

Alizah, Zephyr, Eli, Iris, and Herschel
Chomsky on the passing of their
father, Rabbi Aaron Chomsky '51R.

Rabbi Matthew Clark '56R on the
loss of his sister, Esther Clark Susser.

Sylvia Harbater Cohen on the loss of
her husband, Rabbi William Cohen
’43R, father of David Cohen and
Devra Solonche; and step-father of
David Harbater.

Rabbi Joel '55R and Jaelene
Danishefsky on the loss of their
daughter, Shele Covlin, mother of
Anna and Myles; sister of Frederic J.
Danishefsky, Eve Karstadt and Philip
Danishefsky.

Susan Dworken, wife of our late
chaver, Rabbi Steven Dworken
Z”I '70R, on the loss of her father,
Joseph Haberman.

Rabbi Neil Fleischmann 92 on
the loss of his mother, Mrs. Phyllis
Fleischmann.

Rabbi Emanuel “Pinchas” Frankel
"71R and his wife, Miriam, on the
loss of their son, Baruch Frankel M.D,
brother of Shira and Shimon.

Raquel Goldstein of London and
Isaac (and Tova) Gaon of Toronto and
the entire Gaon family on the loss of
their mother, Regina Gaon, the wife
of the late revered Haham, Rabbi
Solomon Gaon zt”I.

Dr. Liela Goldman on the loss

of her husband, Rabbi Dr. Jack
Goldman ’58R, father of Aliza Ora
Goldman, Gershon (Sheila) Goldman,
Akiva (Amelia) Goldman, and Ezra
(Jennifer) Goldman. Rabbi Dr.
Goldman was niftar on October 25th.

Nava Greenfield on the loss of her
husband, Rabbi Moshe Greenfield
’56R on November 20, 2009.

Rabbi Rafael Grossman and Rabbi
Abraham Grossman on the loss

of their sister, Rebbetzin Bella
Greenberg, wife of the late Rabbi
Meyer Greenberg z”’l, and mother

of Sterna Lerman, Rabbi Heschel
(Lea) Greenberg, Chasha (Rabbi
Yosef) Samuels, Rabbi Yosef (Dobra)
Greenberg and Rabbi Mendel (Suri)
Greenberg.
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Mrs. Sharla Insel, on the loss of her
husband, Rabbi Abraham Insel
’45R, father of Chavie (and Rabbi
Shmuel) Bernson, Rabbi Reuven
(and Sima) Insel, Frada Mark, Sheva
and (Rabbi Moshe) Turk and Mati
(and Aaron) Friedman.

Rabbi Marc Jablon '75R on the loss
of his father, Herbert Jablon.

The University of Washington Hillel
and Community on the loss of their
former Director of 30+ years, Rabbi
Arthur Anshel Jacobovitz '55R.

Rabbi Isaiah “Shaya” Koenigsberg
’69R on the loss of his sister, Dr.
Natanli “Neshi” Sterman, wife of
Lavee Sterman and also sister of Dr.
Mordecai Koenigsberg, and mother
of Mr. Shuli Sterman and Rochel
Sterman.

Rabbi Lowell Kronick '70R on the
loss of his wife, Faye Kronick, mother
of Ann Michelle Eisenstein.

RIETS Student David and Talya
(Ladell) Berger on the loss of Talya’s
brother, Donny Ladell, son of Dr.
Eliyahu Shalom and Miriam Kayla
Ladell.

Dr. David ’71R and Vivian Luchins,
on the loss of Vivian’s father,
Benjamin Osdoby, husband of Ida
and father of Janice.

Rabbi Fred Nebel ’87R on the loss
of his mother, Ida Nebel.

Vivian, wife of Rabbi Moshe Neiss
"75R, on the loss of her father, Henry
Wimpfheimer.

Carole Roth and Debora (and Dr.
Elliot) Grossman on the loss of their
father, Rabbi Israel Nobel '42R,
grandfather of Rabbi Jonathan
Grossman '0O9R.

Rabbi Sholom Weiss and Mrs. Chani
Plotkin on the loss of their father,
Rabbi Arthur Weiss '43R, brother of
Mrs. Ruth Grossman.

Rabbi Baruch Price '01R on the loss
of his mother, Mrs. Leona Price, in
South Africa.
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The entire Propp family on the loss
of Eugenie Propp, wife of the late
Mortimer Propp z”l and sister-in-law
of his brothers Ephraim (and Gail)
and the late Seymour, and his wife
Gabrielle Propp.

Rabbi Hyam ’55R and Carol
Reichel, on the loss of their
daughter, Suri, wife of Heshy Granek,
the niece of our chaveirim, Rabbi

0. Asher Reichel ’44R and Rabbi
Solomon Reichel ’49R, and the
sister of our chaver, Rabbi Dr.
Mordechai Michael Reichel ’77R
and Ita Reichel Stahler, Benjamin
Reichel and Samuel Reichel.

Shirley Rosenblatt on the loss of her
husband, Rabbi Morris Rosenblatt
"47R on September 20, 2008.

Rabbi Michael Ross '72R on the
loss of his father, Joseph Ross,
grandfather of Rabbi Aaron Ross
"O6R.

Martha Saffra on the loss of her
husband, Rabbi Rafael Saffra '62R,
father of David, Dr. Norman and
Naomi Saffra.

Laya Scholar on the loss of her
husband, Rabbi Aaron Scholar '78R.

Rabbi Raphael Schwartz '83R on
the loss of his mother, Beatrice
Schwartz.

Rabbi Fivel Smiles '90R on the
loss of his father, Avraham Yeshaya
Smiles.

Rabbi Dr. Shimon Solnica '97R on
the loss of his father Rabbi Hershel
Solnica.

Rabbi Matt Tropp '84R on the loss
of his brother, James Tropp, husband
of Miriam, son of Dorothy, and father
of Riva, Chana and Joseph.

Francine Vogel on the loss of her
husband Rabbi Harold Vogel '50R
on September 15, 2009.

Rabbi David Warshaw '74R on the
loss of his mother, Hermia Warshaw.





